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ABSTRACT

The purpose of this study was to explore how pasise preaching to cultivate
christocentric worldview commitments among theingeegants. The study employed a
gualitative research design and a semi-structureahiiew protocol, utilizing interviews
with six pastors. The researcher found that a whogntric worldview was comprised of
the unified story of God’s redemption of his creafimotivation and empowerment by
Christ in the Christian life, transformation at tineart level, and participation in God’s
restoration of man’s relationship with God, othensd the creatiorin addition,
preaching as a communication method is questiorsaghmatically, but trusted in a
spiritual sense. Also, primary hindrances includallenges of alternative worldview
stories, fragmentary hearing, and disconnectedccheza Finally, helpful practices
include preaching the redemptive-historical billlicarrative, exegeting the
congregation, and a commitment by preachers to olng ongoing relationship with

Jesus.
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CHAPTER ONE
INTRODUCTION

As demonstrated in seminary curriculums, the prodoof a preacher who
adopts a christocentric worldview requires a gdestl of time and effort. The process
involves the reading of multiple texts, courseuees, course assignments, discussions,
and more. Indeed, preachers must be trained tgmemcompeting worldview
assumptions and to replace those worldviews withresstocentric worldview. Seminary
students function in a formal context, where thesyfacused not only on adopting a
Christ-centered worldview, but on communicating tlwarldview to their future
congregations. Because they are trained as thiedesaand preachers of the church, their
curriculum is understandably intensive.

Nevertheless, if the development of Christ-centgmedchers requires this type of
investment, what is required to cultivate the sahmestocentric worldview among the
congregations to whom they minister? How shouldgrasre-formed with a
christocentric worldview, now reproduce the sameldwiew among the members of
their congregations? There may be multiple avefarethis pursuit in the local church,
but a prime means that requires further consideras how pastors might cultivate a
christocentric worldview among their congregatitm®ugh preaching. After all, a great
deal of the focus of seminary training relatesh®proper handling of scripture,
especially as it is preached within the churchttten; the Christ-centered movement has

produced more literature on hermeneutics and piegthan any other area of ministry.



Yet, there appears to be a gap in the availabtauress right at the point where students
leave seminary and begins to transfer their chogsttric worldview to those they serve.

A brief survey of the available resources estakksthat while there is a growing
body of literature on Christ-centered preachingyitemporary scholarship devotes little
attention to how a pastor might pass on Christomeobnvictions to the congregation. In
his bookPreaching Christ in All of Scripturd&sdmund Clowney, former professor of
practical theology at Westminster Theological Serynbegins his chapter entitled
“Preparing a Sermon That Presents Christ” by sayi@gspel preaching presents Jesus
Christ.” No Christ-centered preachers would disagree. Hewehe chapter explains
gospel preaching as the Lord speaking; a struthatepresents Jesus in his word, works,
and glory; and a sermon bathed in prayer with thiel LNotable by its lack is any
mention of the Lord’s people to whom this preachsdirected.

Sidney Greidanus, professor emeritus of preachii@abvin Theological
Seminary, and another influential voice on Chrittered preaching, similarly offers a
great deal about interpreting the text in a chasidric way. However, he offers little
guidance on how to develop a christocentric woddvamong the congregations of the
preachers reading his works. For example, inThis Modern Preacher and the Ancient
Text: Interpreting and Preaching the Biblical Liedure, Greidanus offers one chapter
out of eleven to address, as the chapter is titldte Relevance of the Sermon.” The rest
of this book addresses hermeneutics and preactiingjlges, informed by hermeneutical

principles. Greidanus’ book handles the Christ-essdt and general interpretive issues

! Edmund P. ClowneyPreaching Christ in All of Scriptur@Vheaton, IL: Crossway Books, 2003), 45.



well. However, if pastors seek guidance in culiivgtamong their congregations the
christocentric worldview represented by the bobkytwill find very little to assist them.

Within chapter eight, Greidanus offers a strondieamn what to avoid in
“bridging the gap” between the ancient near Eadtrandern America if one is to remain
Christ-centered. Greidanus advocates that preaelkers allegorizing, spiritualizing,
imitation of biblical characters, and moralizingthey show the relevance of the text to
their congregatiofHe follows this with a section on “Consideratidas Properly
Bridging the Gap,” offering three helpful suggessoFirst, he advocates keeping the
focus on the original message of the f€khis provides a good reminder that the
message of christocentric preaching is based om#ssage of the text. However, all
expository preaching holds this value, so it isafalistinctive value for cultivating a
christocentric worldview through preaching.

A better consideration for transferring the relesanf the text to the
congregation is Greidanus’ section on recogniziregdiscontinuity between epochs of
God’s progressive redemptive revelation from coeatdo new creation. The preacher
must understand, preach, and apply the text i bflwhere the passage fits in
redemptive history—especially since the congregdties more than two thousand
years after Easter and Pentecost. Finally, Gre®laffars a helpful reminder that Christ-
centered preaching needs to hold on to proper elsnad continuity between the
redemptive epochs—namely the faithful God and theeoant people of God. Greidanus

states that God’s covenant faithfulness throughaiory is a necessary element of

2 Sidney Greidanudhe Modern Preacher and the Ancient Text: Intefipgeand Preaching Biblical
Literature (Grand Rapids: Wm. B. Eerdmans, 1998), 159-166.

3 |bid., 166.



christocentric worldview and preaching because éone have caught the theocentric
focus of the text—what it reveals abdad’s acts,God’spromisesGod’swill—we
have caught hold of the continuity that allows feganingful application today in spite of
discontinuity, for the triune God is constant, liéil, the same today as he was in the
distant past®

Despite the inclusion of this short list of potahfids for developing a
christocentric worldview among the congregatiomtiygh preaching, however,
Greidanus’ book offers little for the task. Everthim the chapter on sermonic relevance,
beyond the issues just highlighted, Greidanus sf&andard sermonic application
principles such as focusing on the goal of the &sxthe goal of the sermon and
reminding the preacher that God’s word is relevand thus a sermon aligned with the
goal of the text will be relevant preaching, “Hemreachers today need not transform an
objective entity [the Bible] into a relevant wordtlonly need transmit a relevant
message from the past to the presant.”

A look at another of Greidanus’ workBteaching Christ from the Old Testament:
A Contemporary Hermeneutical Methadveals an even heavier emphasis on the
practice of biblical interpretation rather than goggational christocentric worldview
formation. One example comes early in the booksedaion called “The Temptation of
Human-Centered Preaching.” The section provides@ui critique on the abuse of

what Greidanus calls “biographical preaching,” véietthe congregation is exhorted to

4 bid., 170.

5 |bid., 182.



imitate (or not!) a character in the Bilflélowever, the focus of the section remains
hermeneutical, as this is a “genre mistake” comigisiarrative description with
prescription for today. There is no mention of hitv Old Testament narrative
description passages are helpful for shaping astdueéntric worldview among
contemporary congregations.

The only other place that congregations receiveifsdgnt attention in this text is
in the chapter outlining the steps from the Oldt@e®nt text to a christocentric sermon.
In step one, Greidanus advises his readers tot setext “with an eye to congregational
needs.” Greidanus demonstrates a lack of an eye to coatjoegl needs himself when
he leads the discussion with the notion that “Onta@r more routine needs is to hear
sermons that relate to the church year,” and eetteih “And one of their more general
needs, in view of the increasing lack of knowledgeut the Old Testament, is to hear
more sermons based on the Old Testantent.”

To be fair, congregations do need sermons on betsasreidanus mentions. But
he fails to address why sermons on these topiasfibéisteners. The lack of purpose
gives the impression that congregations need totheae sermons for the sake of
hearing these sermons. Greidanus also surpassesitial statement, highlighting
congregational needs that go beyond an assumpi@mpéeople will show up to church
saying, “I can’'t wait for the pastor to address lnoyning need to know more about

Lent!” His comment here is brief, but truly helpfalthe discussion:

® Sidney Greidanugreaching Christ from the Old Testament: A ConterapoHermeneutical Method
(Grand Rapids: Wm. B. Eerdmans, 1999), 35-36.

7 1bid., 280.
8 Ibid.



For more specific needs one has to exegete theegaigpn and the culture in
which it lives. Together with the elders one matedesuch needs as confusion
and doubt about the Christian faith, fear of thterfe, a lack of active involvement
in God’s coming kingdom, a lack of trust in Godaek of assurance of salvation,

a lack of love for each other, a lack of concerprmmote justice in the land, a

lack of knowledge about God and his will, the teatipins on contemporary idols,

illness, stress, sorrow, anger, and a host of oteeds’
This statement shows that Greidanus understandsetus of the congregation and the
need to counter the influences on congregantss Wwigh a christocentric worldview like
that represented in his own writing. Further, tbelbis an excellent resource for
understanding Christ-centered hermeneutics andiplas that benefit the preacher in his
study. However, Greidanus does not return to tpes tof congregational needs in a
substantive way that instructs the preacher hogottyom the study to the pulpit and
from the pulpit to the congregation’s worldviewarway that produces ongoing
transformation.

Bryan Chapell, president emeritus of Covenant Tagioal Seminary, in his book
Christ-Centered Preaching: Redeeming the Exposi@&amymonoffers text that goes a
long way toward initiating preachers into a chrigtietric worldview, as well as that
worldview’s expression in preaching. As an intromuyg preaching text, the greater part
of the book defends the practice of expository @nesy and instructs readers about the
process of executing the formal elements of a seri@bapell peppers the text with
elements that are distinctive to Christ-centerephing, all of which prime the reader

for his fuller treatment in part three, “A TheologlChrist-Centered Messages.” Chapter

ten is an overview of redemptive-historical hermers that helps the reader understand

° |bid., 281.



the Old and New Testaments in light of Christ amat lemonstrates how those
interpretive principles inform sermon development.

The researcher in this study found chapter elei@eveloping Redemptive
Sermons,” to be particularly useful. This chapsethie focal point of Chapell's
instruction as the christocentric framework contebdar on the congregation and its
needs. Here, Chapell offers helpful insights tdqraswvanting to practice Christ-centered
preaching. For example, Chapell’s “Fallen Conditimtus” aids preachers in identifying
the redemptive focus of the text, the sermon, aetis of the congregatidhHe
discusses proper and improper approaches to disgehe christocentric focus of the
sermon and demonstrates how to “extract accuratedyfaithfully the redemptive truths
of a particular passagé™

Without going into too much detail, Chapell thefea$ some insights that are on
point with the focus of this study. For example shgs, “Because Christ-centered
preachers consistently proclaim the grace evidealtl iScripture, their message highlight
the central themes of the glory of God reveale@hnist’s love, sacrifice, and victory as
they relate to all the issues of faith and Iit&le then elaborates on prominent themes of

grace that preachers may employ in their preaclgrage despite human sin, grace

cancelling the guilt of sin, grace defeating thevpoof sin, and grace compelling

19 Bryan ChapelliChrist Centered Preaching: Redeeming the ExpostBemymon2nd ed. (Grand Rapids:
Baker Academic, 2005), 48-52, 299-300.

1 bid., 308, see 300-312.

12 pid., 312.



holiness-® Chapell then proceeds to expound on the propeofugece as a motivation
for holiness as “the telltale sign of Christ-ceatepreaching™

Most helpful for this study are Chapell’s secti@amsmotives for change and
means of change. He says, “Nowhere are the efé@brist-centered exposition more
apparent than when preachers apply biblical tridleeryday life.*> He goes on list
“motives for obedience that allow grace responseake priority over self-protection or
self-promotion,” including responding to Christs/k, adulation of the mercy of God in
Christ, love for others loved by God, and a prdpee for self in Christ® Finally,
Chapell addresses the need for Christ-centeredipeesito connect their congregations
with means for worldview change. He instructs, “Apgtions of biblical truth are not
complete until a preacher explains how to plugithie power God provides”He
offers means (such as prayer, scripture, and chattehdance) as one way to plug into
God'’s power, and then he offers faith as the oty

As redemptive sermons lead people to understanih¢keof their own ability to

be or do what God requires, preachers naturallylisteners to a confession of

their need for God. This most basic and humbletoisfian postures is the

essential path to divine power. In our humility, denot trust in the power of our

performance but rely on the truth of what God hasmised*®

This brief look at Chapell’s work reveals a greéaal that will benefit pastors who

desire to have a christocentric worldview, preabhisE-centered sermons, and apply

'3 |bid.

*bid., 312-313.

% |bid., 320.

'8 |bid., 320, 320-323.
7 bid., 323.

