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Abstract

It is a widely held belief that heaven is the fidaktiny where followers of Jesus
Christ will spend eternity. This is confirmed thgbuthe overwhelming support in
popular and academic literature on the final sttde believer. The purpose of this
study was to understand why the final state obifleever, the new earth, finds such
limited support in the literature, at both popwdad academic levels. The assumption of
this study was that laypeople, pastors, and maeglolgians have confused the temporary
intermediate state of the believer, called heawath, the believer’s final state on a new
earth. In order to address this purpose, the relseaidentified three main areas of focus
that were critical to understanding this topic: Vexaas the intermediate state, the new
heavens and the new earth as the final state handplications for the church about the
difference between these two perspectives.

The following research questions served as thadse focus for this study:
How do Evangelical theologians account for thetiaifocus on the new earth in
academic and popular literature? What are the gaptins for the church with this
difference in focus? How do Evangelical theologjassprofessors who preach in
churches, negotiate the differences between thairunderstanding of scripture
regarding these issues and the default expectatfatheir listeners? The study followed
a qualitative research method, utilizing semi-strced interviews with six theologians,
analyzed in a constant comparative method. Thdystpplied a model of heaven under
two categories: the spiritual vision model andrbe creation model.

The research explored the ongoing role of PlatonBispensationalism, and

Fundamentalism in furthering the popular portrayfehe spiritual vision model of



heaven. The research concludes that the new aneatdel provides a more biblical and

holistic view of redemption, evangelism, creatiand the resurrection of the body.
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Chapter One
Introduction to the Problem

“| don't want to go to heaven-These words are not the rant of a philosophical
skeptic or an ardent atheist, but the sentimené@vangelical theologian who teaches
in a conservative Baptist theological seminary. Whauld lead theologian Michael
Wittmer to arrive at the conclusion that he “doeswant to go to heaven?” At first
glance, such an admission would appear to denypb@éristianity’s most cherished
beliefs — eternal life in the presence of God place called heaven. However, his
unflinching statement leads one to consider a wapprtant question: “Where will
believers in Jesus Christ spend eternity?” The angswnot as obvious as would seem.

Popular Christian literature communicates the mgsshat heaven is the eternal
dwelling place of believersA review of popular titles confirms this casé. clear
pattern emerges in these titles, which suggestsaven is the eternal dwelling place of

believers. On the other hand, one is hard pressBdd a single title that suggests that

! Michael E. WittmerHeaven is a Place on Earth: Why Everything You Dxtés to GodGrand
Rapids, MI: Zondervan, 2004), 15.

2 Throughout the paper | will use the terms “churahtl “believers” interchangeably.

% Ron RhodesThe Wonder of Heaven: A Biblical Tour of Our EtdrHame(Eugene, OR: Harvest House,
2008); Daniel SchaeffeA Better Country: Preparing for Heavé@rand Rapids, MI: Discovery House,
2008); Randy Alcorn and John MacMurrdihe Promise of Heaven: Reflections on Our Eterraid
(Eugene, OR: Harvest House, 2010); Tim F. LaHageyB. Jenkins, Frank M. Martin and Frank Martin,
Embracing Eternity: Living Each Day with a Heartward Heaver(Wheaton, IL: Tyndale House, 2004);
Douglas ConnellyThe Promise of Heaven: Discovering Our Eternal HdiDewners Grove, IL:
InterVarsity Press, 2000); Jerry L. Waldeaven: The Logic of Eternal Jéiew York: Oxford University
Press, 2007); David Shiblelyiving as if Heaven Matters: Preparing Now for Etiy (Lake Mary, FL:
Charisma House, 2007).



the new earth is the place where believers wilhdpeternity’ This leads Michael
Williams to observe,

When Christians talk about the point and goal bfateon, what they hope for,

[it] is almost always about going to heaven. Indekede were to judge by two

millennia of Christian art and hymnody, populagi#ture and piety, we would

have to conclude that the Christian faith is fundatally about the belief that the
point of salvation is going to heaven.

In contrast to those who suggest that heavereipldce where believers will
spend eternity is a growing number of scholars,esgnted by Christopher J. Wright,
who say, “The heaven | will go to when | die is nof final destination. ‘Heaven when
you die’ is only a transit lounge for the new cieaf’® He further states that heaven “is
where we will be safe until God brings about tlasformation of the earth as part of the
new creation that is promised in both the Old aetvN estament.”In a similar vein,
Michael Wittmer states, “We will not remain foreweith God in heaven, for God will
bring heaven down to u§.Joining in this perspective is New Testament sah.T.
Wright, who demonstrates that the early Christidnogie centered on the resurrection of

the body, not on heaven. “The first Christiansmd simply believe in life after death;

they virtually never spoke of going to heaven wtiey died...When they did speak of

* In the exegetical portion of the dissertation, rsearcher will seek to demonstrate that these is
difference between heaven as the intermediate ataté¢he final state, and that this distinctionas
merely a matter of semantics.

® Michael D. Williams, “I Believe . . . the Resurt&n of the Body: A Sermon,Presbyterion36, no. 1
(Spring 2010): 1-8.

® Christopher J. WrighfThe God | Don’t Understand: Reflections on TougleQions of Fait{Grand
Rapids, MI: Zondervan, 2009), 194.

" bid.

8 Michael E. WittmerHeaven is a Place on Earth: Why Everything You Cxtéts to GodGrand
Rapids, MI: Zondervan, 2004), 17.



heaven as a postmortem destination, they seenreddad this heavenly life as a
temporary stage on the way to the eventual resioreof the body.®

This brief survey indicates that there is not gl&rposition on the matter of the
eternal state of the church. The researcher explagous reasons for the divergent
opinions. In the exegetical portion of the reseatich researcher gave special attention to
those passages of scripture which spoke directiiggassue of the final state of the
church and believers. Isaiah 65r#ads, “For behold,create new heavens and a new
earth, and the former things shall not be rementbereome into mind* The Apostle
Peter writes, “But according to his promise wewsagting for new heavens and a new
earth in which righteousness dwell3.Finally, in Revelation 21:1, the apostle John
writes, “Then | saw a new heaven and a new eaotlihe first heaven and the first earth
had passed away, and the sea was no nidfithése passages and more were examined
to understand what the biblical text has to sayabte final state of the believét.

It has been demonstrated that within popular @anditerature there is an
overwhelming focus on heaven as the final dwelptage of the church. Would the same
hold true for academic literature? A brief survégome of the more widely used
systematic theologies provides some clues. Whysdhtite literature of systematic
theology to understand how the academic commuudidyesses the matter of the final

state of the church? The first reason is that ayatie theology seeks to answer this

® N.T. Wright, Surprised by HopéNew York: HarperCollins, 2008), 41.
1%|saiah 65:17.

112 Peter 2:13.

12 Revelation 21:1.

13 The researcher will examine these passages iexegetical portion of the dissertation, but wikal
consider other relevant portions of Scripture tudress the issue.



question: “What does the whole Bible teach abagit’en topic?** One would expect
then that a biblically relevant systematic theolbogxt would provide ample information
on the final destiny of the church and believeecdhd, seminaries and Christian
colleges are training pastors and future professsirg) these textbooks, who in turn are
teaching lay leaders, ministry leaders and theathulvhat is being read and taught in the
seminaries eventually filters down to the peoplthmpew. For this reason, the
systematic theology textbooks have relevance ikisgé¢o resolve this problem.

Finally, the researcher considered many systerttaimogy textbooks and
interviewed professors of theology, but this studlyfocus on some of the more
influential works to consider why the majority bt literature focuses on heaven as the

final destiny of the church rather than the nevitear

Louis BerkhafSystematic Theolo&y
Berkhof's Systematic Theolodyas been a standard text used in Reformed
colleges and seminarids. one sentence, on page 736, Berkhof states, fillhkestate of
believers will be preceded by the passing of tles@nt world and the appearance of a
new creation.*® Then, on the last page of his work, Berkhof writes lines about the
new earth: “There will be a new heaven and a nethgand, “The renewal of heaven
and earth will follow the judgment.” On page 737 of 738, Berkhof mentions the “new

creation” twice, and the only other referencesriew heavens and a new earth” is a

4 Robert ReymondA New Systematic Theology of the Christian Féithshville: Thomas Nelson, 1998),
XXV.

15 L ouis BerkhofSystematic Theologrand Rapids, MI: Eerdmans, 1939).
' Ibid., 736.

7 bid., 733.



direct quotation of 2 Peter 3:13. By contrast, Befkdevotes sixteen pages to the subject
of the intermediate state.

J. Oliver Buswell, A Systematic Theology of theistian Religior®

Buswell takes numerous pages to discuss the naweheand new earth, yet the
main thrust of his discussion is limited to deterimg which passages refer to the
millennium and which refer to the new earth. Therktle exploration of the
implications of the final state of the believer ahd church on the new earth.

Millard Erickson, Christian Theolog}’

This publication is a popular evangelical systeathieology that is 1247 pages in
length. Mention of the new earth is absent in tiex of Erickson’s work. Also missing
is any reference to 2 Peter 3:13. In the end, thera total of four sentences, out of 1247
pages, which make any statement about the new. earth

Alistair McGrath, Christian Theology

McGrath is a prolific writer and published @$ristian Theologyn 1994. This
work also neglects to mention the new earth, enthés topical index or scripture index.
A section entitledHeaventakes up the final eleven sentences of the baukdaes not
contain a single biblical reference.

This brief survey of some of the major systemttenlogy texts demonstrates

that the topic of the final state of the believaraonew earth receives little or no

18 3. Oliver BuswellA Systematic Theology of the Christian Religiénand Rapids, MI: Zondervan,
1962).

19 Millard Erickson,Christian TheologyGrand Rapids, MI: Baker, 1983).

2 plistair E. McGrathChristian TheologyCambridge, England: Blackwell, 1994).



comment. In the interview portion of this projelee tresearcher investigated the reasons
for the dearth of teaching on the final state ef¢hurch.

The desire of this researcher is to compreherdigh interviews with
evangelical theologian’s reasons for academic apailar literature primarily focusing
on heaven as the final destiny of the believerlace of the promise of life on a renewed
earth.

Statement of Problem and Purpose

Questions about the afterlife abound inside andidethe church. According to a
2007 Gallup poll, more Americans believe in heathem ten years previously. In 1997,
seventy-two percent of Americans responding inditdlhey believed in a place called
heaven, but that number had jumped to eighty-oneepein the intervening ten yedrs.

Dalia Sussman'’s research indicates, “Vast majgriifeAmericans believe in
heaven and think they're headed there. But elb@mraon’t be a problem: About eight
in ten believers envision heaven as a place whesple exist only spiritually, not
physically.””? What this indicates is a strong affirmation thaom death, Christians will
go to heaven. Nevertheless, eighty percent betieeit is a place where people exist
only spiritually. To this popular opinion N.T. Whgobserves, “In much Western piety,
at least since the Middle Ages, the influence aé€krphilosophy has been very marked,
resulting in a future expectation that bears faremesemblance to Plato’s vision of souls

entering into disembodied bliss than to the biblgeture of new heavens and new

% Gallup, “Americans More Likely to Believe in Godhan the Devil, Heaven More Than Hell,”
Gallup.com, http://www.gallup.com/poll/27877/Amaits-More-Likely-Believe-God-Than-Devil-
Heaven-More-Than-Hell.aspx (accessed June 12, 2014)

% Dallia Sussman, “Poll: Elbow Room No Problem ireMen,” ABCNews.go.com,
http://abcnews.go.com/US/Beliefs/story?id=142265& €ssed June 12, 2014).



earth.’®

This variation on perspectives of the afterlifeselithe purpose of this study,
which is to investigate how evangelical theologiansount for the way academic and
popular evangelical literature differ in their f@can heaven as the eternal state of
believers as contrasted with the idea of eterfeabln a renewed earth.
Primary Research Questions

This study addressed main areas that are ceotiralestigating how evangelical
theologians account for the way academic and pojitésature differ in focus on life in
heaven versus life on a renewed earth. To thatteedpllowing research questions were
crafted:

1. How do evangelical theologians account for ilmétéd focus on the new earth

in academic and popular literature?

2. What are the implications for the church witts thifference in focus?

3. How do evangelical theologians (as professors wkagh in churches)

negotiate the differences between their own undedsg of scripture, regarding

these issues, and the default expectations of litiners?

Significance of the Study
Laypeople

What significance does this study have for migigtrthe church? First, for
laypeople, bringing clarity to vague generalitiesat heaven are not merely theological
debates without significance. If believers do noderstand that their final destiny is an
earthly existence — although in a resurrectedjfggdrbody — they may be inclined to
dishonor this earth and may dismiss the continogtyveen this earth and the new earth

as a motive for the pursuit of righteousness is lifeé. These are critical concerns that

% N.T. Wright, Surprised by HopéNew York: HarperCollins, 2008), 80.



have far reaching implications for the church asgbsture toward creation, vocational
calling, sanctification and the mission of the aturAdditionally, according to David
Lawrence, “Once we have caught a vision of theinaity between life in this age and
the life of the age to come, the fact that whatlwenow can have eternal significance
will challenge us to aspire to ever greater achieamts for Jesus™

A second result of this study determined the rfeed renewed appreciation of
the human body that God has created. The promigbysical existence on a new earth
is in line with the church’s belief in the bodilgsurrection of the dead. “If our eternal
destination was heaven then a new body would beagssary since...spirits are quite
capable of enjoying heavef?”

Teachers in the Church and Seminary

An additional significance of this study is thitvould benefit teachers in the
church and seminaries. Greater clarity on thiscteuld provide a harvest of thinking
about God’s good creation and stewardship of thaqi| continuity between this life and
the next; and, an anticipation of the restoratiballothings, rather than its annihilation.
Theologians and teachers have an opportunity tbhdudevelop this topic so as to bring
clarity and a greater hope that our eternal exegtemill not be lived out in an ethereal
sphere that is void of physical dimensions, buaesanewed earth with Jesus as the

central figure.

4 David LawrenceHeaven:lt's Not the End of the WorlfValley Forge, PA: Scripture Union, 1995), 140.

% bid., 75.



Pastors

In times of chaos and confusion, pastors can broge and comfort through the
faithful ministry of the word of God. In times ofisis, people turn to the church — even
though it may be short-lived seeking to find megrtmlife in the midst of turmoil. When
pastors are able to bring significance and meatairtis life through the gospel and are
able to show continuity between this life and tke&tnpeople have hope. Pastors are
regularly confronted with matters of life and dedking able to minister to the flock
with the scriptural promise of life on a renewedlean a resurrected body, seems more
appealing and hopeful than the prospect of floatinglouds while strumming harps and
singing with a choir of angels. When pastors amadhers in the church are able to
articulate the connections between this life amdrtéxt in terms of vocation and calling,
it gives greater significance to one’s daily adies.

Definition of Terms

Evangelical-one who espouses the need for a conversion experfeam spiritual
darkness to light through faith in the redemptiva@kwof Jesus Christ. This belief system
also entails following Jesus in word and deed asksto reach the world with the
gospel message of salvation through Jesus Chois¢al
Heaven- This term is used four different ways in thelBil{1) as a metonymy for God,
(2) as the special place of God’s dwelling; (3pa# of creation, as in heaven and earth;
and (4) as the place where dead saints resideiagviie resurrection.
Intermediate state the state between death and the final judgmémt {o the reception

of the resurrection body and the consummationlahadgs.
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Resurrection of the bodythe teaching that people, both just and unyuditbe raised
bodily when Christ returns to judge the living ahd dead at the end of the age.

Final state— This term refers to the eternal destiny of tekever, which will occur when
God inaugurates the new heavens and new earth.

New Heavens and New Earthan expression used in scripture describingitia f
dwelling place of the church, the bride of Chrigtis new world consummates the
purposes of God for the church and his creationchvtesults in the transformation and
renewal of all things.

Dispensationalism- an approach to interpreting the Bible, whichidguishes between
God’s working with Israel and the church duringetiént periods of history, usually
seven successive periods or "dispensations.” Otieedfhallmarks of this movement is
the belief that all scripture it to be interpretierally and, thus, the promises to Israel are
to be fulfilled literally. Recent developments witldispensationalism have shifted from
its classical position to a modified and progressixay of interpreting the dispensations
within scripture as well as softening the distiong between Israel and the church.
Platonism— the view that there exist such things as altstigects — where an abstract
object is an object that does not exist in spacktiame and which is, therefore, entirely
non-physical and non-mentlThis theory is the central theory of forms whére t
transcendent, perfect archetypes have imperfei¢saom the earth.

Fundamentalisma term which originates with Baptist editor Cuttee Laws in 1920 as
a designation for those Christians who wanteddbtffor the fundamentals of the

Christian faith. Later, it was considered a reactimthe nineteenth and twentieth

% Mark Balaguer, “Platonism in Metaphysic§tanford Encyclopedia of Philosop{§pring 2014), under
“1. What is Platonism?,” http://plato.stanford.eatahives/spr2014/entries/platonism/ (accessed Jdne
2014).
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centuries to theological liberalism and modernitgulture. The modern historian,
George Marsden defines fundamentalism as “miliyeamtiti-modernist Protestant
evangelicalism.®’

Spiritual Vision Model- a term coined by Dr. Craig Blaising which “emgizas biblical
texts promising that believers will see God or reedull knowledge of God in the future
state of blessing.... In the spiritual vision moakeéternity, heaven is the highest level of
ontological reality. It is the realm of the spaig opposed to base matter. This level is the
destiny of the saved, who will exist in that nonlely;, spiritual place as spiritual beings
engaged eternally in spiritual activit§?”

New Creation Mode} proposes that we speak of a future everlasiimgdiom, of a new
earth and the renewal of life on it, of bodily resgtion (especially of the physical nature
of Christ’s resurrection body), of social and epefitical discourse among the redeemed.
The new creation model expects that the ontologic#r and scope of eternal life is
essentially continuous with that of the presentrialife except for the absence of sin
and death. Eternal life for redeemed human beinthyg&an embodied life on earth

(whether the present earth or a wholly new eastt)within a cosmic structure such as

we have presently*®

%’ George Marsdersundamentalism and American Culty@xford, England: Oxford University Press,
1980), 4.

28 Craig Blaising, “Premillennialism,” ifthree Views on the Millennium and Beyoed, Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 161.

2 bid., 162.



Chapter Two
Literature Review

The purpose of this study was to examine how eslara theologians account
for the way academic and popular literature diffargheir understanding of the final
state of the believer. Literature, at both a popatal academic level, is extensive on the
topic of heaven and the afterlife. Perusing tHegibf a Christian, secular or online
bookstore results in a wide variety of offeringagig from tales of near death
experiences and tours of heaven to the blessingteofal life with Jesus.

While there is a general consensus amongst evaagstiholars and laypeople
that upon death the believer is ushered into thegmce of Jesus, the question remains, is
heaven the final destiny of the believer? With #&weptions, the literature about the
final state of the believer focuses on a placesddlleaven, rather than everlasting life on
a renewed earth. In the words of Anglican theolodtater Toon, author of the book,
Heaven and Hell'[M]Juch church teaching over the centuries hastied the intermediate
state as if it were, to all intents and purposgsniical with the final state®® Bishop N.T.
Wright, author oNew Heavens, New Eartb¢choes the same sentiment when he says,
“[T]he Christian hope is not simply for ‘going t@&ven when we die,” but for ‘new

heavens and new earth, integrated togettéThis chapter seeks to examine the biblical

3% peter ToonHeaven and Hell: A Biblical and Theological OvewiéNashville: Thomas Nelson
Publishers, 1986), 112.

3L N.T. Wright,New Heavens, New Earth: The Biblical Picture of iStimn Hope(Cambridge, England:
Grove Books Limited, 1999), 5.

12
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and theological literature that addresses thernmagdrate and final state of the believer to
demonstrate their distinguishing features.

To set the stage for our literature review, itedptful to distinguish between what
is known as general eschatology and individual &stbgy. The latter addresses the
topics of physical death, the nature of the bodyndLthe intermediate state, and the
resurrection of the body. General eschatology deal® broadly with matters of the
second coming, the “signs of the times,” discussi@mout a millennial reign, the
judgment and the eternal state. From a pastorappetive, these topics, though much
debated, require answers as they touch on ontef host crucial questions: what is the
state of the believer after death?

The purpose of this study was to investigate hoangelical theologians account
for the way academic and popular evangelical litegadiffer in their understanding of
the final state of the believer. One perspectieehes that believers will spend eternity
with Jesus in heaven, while a second viewpoinestttat the final destiny of the believer
is on a new earth. The general consensus in thealdderature, at both the academic
and popular level, identifies heaven as the firatithy of the believer. As the literature
will reveal, this position spans the perspectivacddemic and popular literature within
the evangelical and Reformed community.

An Analysis Of The Biblical Teaching About The Aftelife

From a pastoral perspective, the teaching of soepdn the state of the believer

at death is a pressing issue that is front ancecemtveekly sermons, pastoral

counseling, and most predominately at funerals.sSidpaificance of the topic is reflected
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in many hymns of the church as well as the volui®oks on the topic. To put it
simply, people want to know what comes after death.

When speaking of the afterlife of the believer, literature at both an academic
and popular level begins with the topic of deattl tire intermediate state. What the
Bible says about the afterlife of the believeraghban academic and pastoral matter of
great importance. The starting point for this tdpggins with the question, “What
happens to a believer in Jesus Christ at the mooiatgath?” From this point, the
literature takes different directions on the fistdte of the believer.

The scriptures do not leave the believer in a sihteystery as to what happens at
death. While the biblical information is not ovemslitming, what it does say is sufficient
to provide hope for the believer that there is\Wiéh God beyond the grave. Theologians
describe the state of the believing dead betweathded resurrection as the
intermediate state. Greek scholar, Murray J. Hanrging in theNew Dictionary of
Theology says, “For the believer it is a period during evhhis bodiless soul, in
conscious communion with Christ, awaits the resitioa of the body.* He goes on to
say, “To a great degree the idea of an intermediate rests on the dualistic assumption
that physical death is the separation of the bodiysmul.®*

Considerable theological debate has played outumch history over the nature
of the intermediate state. Lutheran theologian a@&wullmann, who taught at the

Sorbonne, contends in his short but influentialkwyonmortality of the Soul or

32 Murray J. Harris, “Intermediate State,”New Dictionary of Theologyed. Sinclair B. Ferguson, David
F. Wright, and J.1. Packer (Downers Grove, IL: iarsity Press, 1988), 339-340.

33 L.J. Kreitzer, “Intermediate State,” Dictionary of Paul and His Lettered. Gerald F. Hawthorne,
Ralph P. Martin, and Daniel G. Reid (Downers Grdle]nterVarsity Press, 1993), 438.
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Resurrection of the Deadfat those in the intermediate state are “asléé@dntrary to
Cullmann,The Westminster Confession of Faathtes, “The bodies of men, after death,
return to dust, and see corruption: but their somtsch neither die nor sleep, having an
immortal subsistence, immediately return to God whawe them: the souls of the
righteous, being then made perfect in holinessyeareived into the highest heavens,
where they behold the face of God, in light andyglavaiting for the full redemption of
their bodies.®

What can be observed in the literature at bothpalao and academic level is the
blurring of distinctions between the intermediatel @ternal state of the believer. This
essential distinction has the potential for leadmg misguided view of the final state of
the believer. So how does a discussion of thernmgdrate state contribute to the purpose
of our topic? David Lawrence, writing in his bodkeaven: It's Not the End of the
World, suggests that, “[i]f our eternal destination waaJes, then a new body would be
unnecessary since... spirits are quite capablejoy/mg heaven.... It is strange how many
Christians claim to believe in physical resurrectighilst still entertaining notions of a
‘spiritual’ heaven being their eternal homi& Wayne Grudem adds, “Christians often
talk about living with God ‘in heaven’ forever. Bt fact the biblical teaching is richer

than that: it tells us that there will be new hemand a new earth an entirely renewed

3 Oscar Cullmannmmortality of the Soul or Resurrection of the Degdondon: Epworth Press, 1958),
48-57.

% The Confession of Faith and Catechisms of the Btesan Church of AmericéBrevard, NC:
Committee for Christian Education and Publicatiohthe Presbyterian Church in America, 1983), 3.1,
81.

% David LawrenceHeaven: It's Not the End of the Wor(dalley Forge, PA: Scripture Union USA, 1995),
75.
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creation - and we will live with God therd1t is this failure to distinguish the difference
between the intermediate state (heaven) and thediate (new earth) that drives this
study.

The Biblical Evidence For An Intermediate State

Speculation about life after death is extensivdyath Christian and secular
literature. The recent spate of books about jowsrteyheaven and back has intrigued
readers to the point that those books have becestesbllers® Regardless of the decor
of heaven or the state of personal relationshigsate rekindled in the afterlife, the
scriptures are clear on one thing — at death theuvee is ushered into the presence of the
Lord Jesus. Since the intermediate state is tylgicaderred to as life after death,

N. T. Wright is famous for speaking of the resuti@tand renewed creation as “life
after life after death.*

What evidence is presented in scripture for arrimégliate state? The biblical
testimony suggests a continuity of existence wheteath the body and soul are
separated and the spiritual component is brougbtan intermediate state called heaven.
This state of the believer upon death is designateéermediate” because it is a condition
of being in a disembodied state prior to the ultergoal of attaining to the resurrection

of the body.

3" Wayne GrudemSystematic Theology: An Introduction to Biblicaldirine (Grand Rapids, Ml:
Zondervan, 1994), 1158. Italics in the original.

¥Heaven Is for Reakas published in late 2010, and has spent 59 (msecutive) weeks as the number
one nonfiction paperback drhe New York Timdsest-seller list as of April 2012. It was releassc
feature film in 2014. Don Piper has sold over Sionil copies of his booR0 Minutes in HeaverProof of
Heavenby Eben Alexander has sold 13 million copies aslafch 2013.

39N.T. Wright, Surprised by Hope: Rethinking Heaven, the Restiarecand the Mission of the Church
(San Francisco: HarperOne, 2008), 148, 151, 168, 198, and 231. Italics in the original.
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The Old Testament Evidence
The Old Testament says little about the afterbig, what it does say is that life
does not end at death. The dead continue to exwshat is callecheol, which is
usually translated into English as “the grave” ire“pit.*° Psalm 88 captures the sense
of unease at the prospect of Sheol:

For my soul is full of troubles, and my life drawsar to Sheol.am counted
among those who go down to the pit; | am a man d®no strengtlike one set
loose among the dead, like the slain that lie engtave, like those whom you
remember no more, for they are cut off from youncha ou have put me in the
depths of the pit, in the regions dark and d¥epir wrath lies heavy upon me,
and you overwhelm me with all your waves.