18 |bid., 325.



those sermons to their congregations. Indeed,rtiphasis on properly expounding
Christ from the text, showing God’s grace in Chréstd applying the means of change
are beneficial practices for cultivating a chrigtotric worldview among a congregation
through preaching. Even with such a helpful stastyever, the emphasis of Chapell’s
work remains on creating a Christ-centered preasherpreaches Christ-centered
sermons. How pastors might transfer their own tabecentric worldview to their
congregations is limited to the realm of sermonliappon and communicated by way of
inference rather than considered as a discreet.tbpleed, although the work provides a
helpful starting point, pastors concerned withigating a christocentric worldview
among their congregants require further developroktitese thoughts.

Dennis Johnson, professor of practical theologh@iCalifornia campus of
Westminster Theological Seminary, has added a tlelpfume to the body of Christ-
centered preaching literature in KMisn We ProclaimJohnson says the goal of his book
is to show ministers how to preach in a way thabissistent with the Apostle Paul's
resolve “to know nothing among you except Jesuss€and him crucified" throughout
the whole of scripture. He proposes to do thidhinee¢ ways: first through reuniting the
Old and New Testaments, apostolic doctrine, herot@s biblical interpretation, and
proclamation; second by suggesting “perspectivesstnategies to help ordinary
Christians discover their Savior throughout Scrigtuand finally by equipping
preachers for Christ-centered preaching regaraietge genre or era of the preaching

text?® Johnson reviews the history of the Christ-cent@rediching movement, examines

191 cor. 2:2

20 Dennis E. Johnsofjim We Proclaim: Preaching Christ from All the Sittires 1st ed. (Phillipsburg,
NJ: P&R Pub., 2007), 2-3.
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four prevalent iterations currently being practicadd grounds his thinking in Paul's
letter to the Colossians, especially in the Iditeras Johnsons contends, the seffdo
the Hebrews providing deep theological and exeglesigpport for Christ-centered
preaching. Nevertheless, the emphasis of the ®pé&tion the result of the sermon on
the congregation as much as it is on producingbeltristocentric sermons.

Johnson offers some help in respect to the custendty. In his analysis of
Hebrews as an “apostolic preaching paradigm,” v®t@s an entire section to the
observation that Hebrews addresses a specific mealiand thus so should preaching
today. He asserts, “The preacher of Hebrews seeenfbict between making his sermon
uncompromisingly Christ-centered as to contentstrategically hearer-contoured as to
communication and applicatioi®Thus, Johnson acknowledges the apostolic precedent
for preaching in such a way as to address the fspeongregation before the preacher.
Second, he notes the connection between redentpstay and contextualization that
bears on a concern for the congregation. “It ieesly evident that the Bible is written
to effect change, to instill in people the wisddmattleads to salvation by teaching,
rebuking, correcting, and training in righteousn@gsim. 3:15-17).%* Thus Johnson
provides some clues that may aid in cultivatingagregation’s christocentric
worldview. Third, he offers insights on “preachi@grist to effect new creation
transformation.?* He writes that christocentric preaching shouldmetely result in

sermons, but in change in the lives and worldviefithe congregants:

2 |bid., 171-178.
2 pid., 192.
2 bid., 242.

24 bid., 261.
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When our preaching connects each biblical textctgp8ire’s over arching
context of God’s mighty and merciful work in hisgdp reverse the effects of sin
and bring the created order to its glorious consation (new creation) and to
reestablish a bond of loyalty between himself adkemed humanity (new
covenant), our application of the text to twentgtficentury hearers will display
an apostolic relevance that is neither faddish‘timeless.”

Johnson’s book has an overwhelming focus on matfatsology and
hermeneutics and on how to produce christocergrnmans. The concern for cultivating
a wholesale christocentric worldview among membéis congregation remains in the
background as he predominantly addresses concgated to biblical interpretation and
a defense of Christ-centered preaching. This mémane is a need for more research into
how to cultivate a christocentric worldview amorangregants through preaching.
However, Johnson also shares this concern andsdffeughts that will be beneficial to
this study.

In Preaching to a Post-Everything World: Crafting Bdall Sermons That
Connect with Our Culturdormer preaching professor and senior pastor Zage¥irie
offers a Christ-centered preaching book that iseamed with the listener and the
congregation. As the title suggests, Eswine’s fasu®t with hermeneutics, but on those
who listen to sermons being preached. Indeed, Yetele part one of the book to
consideration for “how neighbor love informs théerof our story in biblical preaching,”
in addition to the use of homiletic tools and fotm@ments® Eswine employs the
biblical models of the prophet, the priest, andghge to address the variegated “post-

everything landscape” in which pastors ministeagod-inally, he explores the

implications of cultural engagement and contexiaion for contemporary Christ-

% |bid., 261-262.

% 7ack EswinePreaching to a Post-Everything World: Crafting Bilall Sermons That Connect with Our
Culture (Grand Rapids: Baker Books, 2008), 19.
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centered preaching. In these ways, Eswine’s bofgkinsights worth exploring when it
comes to cultivating a christocentric worldview argaongregants through preaching.

While a considerable literature is available oristbcentric hermeneutics and
sermon preparation, there is a gap in the liteeategarding the transference of
preachers’ christocentric worldviews to their cagation. Given the effort that is put
into cultivating a preacher’s christocentric woilelv during seminary, more attention is
needed on how to do the same with congregantsjvidtings the researcher to the
purpose of the present study.

Statement Of Problem And Purpose

The purpose of this study was to explore how pasiee preaching to cultivate
christocentric worldview commitments among theingegations. While there is a
growing body of literature that relates to Christitered preaching, contemporary
scholarship devotes little attention to how pastoight pass christocentric convictions to
their congregation. The focus of this study waexplore how pastors might accomplish
this task specifically through the means of preaghi

Primary Research Questions

To explore how pastors cultivate christocentric liew commitments among
their congregations through preaching, the follgviesearch questions served as the
focus for this study:

1. What christocentric worldview commitments shouldarhing communicate
to a congregation?

2. How effective is preaching as a medium for commatig christocentric
worldview commitments in a congregation?

3. What practices aid the preaching of christocentocddview commitments in
a congregation?
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4. What challenges do pastors encounter in preaclingtacentric worldview
commitments in their congregations?

Significance of the Study

This study is significant for several reasonsst-ithe literature on Christ-centered
preaching largely neglects the notion of cultivgtanchristocentric worldview among
congregants. Instead, the primary consideratigivisn to hermeneutics, and the
secondary consideration is placed on preachergwgsermons. However, this study
concerns the impact that such preaching has oe throshe other side of the pulpit.

Secondly, this study explores the examples ofetvdso are successfully
cultivating christocentric worldview among theimgyegations. The study offers best
practices for those engaging in this important taskl the researcher hopes that it will
stimulate even more creative and biblical thinkoygpastors regarding how to preach
Christ-centered sermons in ways that truly chamgkfarm their congregants.

Finally, this study will help pastors navigate tteanplexities of preaching Christ
in twenty-first century America. This study givesights into current American religious
worldviews and explores how those belief systerflaence the worldviews of
congregation members. Further, the study providgghts from the literature and the
interviews as to how preachers may engage congpegatonfronting falsehood,
encouraging holiness, and challenging towards onssiengagement in a way that

honors Christ and is consistent with his redemppweposes.
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Definition of Terms
Christ-Centered Preaching’ — Christ-centered preaching is expository prearttivat
discloses God's gracious provision for Fimnd empowerment for righteousn@ss
Jesus Christ through a grace-captured preather.
Christocentric Worldview — A person’s heart orientation that provides a
presuppositional framework for basic beliefs alreatity informed by the redemptive-
historical narrative of God’s restoring pursuithd$ creation through his gracious
provision for sin and empowerment for righteousnieskesus Christ.
Expository Preaching— The faithful and accurate exposition of thefgaries, deriving
main points and subpoints from a specific bibliexd, in a rhetorically sound manner

and applied with relevance to the lives of listetiér

27 Chapell notes several terms that are interchamgeéth the term “Christ-centered preaching,” irdihg
"Redemptive preaching," "Cross-focused preachit@reaching the cross,” "preaching the message of
grace,” "preaching the gospel,” "preaching Godteraption,” a "Christocentric perspective,” "Grace-
centered preaching,” and "a host of familiar tefr@hapell, 278-279, 313.

2 «Disclosing God's gracious provision for sin (ieslis Christ)” refers to the need to highlight and
addresses human need in the provision of ChrigisGtentered preaching clarifies how the gospel
motivates and empowers the believer to life-chaag®er than offering no resources with which toidvo
condemnation, battle sin, and perform righteousn&s® also ibid., 313.

29 “Empowerment for righteousness in Jesus Chrigérseto sermons that that ground the believer's
motivation for obedience to God in the provisiorGfrist. “Successful (i.e., biblical) Christ-ceradr
preaching bears the marks of grace-motivated obedie-insisting on the contemporary application
biblical mandates while grounding the source ofi€ttan behavior in appreciation of God’s glory and
provision.” Michael FabareBreaching That Changes Liv@dashville: Thomas Nelson Publishers, 2002),
122; Greidanus, 118-119, 257-258; Clowney, 48-53.

30 «Grace-captured preacher” refers to the preactwvis relationship with God. Bryan Chapell’s defioit
of Christ-centered preaching includes a ministeosehlife is first of all being transformed by thesgel,
Chapell, 313; Graeme GoldsworttBreaching the Whole Bible as Christian Script(@and Rapids:

Wm. B. Eerdmans, 2000), 96; Charles D. Drétve Ancient Love Song: Finding Christ in the Old
Testamen(Phillipsburg, NJ: P & R Publishing, 2000), 5. @alorthy believes that the practice of prayer
and submission to God’s Word are non-negotiablepmmants of Christ-centered preaching, Chapell, 39.
While being clear that the preacher’s sanctificatioes not hinder the effectiveness of God’s word,
Clowney advocates the importance of seeking Ga@sgnce in preaching, Goldsworthy, 127.

31 See, e.g., Haddon Robinson’s definition, “Expagifareaching is the communication of a biblical
concept, derived from and transmitted through tolial, grammatical, and literary study of a pagssi
its context...” in Clowney, 55. That main ideas afdasupporting material for, the sermon come froe th
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Heart — The affective core of a human befi@hat is, the essential core of a person
from which come thinking, feeling, willing, and chgj.

Worldview — A person’s heart-orientation, embedded in a shgradd story that
provides a presuppositional framework for basiéetielabout reality>

Worldview Commitment — The praxis, or way of life, resulting from a teular
worldview. While the term “worldview commitment” i®ot employed in scholarly
literature, the term is used in this study to dgtiish between a philosophical position

and the way of life resulting from a person’s werév.

text at hand, see Chapell, 132-133. Additionalljri§t-centered preaching will be the faithful extios

of a given text within its larger biblical contextaddon W. RobinsorBiblical Preaching: The
Development and Delivery of Expository Messaged ed. (Grand Rapids: Baker Academic, 2001), 21.
See also, Chapell, 84-85; 132; Haddon Robinsone 'Rélevance of Expository Preaching, Pireaching

to a Shifting Culture: 12 Perspectives on CommuimgaTlhat Connectsed. Scott M. Gibson (Grand
Rapids: Baker Books, 2004), 82; Donald Sunukjiawitation to Biblical Preaching: Proclaiming Truth
with Clarity and Relevancgrand Rapids: Kregel Academic & Professional, DP&obinson, 115-137;
Keith Willhite, "Connecting with Your Congregatidnn Preaching to a Shifting Culture: 12 Perspectives
on Communicating That Connecesl. Scott M. Gibson (Grand Rapids: Baker Book€42, 95-111.

32 David K. NaugleWorldview: The History of a ConceffBrand Rapids: Wm. B. Eerdmans, 2002), 28.
Naugle also concludes that “heart” as “the centtalining element of the human person...including the
intellectual, affective, volitional and religiou$d of a human being.” Ibid., 268.

3 James W. Siréd\aming the Elephant: Worldview as a Concgpdwners Grove, IL: InterVarsity Press,
2004), 122; Michael W. Goheen and Craig G. Barth&w, Living at the Crossroads: An Introduction to
Christian Worldview(Grand Rapids: Baker Academic, 2008), 12; Nau&, N. T. Wright The New
Testament and the People of Gadt North American ed. (Minneapolis: FortresssBrd992), 122. On the
near equation of “worldview” with the biblical noti of the heart, see Naugle, 267-274. See also,
“kardioptical” notion, ibid., 291. See pp. 40-49th& current study for further discussion of thafimition.



CHAPTER TWO
LITERATURE REVIEW

As detailed in chapter one, the purpose of thidystuas to explore how pastors
cultivate christocentric worldview commitments argdheir congregations through
preaching. Literature on Christ-centered preachiag reviewed to establish the extent to
which authors have already addressed this topie.lifdrature selected for review
provides insight on this question from four distiperspectives. Biblical literature was
examined to investigate whether there is a bibjicatedent for cultivating a
christocentric worldview, especially in the facecoimpeting worldviews—the kind of
circumstance likely to be encountered by contenmyddarth American preachers.