Psalm 6:5 presents Sheol as a place void of woestddellowship with Yahweh: “For in
death there is no remembrance of you; in Sheolwili@ive you praise?**

Professor of Old Testament and authofleé Transforming Visigff Richard
Middleton makes this observation:

One of the contrasts between the Old Testamentrendew Testament is their
understanding of the afterlife. In contrast to ¢katrality of resurrection in the
New Testament (and late Second Temple Judaismplth&estament does not
typically place any significant hope in life af@gath. The closest the Old
Testament gets to the idea of an afterlife isatenences to Sheol as the place of
the dead. As Psalm 89:48 puts it, “Who can live aekr see death? Who can
escape the power of Sheol?” While the numerousi®klament references to
Sheol, the grave, or the pit present a somewhhabate picture of a shadowy or
diminished existence in the underworld (similathte Greek notion of Hades),
one thing is clear: there is no access to God ditath*®

0 Psalm 30:3 and Isaiah 14:15. Unfortunately, thegklames Version commonly translated Sheol as
“hell,” though Sheol and Hell are two different &ions in the biblical text.

“1 psalm 6:5.

“2 Brian Walsh and Richard J. Middletéfhe Transforming Vision: Shaping a Christian Wovigw
(Downers Grove, IL: InterVarsity Press, 1984).

*3 Richard J. MiddletonA New Heaven and New Eartinpublished manuscript, 157.
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New Testament scholar Murray J. Harris, authdfroin Grave to Glory:
Resurrection in the New Testamesummarizes the Old Testament concept of Sheol: “In
the Hebrew mind, what is destroyed by death imatningful existence, but not
existence as such. The doubts with which the Iseselrestled were not uncertainties
about whether human beings existed after deathybether Yahweh'’s power could
release persons from the grip of Shé8lFrom this rather bleak picture of Sheol it can be
assumed that, for the Israelite, what really matevas a life lived out in the physical
realm. Only in this realm could a person praise @od experience fullness of life.
Nevertheless, the Old Testament does demonstiténtire is an intermediate state of
existence before the promise of resurrection aetiteof the agé

While the prospect of Sheol was less than degraébé Old Testament gives
evidence of consciousness and continuity afterndeere the residents are aware of one
another and even address each othBsalm 16:9-10 offers the prospect that the person
in Sheol will not be abandoned by God but will havgleasurable future in the presence
of God. In similar fashion, Psalm 49:15 gives thsumance that “God will ransom my
soul from the power of Sheol, for he will receive.ffi” In one of the clearest Old
Testament passages about continuity between thiand the next, the Psalmist recounts

this promise: You guide me with your counsel, and afterward ydiineceive me to

“Murray J. HarrisFrom Grave to Glory: Resurrection in the New TestatiGrand Rapids, MI:
Zondervan, 1990), 46.

%5 |saiah 26:19; Job 19:25-26; and Daniel 12:2.
%% |saiah 14:9-10.

47" Psalm 49:15.
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glory.”®® In Job 19:25-26, there is clear evidence for ndg an intermediate state, but
also a future resurrection: “For | know that my Renher lives, and at the last he will
stand upon the eartAnd after my skin has been thus destroyed, yetyirflesh | shall
see God.*

George Eldon Ladd, a professor of New Testamesgesis and theology at
Fuller Theological Seminary during the mid-twerttieentury, in his 1968 bookhe
Pattern of New Testament Trutommented on the Old Testament texts about the
intermediate state: “While such sayings hardly mews with material for a doctrine of
the intermediate state, they do express the undyngiction of the “imperishable
blessedness of the man who lives in God.' Theyaaconceive of this fellowship being
broken, even by death®

The Intermediate State in the New Testament

Evangelical and Reformed biblical scholars aghee while both testaments teach
an intermediate state, there remain many unansvegrestions about its nature. A major
debate over the nature of the intermediate stateedefrom whether or not humans are
of a monist or dualistic nature. The philosophaalbate often drives the exegetical
conclusions, but for the purpose of this work tiatussion will not be engaged in this
study.

What does the New Testament teach about theddt&tieristians who have died?
There are numerous passages, which indicate thevbels ushered into an intermediate

state in the presence of Jesus at the moment tf.ddsere are numerous passages that

8 psalm 73:24.
49 Job 19:25-26.

0 George Eldon Laddihe Pattern of New Testament Tr@@rand Rapids, MI: Eerdmans, 1968), 38.



20

provide evidence for the concept of an intermedséaée, which this study will seek to
examine.
Jesus on the Intermediate State

This study of the intermediate state will begithaan examination of the
teachings of Jesus. Following the Old Testamenerstdnding of life after death, Jesus
maintains a conviction of a coming resurrectibmhich implies the existence of an
intermediate state after death. One example okJegpectation of a coming
resurrection following an intermediate state isxs@ethe crucifixion narrative of Luke
23:42-43.
Luke 23:42-43

As Jesus is being crucified, one of the men alalggkim recognizes his guilt and
addresses Jesus: “Remember me when you come mtd&ipgdom.” If this man had any
sense of the Jewish understanding of God'’s reignyduld be expressing a desire to
participate in a future kingdom on earth, so ii$ they he was requesting of Jesus a place
in his coming reign. Jesus’ promise to the repdrtaminal was that he would be with
him in paradise that very da§The irony of Jesus’ statement is expressed bywaid

Marshall, writing in his massive commentary on @wspel of Luke: “The criminal’s

51 Matthew 22:23-30; Luke 14:14; and John 5:28-29.

*2The word “paradise” is used three times in the Nestament, here and 2 Corinthians 12:4 and
Revelation 2:7. The word ultimately comes from X translation of “garden” in Genesis 2:8 and 1R:1
Andrew Lincoln observes, however, that “nowherthimm OT does it refer to a future resting placehef t
righteous . . . [In Jewish apocalyptic literatutled term came to be used of the abode of the lllesse
whether after death or after the final judgmentidew T. Lincoln,Paradise Now and Not Yet: Studies in
the Role of the Heavenly Dimension in Paul's Thowgth Special Reference to Eschatol¢@yand
Rapids, MI: Baker, 1981), 79-80.
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petition expresses the hope that he will attaiifécat the Parousia; Jesus’ reply assures
him of immediate entry into paradis&.”
Luke 16:19-31

In the parable of the rich man and Lazarus, twoartgmt concepts are worth
noting regarding Jesus’ understanding of the nattiliée after death. First, the parable
teaches that death is final. Second, it teachégshbee is a continuation of life after death
for both those who follow Jesus and for those wbio'td The story begins with a tale of
two men who are experiencing the extremes of spadete is wealthy beyond
imagination, the other is destitute. As Jesus netsothe story he highlights the reversal
of the kingdom concept. Those who are wicked analtiwg may be so only in this life,
while the righteous destitute will, in the end dithemselves in a place of comfort in the
presence of God. While the parable is not aboutttvgar se, it does speak to the
message of Jesus that one cannot serve God ang siondtaneously. In the end, itis a
story about the rich man’s failure to repent fot being his brother’s keeper.

Darrell Bock, professor of New Testament at Dallasological Seminary,
observes,

The story’s initial impression is clear: the riclamhas a great life, while the poor

man does not. The rich man throws away food; thoe ptan must scrounge for it.

Some people have nothing, while others have expensiderwear. Observing

this scene, we might well conclude that God hasdalé the rich man, while the
poor man must be the object of God’s judgment. bezanust be lazy or sinful,

3|, Howard MarshallThe Gospel of Luke: A Commentary on the Greek Téet New International
Greek Text Commentary (Grand Rapids, MIl: Eerdma8gg), 873.
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paying for his depravity with his destitution. Bbe parable will show that
appearances can be deceiving. Jesus’ parablesooites with a twist?

Harris summarizes from the parable what may be knamout Jesus’ teaching on the
intermediate state: “There is (at least) awarenésgcumstances (vv. 23-24), memory
of the past (vv. 27-28), and rational thought @ &. Rev. 6:9-11)> What cannot be
demonstrated from this passage is any notion ofdreaince even the righteous Lazarus
is stationed in a compartment of Hades.

What can be learned about the intermediate state the teachings of Jesus? The
following points are worth noting. First, persorsrbt go totally out of existence after
death but go to a “realm of the dead.” Secondhis tealm of the dead, the ungodly shall
remain, with death as their shepherd. The New Testhadds the detail that after death
the ungodly will suffer torments, even before thsurrection of the bodiy.Finally,

God's people, however, knowing that Christ wasat@ndoned to the realm of the dead,
have the firm hope that they too shall be delivdreoh the power of Sheol. The New
Testament again carries this hope one step fuithen it suggests that after death the
godly are comfortet
The Apostle Paul on the Intermediate State
There is a general consensus among theologianatttie moment of death the

believer’s spirit is taken into the presence olidds a place called heaven. The nature of

**Darrell Bock,Luke The IVP New Testament Commentary (Downers GriventerVarsity Press,
1994), https://www.biblegateway.com/resources/itffarable-Rich-Man-Lazarus.

5 Murray J. Harris, “Intermediate State,”ew Dictionary of Theologyed. Sinclair B. Ferguson, David
F. Wright, and J.1. Packer (Downers Grove, IL: iarsity Press, 1988), 339-340.

6| uke 16:19-31.

5" Luke 16:25.
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that existence is not detailed in scripture, thoRglfiormed and evangelical scholars alike
recognize this existence as a disembodied ¥tatee significance of understanding the
distinction between the intermediate and finalestatevident in how often the two are
confused. There are numerous Pauline texts thakspehe subject of the intermediate
state:

2 Corinthians 5:1-10

The Apostle Paul had likened the human body teaathenware vessel in 2
Corinthians 4, but in chapter five, he shifts tmagery to that of a tent:

For we know that if the tent that is our earthlyrteois destroyed, we have a

building from God, a house not made with handsnaten the heavenbor in

this tent we groan, longing to put on our heavehixlling,if indeed by putting it

on we may not be found nakeéahr while we are still in this tent, we groan, lggin

burdened—not that we would be unclothed, but tretwould be further clothed,
so that what is mortal may be swallowed up byife.

According toSecond Corinthianey Raymond F. Collins, “The image of a tent
conjures up ideas of fragility, a lack of solid fgction, a transitory condition, and a stark
existence.®® Paul identifies the tent as one’s “earthly honvehich is synonymous with
physical existence on the earth, and so sets #uereip for what comes after its
destruction. Paul is suggesting that there isferdihce between life in the physical
existence, which he identifies as a “tent,” andadesof being “unclothed,” which

correlates to the period between death and thetieoceof the resurrection body. As

Kreitzer states, “Nakedness is equal to existentieowt a body (disembodiment) and is

8 There are exceptions to this view as seen in tfitengs of F.F. Bruce and Murray Harris, both ofavh
suggest that at the moment of death the beliewsives a resurrection body. Richard J. Middletohin
forthcoming book on thlew Heavens and New Eawltso contends for what is known as “soul sleep.”

%92 Corinthians 5:1-4.

9 Raymond F. CollinsSecond Corinthiandaideia: Commentaries on the New Testament (GRapitls,
MI: Baker, 2013), 105.
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something to be abhorred while ‘being clothed’nsbeaced in that it means being
granted the heavenly resurrection bodfy.”

Middleton summarizes Paul’'s thought when he obseiive apostle’s ultimate
desire and hope. He notes, “Paul hammers homeothethat he fully expects ‘not to be
naked,’ that he does ‘not wish to be unclothedstead he longs to be clothed with his
heavenly dwelling. In other words, Paul’s explioiipe is not for an existence as a
‘naked’ soul or spirit (presumably in heaven), fnrteternal embodied life (on eartHy:”

Giving further explanation of the nature of theemmhediate state, the Apostle Paul
writes:

So we are always of good courage. We know thatewkd are at home in the

body we are away from the Lord, for we walk byHarot by sight. Yes, we are

of good courage, and we would rather be away ftwarbbdy and at home with
the Lord.So whether we are at home or away, we make itiout@please him.

For we must all appear before the judgment se@hoist, so that each one may

receive what is due for what he has done in the/ betlether good or evil.
Paul’s instruction is both clear and yet withoutafics. The body/soul distinction is
emphasized at the point of death when the belielemid of a physical body, is “at
home with the Lord.” Paul speaks as though he cbelthway from the body,” which
implies there is an aspect of his existence thatirwoes after death.

Commentators and theologians alike stress thatiBa&eéhching that the
intermediate state in heaven is a disembodiedemdstas opposed to being “in the body”

in a physical state. Life in bodily existence does mean that the believer is away from

the Lord in a spiritual sense, but that at the marnoédeath, i.e., being “away from the

®1L.J. Kreitzer, “Intermediate State,” Dictionary of Paul and His Lettered. Gerald F. Hawthorne,
Ralph P. Martin, and Daniel G. Reid (Downers Grdie]nterVarsity Press, 1993), 439.

®2Richard J. Middleton, “A New Heaven and a New Eafihe Case for a Holistic Reading of the Biblical
Story of Redemption,Journal for Christian Theological Researghbl. 11 (2006): 93.
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body,” the believer is ushered into heaven whesesldwells, which is described as
being “at home with the Lord.”

Michael Bird, author oEvangelical Theology: A Biblical and Systematic
Introduction,makes an assertion regarding 2 Corinthians 5: fiibst likely scenario as
to what Paul means here is that he contrasts twegshof being in the body with being
clothed in a heavenly dwelling ahead of the paatf§iHe provides the following chart

showing the distinction between the present anthpmsem staté?

Present State Postmortem State
earthly tent building from God
naked eternal house
unclothed heavenly dwelling
home in the body clothed
away from the Lord away from it [body]
in the body at home with the Lord
destroyable immortal

Bird gives a helpful summary as to what 2 Corintkié teaching about the intermediate

state:

Paul had intimated an interval between death asurrection that was a bodiless
one (1 Cor. 15: 35— 38) and a temporary state325:44). Now as he faces the
expectation of death ahead of the parousia, he tusnmind to what lies in store
for him. If Paul expected to receive a spirituaweection body after his death, it
leads one to wonder why he would still anticip&ie tord’s return in the future

% Michael Bird,Evangelical Theology: A Biblical and Systematigddtction(Grand Rapids, MI:
Zondervan, 2013), Kindle locations 7141-7152.

54 1bid., Kindle location 7150.
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since resurrection and parousia have been congysberund together in  his
eschatology across the Thessalonian and Corintliiaespondences and also
later in Philippians and Romans. What Paul appeaesivisage immediately
upon death is not a spiritual resurrection, buitare spiritual mode of existence
that is transcendent, yet not fully actualized Iuhe parousia. There is a
transition from the sarkic (fleshly) and somatiodily) form of existence into a
heavenly dwelling in the company of the Lord, cloteazed by a heightened
form of interpersonal communion with Chrfat.
Philippians 1:21-24
In a very personal account of his heart’s desiagll Bgonizes over his gospel
ministry; he is torn between continuing his minjstr the face of conflict and departing
to be with Christ through death. He writes, “Fonte to live is Christ, and to die is gain.
If I am to live in the flesh, that means fruitfablor for me. Yet which | shall choose |
cannot tell. I am hard pressed between the twodbsjre is to depart and be with Christ,
for that is far better. But to remain in the fléasimore necessary on your accoufiit.”
New Testament scholar Gordon Fee, authd?afl’'s Letter to the Philippianis
the New International Commentary, lays the grounttvior Paul’'s comments: “Up to
this point, his [Paul’s] primary concern has beeththe ‘advance of the gospel’
(through his detention) and Christ's being glodfi&hrough his trial).®” Faced with the
prospect of martyrdom, Paul explores the altereatbetween life and death with deep
emotional intensity. In the end, he ultimately séesadvantages of remaining “in the
flesh” for the sake of the Philippians. The dilemRaul faces is that death will usher him

into the presence of the Lord, which is a “gainliil remaining in the flesh (physical

existence on earth) will allow him to carry on g@spel ministry. G. Walter Hansen is

% bid., Kindle location 7150.
% philippians 1:21-24.

%" Gordon FeePaul’s Letter to the PhilippiansThe New International Commentary on the New Trastat
(Grand Rapids, MI: Eerdmans, 1995), 139.
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careful to note, “Dying is gain, not because amsescape from life, but because it leads
to union with Christ, the goal of lifeé’®

Of interest to this study’s topic is the understagdhat death impacts life in the
physical dimension, which Paul calls “flesh.” PO’Brien says the use of the word
“flesh” is Paul's way of speaking of “life here bet.”®® The advantage to remaining
alive in a physical existence is the furtherancthefgospel; however, death brings about
“gain” and an existence, which is “far betté?.Paul says, “To have departed from this

"1 \What is evident in the

life is to have taken up residence in the presendee Lord.
passages observed so far is that Paul anticipa&di¢ath was not the end of life, but his
soul would continue on in the presence of Jesus.

Commentators note that the dilemma for Paul islikatg with Christ means not
remaining in the body (i.e., “the flesh) to carrylus gospel ministry. However, he
would be in “heaven” in the presence of Christ §esthich, though in a disembodied
state, is far better, because he is with the LAsdGordon Fee observes, “Hence death

means ‘heaven now.’ At the same time, a persorashdgid not usher him or her into

‘timeless’ existence. Hence the bodily resurrectitih awaits one ‘at the end’®

% G. Walter HanserThe Letter to the Philippian®illar New Testament Commentary (Grand Rapids, Ml
Eerdmans, 2009), 8.

pP.T. O'Brien,The Epistle to the Philippianghe New International Greek Text Comment@Byand
Rapids, MI: Eerdmans, 2010), 125.

0 philippians 1:23.

" p.T. O'Brien,The Epistle to the Philippianghe New International Greek Text Commentary (@ran
Rapids, MI: Eerdmans, 2010), 130.

2 Gordon FeePaul’s Letter to the PhilippiansThe New International Greek Text Commentary (@ran
Rapids, MI: Eerdmans, 1995), 149.
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Philippians 3:20-21

Another passage in the Pauline corpus indicategtibghysical body of the
believer is not the final body. The Apostle writdut our citizenship is in heaven, and
from it we await a Savior, the Lord Jesus Chrigtowvill transform our lowly body to be
like his glorious body, by the power that enables @ven to subject all things to
himself.”” In contrast to the enemies of the cross of Chsikyse minds are “set on
earthly things,™ Paul offers a sharp contrast between the earttiyhaavenly mindset.
What distinguishes believers from the enemies @fctioss of Christ is the realm to which
they are united. The language of citizenship, wh¥els particularly meaningful to the
Philippians, is used to reveal their true identifpich unites them to the heavenly realm.
O’Brien explains, “So writing to Christians in g@ycproud of its relation to Rome, Paul
tells the Philippians that they belong to a heayenmmonwealth, that is, their state and
constitutive government is in heaven, and as itgetis they are to reflect its lifé>

Paul wants his readers to understand that theititgties already tied up with
heaven, where God reigns. The present blessingsioh with Christ that await future
fulfillment are an example of the “already/not yetbtif that runs throughout the New
Testament. Fee states, “They are citizens of tagdrdy commonwealth ‘already,” even

as they await the consummation that is ‘not y&tPaul explains that at the parousia, the

3 Philippians 3:20.
™ philippians 3:19.

S p.T. O'Brien,The Epistle to the Philippiandhe New International Greek Text Commentg®yand
Rapids, MI: Eerdmans, 2010), 461.

® Gordon FeePaul’s Letter to the PhilippiansThe New International Greek Text Commentary (@ran
Rapids, MI: Eerdmans, 1995), 379.
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Lord Jesuswill transform our lowly body to be like his glois body.”” Jesus has a
glorious body now by virtue of his resurrection dhd prospect for the believer is that
they too will have a “transformed” body like HfS.

Of importance for this discussion is the transfaroraof a “lowly body” to a
“glorious body,” which indicates that the “bodytise point of continuity between the
present and the future.’>This transformation takes place when all things ar
demonstrably subjected to Christ.

1 Thessalonians 4:13-18

This particular Pauline text has been used by dsggonal premillenialists to
advance the doctrine of the rapture of the chuddwever, the passage is occasional in
nature and is correcting misinformation about tag of the Lord. The intent of this
portion of 1 Thessalonians is to correct the ignoesof the believers over the state of
those who have died before the parousia:

But we do not want you to be uninformed, brothabgut those who are asleep,

that you may not grieve as others do who have pe heor since we believe that

Jesus died and rose again, even so, through Jesdsyill bring with him those

who have fallen asleep. For this we declare tolypa word from the Lord, that

we who are alive, who are left until the comingloé Lord, will not precede those
who have fallen asleep. For the Lord himself wdkdend from heaven with a cry
of command, with the voice of an archangel, andh wie sound of the trumpet of

God. And the dead in Christ will rise first. There who are alive, who are left,

will be caught up together with them in the clotsneet the Lord in the air, and

so we will always be with the Lord. Therefore, em@ge one another with these
words.

" philippians 3:21.
81 John 3:2.

" Fee, 383.
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The Thessalonians wanted to know about the stdtelmvers who had died
before the coming of the Lord. Paul responds to ttencern by describing those who
have died as “asleef®Robert Gundry remarks, “The figure of sleepingrsfto the
supine posture of corpses lying in a tomb or agyraot to the condition of disembodied
souls (for which see 2 Corinthians 5:6-9; Philimgid.21-23) so far as Paul is
concerned #

The pastoral concern that Paul addresses invdieegrief that the Thessalonians
are experiencing at the prospect that those whe teed before the parousia may not
participate in the coming resurrection. In verserfeen, Paul assures his readers that the
resurrection of Jesus is the foundation for themestion of all believers: “For since we
believe that Jesus died and rose again, evenrsaigin Jesus, God will bring with him
those who have fallen aslee€ff. The message of comfort is not that departed baigev
are in the presence of Jesus, though that isliutghat when Jesus returns, “the dead in

Christ will rise first.’®®

The dead in Christ are not at a disadvantagenedghrd to the
resurrection.

The Apostle John on the Intermediate State
Revelation 6:9-11

Moving on from the gospels and Pauline texts to éhdhe apocalyptic visions of

John in the book of Revelation, it is importanttdge that scholars warn against

801 Thessalonians 4:13.

81 Robert H. GundryCommentary on First and Second Thessaloni@esnmentary on the New Testament
#13 (Grand Rapids, MI: Baker, 2011), Kindle locai®65-567.

821 Thessalonians 4:14.

831 Thessalonians 5:16.
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interpreting apocalyptic texts as if they were @agdtic genre such as the book of
Romans. Nevertheless, even within apocalyptic texte can see trajectories of
antecedent scripture, which provide a fuller exgi@s of biblical teaching.

One particular passage in the Apostle John’s ra@eel@oints to his belief in an
intermediate state in which deceased believerslaserved. Revelation 6:9-11
reads,

When he opened the fifth seal, | saw under the #iasouls of those who had

been slain for the word of God and for the witniesy had borne. They cried out

with a loud voice, “O Sovereign Lord, holy and triew long before you will
judge and avenge our blood on those who dwell eretirth?” Then they were
each given a white robe and told to rest a lititggler, until the number of their
fellow servants and their brothers should be cotepleho were to be killed as
they themselves had be¥hn.

Following the announcement of the fourth seal, Whiepicts the pale horse of
death, John describes a vision in heaven of “thissaf those who had been slain for the
word of God and for the witness they had borfiglhe cry of the martyrs to the Lord is
how long it will be until their righteous blood avenged. Scholars disagree as to the
nature of these martyrs. J. Ramsey Michaels, widsteodoctorate from Harvard, writes
with obvious conviction: “Thessoulsare not disembodied spirits. They are, after all,
visible to John. Nor are they the ‘lives’ or ‘sedvef slaughtered victims as a kind of
abstraction, nor are they typical of what theologike to call ‘the intermediate state’

(the interval between a believer’s physical deaith the final resurrectionf® Yet, not

all scholars take this position. New Testament kshand author of a commentary on

84 Revelation 6:9-11.
8 Revelation 6:9.

8 J. Ramsey MichaelRevelation VP New Testament Commentary (Downers Grove]nterVarsity
Press, 1997), 106. Italics in the original.
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the book of Revelation, Greg Beale writes, “Thatmeting saints are those who have
been exalted to a heavenly state, now separatedthre sinful influences of the world.
We may speculate that they are able to pray cunstespeople because they now have
God's knowledge of who isltimatelyrebellious and reprobaté””

Does the statement that John saw “souls” undealtaeimply visibility of
disembodied spirits? Philip Hughes argues that sughestion is “entirely beside the
point. The Apostle is simply granted an insighperception that goes beyond the limits
of what is ordinarily known to us. Presumably, tlee purpose of this particular vision,
these souls of the martyrs were made visible todsrpersons®®

While the conclusions drawn from an apocalyptit teust be offered with
humility, what the passage portrays is a continaftthis life with the next and it is
presented in a manner that suggests consciousraagaterl his pattern fits with the
teachings of Jesus and Paul which points in tlection: heaven, the place where
believers dwell in the intermediate state is “psimnal, temporary, and incomplet&.”
Yet, these passages also teach that believersatt,cexperience a separation of body
and soul and are not yet in their final resurrecstate with a renewed body.

Relevant to the argument of this study, this téapas shown that while the

doctrine of the intermediate state is one fraugtth difficulties, the consensus is that

87 G. K. Beale;The Book of Revelation: A Commentary on the Gresk The New International Greek
Text Commentary (Grand Rapids, MI: Eerdmans, 19392,

8 Philip Edgecumbe HugheBhe Book of RevelatidiGrand Rapids, MI: Eerdmans, 1990), 88.
8 Anthony HoekemaThe Bible and the Futur&fand Rapids, MI: Eerdmans, 1985), 95.

9 «“Although immediate resurrection is as consisteitih some texts as temporary discarnate existence,
other passages clearly state a general futurereesion. The fact that persons survive physicatidaad
that they are resurrected in the future togethtgilean intermediate state. That conclusion is oigable.”
John W. CoopeBody, Soul and Everlasting Life: Biblical Anthropgy and the Monism-Dualism Debate
(Grand Rapids, MI: Eerdmans, 2000), 146.
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there is some sort of pre-resurrection existenaeishnot the final state of the believer.
Scholars seem to agree that whatever is said dbeuttermediate state, it is not where
believers will spend eternity. Peter Toon capttinesimportance of distinguishing the
intermediate state from the final state:

The separation of body and soul at death creatabmormal situation. Unlike the
angels who are pure spirit, the soul/human persoations normally and fully in,
through, and with a body - be it physical or aigpad body. So in a certain sense,
the interim period between death and the Paroegpi@sents an “inferior” or
“diminished” mode of existence when compared whi final state after the
Parousia and the general resurrection of the deadher words we would expect
that the experience of God and the transcendelitiesaf heaven and hell will

be necessarily limited because of the nature ohtlmean receptivity, as well as
by the fact that the culmination of God’s purpokas not yet arrived and thus the
communion of the saints has not reached its fimehf Nevertheless, much
church teaching over the centuries has treatethteenediate state as if it were,
to all intents and purposes, identical with thafistate. This is probably best
explained in terms of the heavy commitment to tbetghe of the natural
immortality of the soul and the viewing of the saslthe essence of whatever it is
to be humari?