Worldview literature provides an understandinghef €ssence of worldview and
addresses the process of forming one that is obdstric. Sociological literature was
reviewed to help the researcher understand theaafuhe current American religious
context — the context of the congregants whosedv@ws preachers desire to shape.
Finally, preaching literature was reviewed to gasight from leading homileticians
about how Christ-centered preaching might be a swéarcultivating a christocentric
worldview within the congregational setting. Theuks of the literature review have
therefore been arranged under four general topiblcal foundations, worldview,

sociology of religion, and Christ-centered preaghin

16
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Christocentric Worldview Formation: Biblical Founda tions

Scripture provides a basis for the Christian pneato understand the role of
Christ-centered preaching, allowing ministers thiicate a christocentric worldview in
the midst of competing religious options. This t&e seen in various passages in both
the Old Testament and the New Testament. For teedfaspace, the researcher will
focus on four examples from the New Testament irclvthe biblical author cultivates a
christocentric worldview?
Ephesians 4:17-24

The Apostle Paul cultivates robust a christocentiorldview® in his epistle to
the Ephesian® In Ephesians 4:17-24, Paul exhorts the Ephesiaist@ins to live out
their new identity in Christ, and to continue theworldview transformation by
contrasting that of their former lives with theewn christocentric worldview. Beginning
in verse seventeen, Paul exhorts the Ephesiarvbei#go establish themselves in a

distinctly christocentric worldvie® by ending former lifestyle practicEsand taking up

% These passages provide examples of apostoliziatistn seeking to cultivate a christocentric wortlv,
especially in the face of competing worldviews. Aidthal passages that could be reviewed in thigesur
include: Exod 20, Deut. 5-11 & 28-30, and Joshf@&m the NT, Matt 5-7; Acts 2, 7, 13, 17; Hebrews.

% Clinton Arnold, e.g., sees believers’ identificatiwith Christ in his resurrection, exaltation, arev life

at the right hand of God as a significant theolabgontribution of Ephesians in addressing salvaitioits
present dimension, Clinton E. Arnol8phesiansZondervan Exegetical Commentary Series on the New
Testament (Grand Rapids: Zondervan, 2010), 49428siting that Ephesians was written in response to
“certain weariness in the readers’ commitment gogbspel,” which has led to “disunity and moral
compromise,” NT scholar Frank Thielman, acknowledipe emphasis on work of Christ and what that
means for the Ephesians’ understanding of theitityein Christ in Frank ThielmargphesiansBaker
Exegetical Commentary on the New Testament (Graaquid3: Baker Academic, 2010), 19-28.

% For a defense of Pauline authorship of EphesiesArnold, 46-50; Thielman, 1-5. For pseudonimous
authorship of Ephesians see Andrew T. Linc&phesiansWord Biblical Commentary, vol. 42 (Dallas:
Word Books, 1990), lix-Ixxiii.

37 Arnold points out that the “therefore3y("n) at the beginning of this section refers to bt preceding
context and the whole first of the letter “whereds¢ablishes the full meaning of the Ephesians new
identity in Christ,” and thus a worldview shift. Agld, 277.
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a new Christian lifestyle, saying they “must nodenwalk as the Gentiles d&”Indeed,
Paul “insists™® with the authority of God! that Christians live in the world in a manner
that is distinctively different than that of thei@iées*? who live without God’s covenant
promises. Continuing in verses eighteen and ninetaul describes the unbelieving
Gentiles as spiritually ignorafit separated from the hofie¢hat comes from knowing
God, due to “their hardness of heaitPaul characterizes the non-christocentric
worldview as leading to a life of suffering and letgssness, motivated by the present,
whether person realizes it or r{6t.

For Paul, cultivating a christocentric worldvievcindes a radical lifestyle shift
from old ways to a new Christian lifestyle basedadnansforming relationship with
Christ*’ A significant feature of distinctly christocentric worldview seems to beteub

f48

in the reality of “relational knowledge” of Chrisimself.”™ Paul’s insistence that

38 On the importance of practices for worldview, $ames K. A. SmittDesiring the Kingdom: Worship,
Worldview, and Cultural Formatign/olume 1 of Cultural Liturgies (Grand Rapids: Balcademic,
2009), 80.

39 Ephesians 4:17

0 Arnold, 280. Bryan ChapelEphesiansReformed Expository Commentary (Phillipsburg, RE R
Pub., 2009), 203.

41 Arnold, 281.

*2 Thielman observes a re-formation of their “raciaiéntity noting that while the Ephesian Christiane
still Gentiles, remaining uncircumcised, in a msignificant sense, their union with Christ meareythre
not Gentiles in a spiritual sense any longer. Eugat language warrants seeing what we’re calling a
worldview shift, Thielman, 296.

*3«darkened in their understanding,” Eph. 4:18

4 «alienated from the life of God,” Eph 4:18

S Eph 4:18

“® Arnold, 283; Thielman, 294.

47«But that is not the way you learned Christ!” E4120; Arnold, 284; Chapell, 209.

“8 Thielman, 300-301; Chapell, 209.
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believers must live differently from the Gentilesa distinctly Christian manner is
motivated by the power of a life-giving relationshwith the person of Jesus, rather than
by mere moral living? In verse twenty-one, Paul reminds the Ephesiaatstiiey “were
taught in him, as the truth is in Jesd$For Paul, the manner in which a person walks is
rooted in the relationships that person cultivatézaul reminds the Ephesian Christians
that taking hold of intimate friendship with Christquires believers to rid themselves of
old habits and sinful patterrs.

Without speaking of worldview per se, Chapell okesrwhat could easily be
considered a worldview transformation:

We are learning to be what we are, and we have something that we were

not...This process is never easy because the halitgaiterns of the old self

were not something purely extraneous to us, buéweegral to our old way of

living and thinking...This is what is so threateningkill past sin patterns and
practices is to lose the self and the world thaknew?>®

“9 Chapell and Thielman argue convincingly that vé&%és best translated “assuming that you havechear
him,” highlighting the connection with a living persdiThere is an immediacy of expression in Paul's
words, as though there is no intermediary in ththtabout Jesus, but rather, he communicates Himsel
This Jesus that we worship is not merely a hisébfigure or religious concept. He is real andriy, and

by his truth his Spirit testifies of his reality @ur lives. Not as a history lesson but as théntadita living
personality, we can have a relationship with the @ho created all things and loves us eternally,"
Chapell, 209.

0 Eph. 4:21; Chapel says of these words, “Jesusttsei truth of the gospel and the truth is in Hiio.
know his truth is to know him. It is as though theth that we hear from him envelops us and catrem
to relationship with him.” Ibid., 210; Thielman mstthis teaching and truth are not mere information
abstract knowledge. Thielman, 302.

5! Thielman, 302.

2«put off your old self, which belongs to your foemmanner of life and is corrupt through deceitful

desires,’Eph. 4:22; “On the basis of their relationship withrist and their new identity in him, Paul calls
these believers to rid themselves of every cornpupttice that was part of their former life,” ArdpR285.
See also, Thielman, 303-304.

%3 Chapell, 211. Arnold highlights the Christ centeperspective here, noting “their new identity inrit
becomes a vital perspective and enabling facttiviimg the Christian life...He balances the ‘indicatiof
the work of Christ on our behalf and the resultdr@nge in our identity with the ‘imperative’ thatls for
us to actualize in our day-to-day lives what igatty true of us in Christ,” Arnold, 286.
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Thus, Paul preaches that intimate friendship winisT enables Christians to rid
themselves of sinful habits and patterns by theitSpienewat* of the inner persort®
As believers experience this renewal, they takaew life pattern® and are re-created
in the “righteousness” and “holiness” that charazés God’s own natur¥.According to
Arnold, putting on this new identity “involves antaalization of this identity in their
daily experience through a transformed way of timgland bring their lives into
conformity with the defining characteristics ofghiew identity—righteousness and
holiness.®®
Titus 2:1-3:10

In his epistle to Titus, the Apostle PauAgain robustly cultivates a christocentric
worldview among his readers. In this context, Ralmhonishes the young church leader
Titus to preach the transforming power of Chrigrace to his emerging congregation on

Crete. Paul tells Titus to instruct believers osittigeneral manner of life and on how

%4 “he renewed in the spirit of your minds,” Eph 4:23

* “Paul's readers are no longer on a self-destraaivd ultimately ruinous path but are experiencing
continual renewal.” Thielman, 305.

%6 «put on the new self,” Eph. 4:24

" Thielman highlights the similarity of Paul’s larage to Gen 1:26 in the Septuagint amounting te a re
creation resulting in a christocentric worldviewhen God said, ‘Let us make humankind accordinguto
image and according to likeness,” and to Paul’s tamguage in Col. 3:10, “And having put on the new
human being, renewed in knowledge according tanttage of the one who created him,” Thielman, 306.
Chapell adds, "We are to take on the patterndeftiiat are indicative of the new life and newtattes of
Christ in us. Since we are in Christ and he isspaut lives are to reflect his holiness of lifédyve God,

and his love for the lost and needy around us.pihsuit of the old self or the license to do snadonger
the aim. Instead, we are to put on the lifestylthoe ‘created to be like God in true righteousraexl
holiness.’ (Eph. 4:24)," Chapell, 214.

58 Arnold, 290.

%9 On Pauline authorship of the Pastoral Epistles Gerdon D. Feel, and 2 Timothy, TitydNew
International Biblical Commentary (Peabody, MA: ldeinkson Publishers, 1988), 23-26. William
Mounce,Pastoral EpistlesWord Biblical Commentary, vol. 46 (Nashville: WbBooks, 2000), xlviii-
cxxix. George W. KnightThe Pastoral Epistles: A Commentary on the Greed, Tdhe New International
Greek Testament Commentary (Grand Rapids: Wm. Birg&ns, 1992), 4-6.
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they ought to live in a non-Christian society. Heumnds this instruction in nothing less
than the fundamental worldview transformation thatl, Titus, and other believers have
experienced through God'’s gra®dn this way, Paul models preaching to develop a
christocentric worldview in this epistle and ingttisi Titus to do the same, showing how
believers’ motivation and power to live the Chastilife are derived from their identity

in Christ.

First, Paul instructs Titus regarding what Chrissi@aught to be and do. Paul
begins chapter two by urging Titus to “teach whetoeds with sound doctriné*that is,
Titus is to teach believers sound doctffnehile also rebuking false teach&dn verses
two through ten, Paul elaborates on the contetitisfteaching. Titus is to teach believers
of various life-situations the characteristics ajpprate to their age, gender, and station in
life.® Paul makes clear that the reason for this teaChisgo have a positive effect on
non-Christian societ§f Further, in Titus 3:1-2, Paul instructs Tituseach the Cretan

church to be subject to civil authorities and toidwspeaking ill of those outside the

€0 Knight, 350-352.
61 Titus 2:1
52 Mounce, 4186.

% Gordon D. Fee and W. Ward Gasquend 2 Timothy, TitysNew International Biblical Commentary
(Peabody, Mass.: Hendrickson Publishers, 1988), 185

¥ Mounce notes that the instruction for slaves bsamikh the pattern of discussing groups based en ag
and gender positing that there were particular lprab among the slaves on Crete requiring Pauldalsp
to this group specifically in Mounce, 407.

8 “that the word of God may not be reviled,” Eph;2$ that an opponent may be put to shame, having

nothing evil to say about us,” Eph 2:8; “so thaeirerything they may adorn the doctrine of God our
Savior,” Eph 2:10

% “The fundamental teaching of the epistle is thattedemptive work of God in Christ (2:11-14; 3)3-7
must lead to changed live (2:1-10; 3:1-2, 8-113t thrist sacrificed himself to “redeem us from all
lawlessness and cleanse for himself a special pepgalots for good works” (2:14), to “be intent on
devoting themselves for good works” (3:8). God’arfdation is firm; he knows who are his, and thoke w
name his name must depart wickedness (2 Tim 2:Myyince, 417.
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church, opting instead to be considerate as tlveyainong the larger societyThus
believers are to demonstrate their new christozeworldview through their lifestyle,
their spheres of work, and their influence in stycie

Second, Paul instructs Titus to teach how the belg motivation and power to
live the Christian life are derived from their netwistocentric worldview® The reason
the Christians on Crete ought to live as Paul ha&kned, according to verse eleven, is
because Christ has appeared and brought salvatalhgeople’® Indeed, in verse
twelve, Paul writes that Christ’s saving grace émkhristians to renounce sin and to
truly live out Christian lives in the preséfit:Not only has God'’s grace saved believers,
but it has the ongoing task of teaching them te tighteously.™ In verse thirteen, Paul
further explains that the appearance of God’s gira€hrist enables both present life and
an expectant hope for the future return of Chrisi is blessings for the believér.