The Final State
Moving on from the intermediate state of the beadreto those passages that
depict “life after life after death,” Hoekema laye groundwork for this debate when he

states,

The Bible does not have an independent doctrirtkeointermediate state. Its
teaching on this state is never to be separated itoteaching on the resurrection
of the body and the renewal of the earth. TherefmsdéBerkouwer points out, the
believer should have, not a “twofold expectatiohthe future, but a “single
expectation.* We look forward to an eternal, glorious existenita Christ after
death, an existence which will culminate in theuresction. Intermediate state
and resurrection are therefore to be thought divasaspects of a unitary
expectatior’”

Ipeter ToonHeaven and Hell: A Biblical and Theological OvewigNashville: Thomas Nelson, 1986),
112.

92 Hoekema is summarizing G. C. Berkouwgiydies in Dogmatics: The Return of Ch(igtand Rapids,
MI: Eerdmans, 1972), 32-64.

9 Anthony HoekemaThe Bible and the FuturgGrand Rapids, MI: Eerdmans, 1985), 108.
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The Biblical Evidence for a New Heavens and New Er

A possible reason for the paucity of books andlk@gion the “new heavens and
new earth” is that it is only explicitly mentionedscripture in four passages: Isaiah
65:17, 66:22, 2 Peter 3:13 and Revelation 21While the believer's perspective of the
new heavens and new earth should not be resttctdese passages, the explicit
mention of these terms is the foundation for aneusinding of the remaining texts. It is
also worth noting that the texts referring to tleevrheavens and new earth are mentioned
in both testaments and in various genres of liteeat

Isaiah 65:17

The first occurrence of the new heavens and neth egpears in Isaiah 65:17,
which reads, “For behold, | create new heavensaamelw earth, and the former things
shall not be remembered or come into miffdsaiah depicts a radically transformed
world released from the ravages of the curse, daadhsuffering, in which the “wolf and
lamb will graze together, and the lion will eaistrlike the ox.”°The city of Jerusalem
becomes “new” and is symbolic of the new creation.

To capture the setting of the expression “new heavel a new earth,” Old
Testament scholar John Oswalt suggests this usag@answer to the question, “How

will human beings ever be able to live the rightawss of God, to be the evidence to the

%“There is a slight difference between 2 Peter 3ritBRevelation 21:1 in that John uses the singular
“heaven,” while Peter uses “heavens” in the plural.

% |saiah 65:17.

% |saiah 65:20.
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nations that he alone is God? Only in one way:atl@imself intervenes and exercises
his creative power to remake us and our wotld.”

The prophet Isaiah spells out the hope for theonabut that hope is not confined
to mere deliverance from Babylon, for God has psepahat his people will be
vindicated, not just spiritually, but in a way tletcompasses the material realm as well.
Of this new creation, Isaiah says, “But be glad aajdice forever in that which | create,
for behold, | create Jerusalem to be a joy, angheple to be a gladnes$®Alec
Motyer comments on the word “create,” suggestifigl¢avens and earth represent the
totality of things, as in Genesis 1:¥ Richard J. Mouw, former president and professor
of Christian philosophy at Fuller Theological Seary) concludes, “God will redeem
and transform that which is presently perverteddistbrted by human disobedience to
his will.”*%°

According to Isaiah, one feature of this new caats that “the former things
shall not be remembered or come to mift. The German commentator Franz Delitzsch,
co-author of th€€ommentary on the Old Testament in Ten Volustates of verse

seventeen that “Jehovah creates a new heaven anelanth, which bind so fast with

their glory, and which so thoroughly satisfy alkaes, that there is no thought of the

97 John OswaltThe Book of Isaiah: Chapters 40,86ew International Commentary on the Old Testament
(Grand Rapids, MI: Eerdmans, 1998), 655.

% |saiah 65:18.

% Alex Motyer, The Prophecy of Isaiah: An Introduction and CommsnfDowners Grove, IL:
InterVarsity Press, 1993), 529.

1% Richard J. MouwWhen the Kings Come Marching In: Isaiah and the Nemsalen(Grand Rapids,
MI: Eerdmans, 2002), 11.

101 )saiah 65:17.
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former ones, and no one wished them back ad&fThis transformation of the earth
into a new creation encompasses the spiritual,igilygmotional, relational, ecological
and agricultural dimensions of |if8 Barber and Peterson provide this summary of the
new heaven and new earth that the prophet Isarakdes: a future life that is new,
joyous, secure, peaceful, unending, universal vemrghipful 1%
Isaiah 66:22

A second reference to the new heavens and newaaptars in Isaiah and comes
as a promise and pledge to his people that thdréeva renewed cosmos and endless
worship of God as the nations declare his gloryr“&s the new heavens and the new
earth that | make shall remain before me, say& e, so shall your offspring and your
name remain.*® Isaiah began his prophetic witness in 1:2 witkalhto the cosmos to
stand as witnesses against Israel: “Hear, O heamedgive ear, O earth-*°Now at the
end of the book, the witness is transformed inpocemise and pledge of a transformed
cosmos characterized by worship. The passage @dedfar any information about the

nature of the new heavens and new earth, the rareence to it stands as a reality in the

plan of God.

192 Eriedrich Delitzschisaiah: Commentary on the Old Testament in Ten Mek{Grand Rapids, MI:
Eerdmans, 1975), 488.

193 0ld Testament Professor E.J. Young states, “Stgteaking, the words ‘former things’ refer torfaer
heavens and earth. But heaven and earth are endpdsyfigures to indicate a complete renovation or
revolution in the existing course of affairs.” EXbung,The Book of IsaialiGrand Rapids, MI: Eerdmans,
1972), 3:514.

1% pan C. Barber and Robert A. Petersaife Everlasting: The Unfolding Story of Heav@hillipsburg,
NJ: P&R, 2012), 34.

105 |saiah 66:22.

108 saiah 1:2.
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2 Peter 3:13

2 Peter 3 addresses the matter of the “new hearehsew earth” in the context
of eschatology and ethics. The Apostle Peter’s gahion to remember the promise of
the Lord’s parousia and the events that followracged in the Old Testament prophets
and the New Testament apostles. Included in tHemation is a warning about a false
teaching that distorts the call to righteousnesetan a delayed parousia. In this
context, Peter urges his readers to live in a nyatva reflects the final consummation of
all things.

Peter begins his appeal with a warning to beliettresscoffers will call into
guestion the promise of Jesus’ coming and the sulese judgment. As a corrective,
Peter rehearses the pattern of God’s judgmentflestex in the flood narrative. He
continues to speak of a judgment that will invallve heavens and the earth that now
exist, which are “stored up for fire, being keptiltme day of judgment and destruction
of the ungodly.**” Nevertheless, the patience of God is held outm@sspect for
repentance until the “day of the Lortf* Verse ten provides a rather specific picture of
the destiny of the heaven and earth “that now ‘ewisen he states, “But the day of the
Lord will come like a thief, and then the heavenk pass away with a roar, and the
heavenly bodies will be burned up and dissolved,the earth and the works that are

done on it will be exposed®

1072 peter 3:7.
1085 peter 3:8.

1092 peter 3:10.
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The significance of the heavenly bodies and thhdeeing burned up and
dissolved in verse ten draws out a question foreéhaders: “Since all these things are thus
to be dissolved, what sort of people ought yougandives of holiness and
godliness?**° Peter grounds ethical conduct in the prospedi@parousia, but then
provides an additional incentive with the promis@a 6tnew heavens and a new earth in
which righteousness dwell$™

According to Peter, the promise fa believer is that the “new heavens and new
earth” will not be characterized by the “sinful tes” of this agé*?* New Testament
scholar D. A. Carson captures the essence of Betastoral vision of a new heaven and
new earth when he writes, “It is doubtful that eitiChristian steadfastness or Christian
morality, let alone Christian spirituality and Gdtran eschatology, can long be
maintained without the dominance of this visidf”

Several observations can be made about this pltitext and its relevance to
this study of the final destiny of the believer sinaightforward fashion, Peter announces
that God’s promise culminates in a “fresh and meiyeordered world.*** Doug Moo
makes a similar point that “Christians should Ingdy and godly lives, then, not only

because this world is not going to last but alscabee a new world is going to take its

105 peter 3:11.
112 peter 3:13.
1127 peter 3:3.

13Greg Beale and D.A Carso@Bpmmentary on the New Testament Use of the Oldrfiest(Grand
Rapids, MI: Baker Academic, 2007), 1061.

143, N. D. Kelly,A Commentary on the Epistles of Peter and J@fand Rapids, MI: Baker, 1969), 368.
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place.**® The passage concludes with the point that thi éanot the final destiny of
the believer, because a new world is coming. Tipi@klanguage of a “new earth” in
this passage indicates that something beyond heawaits the believer.

Revelation 21:1

One of the most explicit texts describing the fisi@te of the believer is
Revelation 21:1: “Then | saw a new heaven and aedth, for the first heaven and the
first earth hagpassed away, and the sea was no mofeAtcording to théBook of
Revelationby George R. Beasley-Murray, John has “descrilvettuvaried forms the
messianic judgments of the last times, the collapslee antichristian empire and
overthrow of evil powers which inspired it, the daghof Christ... and the last judgment
wherein God’s verdict on mankind is made known. Nollows the unveiling of a new
order not subject to the ravages of tim¥.”

Commentators often note the distinction betweeatwbhn sees and does not see
in his vision of the new heavens and new earthrehse one, John sees a “new heaven
and new earth.*'® This difference likely points back to 20:11, whigads, “Then | saw
a great white throne and him who was seated @imotn his presence earth and sky fled
away, and no place was found for thelf.J. Ramsey Michaels, who holds a doctorate

in New Testament from Harvard Divinity School, coemts,

"5Doug Moo,2 Peter and Judé;he NIV Application Commentary (Grand Rapids, Mbri&ervan, 1996),
196.

16 Revelation 21:1. Scholars agree that the pairfrigeaven and earth is a merism for the entire ceésmo

7 George R. Beasley-MurraBook of Revelatior\lew Century Bible (Grand Rapids, MI: Eerdmans,
1981), 305.

118 Revelation 21:1.

119 Revelation 20:11.
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“[H]eaven” and “sky” are the same word in GreekeTlV, which translated
that word appropriately “sky” in 20:11, has hersalred the similarity between
the two passages by translating it as “heaven.i’3gboint is that the “earth and
sky” that disappeared (20:11) are now replaced V@ithew sky” and “a new
earth,” in other words, a new world — a whole newnan environmen'®
This point is critical in one’s overall understamgliof the destiny of believers because
John is using a Greek word that refers to the “skyd not “heaven.” This distinction in
usage is also consistent with the following vetbas speak of the “sky” and “earth”
passing away.

A sampling of these texts include the following: tih@w 5:18 — “For truly, | say
to you, until heaven and earth pass away, nottan mot a dot, will pass from the Law
until all is accomplished*! Matthew 24:35 — “Heaven and earth will pass avbay,my
words will not pass away'* 1 Corinthians 7:31 — “For the present form of thisrld is
passing away™* 1 John 2:17 — “And the world is passing away alaiity its desires,
but whoever does the will of God abides foreVéf.Rev. 20:11 — “Then | saw a great

white throne and him who was seated on it. Fronphesence earth and sky fled away,

and no place was found for therf™

120 3. Ramsey Michael&evelation VP New Testament Commentary Series (Downers &rtv
InterVarsity Press, 1997), 233.

21 Matthew 5:18.

122 Matthew 24:35. Demonstrating that not all New &esent scholars agree on the language of Jesus’
statement regarding the demise of the existingdm@mand earth, R. T. France, author of numeroukswor
on the Gospels comments on Matt. 24:35: “To suggsssome have done, that Jesus here predicts an
actual dissolution of heaven and earth as parisofibion of eschatological events is to read ginverbial
language too literalistically.” R.T. Franddatthew The New International Commentary on the New
Testament (Grand Rapids, MIl: Eerdmans, 2007), 930.

1231 Corinthians 7:31.

1241 John 2:17.

125 Revelation 20:11.
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John’s language is similar to these texts, but wnghadditional feature that the
earth is not merely passing away, but will be repthby a new earth. The evidence from
scripture, both Old Testament and New, indicatelear continuity with the previous
world, but one devoid of the curse and death. Astwimster Seminary professor Vern
Poythress suggests, “Everything is new (21:5) thetresult is the redemption of the old,
not its abolition.*?® Similarly, Nathan L. K. Bierma states, “God’s daeltion in
Revelation 21:5 is not, ‘1 am making all new thiridgmit, ‘1 am making all things
neW!Hl 127

Theologian Philip Hughes provides a beneficial cantron the relationship
between Revelation 21 and Romans 8:19-22:

This indicates that the new heaven and new eaitlo&creation renewed and

brought to the glorious consummation for which &snalways intended. This is

the sense, too, of the new birth or new creatioa pérson in Christ: “If anyone is
in Christ he is a new creation; the old things hpassed away; behold, they have
become new” (2 Cor. 5:17). The terminology is thms as in the passage before
us (Revelation 21:1), but it is obvious that thenAraChrist who as such is a new
creation or creation has not passed away with lthebat is the same creature as
before, only now renewed and set ff&®.

What characterizes this new heavens and new eanibt ionly what is present,
but also what is absent. John observes, “[A]ncséteewas no moreé® With some

variation, scholars recognize that John’s wordsatea statement of the hydrology of

the new earth, but is a metaphor indicating theadraeath, chaos and opposition to

126yern S. Poythres3he Returning King: A Guide to the Book of RevetatPhillipsburg, NJ: P&R
Publishing, 2000), 185.

127 Nathan L. K. BiermaBringing Heaven Down to Earth: Connecting This ltidghe NextPhillipsburg,
NJ: P&R, 2011), Kindle locations 816-817.

128 phjlip Edgecumbe HugheBhe Book of RevelatidiGrand Rapids, MI: Eerdmans, 1990), 224.

129 Revelation 21:1.
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God*° Paul Marshall writes, “The Bible promises us a f@aven and a new earth....
Here is a world healed, restored, and re-centeréd.”

Having examined passages that utilize the spdaifiguage of the new heavens
and new earth, the researcher will now turn to s\exts that imply such a notion
without using the exact language.

The New World
Matthew 19:28

In Matthew 19, the impetuous Peter wants to knothefe are rewards for the
sacrifice the disciples have made for followingu¥es“Jesus said to them, ‘Truly, | say
to you, in the new world, when the Son of Man witlon his glorious throne, you who
have followed me will also sit on twelve thronesjging the twelve tribes of Israel:*
Jesus addresses Peter’s concern with the pronaséotithe apostles there is the promise
of judging the tribes of Israéf® The sphere of this ministry is located in the “new
world.”

The word Jesus used to describe the “new worldsed only twice in the New
Testament and is usually translated “regeneratiooywever, its meaning is debated.
Richard Horsley, author of numerous books on tlugasaspects of the New Testament,

suggests thgialingenesianeed not be read in the Stoic sense of regeneratithe

130 Beale, Hughes, Michaels, Mounce, and Poythressxamples.
131 paul MarshallHeaven is Not My Hom@ashville: Thomas Nelson, 1998), 240.
132 Matthew 19:28.

133 5cholars suggest that the primary sense of “jugigito exercise authority in a governmental sense
Revelation 20:4 conveys the same idea, which isaspect of reigning.
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cosmos, as is usually assun&tHowever, Craig Keener writes in his socio-rhetairic
commentary on Matthew that a Stoic reading doeditnibte Jewishness of Jesus’
audience. He says, “The language of ‘regenerationust refer to the time of the new
creation, applicable especially to the time ofé§grestoration and the resurrectiofi>”
However one interprets regeneration, Jesus makéssait that this period is a
future era when the apostles will play a prominetd in the rule and reign of the Lord.
This prospect also seems to indicate that Jessgajovill triumph in the end, despite his
present rejection by the nation of Israel, and auliminate in a “new world.” Barber and
Peterson summarize the significance of the wordsv‘world.” Jesus predicts a world
characterized by newness, the renewal of all thingBhis new world is characterized by
believers’ exercising dominion under Chri&tas God intended from the beginnitig it
is also described by abundance, rich fellowship, eternal lifé**—both a quantity of

life, lasting forever>® and a quality of lifé:*° one that involves knowing Gd#*

134Richard A. HorsleyJesus and the Spiral of Violence: Popular Jewiskigtance in Roman Palestine
(Minneapolis: Fortress Press, 1987), 202. Horsteychudes that Jesus used “palingenesis” as a way to
catalyze the renewal of the people of Israel.

1% Craig KeenerThe Gospel of Matthew: A Socio-Rhetorical Commer{@rand Rapids, MI: Eerdmans,
2009), 480.

13 Matthew 19:28.
137 Genesis 1:26.
138 Matthew 19:29.
139 Matthew 25:46.
140 30hn 17:3.

141 pan C. Barber and Robert A. Petersaife Everlasting: The Unfolding Story of Heav@hillipsburg,
NJ: P&R, 2012), 34-25.
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The Restoration of All Things
Acts 3:19-21

The book of Acts recounts an appeal to the Jewesiple by the Apostle Peter to
repent of their sin of failing to recognize Jessssad’s messiah‘Repent therefore, and
turn back, that your sins may be blotted out, tima¢s of refreshing may come from the
presence of the Lord, and that he may send thesCippointed for you, Jesus, whom
heaven must receive until the time for restorirghed things about which God spoke by
the mouth of his holy prophets long ad8%’A specific promise in verse twenty is held
out to Peter’s listeners that repentance would tedtimes of refreshing from the
presence of the Lord* 1. Howard Marshall, writing in th&yndale New Testament
Commentarystates, “That is to say, the coming of the ‘messiage’ or the future
kingdom of God, for which the Jews longed was ddpahupon their acceptance of
Jesus as the Messial{

Peter continues his sermon explaining that in the pf God, Jesus must remain
in heavertfuntil the time for restoring all the things abautich God spoke by the mouth
of his holy prophets long agd® There is disagreement over the meaning of
apokatastaseo@restoring”) and whether it is synonymous witle thielief” mentioned in
the previous verse. New Testament scholar Robantysays, “Seasons of relief”

equate with “times of the restoration of all thihgsit in this context have special

142 pActs 3:19-21.
143 Acts 3:20.

1441 Howard MarshallThe Acts of the Apostles: An Introduction and Conarg, Tyndale New
Testament Commentaries (Grand Rapids, MI: Eerdnif&1)), 94.

145 Acts 3:20.



45

reference to God'’s relieving the nation of Israeht foreign domination or, as the
apostles put it in 1:6, to Jesus’ “restoring thienship to Israel.” In other words, “the
restoration of all things” has as a special featlieerestoration of rulership to Israel so as
to give Israel its long-awaited reli&

Others do not take “relief” and “restoring” as sggmous, as can be seen in the
comment of Robert W. Wall, professor of scriptune &/esleyan studies at Seattle
Pacific University: “Peter now extends the scop&otl’s plan for restoring Israel to
include creation and in doing so underscores tlvewsal importance of Israel’s
repentance™’ Likewise, Marshall states, “The ‘times,’ thereforefer not to the period
before the Parousia during which the various propaky foretold events which must
precede it must take place, but rather to the gesfdulfillment of the prophecies
concerned with the Parousia itself®

The theme of restoration in scripture implies g@hething is amiss and in need
of being brought back into the sphere of God’s $ifes Within Peter's sermon, there is a
glimpse of a similar pattern in scripture regardingme of restoration that will
accompany Jesus’ return from heaven. Critical éogispel message is that Jesus is alive
and will at the appointed time return from heawefutfill what was prophesied and to

restore humanity to God’s original creational desig

146 Robert H. GundryCommentary on Act€ommentary on the New Testament #5. (Grand Raplts
Baker, 2011), Kindle locations 735-739.

14" Robert W. WallActs - 1 CorinthiansThe New Interpreter’s Bible: A Commentary in TwelMelumes
(Nashville: Abingdon Press, 2002), 10:82.

1481 Howard MarshallThe Acts of the Apostles: An Introduction and Coniarg, Tyndale New
Testament Commentaries (Grand Rapids, Ml: Eerdni®&q), 94.
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The Redemption of Creation

Romans 8:18-22

Romans 8 does not use the technical language okthéheavens and new earth,
yet this may be one of the clearest statement af scripture to indicate God’s purpose
for God’s people and this earth. What God has domedeeming his people, he will one
day do for his creation. The theme of redemptignliap not only to people, but to the
cosmos as well. Romans 8 expresses God’s purpalis way:

For | consider that the sufferings of this pregané are not worth comparing

with the glory that is to be revealed to us. Far¢heation waits with eager

longing for the revealing of the sons of God. Fa treation was subjected to

futility, not willingly, but because of him who sjdeted it, in hope that the

creation itself will be set free from its bondagecorruption and obtain the

freedom of the glory of the children of God. For kvew that the whole creation

has been groaning together in the pains of childhintil now*°

Paul makes his case that the “the sufferings sfghesent time are not worth
comparing with the glory that is to be revealed$d™® The structure of these verses
indicates that “glory” is the overarching themdla section as demonstrated by an
inclusio in verses eighteen and thirty. However)asg Moo, professor of New
Testament at Wheaton Graduate School suggestd,i¥ant so much interested in its
relationship to glory as he is in their sequenae assumes the fact of suffering as the
dark backdrop against which the glorious futurenised to the Christian shines with

bright intensity.*>*

14 Romans 8:18-22.
150 Romans 8:18.

31 Doug Moo, The Epistle to the Romarihe New International Commentary on the New Trastat
(Grand Rapids, MI: Eerdmans, 1996), 509.



a7

Verse nineteen reads: “For the creation waits @gger longing for the revealing
of the sons of God'®? New Testament scholars have offered numerouspirttions of
the meaning oktisis (“creation”) though the consensus, which prevasilsn the words of
C. E. B. Cranfield, author of the Internationalt€al Commentary on Romans, “The
only interpretation of ‘ktisis’ in these verses wihiis really probable seems to be that
which understands the reference to be to the stehd@bsub-human nature both animate
and inanimate®

Creation is anticipating the final redemption leé thildren of God and the
revelation of their true identity as the “sons afd3*>* “The reason why present
suffering cannot compare with the coming gloryesduse the whole creation is on tiptoe
with excitement, waiting for God’s children to levealed as who they really are>
Verse twenty begins withar, which gives an explanation as to why the creatson i
waiting in anticipation for the revelation of thens of God. The phrase “creation was
subjected to futility” suggests that creation hasty fulfill its intended purpose due to
the effects of the fall of Adam. In consequencéheffirst man's rebellion, creation also

feels the frustrating effects of sin described an€sis 3. N.T. Wright suggests that, “God

did this precisely in order that creation mightrgdorward to the new world that is to be,

152 Romans 8:19.

133C. E. B. CranfieldThe Epistle to the Romans liBternational Critical Commentary (London: T&T
Clark, 2004), 411-412.

154 Romans 8:19.

155 Robert W. Wall, J. Paul Sampley, and N.T. Wrigktts - 1 CorinthiansThe New Interpreter’s Bible:
A Commentary in Twelve Volumes (Nashville: AbingdBress, 2002), 10:596.
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in which its beauty and power will be enhanced iéndorruptibility and futility will be
done away**®

The use of the words, “in hope,” reminds Paul'sieesithat God's judgment
against creation included the promise that theecwsuld be reversed. In the words of
Cranfield, “Hope for the creation was included \iitthe hope for man'®’ The
anticipated hope is “that the creation itself Wil set free from its bondage to corruption
and obtain the freedom of the glory of the childoéGod” (v. 21)**® Nestled within this
pastoral exhortation to persevere in the midsuéfesng, Paul announces that “creation
itself” will experience liberation from its presemavails. This anticipates what Isaiah
predicted in 65:17 and 66:22, which speaks of a‘heavens and new earth.” Professor
Bruce Milne of Spurgeon’s College in London writes,

The goal towards which the presently frustrate@tooe reaches longingly is the

“new life” which is waiting to emerge from the worobthe fallen creation. This

life is nothing less than the emergent ‘new heamhnew earth of

righteousness’ (cf. 2 Pet. 3:1; Is. 65:17ff.; 66;2@hen the ‘children of God’ are

revealed at the Parousia of the Lord (v. *P8).

What God has done in redeeming his people, heowdlday do for his creation.
So the theme of creation and new creation appbésmly to people, but to the cosmos
as well. N.T. Wright objects to the notion thatrthes a parallel between the liberation of

Christians and the creation. He writes, “Paul neagss that creation itself will have

‘glory.” It will have freedom because God’s childrbave glory; indeed, their glory will

18 |pid., 414.
157 | bid.
158 Romans 8:21.

%9 Bruce Milne,The Message of Heaven & Hellhe Bible Speaks Today Series (Downers Grove, IL:
InterVarsity Press, 2002), 236.
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consist quite specifically in this, that they ok God’s agents in bringing the wise,
healing, restorative divine justice to the wholeated order®°

However, other scholars see a connection betweeretemption of the believer
and creation. In the words of Asbury Seminary psée Ben Witherington, “The destiny
of believers and the destiny of the earth are irely linked together™! Dr. Sam
Storms, former professor at Wheaton agrees, “Afthas solidarity in the fall, so also
there will be solidarity in the restoration.... Teetaxtent that the created order is not
wholly and perfectly redeemed, we are not whollgt parfectly redeemed. Thus the
redemption and glory of creation are co-extensia@ntemporaneous with ours®

The importance of this idea for this study is im@astrating that creation has a
future in the plan of God and is not merely anréfigught in the purposes of God. The
intent of the passage is to point the reader tattmination of the earth’s purpose,
which is freedom, not devastation nor destructidreation will be free at last.

Summary

Both testaments offer the comfort of being in pinesence of God upon death, to
one degree or another. Yet the ultimate prospeetidi one to look beyond this
temporary state to the final end of all things imeav heavens and new earth. What the
literature has shown is that the intermediate ssat@t the end, but a transitional
condition that awaits the resurrection of the badyg the renewal of all things. While the

biblical evidence for the nature of the intermedlistiate is slim, there are clear

180 Robert W. Wall, J. Paul Sampley, and N.T. Wrigktts - 1 CorinthiansThe New Interpreter’s Bible:
A Commentary in Twelve Volumg®ashville: Abingdon Press, 2002), 10:414.