William Mounce , President of BiblicalTraining.oamd former New Testament
professor remarks, “The obedience of the beliew&ased on and grows out of the
gracious work of work of God in Christ, and isfe lived in light of the eschatological
awareness of the Lord’s returfiIn verse fourteen, Paul amplifies the meanindnef t

appearance of God’s grace in the saving work ofSERFhe central focus of Paul's

7 Knight, 332-334; Mounce, 445.
%8 Knight.

89 «“The grace of God’ is God’s gracious intentiomard mankind whereby, as Paul goes on to say, he
saves, instructs, and enables people,” ibid., S&&.also, Mounce, 420.

0 Knight, 319-320.
I Mounce, 423.
2 Knight, 322.

™ Mounce, 420-421.
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instruction is the saving and empowering work ofitt{* Further, Paul tells Titus to
teach and preach the same way. Paul makes thislahtiyclear in verse fifteen when he
instructs Titus, “Declare these things; exhort egtilke with all authority. Let no one
disregard you.*® Paul exhorts Titus to teach “these things” — tigtriiction and its
theological basis in Chri$t— continually.

Third, not only does Paul teach in this manner kiimke also exhorts Titus to
teach and preach “these things.” This pattern stfurction followed by the basis of
God'’s enabling grace follows in Titus 3:1-8. Pagdia references God’s grace in the
saving work of Christ as the basis for his instiaurcto believers regarding non-
Christians’” Mounce notes Paul’s reminder of his own forme fifior to God’s grace,
should he get frustrated with the CretdhBaul argues in verses four through seven that
God has mercifully and radically changed their titgf? “by a mighty inner
transformation of the Holy Spirit (v. 5) whom hesbmved on us through Christ, whose
work as Savior had accomplished such a great saivetr such sinners (v.6§® Paul

concludes this section in verse seven by statiagttte purpose of God’s salvation is the

" “paul presents Christ's work as Savior, i.e.,diiéng himself for us, and thus gives the basistier
salvation previously spoken of. Paul also presémsesults that his deed accomplishes in the bfelse
Savior's people and thus gives the basis for tfextfe instruction previously spoken of,” KnigB26.

" Titus 2:15.

¢ Knight, 329.
" bid., 335.

® Mounce, 446.

"9“The Holy Spirit both cleanses believers througbeneration and fills them with by a renewing, fiorgn
them in to a new creature.” |bid., 448.

8 Knight, 335.
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future inheritance of the believer resulting frdmit justification®* Once again, Paul
admonishe¥ Titus to take his instruction on living lives fudf good works “as those
who have come to know God’s love and kindnessShist’'s renewing work, and his
great salvation®® In other words, Paul tells Titus to exhort thet@neChristians
regarding their interactions with non-believers.r®than that, Paul models
christocentric worldview communication for Titusdamstructs him to do the same.

Titus 2:1-3:8 shows Paul instructing Titus to trbelievers regarding proper
Christian characteristics and how to live among@@a-€hristian society. Paul instructs
that everything Christians ought to be and do @s¢hverses needs to be grounded in
Christ’s saving and enabling work on the cross.
1 Peter 2:4-10

First Peter also illustrates the cultivation obaustly christocentric worldview
even in the midst of a culture hostile to believéris addressing diaspora Christian

churche$? Petef® greets his readers with what New Testament sch@een Jobes calls

81 |bid., 346. Mounce, 451.

82 According to Mounce, Paul “insists emphaticallyat they “live out the practical implications o&th
theology” as he has outlined to Titus. Mounce, 452.

8 Knight, 351.

8 See 1 Pete2:12, 15, 23; 3:9,16; 4:4, 1Beter H. DavidsThe Frst Epistle of PetelThe New

International Commentary on the New Testament (GRapids: Wm. B. Eerdmans, 1990), 9; J. Ramsey
Michaels,1 Peter Word Biblical Commentary, vol. 49 (Waco, TX: WaBoks, 1988), Ixiii; Karen H.
Jobes]l Peter Baker Exegetical Commentary on the New Testarferand Rapids: Baker Academic,
2005), 42-44.

8T those who are elect exiles of the Dispersio®ontus, Galatia, Cappadocia, Asia, and Bithyriia,”
Peter 1:1

8 While the authorship of 1 Peter is greatly debaieid paper will refer to the author as Peter. dor
overview of the debate from a conservative perspestee Michaels, Ixii-Ixvii; Jobes, 5-19; Davi@sy.
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a “sweeping concept for a new identity/ titing the believer’s new birth in Christ in 1
Peter 1:3 and illustrating a significant shift todavhat might be called a christocentric
worldview. In the resurrection of Jesus ChristgPetminds his readers they have been
given a new relationship with God, a living hopegan eternal inheritan&In this
way, Peter quickly establishes the reality of tekdver’s identity in Christ and the
christocentric worldview implications of that idégt In chapter one, verse six, the
apostle mingles further implications of his reatl@fsristian identity (genuine faith, joy,
praise, and salvation) even as he referencesahesnt difficulties and hardshif3in
2:4-10, Peter instructs these believers about éher@ of their new christocentric
worldview >

First, Peter establishes that a christocentricavaelv includes acceptance by
God and rejection by the world. In verse four, Patsociates his readers with Jesus the
“living stone,” who is simultaneously rejected bynmanity and accepted by God as
precious and chosénhln this way, Peter contrasts the Christian’s niésvih Christ with
the hopelessness and idolatry of contemporary psmanHe then establishes the

expectation that as Jesus was rejected in the waddristocentric worldview will cause

87 Jobes, 142.
8 1 peter 1:3-5
81 peter 1:6.

% “He reminds them of their new identity in threeywa(1) indirectly, and independently of the three
quotations (v. 5); (2) directly, on the basis @ 28:16 (vv. 7-8); (3) directly, in terms drawn $aty from a
number of other biblical texts (vv. 9-10).” Michagb4.

%11 peter 2:4

92 Davids notes that the “living stone” imagery fdurt “both introduces the stone imagery that will
dominate the next five verses and designates Giotsis a monument or dead principle, but as tireg;
resurrected, and therefore life-giving one.” Dayviél5; See also Michaels, 98.
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believers to experience rejection by outsidéSimilarly, as God valued Jesus, God
values those who follow Jes(s-a significant positive and aspect of a christogent
worldview >

Second, continuing with the metaphor, Peter teatttegsas the “living stone,”
who is also the “cornerstoné&®Jesus provides his followers with new life in stitictive
community that worships the Lofd The metaphorical language establishes that this
community forms the new temple of G8tJobes highlights the commitment to
community belonging for the christocentric worldvi¢The image of living stones being
built into a spiritual house whose cornerstonehsi€E also speaks of the unity,
significance, and purpose of all believers, coreegsential for Christian self-

understanding?® Through the imagery of Christians as both theitsiirhouse and as

9 “Here Peter introduces the theme of electionid®eter 1:1-12) and associates the rejection dfithieg
Stone with the rejection of those who come to hilre parity of Jesus’ experience with the experiesfce
Peter’s readers is a conceptual structure throughetbook.” Jobes, 146.

% «Christ’s life is theirs as well (cf. vv. 2-3), drike Christ they are elect and precious to Gollithaels,
99.

% Indeed, Jobes point out that Christians’ suffesiate to be viewed in light of the long-term, “WHester
describes those who come to Jesus Christ alsovemgy‘ktones,’” he is implying that their natureides
from the nature of the resurrected Christ. Themftite Christians’ understanding of their situafeto be
shaped by all that Christ has experienced, mosbitapt, by Christ’s victory over suffering and deét
Jobes, 148.

% 1 peter 2:6

" Note the parallel language of verses 4 in whigugés called “the living stone” and 5 where Cliaiss
are liked to Jesus as “living stones” who are bé&baing built up as a spiritual house”.

9% wgpiritual house’ is a metaphor for the communitigere the Spirit of God dwells, although Peter’s
intent is not to call attention to the Holy Spipiér se or to any particular manifestations of thgitSn the
life of the community. His intent is in a more geasdevay to identify the ‘house’ as a Christian ai€tien
‘house,” a community belonging uniquely to God émdesus Christ.” Michaels, 100.

% Jobes, 149.
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the priests who serve in that house, Peter teabhea christocentric worldview includes
participation in a community of those who worshiyl aacrifice for the Lord®

Third, employing a chain of Old Testament scripsyfeeter further utilizes the
stone imagery to establish Jesus as the dividistndtion among humanity. To some,
Jesus is the foundation stone for life. In verggeReter quotes Isaiah 28:16 to establish
Jesus as the foundation stone for a christocentitdview. Christians build their lives
on Jesus. Thus, as the “living cornerstone” wasctef, his followers also suffer
rejection. This is a reversal of the basis for lraarad shame for Peter’s readers. God
honors those who are shamed socially for follow@gist'** Those who are honored
and reject Christ will suffer the shame of God'dgment, “the one who ultimately
arbitrates honor and sham&®Peter employs Psalm 118:22 and Isaiah 8:14 frenOid
Testament, as well as the stone imagery, to eshaliéisus as the dividing point of
humanity. When encountering Jesus, people eithdrdifoundation upon which to build
their lives®® or they find a rock that will trip them and briagout their demis&* Jobes
helpfully elucidates Peter's emphasis here:

Here in 1 Peter 2:8 Peter claims that Christ theerstone presents an

opportunity for trust or rejection. Moreover, rejea of Christ is not an amoral

decision; it is itself an instance of sin. Thisismessage that our religiously

pluralistic society today finds as offensive asftlist-century polytheistic society.
To reject Christs to stumble and siff>

100« stone of stumbling, /and a rock of offensehdy stumble because they disobey the word, as they
were destined to do.” 1 Peter 2:8; cf. Isa 8:14;as0, Davids, 88.

191 Michaels, 104.

192 Jobes, 152-153.

103«Behold, | am laying in Zion a stone, /a cornergt@mosen and precious, /and whoever believes in him
will not be put to shame.” 1Peter 2:6; cf. |sal®s:

104 pavids, 89-90.

105 Jobes, 152-153.
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Fourth, those with a christocentric worldview urgtand their role in making God
known in the world as members of the people of Gader uses the language of Exodus
19:5-6 and Isaiah 43:20-29' to emphasize that Christians are “becoming paat méw
corporate entity that is chosen by and that relmt¢od.°® It seems difficult to
underestimate the significance of this new corgoidntity, as Christians and the
Romans outside the church both appear to identifysGans as a new race. For example,
the Roman writer Suetonius refers to Christiana ssparate race: “Punishment was
inflicted on the ChristiangJhristiani], aclass §enu$ of men given to a new and
mischievous superstitiort® This view of Christians as a new a race was oribefrery
reasons Christians endured hardship in the firstucg world. Jobes explains:

From the conception of Christians as a distinct igame the accusation that

believers in Christ were “haters of mankind.” Therwgoals of Peter’s letter—

that believers form internal bonds within the Chiais community and repudiate
certain attitudes and practices of their societyse-@ave rise to the charge that

Christians were antisocial... But Colwell observdswas also the victory that

overcame the world,” as Christians lived as membéesnew race and

paradoxically won over the massed.

The purpose of this new racial identity is for greclamation of God and his

mercy*! — the same mercy they have themselves recétetcording to biblical

198 «hut you...,” “royal priesthood,” and “holy nation”
107«chosen people”

1% Davids, 91.

199 Quoted in Jobes, 163.

10 pid.

11« that you may proclaim the excellencies of himaadalled you out of darkness into his marvelous

light.” 1 Peter 2:9

12«Once you were not a people, but now you are Gpdtple; once you had not received mercy, but now
you have received mercy.” 1 Peter 2:10
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scholar Peter H. Davids, “Christians are to ‘pubbdroad’ the mighty works of God,
which include both his activity in creation and mgacle of redemption in the life,
death, resurrection, and revelation of Jesus CHrisfobes agrees, “The raison d'étre of
God'’s ‘chosen race, royal priesthood, holy natisrto constitute a special people who
make known what God has done, displaying his pograce and mercy. Peter calls his
readers to that purpose as weff”As recipients of God'’s care and concern, Christian
proclaim God’s redemptive story in a hostile cuidtunderstanding that their identity is
not found in societal rejection, but rather in GodtceptancE? Christians are God's
own chosen, royal, and holy people — the fulfilllhehGod’s promise of the merciful
restoration of his people made to Hosea and qumtd?eter:*® In light of this assertion,
the researcher would cautiously suggest that Redpistle contends for the
communication of a distinctly christocentric worlew as a critical part of the believer’'s
new identity in Christ.
1 John 2:27-3:8

Hostility to true Christian identity can take malioyms. Several passages in the
New Testament address opposition in terms of petiee; however, competing views of
the gospel message pose an equal threat to aabiknv of Christian identity’’ The

Apostle Johft® confronts just this type of scenario in his fiegistle. Indeed, Johannine

3 Davids, 92-93.

114 Jobes, 163.

15 Davids, 93.

118 Hos. 2:23, quoted in 1 Peter 2:10

117 Consider the role of Moralistic Therapeutic Deiasna contemporary example as discussed below.

18 j3ohn’s authorship cannot be easily assumed. Egulgusibility of John’s authorship see I. Howard
Marshall, The Epistles of JohiThe New International Commentary on the New Trastat (Grand Rapids:
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scholar Gary M. Burge observes theological conflitiong John’s readers and notes,
“the tangible expression of these disagreement® ¢arhe form of open conflict and
hostility.”**? In addition to hostility, 1 John stresses the fifgf Jesus and his followers
to counter competing understandings of Christiamig/leading New Testament scholar
I. Howard Marshall observes, John gives the impoes$hat it was possible for the
orthodox to misunderstand the teaching of the fesres real Christianity*?® Rather
than debating his opponents, John writes to engeuna audience in a christocentric
worldview in the face of the false teaching thaswearing the church apaft.in this
setting, John provides another biblical exampla biew Testament author preaching to
cultivate a christocentric worldview in 1 John 228 by emphasizing what could be
summarized as the relational, doctrinal, and ellaispects of a christocentric
worldview

First, John bases a christocentric worldview inliekever’s relationship with

Christ. The clearest example of the importancéefiieliever’s relationship with God is

Wm. B. Eerdmans, 1978), 42-48; Gary M. Burgke Letters of John: From Biblical Text to
Contemporary LifeThe NIV Application Commentary (Grand Rapids: dervan Publishing House,
1996), 38-40; John R. W. Stotthe Letters of John: An Introduction and Commentangd ed., The
Tyndale New Testament Commentaries (Grand Rapidas: B/ Eerdmans, 1988); Stephen S. Smalley,
2, 3 John.Word Biblical Commentary, vol. 51 (Waco, TX: WadBdoks, 1984), xxii.

19Burge, 31.
120 Marshall, 21.

121E g., In contrast to a view of 1 John that focusesesting one's faith in response to the falaetters,
Marshall says that John's purpose is in, "assuhiam that in fact they do qualify for eternal Iifébid., 5.

122 This framework borrows from NT scholar Robert Yamgh who observes three lines, or axes, of sin
verses knowing God in a saving way. Tgigtic trajectory of Johannine salvation is the line kesw
unbelief and belief. Thethicaltrajectory is between disobedience and obediendd¢teagapictrajectory
is between deficient love and authentic love. Tinese are three axes “that for John locate knov@ng in
the full sense. The one who knows him walks inftil@essof his light through his Son: the pistic, the
ethical, and the agapic.” Robert W. Yarbrout#8 John Baker Exegetical Commentary on the New
Testament (Grand Rapids: Baker Academic, 2008y, 5 1=f. to Hiebert's cognitive, evaluative and
affective elements of worldview in Paul G. Hieb@mansforming Worldviews: An Anthropological
Understanding of How People Chan@erand Rapids: Baker Academic, 2008), 15.
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John's assertion of God'’s great familial love fetibvers in 1 John 3:F> The assertion
of God'’s Fatherly love provides grounds for Jolpravious imperative to “abide” in
Christ!?*Indeed, John encourages his readers to remaiifasedn their faith in the face
of a fractured community because of their relatidmsvith the Father through Chri&t
Interestingly, John connects believers’ intimacyhwiod to the alienation believers
experience from the “world,” explaining that “Theason why the world does not know
us is that it did not know him'2® In this way, John shows that one’s relationshithwi
Christ is the fundamental element of christocentracldview. Intimacy with Christ
means alienation from the world; conversely impdythat intimacy with the world
means alienation from Chri§t’ John also establishes in 1 John 3:2-3 that this
relationship is central to christocentric worldvighboth in the future at the coming of
Christ and now as believers live in a world brokgrsin. Believers now enjoy being
children of God, but the future is better and pdegi a basis for confidence in a hostile
world *#

Second, John grounds a christocentric worldviedadctrinal teaching about

Christ.In 1 John 3:4, John appears to be countering fasehing regarding the nature of

1Z3yarbrough identifies three ways in which John $8ed’s love as great. Its greatness lies in itsogfie
makes people children of God. It's greatness alstsipurpose (note thi€na clause): enjoying God’s
familial favor. Third, its greatness is in its gty providing a contrast with harsh expressiopafental
love among John’s contemporary audience. Yarbroligh;176. On believers' filial status see Marshall,
169-170; Stott, 123.

1241 John 2:28-29

125 yarbrough, 165, 173; See Marshall, 164; Stott, 121
1261 John 3:1b

27 yarbrough, 176; Marshall, 171.

128 yarbrough, 177.

129 Marshall, 171, 173.
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sin that has had adverse effects on the commumitshom he writes. While there is
some debate about exactly what John means here isheonsensti® that John is
arguing for the seriousness of sin and in somenepydiating claims that sin is a matter
of indifference or that some believers have atisialessnesS. Further, he reminds his
readers that the purpose of Christ's “appearing teetake away,” or atone for sih&.
As Robert Yarbrough, Professor of New Testameftaatenant Theological Seminary,
remarks, “If 3:4 and 3:6 are veiled imperatived tharn by negative examples how
John’s readers are not to conduct themselves,3tieis the indicative that grounds the
imperatives.** Again in verse eight, John reminds believers @taist appeared “to
destroy the works of the devit* John goes on to further discusses the originioftse
truth about Christ as victor, and the breakinghefdevil’s hold on believers as they
battle sin*>® In other words, John addresses wrong beliefsdrckurch about sin and
Christian identity by rehearsing Christ’s provisitimough his atoning work for

deliverance from the power of sin and the d&il.

130 Eor a survey of different views, ibid., 178-184.

131t s as if the specter of further community fragntation still lingers in the air, and John writes
dispel it,” Yarbrough, 173.

1321 John 3:5. "The verb here means 'to take away; sither than 'to atone for' sins, but if we lask
Jesus takes away our sins, the answer must bbelthiies so as the Lamb of God whose blood atones fo
sin," Marshall, 177.

133 yarbrough, 185.
1341 John 3:8
1351 John 3:8-10. See also Marshall, 184.

136«This means that God’s people in Christ, far friegarding sin with weary resignation or fearful
foreboding, are assured that their struggle ag#ihsts both purpose and promise. Christ himsatids
behind them as they wrestle with the forces andsddmd behavior against which John warns. The dimama
portrait of Christus victor dominates the liter&igrizon as the section comes to a close,” Yarbrpug8.

See also, Stott, 129.
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Third, John demonstrates that a christocentricawvielv is evidenced through the
lives of those who abide in Chrigthose who abide in Christ and enjoy the familial
relationship with the Father anticipate a futunenien with Christ:*” The result of such a
hope, John says in 1 John 3:3, is the purifyingatfon a person’s life that finds an
example and power in the purity of Christ's owe fit® In verse six and seven, John
continues to emphasize the point that God’s graes dot promote or excuse sin, but
rather drives it out*® As Jimmy Agan, associate professor of New Testareh
director of homiletics at Covenant Seminary, remaadlohn is trying help his readers
understand that “Grace is not permission to siis; fiower for holiness'#°in an effort to
promote righteousness and ethical lives amonggaidars** The contrast between the
lawlessness of sin and the purity of righteousmnesglting from abiding in Christ
captures an important distinctive about those withristocentric worldview. If one has
the defining love-relationship with God in ChristdBbelieves the apostolic teaching
about the life and work of Christ, then one’s ethide will increasingly reflect Christ’s

own life rather than the lifestyles and patternshef“world.”™*?

1371 John 3:2
138 yarbrough, 179.

139 As everywhere in 1 John, doctrine informs and getes vibrant practical life. Because the model and
precedent for believers’ lives is Christ (2:6; 3{3,and in view of the direct connection between h
presence in the world and the lives of his follosvgl.17), they are to reflect the freedom fromthat he
announced to those willing to abide in his teaclfifahn 8:31) and live as his disciples." Ibid., 186

149 3immy Agan, lecture delivered in course DM8393 ftifilying Christ-centered Preaching” (Covenant
Theological Seminary, Saint Louis, MO, May 3, 2Q11)

141 while an indicative statement syntactically, tésse carries a logically imperatival force to "Bete
what you are!" In this light, Marshall reads Jolsrt@aching that as long as a believer trusts Clwéstvon't
sin.Marshall, 179.

142vThe best defense against spiritual disastergsemgive pursuit of Christ," Yarbrough, 183.
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Preliminary Conclusion on Biblical Literature

When these texts are considered together, some cortirames emerge. First,
the Apostles Paul, Peter, and John cultivate aiwoentric worldview among their
readers by reminding them that their new relatignkhowledge with Christ gives them
a new identity and a new life. Second, the apostétsvate a christocentric worldview
by urging and commanding new lifestyle practiced tireak with the past and reflect the
character of Christ. Third, the apostles remindeers that it is Christ who empowers
these new ways of living that distinguish his falkrs in the world. However, believers
should also expect rejection by the world as tladg tup a distinctly christocentric
worldview*® Finally, the apostles remind their readers thapile opposition, one
purpose of a distinctly christocentric worldviewtismake God known in the world?
Additionally, the apostles demonstrate a christtoeworldview characterized by a
dependent relationship with Jesus Christ, who engps\ife change as they live a world
hostile to their faith.

Understanding Worldview Commitments

Worldview is not a term native to any writer of tNew Testament. However,
many scholars who study the concept note that stateting the category of worldview
is not a precondition to having one or attemptmgromote particular worldview

commitments — in this case, promoting distinctivelghristocentric worldvieW*> To

143 See 1 Peter 2:4-10; Titus 2:1-3:8
144 35ee 1 Peter 2:4-10; Titus 2:1-3:8

145 Francis A. Schaeffeffhe Francis A. Schaeffer Trilogy: The Three EsséBioks in One Volume
(Westchester, IL: Crossway Books, 1990), 279; Wrigh; Brian J. Walsh and J. Richard Middletdhe
Transforming Vision: Shaping a Christian World Vié@owners Grove, IL: InterVarsity Press, 1984), 31-
39; Albert M. WoltersCreation Regained: Biblical Basics for a ReformatibWorldview 2nd ed. (Grand
Rapids: Wm. B. Eerdmans, 2005), 5.
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understand how preaching might promote a christoicemorldview, it is important first
to understand the concept of worldview and whag¢ tgpcommitments it entails.
Why Worldview Matters

At the outset, it has to be acknowledged that tdreept of worldview has not
fared well in all quarters. Indeed, there are ¢elgtascholars today who question the
comprehensive nature of the notion of worldview rdots in modernity, its relationship
with philosophy, and even the validity of the veoncept:*° Still, as Dallas Baptist
University philosophy chair David K. Naugle conaobsd worldview is both “one of the
central intellectual conceptions in recent times 'well as “a notion of utmost if not
final, human, cultural, and Christian significari¢&’

The termweltanschauungppeared first in German by Immanuel Kant in 1790,
meaning simply “sense perception of the wortf.Weltanschauungs a term and as an
evolving concept has also been used throughouwdrigibly others, including G.W.F.
Hegel, Saren Kierkegaard in the Danish copy wardiensanskuels&Vilhelm Dilthey,
Friedrich Nietzsche, Martin Heidegger, and Ludwigtgénstein. Worldview has also
become a multi-disciplinary concept, gaining tractin the natural sciences through
Michael Polanyi and Thomas Kuhn, and extendederstitial sciences through

psychology (Sigmund Freud and Carl Jung both madeotiworldview), sociology (Karl

148 E g., David Naugle rehearses the near systemiectaaf the term and concept of worldview in
philosophical encyclopedias and dictionaries inEhglish speaking world in Naugle, 63-64.

7 bid., 344.

148 bid., 58.
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Mannheim, Peter Berger, and Karl Marx), and cultardhropology (Michael Kearney
and Robert Redfield?’

More significant for the purposes of this studhye toncept of “worldview” has
enjoyed a significant place in the thought of Psttat Evangelicats® going back to
James Orr in hi$he Christian View of God and His Warfliblished in 1893 ooking
for a way of defending the Christian faith in haydn the midst of what C.S. Lewis
called “the un-christening of Europe” and the begig of a “post-Christian age>* Orr
found what he was seeking in the German concegwetiinschauungor worldview—
the widest view of understanding any philosophg aghole'®? As Orr saw it, “It is the
Christian view of things in general which is attadkand it is by an exposition and
vindication of the Christian view of things as aclhthat the attack can be mét*
However, Orr was not content to speak in geneealgibout a Christian worldview
philosophy. As Naugle observes, Orr’s vision ofitgavas focused and rooted in the
person of Jesus Chris¥ Naugle remarks:

He who with his whole heart believes in Jesus asSibn of God is thereby

committed to much else besides. He is committedwew of God, to a view of

man, to a view of sin, to a view of Redemptionataew of human destiny, found
only in Christianity. This forms a “Weltanschauuray”“Christian view of the

149 Eor a thorough but readable history of the usdgeooldview see ibid., especially, 55-252.

150worldview is also found in significant works of Ran Catholic and Eastern Orthodox writers, see
ibid., 33-54.