161 Ben Witherington,Jesus, Paul and End of the World: A Comparativelptn New Testament
EschatologyDowners Grove, IL: InterVarsity Press, 1992), 185.

162 5am StormsThe Restoration of All Thing$Vheaton, IL: Crossway, 2011), 16.
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indications that a person experiences consciousrgssontinuity between life in the
physical realm and the intermediate state. Havkagrened the biblical texts concerning
the intermediate and final state of the believes,study will now explore how
theologians, biblical scholars and popular autipoesent their opinions on these matters.
Two Models of the Eternal State

Throughout the history of the church, theologiang pastors have taught or
preached that heaven is the final destiny of teamrected believer. Recent works on the
history of heaven equally agree that this has bleemayjority opinion since the influence
of Augustine in the fourth century® Colleen McDannell and Bernhard Lang, authors of
Heaven: A Historypropose that two major images (of heaven) haweinkted theology,
pious literature, art, and popular ideas:

Some Christians expect to spend heavenly life terfal solitude with God

alone.” Others cannot conceive of blessedness ulitheing reunited with

friends, a spouse, children, or relatives. Usingvemient theological jargon,

these views have been termed theocentric — “cewgténiGod,” and

anthropocentric — “focusing on the humaf”

New Testament scholar Scot McKnight, in his faztdming book on heaven,
provides categories similar to those of McDannedl Aang. In this chart, he lays out two
views of heaven utilizing the categories theocertteaven (God-centered) and kingdom-

centric heaven (world-transformed-centered). Intki@®centric heaven, the focus and

unending characteristic is praise of God. The kamyecentric heaven focuses on the new

183 Historians of heaven attribute this influence tegéstine of Hippo. Cf. Jeffrey Burton Russall,
History of Heaver{Princeton: Princeton University Press, 1997).387Y, the year after his conversion,
Augustine wrote that after death “the soul yeaondlight and escape from this body here belowte@iin
Lisa Miller, Heaven: Our Enduring Fascination with the Afterlfiéew York: HarperCollins, 2010), 121.
Augustine later modified his views to include thexttine of the bodily resurrection. S€ke City of God
trans. Gerald G. Walsh (New York: Doubleday, Im8geks, 1958), Book 22.

184 Colleen McDannell and Bernhard Larttpaven: A HistorfNew Haven, CT: Yale University Press,
1988), 353.
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heavens and the new earth where God’s peopleivelWith one another the life God

intended for them. McKnight lays out a chart witle two different model¥?>

Theocentric Kingdom-Centric
God God and God'’s People
Glory of God God'’s perfect society
Mode of life: Worship Worship and Fellowship
Atmosphere: Holiness Justice and Peace
Gathered for worship Social engagement
Family eliminated Family perfected
Fellowship diminished Fellowship emphasized
Location: Heaven up there New heavens, new earth
Spiritual existence Embodied existence

Dr. Craig Blaising, executive vice president anovpst of Southwestern Baptist
Theological Seminary, ifithree Views on the Millennium and Beypaftiers two basic
categories that he believes best depict conceptibheaven. He labels these as the
“spiritual vision” model and the “new creation” meld®® For two reasons this study will
follow the model of Blaising: first, the categoriesMcDannell and Lang do not factor in

the differences between the spiritual vision maahel the new creation model; and

185 Scot McKnight, prepublication book on heaven. €Tiibt yet determined, p. 35.

186 Craig Blaising, “Premillennialism,” ifthree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 160. Utilizimgdels in theological discourse helps to clearyawa
the vagueness often associated with talk aboutdmeav
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second, given this study’s interest in retaininglibal motifs, Blaising’s categories will
be utilized in the remaining section of this chapte
The Spiritual Vision Model

A prominent aspect of pastoral care involves mamisg comfort to those who
have faced the presence of death - a young motteg df cancer, the death of a
newborn, or an aging father suffering the ravagezheimer’s disease. In these
situations, the topic of heaven comes front andereas the Christian’s hope of
deliverance from suffering, death, and loss oftéartelationships. The spiritual vision
model of heaven provides an immediate sense @ff tblat those who have died are no
longer suffering since they have been deliverethfpain and the totality of sin’s effects.
Central to this position is the promise that atrtiement of death, the believer is ushered
into heaven to see the face of God.

Blaising proposes:

“The spiritual vision model of eternity emphasibsslical texts promising that

believers will see God or receive full knowledgehe future state of blessing. It

notes that Paul speaks of the Christian life imseof its heavenly orientation,

and adds to this the biblical description of heaaghe dwelling place of God, as

the present enthroned position of Christ, and esléstiny of the believing dead

prior to their resurrection*®’
Blaising distinguishes the two models in this manfia the spiritual vision model of
eternity, heaven is the highest level of ontololgieality. It is the realm of spirit as

opposed to base matter. This is the destiny o$alved, who will exist in that non-

earthly, spiritual place as spirit beings engagedhally in spiritual activity.**® Below

167 |bid., 161.

%8 |pid.
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are examples from popular literature and theoldgucaiks which identify heaven as the
eternal state and dwelling place of believers.
Heaven as the Believer’'s Eternal Home

Throughout academic and popular literature, onesearhow writers promote the
concept that heaven is the final destiny of théelel. Even for those who affirm a
bodily resurrection for the saints, the statemenfwint indicate that the location of the
resurrected body will be in heaven, or the autloesreferring to the final state as
heaven-®

Popular Examples

Evangelist Billy Graham has written widely on tloit of heavert’® He states,
“One of the Bible’s greatest truths is that we weoé meant for this world alone. We
were meant for Heaven—and Heaven is our ultimateehd’ Further he answers the
guestion, “Will we live in literal mansions or pa&s in Heaven?” His answer is: “The
Bible assures us that in Heaven we will be livingsod’s dwelling place forever, and it
will be glorious beyond description. It will be gtter than any earthly palace or
mansion.*’* Graham advocates two things about heaven in tisiwer: first, heaven is

the ultimate home of the believer; and second; the place where believers will live

189 Some theologians and popular writers distinguistwben what they call the “now” or “present” heaven
and the future heaven. In these instances theydwdahtify the future heaven as synonymous with the
new heaven and new earth, which distinguishes them the spiritual vision model, yet in each ingtan
they retain the use of heaven in their title (AlgdBarber and Peterson, and McKnight).

170 Books by Billy Graham about heaven inclutee Heaven Answer Bo@Kashville: Thomas Nelson,
2012);Death and the Life AftgiNashville: Thomas Nelson, 201Bacing Death and the Life After
(Nashville: W Publishing Group, 1987).

"1 Billy Graham,The Heaven Answer Bo@Kashville: Thomas Nelson, 2012), Kindle locatibn

1721hid., Kindle location 51.
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forever. Notice that Graham references heaveneadhever’s “ultimate home” and
states, “we will be living in God'’s dwelling platerever.”

A similar example can be cited where heaven istifled with the final state in
Dr. Daniel Brown’s bookWhat the Bible Reveals About Heaviee states, “The view
we have examined about the nature and the dedtiimg evorld we live in now enables
us to finish the puzzle depicting the place we Eaiaven, where we will live forevet™
Notice at the end of his sentence he claims heswhere the believer will live

“forever.”

Popular Book Titles

Popular Christian literature communicates the nggstaat heaven is the eternal
dwelling place of believers. A review of populdtes confirms this cas&@he Wonder of
Heaven: A Biblical Tour of Our Eternal Hont&' A Better Country: Preparing for
Heaven!’> The Promise of Heaven: Reflections on Our Eterrahie!’® Embracing
Eternity: Living Each Day with a Heart Toward HeavE’ The Promise of Heaven:

Discovering Our Eternal Hom&? Living As If Heaven Matters: Preparing Now for

13 Daniel BrownWhat the Bible Reveals About HeayEranklin, TN: Authentic Publishers, 2010),
Kindle locations 2208-2209.

174 Ron RhodesThe Wonder of Heaven: A Biblical Tour of Our Etdrdame(Eugene, OR: Harvest
House, 2008).

17> Daniel SchaefferA Better Country: Preparing for HeavéGrand Rapids, MI: Discovery House, 2008).

176 Randy Alcorn and John MacMurralhe Promise of Heaven: Reflections on Our Eterrahid
(Eugene, OR: Harvest House, 2010).

Y7 Tim F. LaHaye, Jerry B. Jenkins, Frank M. Martimlarank MartinEmbracing Eternity: Living Each
Day with a Heart Toward Heavdfiheaton, IL: Tyndale House, 2004).

8 Douglas ConnellyThe Promise of Heaven: Discovering Our Eternal Hd®ewners Grove, IL:
InterVarsity Press, 2000).
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Eternity;'’®andHeaven Your Real Hont& Each of these titles conveys the message that
the eternal dwelling place of the believer is heave

Academic Examples

J. F. Maile, who writes the entry for “Heaven, Heahes, and Paradise” in the
Dictionary of Paul and His Letterslistinguishes Paul’'s usage of the term under four
headings. (1) Part of a description of the univaséhe heavens and the earth; (2) The
abode of angels; (3) The dwelling place of Chrigtrf which he came down, to which he
returned, where he now is and from whence he efillrn; and (4) The eternal home of
the believer® In this article, Maile is an example of a biblisgholar who identifies
heaven as the final state of the believer.

In his Systematic Theologphilosopher and theologian Millard Erickson
discusses the final state of the righteous. Thegoay he uses for the final state is the
“heaven.” He proceeds to say this is the “futunedition of the righteous'®? Later in the
same chapter, he says, “Heaven will be the congoletf the Christian’s pilgrimage, the
end of the struggle against flesh and blood, thédyand the devil **3In similar

fashion, Norman Geisler, former president of Sourtherangelical Seminary, and author

179 David ShibleyLiving as if Heaven Matters: Preparing Now for Hiity (Lake Mary, FL: Charisma
House, 2007).

180 Joni Eareckson Tadleaven: Your Real Horr{&lew York: Walker and Company, 1995).

181, F. Maile, “Heaven, Heavenlies, and ParadiseDictionary of Paul and his Lettered. Gerald F.
Hawthorne, Ralph P. Martin, and Daniel G. Reid (Devg Grove, IL: InterVarsity Press, 1993), 381.

182 Millard Erickson,Christian TheologyGrand Rapids, MI: Baker, 1983), 1126.

% |pbid.
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of Systematic Theologpegins one of the book’s chapters with the hegdihe Final
State of the Saved (Heavé).

From the examples above, it is clear that both [@y@nd academic literature
present a well-defined focus that heaven is tha Btate of the believer. In some cases,
the new earth is not mentioned in their presentatia/hich inclines one to embrace what
Blaising calls, the spiritual vision model.

Biblical Basis for the Spiritual Vision Model
Seeing God

The prominence of the spiritual vision model tigibout church history
predisposes one to see that model within the pafgesipture. One significant feature of
this model is the prospect that believers will 6l 1% The impact of the face of God
can be observed within the pages of the Old Testaniais pattern can be observed first
in a negative fashion, as the anger of God is esggic when he turns his face from a
person-° Deuteronomy 31:17 is but one of many examples:

Then my anger will be kindled against them in tey, and | will forsake them

and hide my face from them, and they will be deeduAnd many evils and

troubles will come upon them, so that they will gayhat day, “Have not these
evils come upon us because our God is not amorigi€?Psalmist cries out,

“Hide not your face from me. Turn not your servamay in anger, O you who
have been my help. Cast me not off; forsake me@@&od of my salvation?®’

184 Norman GeislerSystematic Theology (Bne VoluméMinneapolis: Bethany House Publishers, 2011),
1247.

185 Christian tradition refers to this as theatific vision Russell says this means “not only seeing but
understanding and loving God and his creatureg@te and harmony and with dynamic and growing
intensity.” Jeffrey Burton Russely, History of HeaveifPrinceton: Princeton University Press, 1997), 43.

186 cf. Psalm 132:10 and Ezekiel 7:22.

187 Deuteronomy 31:17.
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By way of contrast, God demonstrates his favorkandness toward people when
he turns his face toward them. This demonstrateonbe seen in the Aaronic blessing of
Number 6:22-27:

The Lord spoke to Moses, saying, “Speak to Aarahtaa sons, saying, ‘Thus

you shall bless the people of Israel: you shallteayiem, The Lord bless you and

keep you’™ Lord make his face to shine upon you and be guadio you; the

Lord lift up his countenanagoon you and give you peac80 shall they put my

name upon the people of Israel, and | will blegsth'®®

In parallel usage, the New Testament picks uptti@me as a vital expression of
God's favor toward believers. Jesus offered thenme for those pure in heart that they
would “see God.**° Paul says to the Corinthians they will see Godéfto face™® 1
John says, “we know that when he appears we shdikd him, because we shall see him
as he is** and in Revelation, the promise is thtaey will see his face, and his name
will be on their foreheads®. The ultimate goal of the spiritual vision mode!| i
expressed by Psalm 27:4: “One thing have | askékdeofoRD, that will | seek after: that
| may dwell in the house of theokD all the days of my life, to gaze upon the beatty o
the LOrRD and to inquire in his templé®

What Paul presents in 1 Corinthians 13:12 previligedeliever from seeing and

knowing God: “For now we see in a mirror dimly, blén face to face. Now | know in

18 Numbers 6:22-27.
189 Matthew 5:8.

1991 Corinthians 13:12.
911 John 3:2.

192 Revelation 22:4.

193 pgalm 27:4.
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part; then | shall know fully, even as | have bégly known.”*** In heaven, this

limitation will be removed and the beatific visianll become a reality. With this pattern
in scripture, it is reasonable to expect it to lEseminated by theologians and preachers.
Jonathan Edwards preached a sermon in Decemb&nd6fehtitled, “The Portion of the
Righteous,” in which he articulates the promisse¢ing God.

The saints in heaven shall see God. They shathmigtsee that glorious city, and
the saints there, and the holy angels, and théighbbody of Christ; but they

shall see God himself. This is promised to thetsaMatthew v.8. “Blessed are
the pure in heart, for they shall see God.” 1 Gdir.12. “For now we see through
a glass darkly; but then face to face: now | knoyart; but then | shall know
even as also | am known.” This is what is calledilwnes, “the beatific vision,”
because this is that in which the blessednessa$dnts in glory does chiefly
consist. This is the fountain, the infinite foumntaf their blessedness. The sight of
Christ, which has been spoken of, is here not texotuded, for he is a divine
person; the sight of him in his divine nature there belongs to the beatifical

vision. This vision of God is the chief bliss ofawen..1®®

In theHeaven Answer BooBilly Graham responds to the question, “What will
we see when we get to heaven?” His response i§[thiat will see many glorious sites in
Heaven, but the most wonderful of all will be theev®r of the world and His glory.

“Your eyes will see the king in his beauty and vietand that stretches afaf®

1941 Corinthians 13:12.

19 Jonathan Edward§he Works of Jonathan Edwar(isdinburgh: Banner of Truth Trust, 1986), 2: 900.
Peter Toon provides a summary of Edward’s inteliaicview of God in heaven. It is called "seeing God
(1) because the view will be very direct, as whensee things with the bodily eyes. In heaven Gdd wi
immediately excite apprehensions of himself. (2¢&ese the knowledge of God will be most certain, fo
when people see things with their own eyes thegarin they are real. In heaven the sight of @iid
exclude all doubting. (3) Because the apprehersfi@od's glory will be as clear and lively as when
anything is seen with bodily eyes. (4) Becausdrttedlectual sight which the saints will have of dwill
make them sensible of his presence, and give tlsegneat an advantage of conversing with him, as the
sight of the bodily eyes does an earthly friendhdéaven the souls of the saints will have the rolesir
sight of the spiritual nature of God. They will lnddh his attributes and disposition towards themamor
immediately and with greater certainty than itésgible to see anything in the soul of an earttigntl by
his speech and behavior.” Peter Tadeaven and Hell: A Biblical and Theological Ovewi@Nashville:
Thomas Nelson, 1986), 156.

1% Billy Graham,The Heaven Answer Bo@Kashville: Thomas Nelson, 2012), Kindle locat&h
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The emphasis of the spiritual vision model, withfdcus on seeing God, knowing
and being known, does not preclude the new creatiotel from advocating similar
perspectives. However, the literature indicateatéepn that the spiritual vision model has
a greater focus on the ethereal and heavenly tteamaterial and earthly. The spiritual
vision model certainly captures one aspect of thes@ian’s hope, as the ultimate joy for
the people of God will be to gaze upon the factheir savior, Jesus Christ. Reformed
pastor and theologian Ligon Duncan expresses thisak in his bookFear Not! Death
and the Afterlife from a Christian Perspective

...In heaven our greatest joy will be that we hawesan of God in the face of

Jesus Christ. Peter talks about the fact that theveyhave not yet seen Him, yet

we love Him. Though you and | have not seen thelJasus Christ, we love

Him. But when we arrive in heaven, we shall see Fioe to face. One day we

will behold Him as He is. We will see Him in Higlliuess. Beholding our risen

Lord will be the greatest joy of heavét.

Millard Erickson adds an illuminating point to tiescussion as he addresses
whether heaven is a place or a state: “It is priybsdifest to say that while heaven is both
a place and a state, it is primarily a state. Tisendjuishing mark of heaven will not be a
particular location, but a condition of blessednessessness, joy, and pea¢® This
final statement, which sees heaven as a statdegs&dness,” is a critical feature of the
spiritual vision model.

Knowing God

Believers through the ages have comforted one anatith the anticipation that

one day they will know God and his ways in a futlenner. This expectation is

7 igon Duncanfear Not! Death and the Afterlife from a ChristiRerspectivéFearn, Ross-shire,
Scotland: Christian Focus Publications, 20@8)-92.

198 Millard Erickson,Christian TheologyGrand Rapids, MI: Baker, 1983), 1130-1131.
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presented as one of the many joys of heaven, dedds to a second characteristic of the
spiritual vision model:

Following the classical tradition’s identificatiaf spirit with mind or intellect,

the spiritual model views eternal life primarily @sgnitive, meditative, or

contemplative. With this point of emphasis, thecplar realm of eternal life is

really a secondary or even inconsequential mdtiets essential reality, eternal
life is a state of knowing. Know what? Knowing whdtnowing God of course —
and this in a perfect way, which means in a chasgatmanner. Perfect spiritual
knowledge is not a discursive or developmental Kedge but a complete
perception of the whole. The Platonic traditionlspof it as a direct, full, and
unbroken vision of true being, absolute good, amslitpassing beauty?

There is more to heaven than seeing God as hééscdurse of all Christian
theology points to an ultimate experience of kn@v@od in a manner that is not
hindered by the influence of sin. Theologians anelqto warn that even in heaven, the
believer's knowledge of God will never be exhaustivut will always be confined to the
limitations of our creatureliness. God can onlykhewn to the extent that he reveals
himself, and thus our knowledge of God is not estiga. AccordingSystematic
Theology: An Introduction to Christian Beliey John Frame, “God’s
incomprehensibility follows from his transcendemser us, and his knowability follows
from his immanence?®®

The heart cry of believers for centuries has lledmow God and to see him as
he is. Yet, in 1 Cor. 13:12, Paul conveys the motiat the believer's knowledge of God

is hindered: “Now | know in part; then | shall kndwly, even as | have been fully

known.”®* Catholic theologian, F.J. Boudreaux, understahidspresent hindrance,

199 Craig Blaising, “Premillennialism,” ifthree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 162.

200 30hn FrameSystematic Theology: An Introduction to Christiasli€f (Phillipsburg, NJ: P&R
Publishing, 2013), Kindle locations 18805-18806.

2011 Corinthians 13:12.“Paul rejects the notion cnir@mong some in Corinth that "knowledge" can be
fully achieved and mastered (3:18; cf. 8:1). Helnegrefers to use, not the noun "knowledge" (gnosis
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For, with an imperfect vision of God, as he iseefed from the mirror of

creation, believers can, and unfortunately do, matt their love from him even
when the light of faith is superadded to the knalgkethey may have of him from
the teachings of nature. This is not so in heavlere, the blessed see God as he
is; and therefore, they love him spontaneouslyrisely, and supremef{?

Deliverance from Evil

A third characteristic that may be added to Bfags model is what may be called
the “deliverance from evil” theme. Blaising does mzlude this aspect in the spiritual
vision model, however one of the broad ideas ptesdny the literature is that heaven
will be a place where evil no longer holds swagiy of its forms. The common refrain
offered at the death of a loved one goes somettkaghis: “At least they’re not
suffering anymore.” There are two possible reasonthis theme that can be detected in
the literature. First, the biblical text of Revédat 21:4 provides abundant consolation
that God “will wipe away every tear from their eyasd death shall be no more, neither
shall there be mourning, nor crying, nor pain angaméor the former things have passed
away.”® Supporting this notion is the famous theologiam®@s Hodge, who writes,
“According to this view, the intermediate state faoas believers are concerned, is one
of perfect freedom from sin and suffering, and i&ag exaltation and blessedne&¥.”

In a similar manner, Erickson writes, “Heaven waibo be characterized by the

removal of all evils. Being with his people, Godllwipe every tear from their eyes.’

favored in Corinth), but the verb "to come to kndiglhosko, denoting a process). Anthony C. Thiselio
Corinthians: A Shorter Exegetical and Pastoral Coentary (Grand Rapids, MI: Eerdmans, 2006), Kindle
locations 3207-3209.

202F J. Boudreauxthe Happiness of HeaveBy a Father of the Society of Jeg@®ckford, IL: Tan
Books and Publishers, 1984), Kindle locations 13@-1

203 Revelation 21:4.

204 Charles HodgeSystematic Theologysrand Rapids, MI: Eerdmans, 1986), Kindle loaasid4405-
44406.
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There will be no more death or mourning or cryimgpain, for the old order of things has
passed away (Rev. 21:4° He goes on: “The very source of evil, the one wémpts us
to sin, will also be gone: ‘And the devil, who deeal them, was thrown into the lake of
burning sulfur, where the beast and the false propad been thrown. They will be
tormented day and night for ever and evé?®”

When reading the literature on the subject of heatleere is a strong pastoral
component that offers words of hope and comforttiose either facing death or for
people who have lost loved ones to death. The poisy seeing God face-to-face,
knowing God, and being delivered from the spherevidfholds a prominent place in the
spiritual vision model, and for this reason it bagn the impetus for multitudes of books
developing these themes.

Objections to the Spiritual Vision Model

The literature on the topic of heaven is heavigighted in the direction of the
spiritual vision model. Critique of the spirituakion model is not directed against what
it affirms — seeing God face-to-face, knowing hisneach person is known, and being
delivered from the heartaches of this fallen werlout rather by what it minimizes:
namely, the resurrection of the body on a reneveetheThe recent critiques of the
spiritual vision model come from several strandghofught. First is a rethinking of the
passages that have commonly been understood tottestcheaven is the final
destination of the believer. There is also a stqough back against a prevailing Platonic

dualism that has inundated much Christian thoutd is a passionate reminder that

295 Millard Erickson,Christian TheologyGrand Rapids, MI: Baker, 1983), 1128.

2% |bid.
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the church has always affirmed the resurrectidoetan a physical, though glorified,
body.

Exegetical Objections

Numerous passages in the New Testament speak bélileger’'s connection to
the realm of heaven. These patrticular texts leateso conclude that the Christian’s
final destination is in heaven. The following teate often used to support this
perspective: “For we know that if the tent thabis earthly home is destroyed, we have a
building from God, a house not made with handspaten the heavens. For in this tent
we groan, longing to put on our heavenly dwellifY."Blessed be the God and Father of
our Lord Jesus Christ, who has blessed us in Chiistevery spiritual blessing in the
heavenly places?®® “But our citizenship is in heaven, and from it aeait a Savior, the
Lord Jesus Chris® “We always thank God, the Father of our Lord Je3kisst, when
we pray for you, since we heard of your faith irri€hJesus and of the love that you have
for all the saints, because of the hope laid upyéorin heaven?°“These all died in
faith, not having received the things promised,aiting seen them and greeted them
from afar, and having acknowledged that they wasngers and exiles on the earth. For
people who speak thus make it clear that theyeekisg a homeland. If they had been
thinking of that land from which they had gone dbgy would have had opportunity to

return. But as it is, they desire a better courttrgt is, a heavenly one. Therefore, God is

2072 Corinthians 5:1.
28 Ephesians 1:3.
209 philippians 3:20.

219 Colossians 1:3-5.
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not ashamed to be called their God, for he hasapeelfor them a city*** “Blessed be
the God and Father of our Lord Jesus Christ! Adogrtb his great mercy, he has caused
us to be born again to a living hope through tlseimection of Jesus Christ from the
dead, to an inheritance that is imperishable, uletgfand unfading, kept in heaven for
you, who by God’s power are being guarded throagfh for a salvation ready to be
revealed in the last timé*®

Those advocating a new creation model contendhledbiblical texts given in
support of the spiritual vision model are not altyusaying believers will live in heaven
forever with God. Their response falls along thildterent lines. First, each of these
texts communicates a truth that heaven is the safrthe believer’s eternal dwelling,
spiritual blessings, citizenship, and hope. As Nitloh says, these texts are hilking
about going to heaven, but rather about the safroar confidence to live on earth in a
manner different from (and in tension with) theganet fallen world, until Christ’s
return.””*® Commenting specifically on Hebrews 11, he says,

In none of these cases does the heavenly locatithre @ems listed describe the

destination of the faithful. Rather, this heavetity (Heb. 11:16) is being

“prepared” for us (or in this case, for “them,” t&dd Testament saints), and this

“prepared” is the same verb (hetoirdpas in 1 Corinthians 2:9, Matthew 25:34,

and John 14:3. The implication, if we follow theoaplyptic pattern, is that we

are not going “up” to the heavenly city; rathe tieavenly city is coming here,
and it will be unveiled at the last d&y.

21 Hebrews 11:13-16.
2121 peter 1:3-5.

B3 Richard J. Middleton, “A New Heaven and a New Eafthe Case for a Holistic Reading of the Biblical
Story of Redemption,Journal for Christian Theological Researehl. 11 (2006): 274.

2%1bid., 276.
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A second line of disagreement with the spirituaion model of heaven, as
suggested by these texts, comes from N.T. Wright:

For a start, heaven is actually a reverent wayeéking about God so that
“riches in heaven” simply means “riches in God’sg@nce” (as we see when,
elsewhere, Jesus talks about someone being oemg trich toward God”). But
then, by derivation from this primary meaning, herais the place where God’s
purposes for the future are stored up. It isn’t sgltbey are meant to stay so that
one would need to go to heaven to enjoy themithisre they are kept safe
against the day when they will become a realitganh?'