151 C. s. Lewis and Walter Hoope3elected Literary Essaysondon: Cambridge University Press, 1969),
4-5,12.

152 Naugle, 7.

153 James OrrThe Christian View of God and the WqrBtl ed. (Vancouver, BC: Regent College
Publishing, 2001; reprint, Reprint), 4.

154 Naugle, 8.
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world,” which stands in marked contrast with thesrwrought out from purely

philosophical or scientific standpoint>

Orr’s task was nothing less than to show how thestiain faith addresses every major

concern related to human flourishing.

Abraham Kuyper (1837-1920), journalist, politiciaulucator, and theologian, is

also seen as one of the direct and significanstdiOrr’'s worldview thinking in the

evangelical Protestant church. For Kuyper, evergidvgew, or “life system” as he put it,

must address “the fundamental relations of all hueperience: viz. our relation to

God, tomanand to thavorld.”**® Naugle summarizes Kuyper's contribution to the

evangelical church by noting the legacy of the @adtic Christian worldview, focused

on the gospel story as outlined by creation, faitj redemption>’ Similarly, Naugle

summarizes the important themes of Kuyper’s wogt tontinue to influence today:

First is the idea that God’s redemptive “gracear=st nature”; that is, the
salvation achieved by Jesus Christ is cosmic ips@mnd entails the renewing of
everything in creation to its original divine pugao Second is the assertion that
God is sovereign and has ordered the universelhasgpects of life within it by
his law and word (“sphere sovereignties”), therglwng each thing its particular
identity, preserving the wondrous diversity of ¢ie@a, and preventing the
usurpation of one sphere of existence over anotterd is the wholehearted
affirmation of the “cultural mandate” in the opegichapters of Genesis,
demonstrating that God intends the progressiveldpreent of the creation in
history as a fundamental occupation to God’s géorg for the benefit of
mankind. Finally there is the concept of the spait‘antithesis”; namely that the
human race is divided distinctly between beliewein® acknowledge the
redemption and kingship of Jesus Christ and unizeigewho do not, with the
concomitant implications of both life orientatioasross the whole spectrum of
human existencE?

350, 4.

1% Abraham Kuyperl_ectures on CalvinisrGrand Rapids: Wm. B. Eerdmans, 1931), 31. See Als

Naugle,

16-26; Sire, 33-34.

15" Naugle, 22.

%8 bid.
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Herman Dooyeweerd received and continued to dewbpKuyperian”
tradition of worldview thinking, writing copiousliy law, political theory, and
philosophy. Dooyeweerd’s contribution to worldviéwnking was to shift the emphasis
away from the abstract role of reason in shapingdrnuunderstanding to the primacy of
the affections or heart in understanding the wdrideed, he “concludes that the only
(and necessary) precondition of philosophy andrthesothe ultimate conditions and
commitments of the human heart, which is falleo sih, and is either still in that
condition or reborn and restored by God's spifit.”

According to Naugle, Dooyeweerd rejects the notibanbiased theoretical
thought “not because of interference from world\gdwit because of the belief content
and inclination of the heart® Indeed, Dooyeweerd countered the reigning notfon o
reason as the controlling faculty of humanity, tdrading that it is the condition of the
heart, the “religious ground motivegrondmotief that in fact arbitrates the tensions
between theories. While for Dooyeweerd this emhasithe “affective core of the
human persort®* was a rejection of Kuyper’s worldview concept, upoints out that
because “Dooyeweerd so closely identifies the gilauntive of the Holy Spirit with the

themes of creation, fall, and redemption—the essenthe biblical worldview—we

159 Jacob Klapwijk, "On Worldviews and Philosophy,"Raul A. Marshall, S. Griffioen, and Richard J.
Mouw, Stained Glass: Worldviews and Social Scief@istian Studies Today (Lanham, MD: University
Press of America, 1989), 51.

%9 Naugle, 26.

181 1pid., 28.
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cannot help but wonder how much of a distinction lbea made between his point of view
and Kuyper’s.*®?

In many ways, Protestant evangelicalism has twémtientury apologist Francis
Schaeffer (1912-1984) to thank for bringing worklvithinking into the mid-twentieth
century and beyond through those following in loist§teps. Schaeffer contended that
everyone has a worldviet#® He sought to speak to modern man, who was driftitwmg
relativism and falling below what Schaeffer caltbd “line of despair,” leading to the
pursuit of various empty “upper story” experient&s an alternative to the ennui of
contemporary life *** Schaeffer was well known for exposing futile atpesnat
fulfillment in many areas of life, while presentitige Christian worldview as the only
viable and comprehensive alternattff®He taught, “The Christian system (what is taught
in the whole Bible) is a unity of thought. Christigy is not just a lot of bits and pieces—
there is a beginning and an end, a whole systanuibf, and this system is the only
system that will stand up to all the questions #ratpresented to us as we face the reality

of existence *® This presentation of the Christian worldview as #mswer to questions

for the whole of life brought the notion of worléw form James Orr to the present

1821pid., 20.

18341 this sense all people are philosophers, fopabple have a worldview. This is as true of thenm
digging a ditch as it is of the philosopher in théversity.” Schaeffer, 279.

164 Naugle, 30.
163 pid.

186 Schaeffer, 178.
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generation of Christian thinket8’ who continue to develop a systematic understanding
of Christianity and its implications for every arefdife.

This brief history demonstrates first, that the @apt of worldview has a
longstanding track record in both secular and @lansusage across a wide range of
disciplines, making it a viable concept for contemgpy thinkers. Secondly, particularly
among the Christian writers, some central notiagelsurfaced that give meaning to
what Christian thinkers mean when they discussavalv. Beginning with Orr, the
Christian worldview focuses on reality as rootedhiea person of Jesus Christ and the
total life commitments that attend that truth. Kaypadds that the kingship of Jesus
provides for redemption across the whole spectrihuman existence. Dooyeweerd
emphasizes the religious commitments of the hetiré-affective core — to the concept.
Schaeffer takes the notion of religious heart comrants and demonstrates that only the
Christian worldview answers humanity’s questionstiie whole of life in a world full of
people that are desperately seeking answers fdotigengs of their hearts.

Defining Worldview

Definitions for “worldview” abound. On one end &gt spectrum is Naugle’s
vague “Roughly speaking, it refers to a personterpretation of reality and a basic view
of life.”*%® On the other end of the spectrum is James Sioeisst definition:

A worldview is a commitment, a fundamental orieiotatof the heart, that can be

expressed as a story or in set of presupposites®i(nptions which may be true,
partially true, or entirely false) which we hold(sciously or subconsciously,

167 Among those who have continued to use the wond¥iamework are Charles Colson, Arthur Holmes,
James Olthius, Nancy Pearcey, Ronald Nash, JamesBsian Walsh and J. Richard Middleton, as well a
other writers whose works this paper will explore.

158 Naugle, 260.
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consistently or inconsistently) about the basicstitution of reality, and that
provides the foundation on which we live and mowe have our beintf’

While this study will draw heavily from Sire’s deftion, there appear to be at least three
consistent components to worldview definitions fribra surveyed literature.
First, worldview is a framework for basic beligflsout reality. Worldview experts
Brian Walsh and J. Richard Middleton note, “Worldws are perceptual
frameworks.*’® That is, worldviews are the most basic startinipipthat people use to
interpret reality. Worldviews are the grid, or letisat people use to look at the rest of the
world and form their basic beliet§: It is important to note that worldviews are basic
beliefs about realify”— the way the world really is. As theologian N Wright
observes:
Even the relativist, who believes that everyboghgmt of view on everything is
equally valid even though apparently incompatildebedient to an underlying
story about reality which comes into explicit cactfith most other stories,
which speak of reality as in the last analysisardess web, open in principle to
experience, observation and discussion. It is artimat many people in the
modern world have regarded Christianity as a peivatrldview, a set of private
stories. Some Christians have played right ints titsip. But in principle the
whole point of Christianity is that it offers a sgavhich is the story of the whole
world *"®

This study will later develop the issue of storglassed here by Wright. However, he

illustrates that while worldview has a strong sebje element, nevertheless, it is a

19 gjre, 122.
1"%walsh and Middleton, 17.

"1 Naugle, 260; Goheen and Bartholomew, 12; Wol&rSire, 122. Additionally note that while the igsu
will not be addressed here for space, objectioms &xthe limits of the visual analogy of worldwie
language. See, e.g., Hiebert, 15.

172 Hiebert, 15; Naugle, 23; Sire, 122.

3 Wright, 167.
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subjective perspective on objective reality. Worgvis the beginning of beliefs about
things.

Second, worldview is a person’s orientation ofltleart. Hiebert notes the
importance of the heart in worldview, noting théeefive dimensions defining
worldview as the “fundamental cognitive, affectiaed evaluative presuppositions a
group of people make about the nature of thingd vamch they use to order their
lives.”"As discussed earlier, Dooyeweerd heavily emphagizdole of the heart in his
thinking on worldview!”> Having written on the topic of worldview for oveiree
decades, in recent years James Sire has goneawttarevise his definition of
worldview to include the heart. Writing a book d&asbto explaining what he sees as a
major shift in his thinking, Sire says:

First a worldview is not fundamentally a set of poeitions or a web of beliefs.

That is, it is not first and foremost a matteriué tntellect. Nor is it fundamentally

a matter of language or a semiotic system of naeaigns. The intellect is surely

involved, and language is present as a tool oirtfelect, but the essence of a

worldview lies deep in the inner recesses of thmdruself. It is a matter of the

soul and is represented more as a spiritual otientaor perhaps disposition, that
as a matter of mind alort&®

Based on his analysis of worldview and the Biblayid Naugle makes three
suggestions. First, he says that worldview is ustded “in terms of the biblical doctrine
of the heart.*’” He explains:

What did the originators of “worldview” accidentabtumble upon, what were

unintentionally identifying about humankind wherytinvented this notion? |
propose that they were putting their finger in dequate though incomplete way,

17 Hiebert, 15.
175 Naugle, 28.
176 Sjre, 123.

7 Naugle, 269.
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on the biblical understanding of the pivotal natanel function of the human
experience. What the heart is and does in a blWiag is what the philosophers
were getting at unconsciously in coining the temotidview.”®
Second, he says that what comes out of the hdkttsewhat first enters {t'° That is,
the “life-shaping content of the heart” reflectdlboature and nurture — both genetic and
experiential input$® Finally, “outof the heart go the issues of lif¥*That is, speech,
attitudes, beliefs, and actions cannot but helpaksa person’s heart and worldview.
Third, worldview encompasses one’s presuppositiaealimptions about the
world. N.T. Wright says that worldviews focus o hresuppositional and the pre-
cognitive’®? Sire’s definition notes that worldview includesgamptions which may be
true, partially true, or entirely false-® Hiebert calls worldview the “fundamental
cognitive, affective, and evaluative presupposiitii* noting that worldview occurs at
the precognitive, assumptive level. Thus, whilegagdeal more can be said, noting
three common definitional features, worldview igesison’s heart orientation that
provides a presuppositional framework for basitceiglabout reality.

Understanding what worldview is provides the b&sisinderstanding what

worldview does. Authors tend to give more attentimthis aspect of worldview thinking

178 |bid.

179bid., 270.

180 bid., 270-271.
81 bid., 271.

182 \Wright, 122.

183 James W. SiréThe Universe Next Door: A Basic Worldview Catalbi ed. (Downers Grove, IL:
InterVarsity Press, 2009), 21; Sifldaming the Elephant: Worldview as a Concd@?2.

184 Hiebert, 15.
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than they give to defining #° There is not complete agreement about the rolédwiemw
plays in human life, and there is not room herexplore every perspective on the
interaction between worldview and life. Still, aotk tend to agree on three roles of
worldview, namely that worldview interprets reajityders life, and answers life’s
guestions.

What function do worldviews play in human life?dj worldviews interpret
reality. Walsh and Middleton note, “World views drest understood as we see them
incarnated, fleshed out in actual ways of life. yaee not systems of thought, like
theologies or philosophies. Rather, world views@eeptual frameworks. They are
ways of seeing?®® Sire’s definition notes the way worldview providas interpretive
grid for the world'®” Philosopher Arthur Holmes says that worldview igsifife and
helps “us see life whole and find meaning in eamtt.p”'%®

Worldviews do not merely interpret reality; theyler life. While worldview
thinking has received some criticism for being dyéwcused on the cognitive dimension

of human life*®® there is a clear strain of worldview thinking tigtjuick to point out the

185 Note e.g., that Arthur Holmes nearly defines weidsl in pragmatic terms in his classic work on
worldview, Arthur Frank HolmesContours of a World ViewStudies in a Christian World View (Grand
Rapids: Wm. B. Eerdmans, 1983). Brian Walsh arRichard Middleton move quickly from a fairly broad
and imprecise definition to the role of worldviemanswering life’'s questions. Walsh and Middletbn,
Even David Naugle, helpful as his book is for pding the broad view on what worldview is, failsaffer

a working definition before p. 260. Even thensibnly a broad definition. Naugle.