A third response to the passages used to supmontetir vision model comes
from Morna Hooker, the Lady Margaret Professor ofidty at Cambridge University.
Commenting on Philippians 3:20, she says, “AlthoBglil has described our citizenship
in heaven as something that exists (already) ‘avhan,’ his picture is of heaven brought
to earth, rather than of our being translated tvba.”?*°

When Paul refers to believers’ citizenship bemgpéaven, some conclude that
this is an indication that the eternal state oftiblever resides in heaven. N.T. Wright
offers another explanation of such Pauline textasnwork,New Heavens, New Earth

The point of being a citizen of a mother city ig titat when life gets really tough,

or when you retire, you can go back home to theheratity. The people to whom

Paul was writing were Roman citizens, but they hadhtention of going back to

Rome. They were the means through which Romanzatibn was being brought

to the world of Northern Greece. If and when thangaot tough there, the

emperor would come from Rome to deliver them frogirtenemies in Philippi,
and establish them as a true Roman presence higtet’t’

ZI5N.T. Wright, Surprised by Hope: Rethinking Heaven, the Reslarcand the Mission of the Church
(San Francisco: HarperOne, 2008), 151.

218 Morna HookerPhilippians The New Interpreter’s Bible: Second Corinthiafhilemon (Nashville:
Abingdon Press, 2000), 11:535.

Z7N.T. Wright,New Heavens, New Earth: The Biblical Picture of i€timn Hope(Cambridge: Grove
Books Limited, 1999), 8.
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Those espousing the spiritual vision model makectinnection that the location
of Jesus’ current reign in heaven is also the galaee where believers will reside
eternally. Several passages in the New Testamact teelievers that their inheritance
and reward is reserved in heaven. However, acaptdibteven James, “These verses,
while seeming to imply the idea that the receptibthese requires believers going to
heaven, actually correspond with a new creatiorception in which the inheritance,
reward, and the content of the hope is broughet®bers on the earth and heaven is
simply where they are stored to that pofit”

To summarize these objections the following mayndked: the believer’s
inheritance is reserved by God in heaven, who callkis children to live out this
heavenly citizenship on earth in obedience to Gadlsuntil Jesus returns to earth to
establish his kingdom on the earth.

Platonic Influences

The literature from those espousing a new creatiodel directs much of the
criticism of the spiritual vision model to its Rdaic roots. In an interview witfiime
magazine, N. T. Wright blamed a Platonic influenoeChristianity for a distortion of the
doctrine of heaven. He explained, “Greek-speakihgdflans influenced by Plato saw
our cosmos as shabby and misshapen and full ofdirekthe idea was not to make it
right, but to escape it and leave behind our melteddies.*'° The roots of the
misunderstanding go very deep and have led to aluiion of creation and the human

body, which can only find ultimate deliverance witlee material is cast aside in favor of

28 steven James, unpublished paper, 22.

%9 David Van Biema, “Christians Wrong about HeaveaysSBishop,” Time.com,
http://content.time.com/time/world/article/0,85981D844,00.html (accessed July 12, 2013).
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the spiritual. This idea coincides with the therakthe spiritual vision model: a basic
contrast between spirit and matter, an identifarabf spirit with mind or intellect, and a
belief that eternal perfection entails the absaahange. Blaising notes, “Central to all
three of these is the classical tradition’s notdan ontological hierarchy in which spirit
is located at the top of a descending order ofdhdttemental matter occupies the lowest
place.??°

Wesleyan theologian Howard A. Snyder describespiritual vision model in

his bookModels of the Kingdoras an “inner spiritual experience model,” whichshgs
“may be traced to the influence of Platonist andatonist ideas on Christian
thinking....”??* According to Snyder, in the underpinnings of thisdel, “[o]ne can sense
the Platonism lying behind this modéf?

Randy Alcorn, author of the best-selling bdt&aven proposes that the modern
notion of heaven within the evangelical churcmisndated with what he calls
Christoplatonism. He asks the question, “Why aresweesistant to the idea that Heaven
could be physical? The answer, | believe, is cedtar an unbiblical belief that the spirit
realm is good and the material world is bad, a viem calling Christoplatonisnt® In
a further comment he states,

If we believe, even subconsciously, that bodiestardcarth and material things

are unspiritual, even evil, then we will inevitalgject or spiritualize any biblical
revelation about our bodily resurrection or the $bgl characteristics of the New

20 Craig Blaising, “Premillennialism,” iThree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 30.

22 Howard SnydenModels of the KingdortEugene, OR: Wipf and Stock, 1991), 42.
2 bid., 35.

22 Randy AlcornHeaven(Wheaton, IL: Tyndale House, 2004), 52.
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Earth. That’s exactly what has happened in mosis@dimn churches, and it's a
large reason for our failure to come to terms withiblical doctrine of Heavett?

The above comments support the model that Blasspguses for the spiritual
vision model. The foundations of this perspectiggengreatly impacted the church since
the time of Augustine and continue to influencewas the church views the final state
of believers. New creation advocates are quicloiatput the implications of Platonism
and are challenging the church to reconsider hdwastimpacted and shaped its view of
heaven and the new earth.

The Resurrection of the Body

Orthodox Christianity affirms the belief in the f#gal resurrection of Jesus as
the first fruit$®° of the experience of all those united to him. Billtexts and creeds
assert the reality of a post-death, physical emtsteprepared for an eternal existeffCe.
Middleton argues, “Indeed, it was the centralitytteé resurrection that served to
distinguish orthodox Christian faith from gnostitdrpretations in the first centuries of
the early church. Whereas the variant ancientticadi that came to be called
“gnosticism” are suspicious of materiality (thuswlieg God’s direct creation of the
cosmos, as well as the importance of the incamatia the resurrection), orthodox faith
wholeheartedly affirms that God loves this worldrhade, became flesh in the man
Jesus, and is committed to redeeming the creatid with resurrection being central to

that redemptiofi®’

224 bid.
2251 Corinthians 15:20.

228 |sajah 25:6-9 and 26:19-21; Ezekiel 37:1-26; Diah#e2; John 6:40, 54; and 11:21-26; Romans 8:11,
23-25; 2 Corinthians 4:14; 5:1-5; 2 Thessaloniadd-47; 2 Timothy 1:10.

227 Richard J. MiddletonA New Heaven and New Eartinpublished manuscript, 155.
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Central to the new creation model is the continaftyhe resurrection body of
Jesus to his pre-resurrection body. In 1 Corinthitbt20, Paul explains that Jesus’ own
resurrection from the dead is a “firstfruits” obsde who have fallen asleep which
inaugurates the ultimate harvest of resurrectioraliovho are united to Chriét®
Connected to the resurrection is the promise imm#ihy of ruling and reigning with
Christ: “The saying is trustworthy, for: If we haded with him, we will also live with
him; if we endure, we will also reign with hinf?®

The scriptural doctrine of the resurrection pregdhope that what God has
started, he will complete. This truth enabled argpired believers to endure suffering
and hardship for the sake of Christ. Paul affirms in Philippians 1:6, “And | am sure of
this, that he who began a good work in you wilhgrit to completion at the day of Jesus
Christ.””*° The resurrection provided both a present and éusource of encouragement
for the believer that Christ had triumphed overtdeand would one day rule and reign
upon the earth. Revelation 5:9 says, “And they sangw song, saying, ‘Worthy are you
to take the scroll and open its seals, for you veéam, and by your blood you ransomed
people for God from every tribe and language argpleeand nation, and you have made
them a kingdom and priests to our God, and thel} stign on the earth®**
The new creation model emphasizes the reality®ptiysical nature of the

resurrection body and does not reduce it to mexalay of describing life after death.

Considerable emphasis is placed on the understatian there is a bodily existence on

2281 Corinthians 15:20.
2292 Timothy 2:12.
230 phjlippians 1:6.

1 Revelation 5:9.
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the new earth after a disembodied existence indredV.T. Wright forcefully argues that
in the ancient world the term “resurrection wasdugedenote new bodily life after
whatever sort of life death there might be. Whendhcients spoke of resurrection,
whether to deny it (as all pagans did) or to aff{am some Jews did), they were referring
to a two-step narrative in which resurrection, megmew bodily life, would be

preceded by an interim period of bodily de&tff.”

Scripture speaks of this new reality as a new heaaed new earth. “Heaven and
earth” is a Hebrew way of referring to everythihgre is, or in other words, the universe.
So it can be said that God will make a new univdiss a physical reality, appropriate to
the believers’ resurrected bodies. The consummatitiuman existence doesn’t take
believers above and beyond the physical. Rathevjtaslesus’ resurrection body, the
believer’s existence in the new heavens and ealithavphysical. According to
scripture, there will be eating and drinking aral/&l through a city with streets.
Doubtless much of the description of the new Jéensan Revelation is symbolic, but it
does describe some heightened, consummate fortmysfgal existencé®®

The distinction between these two models restsna'soview of the nature of
resurrection life. Blaising further adds that tp&itual vision model sees the resurrection

life as “essentially identical with the presentataf the believing dead. The new creation

232N T. Wright, Surprised by Hope: Rethinking Heaven, the Restiorecand the Mission of the Church
(San Francisco: HarperOne, 2008), 36.

233 John FrameSystematic Theology: An Introduction to Christiagli (Phillipsburg, NJ: P&R
Publishing, 2013), Kindle locations 27513-27519.
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model, by contrast, sees the resurrection stategagicantly different - as different as

life is from death!®**
The New Creation Mod&P
The case for the new creation model begins withtiga reflection on the texts
that have traditionally been used to support thetsal vision model. Exegetes, with a
sensitivity to Platonic influences, have re-exardiaenumber of the primary texts and
have concluded that the evidence points, not isentbodied existence in heaven, but a
resurrected, physical existence upon a renewel.d2gising summarizes this model:
The new creation model of eternal life draws oritath texts that speak of a
future everlasting kingdom, of a new earth andrémewal of life on it, of bodily
resurrection (especially of the physical natur€bfist’s resurrection body, of
social and even political concourse among the meede The new creation model
expects that the ontological order and scope ohaldife is essentially
continuous with that of present earthly life exciptthe absence of sin and
death. Eternal life for redeemed human beingshelan embodied life on earth
(whether the present earth or a wholly new eastt)within a cosmic structure
such as we have presently. It is not a timeleaticgxistence but rather an
unending sequence of life and lived experiencedodts not reject physicality or
materiality, but affirms them as essential both twlistic anthropology and to the
biblical idea of a redeemed creatfof.
In the earlier section of the chapter, the bibleéadence for the new creation
model was spelled out by examining the primaryséat utilized the language of a new
heaven and new earth. There is virtually no deipatiee literature about the prospect of

the new heaven and new earth, though the majdrityecinformation in books and

articles still identifies heaven as the final stat¢he believer.

234 Craig Blaising, “Premillennialism,” iThree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 163.

235 The biblical evidence for the new heaven and nasthevas presented in an earlier section of this
chapter.

3% Craig Blaising, “Premillennialism,” iThree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 162.
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The Rise of the New Creation Model

In 1979, Anthony Hoekema, professor of theolog€ailtvin Theological
Seminary, published tHgible and the Futuré®’ This seminal work launched a
discussion that shifted the focus of the eternatidg of the believer from a temporary,
intermediate state to that of eternal life on a mawnth. The reason for its importance is
that it retained a belief in the fulfillment of thend promises given to Israel, but saw
their fulfillment on the new earth, not in a mill@al kingdom. Though the response has
been slow in coming, more recently this model lsrumerous publications
advancing Hoekema'’s original thesis.

In the final chapter of thBible and the FutureHoekema articulates his position
on the final state of those who are in Christ:

The Bible teaches that believers will go to heawéen they die. That they will

be happy during the intermediate state betweerhdedt resurrection is clearly

taught in Scripture. But their happiness will bepsional and incomplete. For
the completion of their happiness they await ttseimection of the body and the
new earth which God will create as the culminatibhis redemptive work®®
He concludes, “To leave the new earth out of carsitbn when we think of the final
state of believers is greatly to impoverish bibliesching about the life to com&*®
What is the biblical evidence for the model artatatl by new creation

supporters? The literature points in two directidfisst is a review of the exegetical

evidence for the new creation mod&In an earlier section of this chapter, the

%37 Anthony HoekemaThe Bible and the Futur@rand Rapids, MI: Eerdmans, 1985), 274-287.

%8 |bid., 274.

2% |pid.

240 This evidence was presented in an earlier secfitiis chapter, though only in a survey fashioor. F

this reason, the researcher will only focus onbiiidical theology argument and the place of Rontairs
this portion of the chapter.
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researcher spelled out the evidence used by neatiameadvocates for the belief in a
future, new earth upon which believers will liveithlives in a glorified body. Next, a
common theme among new creation proponents igrthertance of tracing out the
biblical storyline from creation to consummatiomadly, a great deal of weight is placed
upon the continuity between the resurrection ofttbkever and the redemption of the
entire universe, as spelled out in Romans 8.

The Biblical Storyline and the New Heavens and Nawth

The biblical storyline paints a picture of God'sleeptive activity, initiated after
man’s rebellion and culminating in a new heaven & earth. In between the fall and
the consummation there is the story of God’s redemp@ctivities finding their
fulfillment in the death, resurrection and ascensbJesus. Though the kingdom of God
has been inaugurated in the ascension of Jeshs teather’s right hand, evil prevails and
death continues to hold sway. Supporters of a meation model challenge the
dichotomy between the redemption of the body aed¢demption of the soul. The
incarnation itself gives substantiation for theerof the physical body in the ongoing
purposes of God in the world. What began, as a gosation will find its fulfillment in a
good, new creation, which will be devoid of theeets of the fall and will bring about a
holistic redemption of God’s people and his entheation.

D.S. Russell, a specialist in Jewish Apocalypteeass,

The redemption which God will bring about will inve not only man himself

and not only the nation of Israel, but also the Mtwveated universe. The usurped

creation will be restored; the corrupted univerdélve cleansed; the created

world will be re-created. Thus, throughout theséimgs, there is a close
relationship between God'’s act of creation andahtof redemptioA*!

21D s, RussellThe Method and Message of Jewish Apocalyptiiladelphia: The Westminster Press,
1964), 280.



74

Articulating a similar theme, Old Testament sch@anald Gowan says,

Old Testament eschatology is a worldly home. Theddds not scorn, ignore, or
abandon the kind of life which human beings expeen this world in favor of
speculation concerning some other, better pladeror of existence, to be hoped
for after death or achieved before death througtiitagon and spiritual
exercises. This sets the OT in sharp contrast twstBnsm, to the otherworldly
emphases that often have appeared in Christiamtyto the concepts of
salvation taught by Hinduism and Buddhiéth.

Wittmer asks his readers to place themselves irnGmsition after the Fall. He asks,

What is your next move? | doubt you would scrapwioeld, admitting that it is
broken beyond repair. If you did, wouldn’t you lmnceding victory to Satan?
You would be admitting that Satan had won, forgimehe introduced had
overpowered your good creation, making it irretailely evil. No, if you are God,
you will never concede that. Instead, you will #fdly strike back at Satan with
your plan of redemption (Genesis 12-Revelation R®). content to merely snatch
a few souls from this mess and leave everything telshe devil, you will not rest
until you have redeemed every last corner of yaadgcreation from evil's
grasp... According to Scripture, this is preciselyawvod is doing*

Redemption of the Whole Universe

The advocates of the new earth model find thetsgirvision model lacking in
that it presents what they consider to be a pag@mption; namely, the redemption of
the soul. Citing Romans 8, new creation suppodentend that Paul is making a case for
a holistic redemption where the redemption of théyhs tied to the redemption of the
earth. There is a robust resistance to the nofitimecearth being decimated as though it
were not part of God’s original design. One aspéthis continuity between this earth
and the earth to come is the significance of thammg of “new” in Revelation 21:1. For
example, theologian Ron Rhodes, when discussingaheheaven and new earth,

comments,

242 ponald GowanEschatology in the Old TestaméPhiladelphia: Fortress Press, 1986), 122.

23 Michael E. WittmerHeaven is a Place on Earth: Why Everything You Cxtéts to GodGrand
Rapids, MI: Zondervan, 2004), 187-188.
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The New Heavens and New Earth will be this presanterse purified of all evil,
sin suffering, and death. Bible scholars who hhbld view tell us that the Greek
word used to designate the newness of the cosnmud is20s but kainos. Neos
means “new in time” or “new in origin.” But kainoseans “new in nature” or

“new in quality.” Hence, the phrase "new heavergs @new earth" refers not to a

cosmos that is totally other than the present cgsiRather, the new cosmos will

stand in continuity with the present cosmos bul bél utterly renewed and
renovated**

The thrust of the new creation model seeks to naadteong connection between
the resurrection of the body and the renewal oktim¢h. The physical body is not
destroyed or annihilated at death, but awaits ayoesurrection. The same holds true
for creation. It too will experience a form of redgtion when it is renewed as the place
where God’s glory will be wonderfully manifest inchon the new earth. As George
Ladd notes, “[T]he biblical idea of redemption ajwancludes the earttf*

Summary

The pursuit of fine theological distinctions midirtng about the ire of some who
disagree with making matters of eschatology debaioints. However, as seen in the
literature, the distinction between the spiritugion model and the new creation model
of the eternal state have significant differencetoahe nature of the resurrection body
and the location where that body will dwell for eternity. One set of writings conveys
the notion that heaven is the eternal state obéliever, while a growing number of

publications support the idea that a new earthadihal destiny of the believer. What is

increasingly evident is that the traditional moddbeing reconsidered in the literature to

244 Ron RhodesThe Wonder of HeaveEugene, OR: Harvest House Publishers, 2009), 133.

%5 George Eldon Laddlhe Presence of the Future: The Eschatology oidibRealism(Grand Rapids,
MI: Eerdmans, 1974), 59.
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the point that the various models are addressioly ether and carving out their
differences.

Some ramifications of each perspective may naseeighty as others, yet the
literature suggests that embracing the spiritusibni model has serious consequences for
how one understands the overarching plan of Gotiforedeemed people and the
creation. One can also see that there is consi@edabate over how certain texts that
support the spiritual vision model have been @dizThe seriousness of this debate is not
merely one of theology, but ethics and how onesliwet all of life under the sphere of
God's sovereign rule and universal plan.

The purpose of this study was to examine how evarajj¢gheologians account
for the way academic and popular literature diffargheir understanding of the final
state of the believer. This section had as its geakxamination of the biblical and
theological literature on the topic. The evidenoespnted demonstrates that there is a
wide divergence of opinion on the subject of theureaof the eternal state of the believer
in Jesus Christ. The predominant view for centun&s been the spiritual vision model of
the eternal state, which is presented as ethey@atual, etc. Scripture provides a basis
for this position, but it is apparent that thera isecent body of literature that is pushing
beyond the spiritual vision model of the eternatesto what has become known as the
new creation model. Predictably, the literaturagfenew creation model has increased
with the publication of several major works suppaytthis position. The level of

intensity over this topic shows just how importtms topic is for the church.



Chapter Three
Project Methodology

The purpose of this study was to examine how evaraj¢gheologians account
for the manner in which academic and popular liteeadiffers in its understanding of
the final state of the believer. The researchegbbto understand why the vast majority
of literature speaks about heaven as the finalrdest the believer, while the biblical
evidence points to the eternal state being on@wed earth. The assumption of this
study was that laypeople, pastors, and many theoiednave confused the temporary
intermediate state of the believer, called heawath, the believer’s final state on a new
earth. In order to address this purpose, the relseaidentified three main areas of focus
that were critical to understanding this topic. §déclude the following areas: heaven
as the intermediate state, the new heavens antethearth as the final state, and the
implications for the church about the differencéasen these two perspectives. To
examine these areas more closely, the followingaieh questions served as the intended
focus for this study:

1. How do evangelical theologians account for ihntéd focus on the new earth

in academic and popular literature?

2. What are the implications for the church witts tthifference in focus?

3. How do evangelical theologians (as professors wkagh in churches)

negotiate the differences between their own undedstg of scripture, regarding

these issues, and the default expectations of litiners?

77



78

Design of the Study

The design of this study followed a qualitativpagach as described by Sharan
B. Merriam in her booKualitative Research and Case Study Applications in
Education®*® She describes qualitative research as “interéstedderstanding the
meaning people have constructed, that is how thelkersense of their world and the
experiences they have in the worfd”Merriam identifies five characteristics of
qualitative research® First, researchers are interested in understarfdingpeople
make senses of their world and the experiencestaey in the world. Second, the
researcher is the primary instrument for data cobbe@ and analysis. Third, qualitative
research usually involves fieldwork. Fourth, itrparily employs an inductive research
strategy. Finally, the product of qualitative stuslyichly descriptive, utilizing words and
pictures to convey what the researcher has learned.

This study employed a qualitative research desigd,the researcher conducted
semi-structured interviews of theologians and bdllscholars as the primary source of
data gathering. This qualitative approach provittedresearcher the best opportunity to
discover the most comprehensive and descriptive fdatn the perspective of the
theologians interviewed. In order to determine hbeologians and biblical scholars
understand the final state of believers, the catalé research method held decided
advantages over other research methods. One walyich this method proved helpful in

data gathering was the flexibility of the semi-stured interviews, which allowed the

246 Sharan B. MerrianQualitative Research and Case Study ApplicatiorBducation(San Francisco:
Jossey-Bass Publishers, 1998).

247 bid., 6.

2%8bid., 6-8.
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researcher to discover how the interviewees hacedommbrace their positions, as well
as how they applied those truths in their teachimg) preaching ministries. This approach
also allowed the researcher to include questioaisrélated to each theologian’s
particular area of study. Since the topic coveredtipie fields of biblical, theological

and historical study, the ability to press deepty the relevance of those areas provided
a rich experience.

The qualitative approach also allowed the reseatch@eal with a measure of
ambiguity about the topic. As Merriam indicates tesearcher plays the role of a
detective, “to search for the clues, to follow apds, to find the missing pieces, to put
the puzzle togethe* Since there was no consensus about the finalstéie believer
on a new earth, it was interesting to reflect wité theologians on how they had come to
their current thinking on the topic.

Participant Sample Selection

This research required participants who were ab®mmunicate in depth about
the biblical/theological topic of the eternal stafeéhe believer. “Purposeful sampling is
based on the assumption that the investigator wardiscover, understand, and gain
insight and therefore must select a sample fronthwhiost can be learnetf®
Therefore, the purposeful study sample consistedsaiection of theologians within the
Reformed and Evangelical tradition.

All of the participants had a conservative theatagperspective, yet not all of
them were situated within a Reformed tradition.c8ithe topic of the eternal state of the

believer has little to do with denominational distives, this did not hinder the

29 bid., 271.

201bid., 61.
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researcher’s ability to capture the necessary inédion. Each of the participants had
earned doctorates in their respective fields, dnaf $hem had published widely. All but
one of the theologians was teaching in an accrédeological seminary or divinity
school. One interview came from a pastor who hadipusly taught at two of the most
well known schools in the Evangelical traditionrtRgpants were purposefully chosen
because of their knowledge of the topic or becadfisieeir particular expertise in the
field.

The initial selection of participants included me$ors from the fields of Old
Testament, New Testament, church history, systerttagblogy, and world view/culture.
This cross section of scholars provided a richigalb| theological, and historical
perspective on the topic, as well as one with &qaar interest in the application of the
topic for the development of a Christian worldview.

The final study was conducted through Skype anetitae interviews with
theologians from Reformed and Evangelical semisa@oss the United States. Each
participant was initially contacted by telephonesorail, and all agreed to participate in
the interview process. Before each interview wagdacted, the researcher emailed the
primary research questions to the participantsef@eommented on how helpful this
was as the participants prepared for the intervi2gwing the interviews, the researcher
also noticed that the participants had those rinteand as the researcher began the
guestioning. This was an indicator that they haggiconsiderable thought to the issues.
The researcher also had numerous other questiepaned, with some particular
guestions for each interviewee based upon the& @irexpertise. Each participant signed

a formal consent form to participate in their intew, which assured them that the
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researcher would keep their identity confidentrad ¢ghat the recordings and the
transcribed notes would be destroyed after the tetrop of the dissertation.
Introduction to the Theologians Interviewed in thisStudy

Six theologians were selected to participate is sitiidy. All of these theologians
were men over the age of forty, with at least tearg of experience in academic
teaching. Three of the participants were engagediitmg books on the particular topic
of this dissertation. This provided a remarkablelef interest on the part of those being
interviewed. All names and identifiable informatiohparticipants have been changed to
protect their anonymity.

Dr. Senterton is professor of professor of bibliwarldview and exegesis at a
theological seminary and is the current presidéatmajor theological association. He is
the co-author of a significant book that has bedsliphed in multiple languages. One of
his publications received a Book-of-the-Year awfaoth a prominent Christian
magazine. Professor Senterton holds a Ph.D. indggoand he is preparing a major
work on eschatology to be published.

Dr. Wittstone received his doctor of philosophysystematic theology, and he is
the author of multiple books, with two more readye published. The researcher was
greatly assisted in this research when he recdvewittstone’s pre-publication of a
new book on living life in light of the coming ndveavens and new earth. The researcher
was able to spend several hours in the participdrtine discussing the topic prior to the
formal interview.

Dr. Rossner is a specialist in Paul’s letters anflaeptuagint studies. A member of

the editorial boards of two major professional jpedilons, he also serves an important
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role in the Society of Biblical Literature. He regsd his Ph. D. in New Testament and
taught in a well-known seminary for many years.i$the author of three technical
works on the Septuagint and Pauline Studies.

Dr. McDay is a recognized authority on the New &gstnt, early Christianity,
and the historical Jesus. He is the professor @f Restament at a theological seminary
in the Midwest. Dr. McDay has given interviews @ulios across the nation, has
appeared on television, and regularly speaks at [wrches, conferences, colleges, and
seminaries. Dr. McDay obtained his Ph.D., and tsedwthored more than twenty books,
as well as writing a well-read blog.

Dr. Penn holds a Ph.D. and is a specialist in calltind theology, postmodern
Christian thought, and missional theology. He leased as president of a theological
seminary for more than twenty-five years, and luglé systematic and historical
theology at a major evangelical seminary priorigodurrent post.

Dr. Oksam received a Ph.D. in intellectual histang is the author of several
books. He has written on issues related to thisares and is also a specialist on
Jonathan Edwards. He was the only participant wae mot currently teaching at a
graduate level, but is now in pastoral ministry.

Data Collection Methods

This study utilized semi-structured interviews joimary data gathering.
Merriam describes this approach:

In this type of interview either all of the questioare more flexibly worded, or

the interview is a mix of more and less structugadstions. Usually, specific

information is desired from all the respondentsyimch case there is a highly
structured section to the interview. But the latgest of the interview is guided

by a list of questions or issues to be explored,raither the exact wording nor
the order of the questions is determined aheaitnef. {This format allows the
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researcher to respond to the situation at hartietemerging worldview of the
respondent, and to new ideas on the tépic.