186 \Walsh and Middleton, 17.

187 Sire,Naming the Elephant: Worldview as a Congdf®?2; SireThe Universe Next Door: A Basic
Worldview Catalog?21.

188 Holmes, 3.

189 See e.g., Andy CroucKulture Making: Recovering Our Creative CalliiQowners Grove, IL: IVP
Books, 2008), 60-64. Crouch agues that worldvies/thecome a disembodiedncept rather than a lived
reality in the church. James Davison Hunfer,Change the World : The Irony, Tragedy, and Roksi of
Christianity in the Late Modern Worl@New York: Oxford University Press, 2010), 6-13;27. Hunter
similarly critiques worldview thinking as an idestlc approach to transformation—particularly lasgpale



45

lived dimension of worldview. Thus, N.T. Wright ggests, “worldviews include a
praxis, a way-of-being-in-the-world® Theologian Albert Wolters observes that
everyone has a worldview, whether they can artieutaor not, and that it shows up most
clearly at the most critical moments of life. “[Bin basic beliefs emerge quickly enough
when they are faced with practical emergencieseatipolitical issues, or convictions
that clash with their own** According to Wolters, having a worldview is paftbeing
a human being and can be observed, as it guidés Idadike a creed or a map to chart
one’s course>? Goheen and Bartholomew write that worldviews “givepe and
direction to the whole of our individual and corate lives.*®® That is, precognitive
heart commitments inherently determine one’s astiarthe world. Hiebert adds that
anthropologically speaking, worldview is what grewgd people “use to order their
lives."%4

Finally, worldviews answer life questions. AbrahKuonyper says that every

worldview, or “life system” as he put it, must adds “the fundamental relations of all

human experience: viz. our relationGod to manand to thavorld.”**> Multiple

change. Smith, 23-24. Smith argues that many waldapproaches view humans as “thinking machines
and thus address more “heady” concerns to the ctegfiéa more holistic, affective, embodied
anthropology”. In each case these critiques havét.nirie to space, rather than engaging with such
objections in depth, one should observe a stroimgofeembodied life in worldview literature.

199Wright, 123.

¥lwolters, 4.

92 bid., 5.

193 Goheen and Bartholomew, 12.
% Hiebert, 15.

195 Kuyper, 31. See Also Naugle, 16-26; SNaming the Elephant: Worldview as a Conc&®-34.
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schemes exist for addressing life questifigvalsh and Middleton observe that where
“we place our faith determines the worldview weladopt. Put another way, our
ultimate faith commitment sets the contours ofwarldview.”’ It is in this context that
Walsh and Middleton offer a set of helpful diagmoguestions for understanding the
nature of a person’s faith commitment:

It is the way we answer four basic questions faewgryone: (1Who am 1?Or,

what is the nature, task and purpose of human b2i(@)Wheream 1?Or, what

is the nature of the world and universe | live (BPWhat's wrong?Or, what is

the basic problem or obstacle that keeps me fremmatg fulfilment? In other

words, how do | understand evil? And What's the remedy®r, how is it

possible to overcome this hindrance to my fulfiliitizIn other words, how do |

find salvation?®®
The answers to these questions reveal both perandatommunal worldview stories, as
well as one’s religious commitments. Thus, worldviaterprets and orders life in light
of the big questions. This leads to the next poitte-communication of worldviews.

Because the focus of this study is on the roleoafimunication—namely
preaching—in forming a christocentric worldviewistichapter will examine how
worldview is communicated, or expressed. As has Ipeeviously mentioned,
worldviews are embodied and thus communicated mérupractices. Wright notes how
people express issues of “identity, environmenit,and eschatology in culturaymbols

These can be both artifacts and events—festivatsil§ gatherings, and the liké®

Philosopher James K. A. Smith argues convincinggdy thabits (precognitive

19 For other such taxonomies see, Wright, 123; GolaeenBartholomew, 24; Siréhe Universe Next
Door: A Basic Worldview Catalgg@2-23; Naugle, 260, 267, 274.

197wWalsh and Middleton, 35.
198 |pid.

199 Wright, 123.
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dispositions) are formed by practices: routines rénidls that inscribe particular ongoing
habits into our character, such that they becoroergknature to us>* Indeed,

according to Smith, “thin” practices (mundane tasksh as tooth brushing or eating the
same cereal for breakfast, which have their perdoce as the only end) do not shape or
perhaps even reflect much about worldview. On therchand, “thick” practices
(meaningful and intended to shape one’s identibpxt signal and shape our core values
or our most significant desire&”

More significant for this research, worldviews asgpressed through narrative
and stories. N.T. Wright writes about the impor&an€ stories for reinforcing worldview,
especially noting how first century Jewish Christiaised stories to this very effect:

First-century Jews, like all other peoples, peredithe world, and events within

the world, within a grid of interpretation and exfsion. Their particular grid

consisted at its heart of their belief that worldsamade by a good, wise and
omnipotent god, who had chosen Israel as his dps=gple; they believed that
their national history, their communal and tradiabstory, supplied them with
lenses through which they could perceive eventserworld, through which they
could make some sense of them and order their &iwesrdingly. They told
stories which embodied, exemplified and so reirddrtheir worldview, and in so
doing threw down a particularly subversive challetmalternative

worldviews?%

Wright goes on to say that worldview stories canfivith each other because of the
normative explanatory power they purport to haveualthe nature of the world and, by

way of implication, the identity of those who hdlee conflicting worldview stories. In

other words, “they claim to makes sense of the wivbreality.”*® Wright also points

200 gmith, 80.
201 pid., 82.
22\\right, 41.

293 |bid.
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out that it is not only first-century Christians avtell stories to establish interpretative
grids and expectations about the world and theintitl in it. All people do it, both in the
first century>* and now, both Christians and those of other k=lief
David Naugle similarly notes how critical narraiis in communicating
worldview. In his chapter on theological reflectspiNaugle contends that worldviews are
a semiotic system, and he continues:
...as a semiotic structure consists primarily of avoek of narrative signghat
offers an interpretation of reality and established overarching framework for
life. Since people are storytelling creatures whbrd themselves and the cosmos
in a narrative fashion, the content of a worldvesems best associated with this
most relevant activity of human natdfe.
Naugle develops the importance of story since ait{ighrough more recent analysis of
myths and fairy tales for communicating societatidxiews 2%°
Hiebert highlights the role of narrative for worldw formation in his discussion
on root myths. “In anthropology, the term [mythikéa on technical meaning. A myth is
the overarching story, bigger than history anddwad to be true, that serves as a
paradigm for people to understand the larger sani@vhich ordinary lives are

embedded?*’ Goheen and Bartholomew go so far as to embedtae®f narrative in

their definition of worldview, saying “Worldview ian articulation of the basic beliefs

20%1n addition to Jewish Christians, Wright brieflyenttions other first-century Jewish groups with
contrasting worldview stories including the Essedesephus, and even Jesus. Ibid.

205 Naugle, 291.

208 1pid., 297-303. Naugle observes how inescapalslaéed is for narrative in the human soul, illusta
by the attempt in modernity to do away with nawati‘indeed, a deep irony has characterized thisatte
against narratives, for it has been based on aonscous Cartesian story featuring heroic humasareas
the protagonist of a master plot to take possegsitime by scientific prowess.” Ibid., 300.

27 Hiebert, 66.



49

embedded in a shared grand story that are rootadiaith commitment and that give
shape and direction to the whole of our individaradi corporate lives’®®

Without going too deep into the territory of thetsen on preaching for Christ-
centered worldview commitments, the nature of thesfian worldview narrative needs
brief attention. Going back to Off’ there is precedent for capturing the Christian
worldview narrative in some variation of the foarct” story of God’s creation, human
rebellion, God’s redemption in Christ, and Godisafirestoration of all things.
Acknowledging differences in terminology and numbgtacts,” the Christian
worldview narrative has often been communicates! way?'°

Since the stories humans tell themselves perfoah atsignificant role in
worldview formation, understanding the redemptit@\sincreasingly appears to play an
important role in forming a christocentric worldwieAs an example, Old Testament
scholar Christopher Wright writes on the significarf Israel’s belief in the monotheism
of YHWH (covenant name of God in the Old Testamertt)at is, that YHWH exists in a

class of his own, he Bui generis the one and only God! Further, Wright

demonstrates that the Old Testament scripturesgyo@od as revealing himself through

208 Goheen and Bartholomew, 12.
209 Naugle, 22.

29 Eor examples of the Christian worldview narrativiéh various subtle differences see, Hiebert, 308:3
On Abraham Kuyper's framework see, Naugle, 22; €nipi01-186; Wright; Craig G. Bartholomew and
Michael W. GoheenThe Drama of Scripture : Finding Our Place in thiblgal Story(Grand Rapids:
Baker Academic, 2004); Goheen and Bartholomew; EtiD. Williams,Far as the Curse Is Found : The
Covenant Story of Redempti¢hillipsburg, NJ: P&R Pub., 2005); Wolters.

211 Christopher J. H. WrighTThe Mission of God: Unlocking the Bible's Grand fégive (Downers Grove,
IL: IVP Academic, 2006), 80-92.
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his historical acts to make himself known to Ist@ed her oppressof¥’ Through the
lens of the New Testament, God reveals his ideastthe same monotheistic God
revealed in the Old Testament, now seen in theopeyéJesus Christ. Further, God
extends his self-revelation beyond Israel so hebeilrecognized by all nations to ends of
the earttf*® Indeed Wright connects the Old Testament and the Restament on this
score by showing that the New Testament clearightesithat it is “precisely in knowing
Jesus as Creator, Ruler, Judge and Savior thastiens will know YHWH.?'*In the
same way as YHWH, Jesus Christ ex@tsgeneri€’® In painting this portrait, Wright
contends that scripture tells the worldview stargod forming a people identified by
what he terms “christocentric biblical monotheistf. Given the importance of the
Christian narrative for communicating the Christworldview, this issue will resurface
in the section on preaching.
Preliminary Conclusions on Worldview

To understand how preaching might promote a distiely christocentric
worldview, it is important to understand the cortogfpworldview and what type of

commitments it entails. Going forward, this chaptdl continue using the term

#2This is the theme of chapter 3, “The Living GodKds Himself known in Israel.” Much of the
discussion is encapsulated when Wright says, “I'srpgmary source of knowing YHWH to be the one
true and living Godthe God)was their experience of his grace in historicé @ deliverance. But those
acts of deliverance fdsrael meant judgment on thedppressorsThese enemies too would come to know
God, but they would know him as the God of justide could not be resisted with impunity.” 1bid.,-92
93.

23 pid., 122.
2% pid., 123.
215 |pid., 131.

Z8\\right defines Christocentric biblical monotheismistating "YHWH is God in heaven above and the
earth beneath, and there is no other; and thas Je$iord, and ther is no other name under heaixamngo
humanity by which we must be saved." Ibid.
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worldview to designate a person’s heart orientati@t provides a presuppositional
framework for basic beliefs about reality. Thisniework interprets and orders life in
light of guiding life questions and is powerfullgramunicated through narrative. At this
stage, three conclusions emerge from the literafiyrevorldview can nearly be equated
with heart commitments, 2) the heart (what Dooyedealls the “affective core of a
human being”) determines practices, and 3) thesGan narrative may prove an
important tool for preaching that will promote ditively a christocentric worldview.
Sociology and the Contours of American Religious Wdviews

The issue of religious worldview commitments is lwited to the biblical record
or philosophical history. Sociologists and culturgchers have asked many questions in
recent years in an effort to understand the stateligious worldview commitments in
American culture. To understand how preaching mpgbimote a christocentric
worldview among today’s American congregationss itmportant first to understand the
current state of religious worldview commitmentghe United States.
Most Americans Believe in God

Americans tend to believe in God. Sociologistsehigion widely agree that
Americans are a religious people. For example, raaeg to sociologists Robert Putnam
and David Campbell in their massive boakerican Grace: How Religion Divides and
Unites Us Americans rank high by social science’s threed® eeligiosity—religious
belonging, behaving, and believifj.Putnam and Campbell report:

Eighty-three percent of Americans report belonding religion; 40 percent

report attending religious services nearly evergkver more; 59 percent pray at
least weekly; a third report reading scripture wviitis same frequency. Many

217 Robert D. Putnam and David E. Campbatherican Grace: How Religion Divides and Unites(bigw
York: Simon & Schuster, 2010), 7.
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Americans also have firm religious beliefs. Eighgrcent are absolutely sure that
there is a God. Sixty percent are absolutely duaethere is a heaven, although
fewer (52 percent) have this level of certaintyw#tide after death. Slightly

fewer, 49 percent, are certain that there is a’fiell
As strong as the religiosity of Americans appéatgyht of the preceding statistics, the
international picture only strengthens the notiwat tAmericans are religious people.
Indeed, according to the World Values Survey, Agars come in sixth in terms of
religiosity, far ahead other developed nations, ‘@mthis global ranking of religious
observance America edges out even the Iran ofya@kahs.?*° Thus the first statement
one can make about American religious worldvieth& Americans are generally
religious, and most believe in God.