The open-ended nature of the interview questiotiittded the researcher’s ability to
build upon participant responses to complex isguesder to explore them more
thoroughly. Ultimately, these methods enabled &searcher to look for common
themes, patterns, concerns, and contrasting viemssthe participants?

Six theologians were interviewed for sixty to ninetinutes. Prior to the
interview, each scholar was informed of the rede#opic. In order to accommodate
participant schedules, the interviews were scheldinl@dvance through emails and then
confirmed with a final email to solidify the datedatime. The researcher audiotaped the
interviews with a digital recorder and video readdhe sessions via call recorder for
Skype and a recording on an iPad using the appicabice record as a backup. Having
a video recording of the interviews allowed thesggsher to review each interview to
capture the body language, voice tone, and leveitefest in the questions. The
researcher completed the data gathering over tsef ten days. After each
interview, field notes with descriptive and refigetobservations were written, and a
professional transcriptionist transcribed the rdirags.

Analysis Procedures

This study utilized the constant comparison metbfocutinely analyzing the

data throughout the interview process. This meftrogided for the ongoing revision,

clarification, and evaluation of the resultant dedgegorie$>® When the interviews and

B1bid., 273.
52 1hid., 11 and 278ff.

23 bjid., 159.
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observation notes were fully transcribed into cotapfiles, they were printed, coded and
analyzed. The analysis focused on discovering d@ultifying common themes, patterns,
and emphasis across the variation of participastsyell as congruence or discrepancy
between the different groups of participants anétiwér or not they saw the value in
pursuing the topic further in their own teaching.
Researcher Stance

The researcher brought some inherent biasesdatiidy, which needs to be
taken into consideration. Limiting the researclondy include theologians within the
Reformed and Evangelical tradition, some that heehlithe researcher’s former
professors, as well as the personal experience®d than thirty years in pastoral
ministry, affected the researcher’s perspectivénduhe research process. The researcher
has frequently asked those under his care abotihtilestate of the believer and has
never had a person indicate that believers wilhdpeternity on a renewed earth. The
default answer has always been, “We will spenchdtein heaven.” With a desire to be
faithful to scripture and to be as theologicallaeixas humanly possible, the researcher
has felt uneasy about the lack of understandingtaibe final state of the believer in
Jesus Christ.

A theological bias is also evident in that theeggsher’s initial theological
training took place within a dispensational, préemhial, fundamentalist setting. While
thankful for the influence, the researcher no lorigeds that particular eschatological

perspective and is very sensitive to the assumptoid hermeneutics of that background.
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Limitations of the Study

This study carried with it some inherent limitatsorvhich also need to be taken
into consideration. The research included only litgians within the Reformed and
Evangelical tradition. Had the study included Odbw, Roman Catholic, Lutheran or
Liberal scholars, the researcher would have beslileely to arrive at the specific
information he was seeking, and the volume of dattald have taken the study beyond
manageable limits.

Another limitation of this study was arranging iviews with professors given
their teaching and traveling schedules. The rebeatarted with a list of eighteen
theologians who could address the topic with ai@adr degree of scholarly ability. The
researcher intentionally chose scholars who hatlemrcommentaries or articles on the
specific biblical passages that spoke of the neavéies and new earth or on heaven in
particular, though that was not always possible iitimber of interviewees was then
reduced to Six.

Another bias that must be noted is that two ofitierviewees were former
professors of the researcher during his theologittalies. There was also the difficulty
of not conducting face-to-face interviews. The tbg@mns that participated in the study
are scattered throughout the United States, antintieeand expense involved made it
impossible for the researcher to conduct face-te-faterviews with all of the subjects.
Nevertheless, the interviews were very personatdecasual, with only one technical

difficulty, which required restarting Skype befdhe questioning continued.
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Summary of the Project Methodology

Utilizing the qualitative research approach, teeearcher sought to account for
the way academic and popular literature differésrunderstanding of the final state of
the believer. The study included a semi-structiméstview process examining what
theologians believed contributed to the lack @riture on the final state of the believer,
as well as the implications for such a view. Thialgative design allowed for deeper,
emic analysis of the reasons heaven is predomynatesented as the final state of the
believer, as opposed to life on a renewed earthlé/itere were differences of opinion
amongst the theologians, a sufficient amount gbfaéinformation was gathered to
accomplish the purpose of this study. The findingsich resulted from the qualitative

research methodology, will be detailed in the rodepter.



Chapter Four
Findings

The purpose of this study was to examine how eslara theologians account
for the way academic and popular literature diifietheir understanding of the final state
of the believer. To that end, this chapter utilitesfindings of the six interviews on
common themes and relevant insights pertainingeadsearch questions for this study.
The following research questions served as thade focus for this study:

1. How do evangelical theologians account for ilmtéd focus on the new

earth in academic and popular literature?

2. What are the implications for the church witts tdifference in focus?

3. How do evangelical theologians (specificallyfpssors who preach in

churches) negotiate the differences between thairunderstanding of scripture,

regarding these issues, and the default expecsatibtineir listeners?

Common Themes Accounting for the Limited Focus onite New Earth in Popular
and Academic Literature

In response to the first research question, itaygemrent that the limited focus on
the new earth was predominantly due to the tradivforeferring to heaven as the final
destiny of the believer. Senterton explained, “¢ould say the primary focus on heaven
is what accounts for the limited focus on new eame professor wondered if the new
creation model could ever become the predominaw given centuries of the spiritual

vision tradition. When asked why the literaturebath a popular and academic level, had

87
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such a limited focus on the new heavens and neth,gbe following reasons were
given.
Hymnology

One of the primary instruments for perpetuatirgghiritual vision model of the
eternal state resides in the music that is sungpnship services. Dr. Oksam asserts:

| think the contemporary evangelical world has beessively shaped by our

hymnology. That extends even more so perhaps teegorary songs and not

just the ancient hymns. | grew up Southern Bapfi&t.sang, “When the roll is
called up yonder, I'll be there.” Or “When we aditgo heaven, what a day of
rejoicing that will be.” Probably every hymn thagrew up with had an
unconscious shaping on my thinking and expectaionisioned death to be
followed by an eternity of this disembodied spaitlife in some upper part of the
galaxies in God'’s presence.

Dr.Wittstone made an appeal to musicians and sotege/to “change the lyrics.”
Recognizing the power of songs to shape our thg)kie said, “It's going to be hard to
change people's minds if we keep singing Platamii.’sWittstone went further and
pointed out that even some of the better hymnbketlay depict heaven as the final state
of the believer. “Even the popular sohgChrist Aloneg has this line, ‘Until he returns or
calls me home,” which in a way can be okay, becdeses is your home, but | just don’t
think that’s helpful. People keep seeing my homgpishere somewhere.”

The respondents were keenly aware of the impactusic for the transmission of
theological truths and called for a rethinking wids if the new creation model is going
to make any headway. Given the rise of contempdtaurystian music that is played on
radio stations, Oksam commented, “That extends exae so perhaps to contemporary

songs and not just the ancient hymns.” Dr. Rossragte this observation, “When | think

about the music that we hear today, | don’t seemaii@nything at all in the
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contemporary worship scene in which the lyrics foapon the new earth or the idea of
an embodied existence of resurrected life.”

There were two themes that each of the respontehiesred contributed to the
limited focus on the new heavens and new earthaditerature. The first was the subtle
influence of Platonism on Christian thought, andipalarly how it has shaped the
Christian view of heaven. A second predominant giis was the role of
dispensationalism. The fact that every professemtified these two influences upon how
people understood the eternal state was significant

The Influence of Platonisit

Without exception, each of the professors suggdesbtE the most prominent
influence on how evangelicals thought about heagsitled in the enduring influence of
Platonism on Christian theology. Several suggetstatit might be surprising for

Christians to understand how much Platonism hastffl their views of the eternal state.

%4 Dr. Michael Vlach, professor of historical theojoat Master’'s Seminary, offers this summary of @kt
thought: “Platonism is rooted in the ideas of thead) ancient Greek philosopher, Plato (427-347)B.C.
Plato was one of the first philosophers to argae thality is primarily ideal or abstract. With Hikeory of
forms,’ he asserted that ultimate reality is nairfd in objects and concepts that we experiencearh.e
Instead, reality is found in ‘forms’ or ‘ideas’ thimanscend our physical world. These forms opeaate
perfect universal templates for everything we eigree in the world. For example, all horses onhearé
imperfect replicas of the universal ‘horsenesst thasts in another dimension. One result of Platon
was the belief that matter is inferior to the gpal. Thus, there is a dualism between matter had t
immaterial. This perspective naturally leads toaieg perceptions concerning the nature of the ighys
world and even our human bodies. Plato’s accoutoafates in Phaedo is one such example. When
sentenced to death, Socrates rebuked his friemadadarning over him by declaring that he longed for
death so he could escape his carnal body and fochigher spiritual values in a spiritual realmr Péato
(and Socrates), the human body is like a tombHersbul. Plato’s ideas have had an enormous infipact.
Michael J. Vlach, “Platonism’ Influence on Christigschatology,” mymission.lamission.edu,
https://mymission.lamission.edu/userdata\5Csch&sZadcs\5CPlatonism_and
_EarlyChristEschatology.pdf (accessed May 4, 2013).
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Dr. Wittstone goes so far as saying Platonismes'ttumber one effect” on how people
envision heaven.

The respondent’s summarized Plato’s concept ofdreas spiritual freedom from
the material world. Plato believed that man is iy made up of soul, and that man’s
soul is trapped in a body, awaiting deliverancatd®$ phrasesoma seniameans the
body is a prison or tomb for the soul. To Platdva@on occurs when the soul is set free
from this prison-body. This concept gained a fotithwaith some of the church fathers,
who in turn articulated a concept of heaven undernifluence of Plato.

Dr. Oksam explained how Platonic thought impacis'®view of heaven:

There is a mindset, which says, “The body’s evilc8 | have to fight against

sinful lust and temptations, heaven will be geting of this body and just living

as a disembodied spirit.” There is, to some extérg,notion that whatever is
material and physical and tangible and empiricadhl is not just secondary to,
but sub-spiritual. It's not the ultimate for whithave been redeemed and toward
which I’'m moving. It's this notion that [the] spiuial is somehow the antithesis to

the physical is very much embedded in people’s mihduote to people C.S.

Lewis’s comment all the time, “Matter is good. Godated it.”

Professor Senterton suggested that the influeh8egustine on Christian
thought has promoted the role of Platonism witheology. He noted,

Beginning with the second century, we have theafdelatonic views and by the

third and fourth century, with the stimulus of NBtatonism on Augustine, the

notion was conveyed that there was a transcendalmmwhich is far better than
the present reality. It wasn’t called heaven intdétiesm, but the Christians put
those ideas together that began to influence tiggolo

Wittstone agrees, “Augustine knew that matter wiaswil. He corrected that part
of Neo-Platonism, but he did seem to think thattematas inferior and that physical life

is inferior to a higher spiritual life. That, | tik, has probably the greatest influence in

Christian history.®*® This researcher asked the question about hoveshnisnued to

% philosopher Gary Habermas observes that Platoisemi of forms, along with his cosmology and his
views on the immortality of the soul, “probably hhae greatest influence in the philosophy of relmi . .
Christian thought also came under the influencelafonism, as scholars of the third century such as
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affect Reformed and evangelical theologians. Hernented, “Even Calvin says about
ten times in thénstitutesthat the body is the prison of the soul. That® pmbarrassing
for Calvinists.”

The general consensus among the respondents atddhonic thought had a
profound influence upon the early church fathensdlogy of heaven. Consequently,
heaven was viewed primarily as a spiritual realm@sosed to an earthly, physical
reality. There appeared to be an embarrassmentgthenespondents to the widespread
embracing of Platonism that remained in much otemporary Christian theology
regarding heaven and the physical body. Yet, wiegd professors observed is that the
attempt to correct the influences of Platonism astsemely difficult. As one professor
noted, “Incoming seminarians are steeped in Platthrmught. They just don’t know it.”

The Role of Dispensationalism
The second major influence that contributed tion&¢d focus on the new earth is

the impact of the theological system known as dispgonalisnf>° At its core,

Clement of Alexandria and Origen mixed this Grebkgsophy with their theology. In particular,
Augustine’s interpretation of Plato dominated Ciaiis thought for the next thousand years aftedbath
in the fifth century.”"Gary R. Habermas, “Plato, Platonism,”"Hrangelical Dictionary of Theologgd.
Walter A. Elwell (Grand Rapids, MI: Baker, 198458860.

%% The history of Dispensationalism is traced inftilowings works: C. Norman Kraus,
Dispensationalism in America: Its Rise and Develept(lLouisville, KY: John Knox Press, 1958);
Clarence B. Bas®ackgrounds to Dispensationalism: Its Historicalm®eis and Ecclesiastical
Implications(Eugene, OR: Wipf & Stock, 2005); and Michael \idiths, This World Is Not My Home: The
Origins and Development of Dispensationaligmarn, Ross-shire, Scotland: Mentor, 2003). Timagry
publications advancing Dispensational theologyasa®ociated with Dallas Theological Seminary and are
espoused in: Charles RyrigispensationalisnToday(Chicago: Moody Publishers, 1965) and Lewis
Sperry ChaferSystematic Theology in 8 Volun{@allas: Dallas Seminary Press, 1947). This movéme
has undergone a shift toward what is being callegfessive Dispensationalism. This can be seemein t
writings of Craig A. Blaising and Darrell L. BocRispensationalism, Israel and the Church: The Searc
for Definition Grand Rapids, MI: Zondervan, 2010); Darrell L. BpEKiott Johnson & J. Lanier Burns,
Three Central Issues in Contemporary Dispensatisnal A Comparison of Traditional and Progressive
Views(Grand Rapids, MI: Kregel Academic & Professioh@99); Craig A. Blaising and Darrell L. Bock,
Progressive Dispensationalisf@rand Rapids, MI: Baker Academic, 2000); Robei&y, The Case for
Progressive Dispensationalism: The Interface Betwi@ispensational and Non-Dispensational Theology
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dispensationalism distinguishes sharply betweeaelsnd the church in the plan of God.
Israel is the object of the earthly promises of @udule the church is assured of a
heavenly reward. Under this model, God has twardispeoples and separate plans for
each. Dispensationalism understands Old Testamephecies as applying only to

Israel, the earthly people of God. Rather thanrigalizing” such prophecies, they
advocate a literal fulfillment of God’s promisesysgtime in the future. The primary
hermeneutical feature of this school of thoughhenecessary distinction between Israel
and the church for all time and eternity. Dr. Oksarho was trained in a dispensational
school recalled, “We were taught in seminary tkedél is the earthly people of God and
the church is the heavenly people of God. Sinceltlvech has no covenantal claim to the
Holy Land, much less the whole earth, our expemtas to live in some supra-earthly
realm that is unrelated to what's happening upmsnpilanet.”

The view that there will always be two people aldieven into the eternal state,
provides a powerful impetus for the spiritual visimodel*>’ The church will find its
destiny in a heavenly existence, while Israel iitkehe earth. Again, Oksam comments,
“Christians, who have been immersed in dispensaki@aching, have it in their minds
that whatever purposes God has for this earth, anyies to the ethnic nation of Israel.”
Several professors noted that progressive dispenséists have begun to move away
from such sharp distinctions. Rossner suggestedpénsationalism no longer captures

the imaginations of younger Evangelicals to theréeghat it used to.” He went on to

(Grand Rapids, MI: Zondervan, 2010). For a faiitjeal treatment of this system of thought one cead
Vern PoythresdJnderstanding DispensationalisfRhillipsburg, NJ: P&R Publishing, 1993).

%" However, it must be noted that those who espowsgériaual vision model are not necessarily indebte
to the dispensational framework.
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suggest, “social media probably plays a role” i demise of dispensationalism: “As |
look at my own teenagers, there is a desire fon@s@anity that is engaged with the
world, that isn’t escapist, but more communal.”

McDay wondered how dispensationalism could be isterst on its major
hermeneutical point since “the millennium is extchoarily earthy.” He noted that much
of dispensational eschatology looked to the millenmas the fulfillment of the prophetic
promises, which are going to take place in thel‘neald.” Given the radical distinction
between Israel and the church, McDay suggestednitiathis perspective, “in the long
run, it's hard to get the church located upon giéet in the eternal state.”

The profound influence of dispensationalism upanefican evangelicalism is
not in doubt, according to those interviewed. Thesensus was that this hermeneutical
system contributed largely to the spiritual vismandel of the final state of the believer.

The Impact of Fundamentaliérh

The foundations of modern American fundamentahsw what Dr. Oksam said
was an “escapist theology,” whether they intended not. In an effort to combat the
rising tide of liberalism within churches and searias, the fundamentalist movement
started Bible colleges and divinity schools. Alamith the development of its own
institutions, there was a withdrawal from denomrad that were trending toward
liberalism. The clarion call of the movement wasparate” and “come out from among
them.” This separatist perspective went hand ingleith its eschatology and

assessment that culture was increasingly “worldly.”

%8 For a defense of Fundamentalism cf. George Doatistory of FundamentalisigGreenville, SC: Bob
Jones University Press, 1973). For a critical nevaé Fundamentalism see George Marsden,
Fundamentalism and American Cultu®® ed. (Oxford, England: Oxford University Press, @0Modern
Fundamentalism’s eschatology is largely groundedigpensational eschatology.
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Oksam portrays fundamentalism’s outlook in thiywa

Our culture is corrupt. Society is going to helkimand basket. Post-

millennialism is liberal. This world will be uttgridestroyed. There’s no hope for

change in the political system or the educatiogsiiesn. This is Satan’s world. He
has dominion. He’s the god of this age. What Ciamgtly does, it comes to me
with a message of, “You can get out of here. Yaug@eat out now by believing in

Jesus. And you'll get out later when you're raptliréou can escape all the

turmoil of this life.”

Another stated, “Fundamentalism, with its highidividualistic viewpoint,
conveys that life is all about me and Jesus, atithgemy sins forgiven. Entering into
His presence basically cuts off and severs anyaxtion with what is going on globally,
what is going on in any sense related to this Ea8bnterton observed that the larger
theological framework of fundamentalism, with iisgensational eschatology
communicates, “This world is destined for fire. Aexerything in it is irredeemable,
except individual human souls. Let’s get out ofen@nd go to be with Jesus.”

Dr. Senterton, reflecting further on the originedearch question said, “The
lingering fundamentalist mentality is massive aedhaps primary in the failure to
recon[nect] with the idea of a new earth. You talla fundamentalist about a new earth,
they'll say, ‘What? You're trying to tell me I'mwong back [to] live in the very place
that I'm trying to escape from? That's insane. Thakes no sense to me whatsoever.’
That is a massively significant factor in this wiadhing.”

As this researcher probed further into how thelmentalist/dispensational
connection manifests itself in the church, Dr. Wldahe, who teaches a course on ethnic
ministry, said he has been trying to teach the c®ation model to African-American

pastors, but, “[i]t does not fly because they warleave this earth. They don’t want to

come back to the earth where they’'ve experiencedisth racism and poverty and
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injustice. He said the creation model is goingéalreally hard sell in the black
church.?®

Inherent within some aspects of fundamentalisthesnegative perspective it has
toward creation and this earth. This mindset hasfi@ations for the future of this earth
as described by Dr. Senterton: “When you come a#ngsay, ‘God’s final consummate
purpose is to redeem this earth and for you todivé forever,” to them, that’s just
wrapped up in a whole worldview that is foreigrtheir way of thinking.”

The researcher was able to detect through theviates just how tightly
connected the ancient philosophy of Plato and tbéam fundamentalist movement is in
its disdain for the material creation and the ptgisbody. For the latter, the eschatology
of dispensationalism assumes a dire perspectitteecdarth, as it is seen as beyond repair
and therefore deserves annihilation. The same hldgor the physical body, which is
the instrument of lust and holds one back fromuly tspiritual experience. With these
perspectives, the interviews revealed a deep ctiondmetween Platonism,
dispensationalism and fundamentalism that undesrtime prospect of a new creation
model of the eternal state in favor of a spiritvialon model.

Differences in Application Between the Spiritual Vsion Model and the New
Creation Model

The second research question addressed the pbtlifferences between the
spiritual vision model and the new creation modighws focus on heaven as a final
destiny of the believer, as opposed to the destirlge believer reigning with Christ on a

new earth. What are the implications for the chwith this difference in focus?

29 More will be said about this account in the settim preaching.



96

One may not initially see a practical differenetveen the spiritual vision model
and the new creation model. In both instancesbétever is entering into an inheritance
in the presence of their Savior, whether in heaweon earth. Does this distinction have
any discernable practical difference? From thearse of those interviewed, the answer
would be “Yes.” How a person views their final degtimpacts how they assess God’s
purposes for this present earth, as well as howuhderstand their calling in life to
pursue righteousness. The interviews revealed thrgkcations of one’s view of their
final destiny: a positive or negative view of cieat the significance of the resurrection
of the body, and the distinction between the irdbamd external pursuit of
righteousness.

Creation

The first implication of the difference betweese thew creation model and the
spiritual vision model was the increasing interastcological concerns and creation care
coming from the new creation camp. Each professta#chthat segments of the
evangelical church have often conveyed a sensesddia for creation, driven by two
beliefs: this present earth is cursed beyond repairthe physical realm is inferior to the
spiritual. This way of thinking is consistent withe belief that the earth is going to be
annihilated and is destined for destruction. Ye& person, the responders upheld the
goodness of creation and saw the primary distindbetween the new creation model
and the spiritual vision model was how each understhe stewardship of the earth. The
concern for drawing out the logical conclusionhe spiritual vision model was

expressed by Penn: “I think of Christians who mayphrt of the tendency to take the
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ruling aspect of the image of God in the wrong cign. It is a concomitant of thinking
that the end of the earth is simply one of desioact

While each professor was in agreement that theaneation model was more
likely to see continuity between this earth andribe earth, this did not mean that each
respondent drew the same application for how oretavaxpress creation care. In fact,
there were deep differences. Nevertheless, if aner&ced a Platonic outlook of the
material world, with a dose of dispensationalignentthe outcome would likely be as Dr.
Wittstone suggests: “suspicion of the material diowhich then leads to a low view of
the incarnation, and ultimately, to a low view bétresurrection.” Another stated, “It has
led to a de-valuing of the here and now.”

Dr. Senterton expressed his opinion that holisky creation eschatology is
really “a theology of creation:” “God made this WwbrHe breathed into dust the breath of
life. He got his hands dirty. He looked to the céempwvorld he made and said [it] was
very good. Concrete, finite existence is good.” ihgkhe idea further, he said, “The
guestion is not just whether or not you think thisrgoing to be a new earth. The
guestion is whether you think God’s will is for thealing of the world. When you really
believe that, it changes your life even if you &t consciously come to the new earth
doctrine yet.” He went on to explain:

This world is where God has placed me. I'm an eamtfature. I'm made for this

world. I love this world God made because God sedahe world. I'm an image

of God. | want to love the world too. That's realhe grounding of the vision of
the new earth. It's not just whether there will iv's, this impetus to care for the
world that God cares for. We [are to be] be liked(30 love what God loves.

That is really what makes the difference.

While all the professors recognized creation earsignificant and biblical, there

were distinct reasons for pursing this venture DAsSenterton argued, we should care
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for the creation because it is good and God lowvd3uit Dr. Wittstone drove the argument
in a different direction: We are to value God’satren, not only because it is good, but
also because it too will one day be redeemed. Ig&amed,

| see it as creation, fall, redemption; there'smpglementary relation between

creation and redemption. Redemption restores ore&tione continued unified

story, but there's also a tension between thememRption does trump creation.

What I'm saying now is that redemption is more tbi@ation but it's not less

than. Redemption does restore creation, but that'all it does. It saves us from

hell. In one sense creation is foundational foeragtion, because redemption
makes no sense without creation. But | also wagiue privilege of place to
redemption. | want my children to be fine floufisip humans, but | want them to
love Jesus. | don’t want them to go to hell whezyttie.

Professor McDay and Wittstone noted the importaric¢eacing the biblical story
line that culminates in the redemption of creado not make creation care greater than
the redemption of humans. Wittstone said, “Thetlei's tension we have to embrace. |
think the new earth helps us bring the story togietbut we have to be careful that we
don't minimize the specialness of redemption.” MgBaid, “While we are to care for
creation, there is virtually nothing in the New fament endorsing such an idea.”

So while each of the professors endorsed a greatphasis on creation care,
which they sensed came from the new creation madeds not clear how that was
spelled out in practice. It was also apparentalaerence to a new creation model was
promoted from two different directions. The firstnsgreater care for creation grounded
in a creation mandate, while the other was driwethk biblical storyline that creation
itself would one day be redeemed.

Resurrection of the Body

The bodily resurrection of Jesus is one of thelfumental tenets of the Christian

faith. The New Testament affirms that believerdesus will experience a bodily
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resurrection in like manner to Jest$.0ne of the critical distinctions between the
spiritual vision model and the new creation modehat the latter puts the future, bodily
resurrection of believers front and center in itsdel. Each of the respondents recognized
that the spiritual vision model might leave onehathie impression that the future of the
believer is lived out in a disembodied state invie®a This viewpoint is consistent with
what was discovered in the literature review. Hogvedr. McDay suggested that human
bodies on the new earth “correspond to the restimrebody of Jesus.”

Several of the theologians were able to descpleeiBc cases where the spiritual
vision model and the bodily resurrection seemecbinflict with the default expectation
of most students. Dr. Wittstone described a situatvhen he asked a class of college
students in an evangelical Christian college abwairesurrection of the body: “Two-
thirds of the students did not believe their phglkbndies would rise again, which is just
amazing. If you knew that your final place was & meeation, this earth being restored,
it would be much more difficult to not believe imetphysical resurrection or [to have] a
low view of the incarnation.” In a similar encountene of the scholars, who regularly
meets for accountability with businessmen, recaliateonversation that demonstrated
that the resurrection of the body does not seebe tsignificant to some believers. This
man is on the board of a major Christian college gaid, “I just don’t see the
significance of a new earth. Why does it matteraV¢tthe big deal? I'm with Jesus,
does it matter where?”

One of the more interesting exchanges duringritexviews was when Dr.
Senterton talked about the inability of many evédicgks to put together the fundamental

doctrine of the bodily resurrection of the saintthwhe traditional view of heaven. The

280 3ohn 11:25; Romans 6:4; 8:11; and 1 CorinthiansS2L5
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words he used to describe the current evangelieal were “confused” and “unclear.”
He suggested that the best way to understand shereetion of the body was to see its
fulfillment on a physical, new earth. His chief gtien was, “How do you put together a
physical resurrection with the notion of heavera @ace for disembodied souls?”
Positively, for the new creation model, the hopéhefbodily resurrection makes sense
for preaching at funerals when, as Dr. Wittstonensels, “You can say when your loved
ones die, they're not gone for good. They're gdmgome back.” He concluded that this
is why the resurrection matters.

Several of the scholars noted the importanceebtdily resurrection in relation
to redemption. One respondent said,

| tell people that their bodies, their future resation bodies, and the new earth

have to be quite similar to their present bodies the present earth. If the new

earth and the resurrection body is too differeofthe present body they have

now or the earth as we see it now, then they am@dnth have not been redeemed,

they've been replaced. The Christian hope is notdplacement. It's for

salvation, which include the redemption of the hody

The Pursuit of Righteousness

The impetus for this research question is grounlé¢ide Apostle Peter’'s words:
“But according to his promise we are waiting fomnieeavens and a new earti*which
grounds the impetus for the pursuit of righteousneghis life in a coming judgment, but
also in the promise of a renewed e&fthin the literature review portion of this work the
researcher noticed that the prospect of the newemsaand new earth as a motive for

holiness was seldom addressed. Is it possibldhbed is a difference in the driving

motivations of the spiritual vision and new creatiaodels regarding the pursuit of

1) peter 3:13.

%29 peter 3:14, “Therefore, beloved, since you aaiimg for these, be diligent to be found by him
without spot or blemish, and at peace.”
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righteousness? For this reason an additional quegtas pursued: To what extent may a
primary focus on heaven limit the church's undeditag of calling and the pursuit of
righteousness of this life?

Continuity

Within the literature debating the spiritual visiand new creation model is the
guestion of continuity and discontinuity betweeis #arth and the next as well as in this
life and the next. When this research questionpeaed to the theologians there was a
general sense that the new creation model offegrdater continuity between this life
and the next. Dr. Rossner shared a personal exdroptehis own life:

| John 3 has been a text that has spoken powettullye. We don’t know what

we’ll be like, but we will be like Him. So with th&ope, we purify ourselves.

There is a connection between being pure now, Isecary ultimate destiny is to

have this fellowship with Christ. If my vision oehven doesn't really give me a

strong view of the continuity between this life ahé next, not just my body, but

my being, now, it becomes less obvious why, fomgxe, letting Christ bring my
anger under control is going to help me enjoy fedibip with God forever more
deeply.

While one would be hard-pressed to validate thertet is a necessary distinction
between the motivations for righteousness in ifeswithin the two models, there was
general agreement that the differences were Mélihe believes that the “works” of this
life will be burned up, then the sense is thatlabors in this life are restricted to this
age. However, as Professor Penn noted, “The prbspaduture accounting” as well as
the concept that “our labor will not be in vain” svan impetus for what Professor Penn
described as “living in light of the future.” Hegared,

There is reason to think that what | do now is intquat in terms of developing the

qualities, the virtues that one can be using navthat my current work and my

current character development is meaningful nowjtkalso has potential

meaning for the future because even though | maymderstand what it looks
like, | have this assumption that there is goingeareative God-given work to
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do in the new earth. That's part of my calling dsuanan being here, with the
assumption being that that will be part of my calin the future.

Internal Focus

In the interviews, several professors observedtti@spiritual vision model has a
tendency to focus on internal matters of the hieattte detriment of community and
living out one’s calling in this life. The objecticconveyed was that the propensity of the
spiritual vision model communicates that God valinesinterior aspects of a person’s
being over the physical aspects of the Christii@n 8enterton commented, “I think the
new earth connects more with daily practice. Howglveaven is perceived as connecting
with the internal.” He went on to say that his st often come to seminary with the
sense that, “God only cares about the heart, eogtkernals.” He lamented that this
perspective circumvents living “holistically in theorld.”

While it was not necessarily the case that thetapl vision model is only
concerned with the interior matters of the heas,ibterviews suggested that it might be
a consequence of the Platonic, fundamentalist reirttist embraces the spiritual over
the physical. Professor Senterton commented, “Tin& 5 not internal versus external.
The point is which works are important to God n@wee live out our calling as the
embodied holy people of God?”

Doctors Penn, Whitestone, and Senterton wantsdedurther development of
the notion that the future draws us to ethicalaadiin the present, and not just because a
person will give an account to God, Whitstone comiee, “The future is in fact calling

us. Do you want to be a part of that or do you watrite left behind? That's what we
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want to live now, the presence of the futuf®.In this regard, the future may be said to
inform the present day ethics of the believer beedbere is continuity in both body and
spirit between this life and the next. McDay agrdet the pursuit of righteousness
needs an outward, physical dimension. He suggdsétavith a bodily resurrection on a
new earth, “it gives our vocation eternal valualsio think it means our bodies matter.
Physicality matters. Materiality matters.” Oksanmttbuted as well, suggesting that
Christians need to “build into people an apprecrator the physicality of spirituality.”
There was a concern that the spiritual vision medrlild drive people toward a “pure
individualism” in this life without capturing thegnificance of community fellowship
depicted in the new creation model. Senterton éagha name for this distinction, which
he called the “eternal global village.”
The researcher queried what a greater appreciardhe physical aspects of
spirituality might look like in practice. Dr. Permmswered,
| think the strongest thing that it means for mibe able to encourage people to
say, “It makes sense that right now, in this ey should be cultivating your
own gifts that God’s given you. You should see &fesignificant, as important to
sense God’s call, and you should be a person wéissecreasingly to embody
the quality of life that Jesus had, that you shdoddseeking to deepen your
friendship and relationship with God.”
He provided this caveat, “Now granted, there artagdy people who have a more
traditional view of heaven who are working at deepg their relationship with God. 1

think practical matters of discipleship for the mpart get a heightened emphasis if the

idea is we're getting ready to do something beyibvedend of our lives.”

23 When asked who had the most significant impacherunderstanding of this concept, five of the six
professors referred to George Eldon Ladd’s bddile Presence of the Futurehe Eschatology of Biblical
Realism(Eerdmans: Grand Rapids, 1974).
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The research question sought to capture what rbigjlany significant differences
between the spiritual vision and new creation moelghrding matters of practical
importance. There was a great deal of agreementithalistinctions were valid and the
new creation model provided a more “holistic” pesjove on life in the present. While
the interviews revealed some practical distinctiartl regard to creation, the physical
body and a continuity of our life with the nexteth remained a great deal of speculation
as to fleshing this out in dalily life.

When this particular research question was askégeqgbarticipants, there was
more likely to be a pause before answering thetgurebecause as one professor said, “I
haven't thought about it much.” It was clear tha professor saw clear demarcations
between the two models, but the specific applicagiave way to larger, general
responses. Several of those interviewed indicdtatdthe application of the new creation
model needed further development in this area.

Common Themes That Emerged When Preaching the Newr€ation Model in
Churches

Teachers in a seminary have a unique callingaia students for ministry and
consequently, it is incumbent upon then to remaiongoing collaboration with the
church through preaching and teaching. Each op#ngcipants in the interviews
preaches or teaches regularly in a local congregati leads seminars for churches. This
regular engagement with the local church allowedititerviewees to speak with some
clarity and experience on the topic of the etestaile of the believer. Several of those
interviewed spoke of counseling the dying or thake had lost loved ones through

death. This connection with the reality of congtemal life was vital for the interviews.
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At least four of the professors embraced the n@atmn model of the eternal state and
all had preached on the topic in a local churchelvprovided firsthand experience on
how well the new creation model was received coegbéw the spiritual vision model.

This research question had two primary purposest, it was an effort to grasp
how teachers who preach in local churches werevetevhen they taught on the new
creation model. Second, the researcher wantecetbh®e they negotiated the differences
between their own understanding of scripture aedigfault expectation of the listeners.

Several of the professors were specific in theseasment of how people in the
congregation responded to teaching about the netWw @a understood by the new
creation model. After being asked how people redpdrio his teaching on the new
earth, one professor responded, “Befuddled.” Hertlesd a recent situation when he
was preaching in England and commented to the egagjon “that we will not spend
eternity in heaven. We will spend eternity in tlewheavens and the new earth, on this
globe, resurrected, regenerated, and redeemeadaviisbe.” He recalled with some
emotion how angry some of the people were witmiessage. One particular response
was, “I don't understand what you're talking abduhought when we die we go to
heaven.” But this irate response was not limiteBngland, as he’s had the same reaction
here in the states. People will often say to hirng“never heard that before. | thought
the Bible said that this earth was going to be oored by fire.” This professor has
concluded that many people just assume the eagibing to be “vaporized.”

Dr. Senterton shared a similar experience whigaghing on John 3:16. In an
effort to convey a holistic sense of redemptionillostrated that one could read what

Jesus says about the kingdom and being born agaisuper-spiritualized way, “Believe



106

in Jesus and when you die, you go to heaven. Ocgald read it a different way in
terms of the coming of the kingdom in this world@le professor recounted with some
amazement in his voice, that after the sessioruplef people approached him and
stated with some sharpness in their voices, “YouNsunderstood the gospel. It's about
going to heaven when you die.”

One professor, who has written the most on thie @pd often preaches in
churches on the subject of the new heaven and adt, eecalls that early on, “I used to
just offend people. There’s some truth to that.yflwen’t ever have me back now. I've
matured since | started teaching this.” Dr. Wittgtdhen began to adjust his sermons and
seminars to say, “I'm not taking away what you &edi. I'm adding to it. It's not, ‘No,
no, no.’ It's, ‘Yes, heaven, yes, Jesus,” butshadt the end. It's heaven plus. It's Jesus
plus, and | also added some gentle correctiondérAfrestling with how to convey the
truth of the final destiny of the believer beinggd out on the new earth, Dr. Wittstone
says, “In general, I'm trying to be much more pesinow and say, what you believe is
true, but it's only half the story. It's even maghilarating than you know.”

One story seemed to have a particular impact oMittstone. In a class on
urban ministry, the topic of the new earth was adsked and to the professor’s surprise
there was a great deal of resistance. The majofispudents were black pastors who felt
the message of life on the new earth would get ttetamed” or “shot” in their pulpits.
When the professor pressed further, the reasorsutitr a response became clear. One
pastor said, “Being black is so hard. You endyrant you suffer, and you wait to get
taken out of this place.” Not yet convinced, Dr.ti&tone appealed to them by saying,

| would think that the new earth would be more hdlfor your people because
it's one thing to say this earth is miserable amés$ always on the bottom and
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mistreated and abused, and thank God that's ovkl aever have to come back.
Wouldn't it be even more exciting to say, “No, yate coming back, and this
time you're going to get over? You're going to vainthe very place of your
abuse and awful existence.” | would think it woblkeleven more encouraging to a
black audience.
The pastors were not deterred, and Dr. Wittstortetha final statement was given by an
African-American pastor, who said, “At a black fualeit's all about thanking God
they're gone, they're not suffering anymore. Thfis Was a veil of tears, but no longer.”
The interviews revealed that one of the more diffitasks of preaching and
teaching is the opposition encountered when tegcdomething different than the
traditional spiritual model of heaven. The intewees testified that there were multiple
kinds of reactions to the new creation model teaghanging from a “disdain for the
physical” to imagining that life on a new earth Wwibbe too “limiting.” Some listeners
didn’t want to have anything to do with the eartlall they just wanted to be with Jesus.
Nevertheless, the respondents who embraced thenmeatwon model were ultimately
convinced that the tide had turned in favor of @ geeation model. As Dr. Oksam
concluded, “People will generally start coming aafi once you show them the text.”
The experience of these professors demonstrateslifiowult it is to present a
model of theology that runs counter to what mostimctively believe. In some cases the
results of their teaching resulted in thoughtfidllegtion and a desire to learn more. Dr.
Oksam said, “When they see it in the text, theynaoee inclined to believe it.” On the
other hand, the new creation model comes acrosslasl to the ears of many

evangelicals who, by default, expect to spend &teimheaven. These examples from

preaching and teaching in churches indicate th@rtapce of this topic.
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The Need for Humility in Teaching on the Eternait&t

The consensus among the professors interviewdmwrto teach this material
fell along two lines: the first is teaching andgeking on the topic of the new heaven and
new earth should be accompanied with a large dblsemility. Given that the new
creation model can have a radical impact on pesptatitions regarding the eternal
state, the professors recommended that anyonehpmgaan the topic extend
considerable grace to their listeners. One profdssmbly confessed, “I've learned it's
better to just not say, ‘Look what | know and youpsd people have missed this.”
Professor Penn elaborated on how to engage thiswayle preaching and teaching:

| think a good dose of humility would be pretty pfel in presenting this material.

In the evangelical world, | think it could probaliiglp some relationships among

different groups if we were a little less confidefiour own, either our own

position or our own heroes. That might have theafbf really stimulating our
study of the scripture too, going back and askmges of the very questions
you're asking which not many people yet are askegause they don't realize
there's even any questions. All they think is thare] just answers.

As an example of the need for humility, each efpinofessors was concerned
about how certain writings on the topic were filledh more speculation about life on
the new earth than could be justified from scripfif One must recognize, as Dr.
Rossner stated, that “there really isn’t a great dbout the new earth in scripture,” so
speculating about life on the new earth should cositie a dose of humility.

Preaching the Larger Redemptive Story
A second reflection on how to communicate the iofethe new earth was to start

from the beginning of the Bible and lay out thegkarstory of redemption beginning with

creation and culminating in the new creation. Gegpondent communicated, “If | were a

#4The consensus was the popular book by Randy AlemtitiedHeaven fell into this trap. Dr. Senterton
said, “| started to read it and had to put it doltmvas too speculative.”
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new pastor, | would start off with the big storyeation, fall, and redemption. I'd say,
‘Here’s how it all fits together. Here’s the meamiof life. Here’s why we’re here. Here’s
where we’re going. Here’s why Jesus came.”

Tracing out the biblical storyline from creatiadonsummation was critical in
the thinking of those interviewed. Instead of refyon a few chosen texts that speak
about heaven, the new creation model, in bothitheature review and the interviews
emphasized that redemption is not complete urdikedrth is redeemed. What that aspect
of cosmic redemption looks like was not as impdrtarthe professors as much as seeing
the end of creation look something like its begmgniProfessor Wittstone was
particularly concerned that there not be a dividietween God'’s plan for the earth at the
beginning, as the arena where people live out thestence to glorify God, and the end,
which may be reduced to some disembodied existerae ethereal heaven. He asserted,
“If the new earth is too different from this onkeh we don’'t have redemption, we have
this world being replaced, and that’s an imporfaint.”

It is inevitable that people will have strong réaes to something new,
particularly when it concerns the final destinyagberson. As this researcher has learned,
which parallels the views of the professors intemad, the typical response to the notion
that eternal life will not be lived out in heavdriut on a new earth, brings about this
response, “I've never heard anything like that befo

Summary of Findings

The interviews revealed what the literature hadaaly confirmed, which is that

there is a strong tradition of the spiritual visimodel that pervades the evangelical

church. The consistency of the professors idemigfyhe foundations of the spiritual
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vision model as Platonism, dispensationalism anddmentalism was quite remarkable.
Without having any interaction with each other ytleensistently pointed to these
influences on the view of eternal life as being oha disembodied existence in heaven.
The various participants agreed that a subtle Rilsto has shaped how many
Christians view the physical realm of God’s cosnidss also includes how one views
the human body and its ultimate end. In one examipde another, the professors
conveyed that this perception has engulfed manytind the body is the greatest
obstacle to abundant Christian living. The condnghat is drawn then is that it is only
reasonable to expect that deliverance from thélffesxistence to a subsequent existence
in the spiritual realm of heaven be seen as theatlé deliverance. However, as Dr.
Wittstone suggested time and again, “It is not thatare taking away your view of

heaven, we are adding something that is far bétter!



Chapter Five
Discussion and Recommendations

The purpose of this study was to examine why thal tate of the believer, the
new earth, finds such limited support in the litera, at both a popular and an academic
level. The following research questions servecdasdritended focus for this study:

1. How do evangelical theologians account for thetkghifocus on the new earth

in academic and popular literature?

2. What are the implications for the church witts tdifference in focus?

3. How do evangelical theologians (as professdrs preach in churches)
negotiate the differences between their owshetstanding of scripture,
regarding these issues, and the default eap@cs of their listeners?

The opening chapter of this dissertation presetitedommon belief that heaven
is the final state of the believer. Chapter twaraféd this position by examining both
popular and academic literature. It was observatltttere was very little focus on the
final state of the believer, which the biblical ters call the new earth. In chapter two, the
helpful model describing the various views of heawas introduced: the spiritual vision
model and the new creation model as presented b@1arg Blaising’>> Chapter three
presented the methodology for this research ancribesl the participants in the study, as
well as how the interviews were conducted, inclgdwow the data was gathered and

analyzed. In chapter four, the findings of the ivitewvs were presented, and chapter five

2% Craig Blaising, “Premillennialism,” iThree Views on the Millennium and Beyped. Darrell Bock
(Grand Rapids, MI: Zondervan, 1999), 161-180.
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will now bring together the literature review arne tinterviews to reach some
conclusions and make recommendations for furthuetyst

This study has shown that the vast majority of Isoakd articles, at both the
popular and academic level, identify the final stat the believer as heaven. The
literature review portion of this research demaatstl that the spiritual vision model, as
presented by Dr. Craig Blaising, has not only biaenmajority view throughout church
history, but continues to hold sway among peoplkhéchurch and in popular and
academic literature. This study has sought to adciou this particular theological
position and press the issue forward to see th&datpns and differences between the
spiritual vision model and the new creation model.

Summary of Study

How do evangelical theologians account for thetiahifocus on the new earth in
academic and popular literature? This questionpuasued through an examination of
the literature as well as through in-depth intemg@evith evangelical theologians. In the
analysis of this question, the influences and ige&sch have led to Christians’ beliefs
about their final destiny with Jesus Christ, aiedrnible. As evangelicals, with a high
view of scripture, the biblical text is the primagurce informing believers of matters
that remain in the future. However, this study edgd that various other factors came
into play when one seeks to understand how thé dtage of the believer is perceived.

Summary of Findings

The literature and interviews revealed that seviaefllences might contribute to

the limited support for the view that the new eastthe final destiny of the believer. The

particular value of the interviews was that foutlé six people who partook in this
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process had moved from a spiritual vision model tew creation model. | was not
aware that this was the case when | began thevieteprocess, but this made for an
insightful learning experience, as these professioased the obstacles they overcame to
arrive at their current position. Without exceptitmese professors identified three
influences that contribute to the ongoing, popplartrayal of the spiritual vision model
of heaven. This study summarizes those influensédatonism, dispensationalism and
fundamentalism. Two final possible causes for thaiauation of the spiritual vision
model include how people read passages about haattem New Testament as well as
the limited discussion of the new earth in the amynsystematic theology texts of the
twentieth century.
Discussion of Findings

This study has shown that the belief that heavéimeisinal state of the believer
and is the dominant position within evangelical &elormed theology today. This
position is what Blaising calls the spiritual visimodel, in contrast to the new creation
model. Through the literature review and interviewth leading theologians, the
researcher identified various influences that hawdributed to the ongoing embrace of
the spiritual vision model. This chapter will exgdhe literature and the interviews to
identify the influences that have shaped peoplEws of the final state of the believer.

Why The Limited Focus on the New Earth?

The Lingering Influence of Platonism

The language of Christian writers is often peppeaveld unconscious Platonist
themes. It was observed in the literature revieat tine of the most prominent aspects of

the spiritual vision model was the release fromibdy, with its inherent bent toward
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that which is evil. While affirming the body as mstrument through which sin tempts
the Christian, the ultimate deliverance is not fritva body, but the redemption of the
body. Christopher J. Wright summarizes this infltezn

Misplaced dualism from Plato and then through gnastluences, folk

Christianity has often polarized the physical apiditsial realms. In contrast to

the Bible, which affirms that the whole materiadation is “good,” this popular

view regards the material world (including our kEsjias inherently evil and only
the spiritual world as good. Or, in more evangeliaaguage, only the spiritual
world has real permanence because it is “of Gogbime way, whereas the
material world is temporary, decaying, and of rermdl significance. So it
naturally follows, in this way of thinking, that tiong of the earth or on the earth
will survive into the eternal future after “the eafithe world.” How could it?

Only the spiritual world (God, angels, and redeesmas in heaven) will be

eternal. Physical bad; spiritual good. Very platoMery not biblicaf*®
The conclusion that is easily drawn from the infloe of Platonism and Gnosticism is
that what really matters to God is the spiritual] ghat the earth and physical existence
are, at best, second rate. This line of thinkingaoely promotes the notion of an ethereal,
disembodied heaven where the highest form of engstés one which has escaped the
bonds of the physical.

During the interviews, the researcher asked Proféasttstone about the ongoing
influence of Platonism upon Christian thought, &edsuggested that the influence of
Augustine is still felt within evangelicalism. Heated, “Augustine knew that matter
wasn'’t evil. He corrected that part of Neo-Platamidut he did seem to think that matter
was inferior and that physical life is inferioradhigher spiritual life. That, | think, has

probably had the greatest influence in Christiatdny.” The foundational elements of

the spiritual vision model have certainly beenueficed by Augustine and continue to

%% Christopher J. WrighfThe God | Don’t Understand: Reflections on TougheQions of Fait{Grand
Rapids, Ml: Zondervan, 2009), 199.
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this day. The literature and the interviews botficate that there is a widespread,
residual effect of Platonism on the Christian vigwhe final state.
The Influence of Dispensationalisrff’

Foundational to the influence of dispensationalsnthe final state is the radical
distinction between Israel as a nation and theathas a people. The early
dispensationalists insisted that God had uniquesrfadr the church and for the nation of
Israel. For the Jews, the promises of God relaie¢dd earth and the fulfillment of the
Abrahamic and Davidic covenants. The church, orother hand, was the heavenly
people of God and represented Christianity. Michd#liams summarizes the
dispensational program: “Israel follows a theocrédigal program while the church
follows a gracious-heavenly cours@®

It is important to note that dispensationalism nagergone a series of
transformations since its inception. Beginningha 1980s, Dr. Robert Saucy began to
moderate some of the more classical positions wiispensationalism, which
eventually led to the Dispensational Study Groupugh the Evangelical Theological
Society. The essence of this study group was toexpvays in which evangelicals could
break down some of the old divisions of spirituatsus literal interpretation of scripture.
There seems to be a softening of the distincti@t&éen Israel and the church in what is
known as progressive dispensationalism. Classispkdsationalists have critiqued this

variant of dispensationalism on this very pointjehhhas been the touchstone of the

%7 Dispensationalism has undergone a series of aus and can be categorized as “classical,”
“revised,” or “progressive” Dispensationalism. Semig A. Blaising, “Premillennialism” iThree Views
of the Millennium and Beyondd. Darrell L. Bock, Counterpoints: Exploring Dhegy (Grand Rapids,
MI: Zondervan, 1999), 160-81.

%8 Michael Williams,This World Is Not My Home: The Origins and Develeptof Dispensationalism
(Fearn, Ross-shire, Scotland: Mentor, 2003), 180.
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movement. As in all movements, it takes time faollbgy to make its way into the pew.
Such remains the case with dispensationalism,easltter, classical dispensationalism
still holds sway in the writings on heaven.

How this impacts a person’s view of the final stiatsignificant in that the church
is uniquely identified with heaven. The theologisgstem of dispensationalism has
consequently contributed to the spiritual visiondeloof the final state, but for reasons
different than those who have been influenced bgustine. The plan and purpose for
the church has a distinctly heavenly orientationlligvh’s analysis is important in
demonstrating how the spiritual vision model isueficed by dispensationalism. He
remarks:

As there is a qualitative difference between hearahearth, so the two peoples

of God sustain different relationships to the waidl its history. Israel finds her

fulfillment within the stuff of history. Her hope ihis worldly. The church, on the
other hand, seeks another world, another time s8bks the immortality of the
soul more than the resurrection of the body. Thelttg line between time and
eternity is not the second coming but the individuaoint of death. The

Christian’s interest is centered in heaven, intactvisouls enter one by one. The

setting of the affections upon the transcendenttheeternal means that the

Christian does not confuse the present order ofvibréd with the order of grace

and glorification. The believer’s citizenship isardistant country, a place of

tranquility and peace far above this world, whigHiull of vanity and conflict. In
short, finitude is good for Israel, but bad for teirch?®®
The Influence of Fundamentalism

Historically, fundamentalism had its roots in aalefe of the orthodox doctrines
of the faith. However, over time, it took on a cuétl element that was marked by
separatism from others who did not embrace the shewogical perspective, as well as

separatism from a well-defined worldliness. It vaa$ a major jump to see this world (the

earth) included in this negative, escapist mindset.

29pjid., 188.
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Several of the professors interviewed for thisigtmoted the connection between
dispensationalism and fundamentalism in its assesisthat this world is beyond repair
and the only hope is for God to start over. Thigipalar viewpoint also answered the
second research question about the implicationth®various models of heaven. If one
embraces the escapist notion of fundamentalism, tthie worse things become on this
earth, the better. For this reason, those who adbethe spiritual vision model are less
inclined to share a concern for creation or physgaressions of the Christian life.
While there are exceptions, fundamentalism’s oaton is both negative and escapist,
and consequently is not inclined toward a new aeanodel.

Not Distinguishing the Intermediate and Final State

The chief problem in addressing this topic concénesmprecise language used
by authors between the temporary place for disemelapirits of believers — heaven —
and the final state of eternal life on the newlearte fact that this distinction is
commonly embraced is seen in the massive numbdasaks on heaven as compared to
infrequent books titles on the new e&thCritically important to this discussion is the
frequency with which authors mingle texts aboutitttermediate state and the final state.
Barber and Peterson recognize this merging ofwtioestates in their comment, “When
most people refer to heaven, they speak of thenmgdiate state—that which follows
death and precedes resurrectidft.As seen in chapters one and two of this dissertati
there are numerous instances where those advoc¢hérspiritual vision model do not

distinguish the intermediate state from the fitatesof the believer in Jesus Christ.

270 see chapter one for titles.

21 Dan C. Barber and Robert A. Petersaife Everlasting: The Unfolding Story of Heav@hillipsburg,
NJ: P&R, 2012), Kindle location 338.
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Peter Toon, expresses his concern when he stfitsich church teaching over
the centuries has treated the intermediate statetagere, to all intents and purposes,
identical with the final state?*? David Lawrence concurs and suggests, “If our efern
destination was heaven then a new body would beagssary since...spirits are quite
capable of enjoying heaven.... It is strange how nt@stians claim to believe in
physical resurrection whilst still entertaining ioois of a ‘spiritual’ heaven being their
eternal home?”*

During the interviews, Dr. McDay suggested that npeople understand that
when they are talking about heaven, they reallymtba new earth. However, | think this
is far too generous a reading of the situationnFpersonal experience, when | have
asked believers where they will spend eternity @leyays say, “Heaven.” When |
pushed further and reminded them that the Biblehtesithat the final destination of the
believer is to be lived out in a resurrection bodythe new earth, the response is usually,
“I've never heard that before.” Personal experiemsavell as examining the literature
does not convince me that people instinctively amsa new creation model. For this
reason, | think it is necessary to preach and tdzattthe intermediate state is temporary,
while the new earth is final.

Confusion Over the Meaning and Significance of th&erm “Heaven”
The New Testament uses the word “heaven” in vaneays, which may

contribute to the misunderstanding that heavehddihal state of the believer. In chapter

272 peter ToonHeaven and Hell: A Biblical and Theological OvewiéNashville: Thomas Nelson, 1986),
112.

23 David LawrenceHeaven: It's Not the End of the Wor(dalley Forge, PA: Scripture Union USA,
1995), 75.
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two it was demonstrated that the biblical textsegiin support of the spiritual vision
model do not actually suggest that believers wi# in heaven forever with God. In fact,
Dr. Senterton suggests that there is not a siragegge in the New Testament that
indicates believers will spend eternity in heawiblical texts that are often cited to
support the teaching that heaven is the final dgsti the believer are merely
communicating the truth that heaven, where God ldwslthe source of the believer’s
eternal inheritance, spiritual blessings, citizémsand hope. As Middleton says, these
texts are nofttalking about going to heaven, but rather aboatgburce of our confidence
to live on earth in a manner different from (andension with) the present fallen world,
until Christ’s return.2’* A classic example of this is the massive work lapnéy Alcorn.
While | generally agree with the conclusions of&lt in which he identifies the final
state as the new earth, he entitles his béekven This confusion continues to propagate
the belief that heaven is where Christians willrgpeternity.
The Limited Focus on the New Earth in Systematic Téology Texts

Why choose the literature of systematic theologyrtderstand how the academic
community addresses the matter of the final sthtkeeochurch? The first reason is that
systematic theology addresses the question, “Wieg the whole Bible teach about any
given topic?” One would expect then that a biblice¢levant systematic theology text
would provide ample information on the final degtof the church and believers.
Second, seminaries and Christian colleges use tagt®oks to train pastors and future
professors, who in turn teach lay leaders, minigtaglers, and the church. What is being

read and taught in the seminaries eventually &lterwn to the people in the pew. For

2 Richard J. MiddletonA New Heaven and New Eartinpublished manuscript, 274.
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this reason, systematic theology textbooks hawvagice in seeking to resolve this
problem.

It was apparent in the literature review portidrihis study that the most popular
systematic theology texts of the twentieth cengpgke sparingly of the new earth as the
final destiny of the believer. Two examples arekBef’s Systematic Theologynd
Millard Erickson’sChristian Theologywhich have been the standard texts used in
Reformed and evangelical colleges and seminariekhB®f remarks, “The final state of
believers will be preceded by the passing of tles@nt world and the appearance of a
new creation.”> On the last page of his work, Berkhof writes tive$ about the new
earth: “There will be a new heaven and a new e&#h, 21:1,” and, “The renewal of
heaven and earth will follow the judgmeRt®At the very end of the book, Berkhof
mentions the “new creation” twice, and the onlyestreference to the “new heavens and
a new earth” is a direct quotation of 2 Peter 3By8contrast, Berkhof devotes sixteen
pages to the subject of the intermediate state.

Millard Erickson’sChristian Theologyas been one of the most popular texts of
the late twentieth century. It is moderately Calstic, evangelical and baptistic. Erickson
discusses the final state of the righteous in @vdpty-nine of his thirteen hundred-page
work. The category he uses for the final statbestérm “heaven.” He proceeds to say
this is the “future condition of the righteouS*Later in the same chapter he says,

“Heaven will be the completion of the Christianifggmage, the end of the struggle

25 | ouis Berkhof,Systematic Theolog{rand Rapids, MI: Eerdmans, 1939) 736.
2" |bid., 733.

27" Millard Erickson,Christian TheologyGrand Rapids, MI: Baker, 1983), 1126.
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against flesh and blood, the world, and the déVfiIh the scripture index dEhristian
Theology only one of the four key texts on the new heawrsnew earth is mentioned,
and that is Revelation 21:1-2, which is only quotethout comment.

It is likely that the paucity of biblical and thegjical articulation about the new
earth in these major texts have contributed teghetual vision model of the final state
of the believer. However, the recent publicatiohmajor systematic theologies by
Grudem, Frame, Grenz, Reymond, Horton, and BirgralNide a significant advance in
the new creation model, which bodes well for semi@mes and pastors who will be
exposed to a broader understanding of the fin& $ft@n has been presented in the
previous century.

Does it Matter?

This study has utilized the models of Craig Blagsio distinguish the two visions
of the eternal state of the believer: the spiritusion model, which has been the
predominant view since the early centuries, anchéve creation model, which has seen a
resurgence in recent years. The question is whethaot there are significant
implications for either view beyond mere theologdiatinctions? In the literature review
and the interviews, at least three distinctions tasult from the spiritual vision model
were of concern to the respondents. The first wasmpact of Platonism on how one
framed the eternal state. The second was a negmreeption of creation. The final one
was that the spiritual vision model has a weak va¢the resurrection of the body.
Christoplatonism

Randy Alcorn coined the term “Christoplatonism’d@scribe the blending of

elements of Platonism with Christianfty. The concern that Alcorn has with this merger

2781bid., 1230.
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is consistent with what was uncovered during therimews in this study. The elements
of this worldview suggest that the physical readnsecond-class and must be eventually
annihilated to experience the superior spiritugkass of life with God. Coupled with this
Christoplatonic viewpoint is the belief that anextbal heaven awaits the believer at
death. Also evident in Christoplatonism is a mystexpectation of eternal
contemplation that is characteristically passive.

The interviewees who addressed this researchnaeainsistent that any mixture
of Platonism and Christianity would skew the bialistoryline of creation, fall, and
redemption. Professors Wittstone and Senterton patécularly concerned that the
influence of Platonism essentially divorced Godrfrcompleting his good purposes for
the earth. Biblical redemption is just that — deems what was lost in the fall. The good
earth is not rejected and replaced; it is restaretirenewed.

Creation

The study of Genesis 1 and Romans 8 revealsamlessage that creation is
both good and yet groaning. The fall of man hadmaarkable impact on the current
creation, yet God promises to renew creation rathaer discarding it. This aspect of the
consummation of creation is often missing in thieitsgal vision model, and the presence
or absence of this element distinguishes the twdatso The final state of the spiritual
vision model is depicted by Scot McKnight as “upref’ (in heaven3® In this way of
thinking, the concept of a physically renewed ag&tared creation is certainly

minimized or even dismissed. How does the distndbetween a future, restored

29 Randy AlcornHeaven(Wheaton, IL: Tyndale House, 2004), 459-466.

280 50t McKnight, prepublication manuscript on heavEitie of book not yet determined. Chapter 6.
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creation and an ethereal heaven shape one’s vigwsofarth? The interviews revealed
various perspectives on how we are to view thiateva in light of the coming new
creation. John MacArthur, whose viewpoint aboutveeas a merging of the spiritual
vision model and the new creation model, reflectedhe significance of this creation in
a sermon with these words:

The environmental movement is consumed with tryangreserve the planet

forever. But we know that isn’'t in God’s plan.... Tearth we inhabit is not a

permanent planet. It is, frankly, a disposable @tant is going to have a very

short life. It's been around about six thousandyea so—that’s all—and it may
last a few thousand more. And then the Lord is ggeandestroy it.... I've told
environmentalists that if they think humanity iseeking the planet, wait until
they see what Jesus does to it. Peter says Gaihig o literally turn it in an
atomic implosion so that the whole universe godbexistencé®*

This perspective is but one example of how sorew/ wreation and what they
believe God plans to do with it. This line of thing seems to be a blend of Platonism
and Gnosticism that encourages the belief thatiwerial creation is doomed and only
the spiritual world will remain. Professor Wittstowas particularly concerned with this
perspective, “If the new earth is too differentnfrdhis one, then we don’t have
redemption, we have this world being replaced,thatls an important point.”

However, Professors McDay and Wittstone wanteabte the importance of
tracing the biblical storyline to a completion tlcatminates in the redemption of
creation, and not make creation-care greater thanetdemption of humans. Wittstone
said, “There’s this tension we have to embrackinktthe new earth helps us bring the

story together, but we have to be careful that a@tdninimize the specialness of

redemption.” McDay added, “While we are to carediation, there is virtually nothing

1 John MacArthur, “Evangelicalism and the EnvirontaéiMovement,” gty.org,
http://lwww.gty.org/resources/Articles/A148/Evangalism-and-the-Environmental-Movement (accessed
May 12, 2014).
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in the New Testament endorsing such an idea.” Wtheymes to the difference between
the spiritual vision model and the new creation elpthe topic of creation care is stark.
If one believes the biblical revelation points toasummation on a renewed earth in a
new resurrection body, then it seems to drive mggmwedge into the core of the spiritual
vision model.
Resurrection

The new creation model emphasizes the realith@physical nature of the
resurrection body and does not reduce it to mexelay of describing life after death.
Considerable emphasis is placed on the understatian there is a bodily existence on
the new earth after a disembodied existence indreav

A Platonic view of the created order, when combingh a Gnostic perspective
on the body, may subconsciously diminish what tee&vN'estament says about the future
bodily resurrection of believers. If material thiadgike the body, are unspiritual and
considered evil, one can understand that the nati@nphysical resurrection on a
material new earth would come across as suspeetlitBhature that promotes the
spiritual vision model can come across as confuaimjlacking cohesion when it seeks
to embrace a spiritual vision of heaven and yetrag®belief in the bodily resurrection.
It seems that some of the authors have startedhedlien instead of laying a foundation
for the eternal state with a commitment to the lyodisurrection. For this reason there is,
according to Dr. Senterton, much “confusion” othex final state of the believer.

How the New Creation Model is Received
At the outset of interviews, the researcher waettain which positions the

various professors held with regard to the spilitigion or new creation model. Initially,
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all of the professors held the spiritual vision rebidr various reasons. Some were more
influenced by dispensationalism, while others symghbraced it as tradition. In time,
through research, reflection, and the influenceenfain authors, four of the six people
interviewed had come to embrace the new creatiatheinahile the other two were
leaning in that direction after the interviews. fEog two that were somewhat ambivalent,
the interview seemed to produce greater interesiviestigate the topic further.

So, how do evangelical theologians (as professbspreach in churches)
negotiate the differences between their own undedstg of scripture regarding these
issues and the default expectations of their lestgh For the professors who have taught
on the subject in a seminary or preached in chgrahe reactions to the new creation
model have been mixed. Several told stories ofgpeamfronted with charges of false
teaching, while a couple of the professors toldissoof people being persuaded by their
study of scripture.

When asked what the major objections to the ne@atmn model were, they listed
the influences of Platonism, dispensationalism,fandamentalism. However, what was
also evident in the experience of the professasgmally and in ministry, was the role
that tradition played in how people understandrtfieal destiny. So how do professors
negotiate this dilemma when teaching and preachiimg@e particular suggestions came
out of the interview process. First, as Dr. Periinmaéd, was the need for “humility” in
preaching about matters of eschatology. Dr. Witkstawas quick to admit that he carried
a measure of arrogance when he first began preaohchurches on the new creation

model. After some time, an awareness of how dilfitus transition was, particularly for
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those steeped in dispensationalism, led him to i@ fmomble position, which led him to
write more on the topic so that he could spelliowgreater detail the new creation model.

A second objection that professors have to dedl wiboth the classroom and the
pulpit is the lingering Platonism and Gnosticisratthervade much of evangelicalism. In
practical terms, this manifests as a mild disdatlie earth and the physical body as an
instrument of sin. The effect of fundamentalisrsegn in what Dr. Oksam called a
“hyper-spirituality,” with its despising of earthpleasures and enjoyment of creation.
The body must be subdued and eventually discardedder to truly experience all that
God has for people. Dr. Wittstone was leery of sofithe preachers who continued to
call people to greater sacrifice and radical ajppin of their lives as though “helping
my neighbor with his plumbing was less spirituarttpraying and reading the Bible.”

While the spiritual vision model does not necassaave a built-in default
toward a minimized view of creation and the physozaly, it does tend in that direction.
This perspective is what the professors found 8wl to navigate when preaching and
teaching. It is difficult to teach about the darsgef Platonism and Gnosticism without
losing one’s audience. However, they can teachtaBod’s good creation and how God
will one day renew, restore, and redeem that winMak lost in the fall of Adam.

Finally, a positive aspect of preaching and teaghine new creation model is its
presentation as the biblical and logical conclusmthe resurrection of the body. The
bodily resurrection of Jesus is one of the fundaaldanets of the Christian faith. The
New Testament affirms that believers in Jesusexifierience a bodily resurrection in

like manner to Jestf§? One of the critical distinctions between the spai vision model

282 john 11:25; Romans 6:4; 8:11; and 1 Corinthians.15
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and the new creation model is that the latter theguture, bodily resurrection of
believers front and center. As Hoekema states, Wl forward to an eternal, glorious
existence with Christ after death, an existencelwhiill culminate in the resurrection.
Intermediate state and resurrection are theretobe thought of as two aspects of a
unitary expectation®?

If one is to appreciate the resurrection of theyhdlen, in the words of Dr.

Oksam, pastors and teachers must do a “betterf jaching on the intermediate state.”
He recommended that pastors distinguish what talee® at the moment of death and
where believers will spend eternity. In the literatand the interviews, it was evident

that the nature of the intermediate state is emaa of considerable debate. Dr. Senterton
said he began his study of the intermediate statmagnostic, and when he was done,
he was an atheist! He admitted that at death thevee is with Jesus, but he is inclined

to believe that it is not a conscious engagemetit @od. The other respondents were not
convinced that the doctrine of a conscious inteliatedstate could be so easily jettisoned.
However, the point that needs to be made is tleetts a biblical distinction between the
intermediate and final state of the believer.

David Lawrence, writing in his booKeaven: It's Not the End of the World,
asserts, “If our eternal destination was heaven gheew body would be unnecessary
since...spirits are quite capable of enjoying heavelt.is strange how many Christians
claim to believe in physical resurrection whilsl gntertaining notions of a ‘spiritual’

heaven being their eternal honf&*Wayne Grudem adds, “Christians often talk about

283 Anthony HoekemaThe Bible and the Futur@rand Rapids, MI: Eerdmans, 1985), 108.

#4David LawrenceHeaven: It's Not the End of the Wor(dalley Forge, PA: Scripture Union USA,
1995), 75.
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living with God ‘in heaven’ forever. But in factetbiblical teaching is richer than that: it
tells us that there will be new heavens and a reetihe and an entirely renewed creation
- and we will live with God there’™® It is this failure to distinguish the differences
between the intermediate state (heaven) and takdiate (new earth) that has driven this
study.
Recommendations for Practice
Evangelism

The spiritual vision model of heaven is rife wtbtentially misguided images of
harps, angels, and a perpetual worship servic®rARenn suggested, “For those of us
that are introverts, that kind of a mass pep nallyretty frightening.” Human beings
know nothing of life outside the body, and the pexg of an existence that is devoid of
physical expression is mysterious and somewhdttgigng. Mark Twain offered his
opinion of heaven with these words: “Singing hyrang waving palm branches through
all eternity is pretty when you hear about it ie fhulpit, but it's as poor a way to put in
valuable time as a body could contriv’&*While most Americans believe in the afterlife,
many would agree with Mark Twain that heaven souatiser boring for humans who
have only known life in a physical body.

A practice that has the potential for ministryhie presentation of the new
creation model as a means for a more holistic esleang. The physical body has become

a canvas for tattoos, while billions are spent atigon makeovers and diet and exercise

25 \Wayne GrudemSystematic Theology: An Introduction to Biblicaldirine (Grand Rapids, MI:
Zondervan, 1994), 1158. Italics in the original.

288 Mark Twain,Captain Stormfield's Visit to HeavefMemphis, TN: General Books LLC, 2010), 20.
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products. It would be easy to label this as idgldiut when one senses that this body is
all there is and there is no future for it, one enstinds the infatuation.

How might an evangelism effort incorporate thauresction of the body on a new
earth, void of the need for makeovers, diets, amdgpng iron? How would the truth of
justice prevailing and the making all wrongs rigégonate with contemporary culture?
This is not to diminish the spiritual dimensionJefsus Christ as the central figure of the
new earth, but could we not include in our evarggielimessage the point that eternal life
is not a perpetual, disembodied existence of hyimgirey? To depict eternal life on a
new earth without the effects of the fall, wheme and suffering are no more, and
injustice and evil are vanquished certainly wouldvide a greater interest than the vision
of Mark Twain. Presentation of the gospel in astatifashion that includes the
redemption of the body with the prospect of etelif@lon a renewed earth may
potentially raise the interest of many non-Chrisdia

Training of Future Pastors

The most common theme running through the liteeatand specifically in the
interview portion of this study, was the defaultreaitment of incoming seminary
students to various degrees of Platonism and Gr&sti On one hand, Dr. Oksam saw
no way out of the situation because it is so deeptyenched within evangelicalism via
historical fundamentalism. He lamented how thegeaimed systems of thought had
captured much of Christian thought about the etestage. Dr. Wittstone was a bit more
hopeful that the new creation model would begimaale inroads into evangelical
thought. He cited the upcoming Gospel Coalitionidtat! Conference, which has as its

theme, the New Heavens and the New Earth.
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Dr. Rossner suggested that students simply arawate of how frequently their
theological opinions are formed, not by the billiext, but by default beliefs that are
merely passed on through their parents, pastodsparsonal reading. One
recommendation would be to consider a course fon@ming seminary students on the
influences of Platonism, dispensationalism, fundatadesm, and Gnosticism upon
Christian theology.

Preach the Resurrection of the Body for Life onNlesv Earth

It is remarkable that the eternal state continadsetreferred to as heaven, given
the rich, biblical language of the new heaven aad earth. Dr. Senterton, who travels
the country preaching and teaching on this toms, put out a financial reward to anyone
who can find a single passage in the Bible thas $lag believer will spend eternity in an
ethereal heaven. He has yet to pay up!

There needs to be a two-pronged endeavor to rebefgpiritual vision model of
heaven. The first is a robust preaching of therrestion of the body as fundamental to
Christianity. If Jesus’ resurrection is not physithen neither is the believer’s, and
Christians are left to an ethereal, disembodiei@ sthexistence for all eternity. Second,
there must be an emphasis on the resurrectiorediabdy, which culminates in life on a
renewed and restored earth. The vision of the retdlemof the body in Romans 8 is tied
directly to the redemption of the cosmos. Wrigteats, “Belief in the bodily
resurrection includes the belief that what is doniae present in the body, by the power
of the Spirit, will be reaffirmed in the eventualtdire, in ways at which we can presently

only guess 2’

287 N.T. Wright, Surprised by HopéNew York: HarperCollins, 2008), 156.
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Pastors and teachers must communicate that bedidugure life will be more,
not less, substantial than their present lifes iy contention that believers should not
use the language of heaven as the final stateedfe¢hever for two reasons. First, the
New Testament does not utilize that language, andrsl, the term carries baggage that
needs to be deconstructed so much that the bettemiology for the eternal state is the
“new earth.” Richard J. Middleton makes this case:

Not only is the term “heaven” never used in Scmgtior the eternal destiny of

the redeemed, but also [the] continued use of “be'ato name the Christian

eschatological hope may well divert our attentiamf the legitimate expectation
for the present transformation of our earthly tdeconform to God'’s purposes.

Indeed, to focus our expectation on an otherwomddlyation has the potential to

dissipate our resistance to societal evil and dthahtion needed to work for the

redemptive transformation of this world. Therefdog,reasons exegetical,

theological, and ethical, | have come to repentsafig the term “heaven” to

describe the future God has in store for the faithf is my hope that readers of

this book would, after thoughtful consideratiorinjme in this repentancé®
Communicating the Big Story

In recent years there has been a surge in litergi@senting a meta-narrative
approach to the reading of scripture. At its siraplenetanarrative is a telling of the “big
story,” or a comprehensive description of the seralbmponents of scripture. The
metanarrative of the Bible is its story of the datien of God’s redemptive acts for his
covenant people, and in a secondary sense, thre enimos. Approaching the Bible to
capture its grand story of creation, fall, redemptiand consummation provides a grid
through which to read the backstories. It is esakthtat preachers and teachers are
grounded in the “big story” of scripture and arencounicating where a particular

preaching or teaching text is located within tlaagér narrative. This narrative grid may

be one of the reasons that dispensationalism HdsWway within a large segment of the

28 Richard J. MiddletonA New Heaven and New Eartinpublished manuscript, 293-294.
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evangelical population. Dividing the Bible into semdispensations enables readers to
locate themselves within the storyline of the Biatewell as understand how God relates
to people within that particular economy. One doeatsneed to embrace this
hermeneutical model to see that the Bible tellsrafrehensive story.
Distinguishing the Intermediate and Final State

In chapter one it was apparent that the vast mgjofithe literature on the topic
of heaven tends not to distinguish the intermediatkfinal state of the believer. Not
only is this true in popular and academic literatlout it is evidenced in the many books
of the popular accounts of people visiting heavath r@turning to tell their stories. The
images of what should be describing the intermedtdte sound very much like the final
state. Dr. Richard Mouw provides a helpful analysis

There is, | think, a plausible explanation for #ays in which Christians go back
and forth between these two different ways of usideding the heavenly state.
In the New Testament scheme there are at leasstages of the afterlife that
must be taken into account. One is the conditioino$e believers who have died
before the end of history. Where, we might ask,caredeparted loved ones now?
The Bible doesn’t give a very detailed accountheirt present condition. But it
does assure us that when Christians are “away tinerbody” that are “at home
with the Lord” (2 Cor. 5:8), because death canepgsate a believer from the
love of God (Rom. 8:38-39). But this condition idyan “interim” or an
“intermediate state” in which believers who haveddare waiting for something
further to happen. It is, in short, a conditior'waiting for the resurrection.”
Christian’s bodiless presence with the Lord isthetfinal state of blessedness.
Our ultimate goal is to be raised up for new ldeaesurrected life in which we
will realize our true destinies as followers ofule£hrist. And it is with regard to
this condition, our ultimate goal, that the biblicaagery of the Holy City must
be viewed as centraf?

One gets the impression from the literature, bautar and academic, that mere

word studies covering the word “heaven” have tderobeen the sole basis for the

29 Richard J. MouwWhen the Kings Come Marching In: Isaiah and the Nemsalen(Grand Rapids,
MI: Eerdmans, 2002), 18-19.
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development of the doctrine of heaven as the dtetate. This procedure was a
particular concern for several of those intervienssiwell as those espousing a new
creation model. Professors Wittstone and Oksamné&dehe “absence of good
teaching” on the intermediate state. | believe thate is a displaced emphasis on the
nature of the intermediate state at the expenssaching on the resurrection. However,
Hoekema makes this important correction: “[R]estted bodies are not intended just to
float in space.... They call for a new earth on whhve and to work, glorifying God.
The doctrine of the resurrection of the body, ictfanakes no sense whatever apart from
the doctrine of the new eartf®®
Recommendations for Further Research

This study focused on what accounts for the limftealis on the new earth in
popular and academic literature. Given the limitasi of this study, | could not pursue all
areas related to this topic. Therefore, pursutheffollowing areas of study could be
highly valuable for developing a biblical and systgic understanding of the eternal state
of the believer. | have identified the followingeas for further study which, when taken
together, may provide a more comprehensive piafitee new heaven and new earth.
Surveying People about How They Arrived at theidéhstanding of the Eternal State

It is evident that tradition plays an importanterah how one envisions the eternal
state. A rewarding study would be to survey a laggment of Christians from a variety
of denominations to ascertain first, what modehef eternal state they espouse — the
spiritual vision model or the new creation modaind then seek to determine what

influenced them to embrace their particular viewpol he results would go a long way

29 Anthony Hoekema, “Heaven: Not Just an Eternal D&y’ ChristianityToday.com,
http://www.christianitytoday.com/ct/2003/junewebhg6-2-54.0.html?share=60zOrs+4gvEi/60W1ug/
Cc4zsZ3IFfNr (accessed March 23, 2014).
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in understanding whether one’s concept of the atestate were the result of biblical
reflection, tradition, sermons, or the media.
Evangelism and the Eternal State

Alcorn remarks, “Trying to develop an appetite dodisembodied existence in a
non-physical Heaven is like trying to develop apetpe for gravel. No matter how
sincere we are, and no matter how hard we trynittsgoing to work. Nor should i£**
The modern image of heaven can come across agt@rthas Dr. Penn said in the
interview, “It sounds like an eternal church camthaut the mosquitoes.” If evangelism
included a more robust explanation of the futurdilyaesurrection on a renewed earth,
freed from the ravages of sin and without the gutsmight gain a greater hearing from
modern people.

One way to approach the notion of heaven as anthsdied existence would be
to provide a survey showing the distinction betwtenspiritual vision model and the
new creation model, with the practical differenbesnveen the two. One would present
what life on a renewed earth in a resurrection bodyht conceivably entail compared to
an eternity in a disembodied existence. One casdhat speculation about the eternal
state can conjure up some rather fanciful imagery.

Creation Care

A third area of suggested study is to examine wledtion-care might look like
without minimizing the redemption of people. Witlemangelicalism, there are varying
degrees of interest in creation-care, with a gieatle between those who advocate

creation-care based on the redemption of the eadithose who see it as part of the

291 Randy AlcornHeaven(Wheaton, IL: Tyndale House, 2004), 7.
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creation mandate. What would creation-care look ifkt was emphasized that the
redemption of the earth is tied to the adoptiothefsons of God as presented in Romans
8?
Final Words

Christopher Wright might well summarize the conmus of this study when he
says, “The heaven | will go to when | die is not fimal destination. ‘Heaven when you
die’ is only a transit lounge for the new creatiif. The research for this dissertation
began as an effort to understand why people hedddisembodied, ethereal view of
heaven, given the hope of the resurrection declardtk New Testament. After scouring
the literature and interviewing experts on thedppn enormous amount of information
was uncovered which has only stimulated me to diaéu research on the topic of the
final hope of the believer. The Bible’s great preenfor followers of Jesus is that God is
coming to make his eternal dwelling on the earimgforming the entirety of creation

into a new heaven and new earth wherein righte@ssnél dwell. Maranatha!

292 Christopher J. WrighfThe God | Don’t Understand: Reflections on TougheQions of Fait{Grand
Rapids, Ml: Zondervan, 2009), 194.
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