Americans are not only religious, but Americangien takes a generally Judeo-
Christian shape. Depending on the survey, socisiediave identified that Evangelical
Protestants make up between twenty to thirty peérmktine population, Black Protestants
represent approximately eight percent of the pdjmiafourteen percent of Americans
are Mainline Protestants, between twenty-threetamedty-nine percent of Americans
identify as Roman Catholics, two to five percenfAafericans associate with Judaism,
around seven percent identify with other religifinstter Day Saints, Jehovah's
Witnesses, Islam, Buddhism, Hinduism, et al.), atbseventeen to twenty percent are

unaffiliated and 0.2 percent of Americans identifgmselves agnostics or athefSts.

This means between sixty-five to eighty one peraentify themselves with Christian

218 |hid.
219 pid., 8.

20 gee, e.g., the Faith Matters Survey conducte@@® 2eported in ibid., 16-17, 104. See also theeBain
Social Survey reported in Robert WuthnaAiter the Baby Boomers : How Twenty- and Thirty-&bings
Are Shaping the Future of American Relig{®rinceton, NJ: Princeton University Press, 200%)/6.
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faith traditions, and another two to five percesgaciate with Judaism (the largest
minority religion in America), with around sevenrpent associating with all other faith
traditions (some of which have historic connectitm€hristian faith traditions). This
indicates that not only are Americans religious,efitans self-identify in broad terms
with the Christian religious tradition.

While it is true that most Americans believe ind3some sociological research
suggests that Americans believe in one of four gBdglor sociologists Paul Froese and
Christopher Bader argue in their boakerica’s Four Godghe reporting of the results
from the Baylor Religion Surve’f* that differences among Americans in public
discourse about issues like morality, politics, gy, scientific research, government
spending, and more, are not based in differencesgion, gender, age, race, political
affiliation, or even denominational affiliation;theer they are based on an individuals’
view of who God is. Froese and Bader identify fgads in whom Americans believe,
based on three dimensions of believers’ view of'&obaracter: “(1) the extent to which
Godlovesthe world, (2) the extent to which Gaglgesthe world, and (3) the extent to
which Godengagesn the world.”?*?

Noting that “a God without love is almost entirédyeign to the American

religious mind,#?® Froese and Bader observe the key differences adwomgicans’

views of God relate to their understanding of Ggdtggment and engagement. Thus,

221 The Baylor Religion Survey attempted to fill th@pgbetween the General Social Survey and National
Election Study by specifically asking respondentsrdwo dozen questions characterizing God’s
personality. “Wave 1, collected in the fall of Z)@onsists of a random sample of 1,721 Americafee
2, collected in the fall of 2007, provides respa@iem a random sample of 1,648 Americans.” Paok§e
and Christopher BadeAmerica's Four Gods: What We Say About God-- & Wihatt Says About Us
(New York: Oxford University Press, 2010), 167.

222 |pid., 24.

223 |pid., 15.
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they divide the American public into these fouregstries: 1) the “Authoritative God” —
Americans who believe in a God who is both engagehke world and judgmental, 2) the
“Benevolent God” — Americans who believe in a Gdibvis engaged, yet
nonjudgmental, 3) the “Critical God” — Americansavbelieve in a God who is
judgmental, but disengaged, and 4) the “Distant’Gofimericans who believe in a
nonjudgmental and disengaged GétEroese and Bader note one final category for their
four-God typology — Atheism — observing, “aroungdéscent of Americans indicate they
are atheists®* That such a small percentage of the American oioul self-identifies
as atheists only underscores that most Americansetigious and believe in God. One
surprising conclusion of the Baylor Religion Studyhat Americans’ belief in God cuts
across denominational lines and even cuts acrigiorss traditions’?®

This means that while most Americans are religend believe in God, not all
would agree on the character traits of God, or ¢kerfaith tradition to which God
belongs, and some believe in no God at all.
The Nature of American Pluralism

D. A. Carson, New Testament scholar and authamafy books about American
religious commitments, suggests a framework thigrefexplanation for the discrepancy
between the reality of high percentages of religibamogeneity and Americans’
perception of the United States as a pluralisttonaCarson suggests the tri-part
taxonomy of empirical pluralism, cherished plunadiand philosophical pluralism.

Empirical pluralism is “the sheer diversity of ragalue systems, heritage, language,

224 pid., 24.
225 |pid., 35.

228 |pjd., 51.
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culture, and religion in many Western and somerathéons.**” In a word, empirical
pluralism captures the reality of diversity in teited States today. In cherished
pluralism, the realities of empirical pluralism bete “a value in itself, even a
priority.”??® Os Guinness sums up cherished pluralism, obsethiatgt is “the process
by which the number of options in the private sphefrmodern society rapidly multiplies
at all levels, especially at the level of worldwigaiths, and ideologies® Choice and
change as a normative and applauded state of i@ iessence of cherished pluralism.
Beyond either empirical or cherished pluralisns kghat Carson labels
philosophical pluralism, which is largely assumed left unmentioned in sociological
literature. Indeed, philosophical pluralism appearke a significant presupposition in
sociology of religion research. Philosophical plisra asserts, “[A]ny notion that a
particular ideological or religious claim is intsically superior to another reecessarily
wrong. The only absolute creed is the creed ofgiilkm. No religion has the right to
pronounce itself right or true, and the othersdats even (in the majority view)
relatively inferior.?*° Carson rightly notes that philosophical pluralisnmot merely an
expedient way to justify a variety of moral lifelgyhoices. Rather, it “is tied to some of
231 ;

the most complex intellectual developments in Whestieought,”*" including

postmodernism. Carson writes that the result dbgbphical pluralism negatively affects

221D, A. CarsonThe Gagging of God: Christianity Confronts Plurati§Grand Rapids: Zondervan Pub.
House, 1996), 13.

228 |pjd., 18.

229 s GuinnessThe Gravedigger File: Papers on the SubversiomefModern ChurctfDowners Grove,
IL: InterVarsity Press, 1983), 92.

20 carson, 109.

31 |bid.
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American religious commitments inside and outsitedhurch.

Religious diversity, or empirical pluralism, isdmening a greater reality in
America. Increasing immigration and globalizatiavé increased Americans’ exposure
to non-traditional Western religions and Eastetigi@s such as Islam, Buddhism, and
Hinduism?*? Robert Wuthnow, chair of the Department of Soajglat Princeton
University, highlights that especially those inititeventies and thirties are having much
greater contact with Muslims, Buddhists, and Hinthas those of their parents’ and
grandparents’ generatiofi¥. This means that while non-Christian religious itiads
currently represent a small portion of Americanisty; immigration and sustained
adherence to these faiths from one generatioretoéit may increase the percentage of
adherents to non-Western religions in the yeac®toe. Second, according to Duke
sociologist Mark Chaves, non-Christian religiowsditions (Islam, Buddhism, Hinduism)
in the United States, while possessing a statltin@nority status, still represent
approximately two percent of the American populafi§ Further, Putnam and Campbell
conclude, “Most Americans are intimately acquainiith people of other faiths® In
other words, a significant number of people wittina United States associate with

people of minority religious traditions. Finallye fact that less than ten percent of the

Z2\Wuthnow, 101.

23 \Wuthnow reports that for those in their twenti&2% report a fair amount of contact with Muslimslan
20% have had contact with Buddhists. For those theties through their sixties, the numbers diop
around 7% contact with Muslims and 13% with Budthi$1% of those 65 and older report contact with
Muslims and 7% with Buddhists. Ibid.

%% Mark ChavesAmerican Religion: Contemporary Tren¢®rinceton, NJ: Princeton University Press,
2011), 23.

%% pytnam and Campbell posit what they term “the ASusan Principle,” and the “my pal Al Principle”
that says essentially most people have a perstheinlife, a hypothetical Aunt Susan, or a hypdtitted
pal named Al, whom they love despite significafigieus differences. More concisely, “We are
suggesting that having a religiously diverse sau@ivork leads to a more positive assessment aifgpe
religious groups.Putnam and Campbell, 526.
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American population peaceably practices minoritigieus traditions in the United
States testifies to the reality of empirical redigs pluralism among Americans. Chaves
reports that, “Americans have become more accepfingligious diversity and more
appreciative of religions other than their owf®"Thus, empirical pluralism—the reality
of religious diversity—increasingly describes raigin America.

Religious diversity is not only an increasing rgalit is valued in America. That
is, cherished pluralism is an even greater forae gmpirical pluralism. Indeed,
sociology of religion literature appears to presaggpthe value of religious pluralism.
The work of Putnam and Campbell provides a helgtalmple. Early in their large work
on American religion, Putnam and Campbell ask, “H@an religious pluralism coexist
with religious polarization??’ Putnam and Campbell go further in revealing their
presupposition of the priority of pluralism, notjf@he sheer vitality of religion in
America means that it is ever evolving, althougdt #volution takes place against a
backdrop of some constants too...But to get fromnmation to peaceful pluralism, we
consider a number of other questions along the"Vi&.

Putnam and Campbell draw significant attentiorh&rtcherished pluralism-
based bias in stating that the goal of the boa& answer “how the United States can
combine religious diversity, religious commitmeaubd religious tolerance, especially in
a period of religious polarizatiorf*® The goal for Puthnam and Campbell is religious

pluralism as an answer to religious polarizationleled, Putham and Campbell value

%8 Chaves, 26.
7 pytnam and Campbell, 4.
2% |bid., 6-7.

29 pid., 35.
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what they term bridging relationships with “Auntli$aand “my pal Al,” in which
Americans experience meaningful connections withilfaand friends of other faiths and
thereby increasingly embrace the importance offiktic religion?*° Putnam and
Campbell theorize that the solution to any religitension in America is this “web of
interlocking personal relationships among peoplmany different faiths?** That is,
they believe that religious diversity, commitmeangd tolerance are the solutions to
religious conflict.

Given the high value placed on pluralism in Amanmicaligious commitments, it
is interesting to note that the United States ca¢s@ppear to be as religiously diverse as
is sometimes believed. To be sure, many religicadittons peaceably exist in the United
States, including Judaism, the Latter Day SaimtspJdah’s Witnesses, Islam, Buddhism,
Islam, and other minority religions. As Putnam &ampbell note, “the national
sentiment moved from grudging acceptance of otluénd to a way station of tacit
approval to an outright embrace of religious déferes.?*? Even so, as already noted,
between sixty-five and eighty one percent of Amamgidentify in surveys with either a
Protestant or Roman Catholic traditidil Given that Judaism enjoys a large minority
religious tradition at two to five percent of thegulation, (a slightly smaller percentage
compared with all other minority religions combingithis means that Americans seem to

be mostly pluralistic within the variegated denoations and congregations of the larger

20 |pid., 495-496, 547.
241 |pid., 550.
242 |pid., 549.

283 |pid., 16-17, 104; Wuthnow, 75-76.
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framework of the Judeo-Christian tradititii This exemplifies Carson’s notion of
cherished pluralism — a pluralist-centric worldviealue that goes beyond the reality of
religious diversity in America.

The value of religious diversity in the form of sophical pluralism has become
a moral force determining the extent of religioosnenitments in America. As
Philosophy of Religion professor Harold Netlanderbss, discussions of the presence of
pluralism in the West are often closely relatedigzussions of the shift from modernism
to postmodernisrf*> Netland employs Lawrence Cahoone’s taxonomy tssifia
postmodernism into historical postmodernism, methagical postmodernism, and
positive postmodernism, highlighting connectionsidgen pluralism and
postmodernism?® Historical postmodernism merely asserts thatficgntly significant
shift in recent social, cultural, and political tight has occurred to justify the claim there
has been a shift from modernism to postmoderifémhis shift is extremely difficult to
pin down historically, but may be loosely assodatgth the influence from the writings
of the likes of Sigmund Freud, Immanuel Kant, aniédfich Nietzsché?®

Like cherished pluralism, methodological postmodamreflects a preference for
postmodernism over modernism. There is a “rejeatioime idea that we can have secure

foundations to knowledge or arrive at truths abreatity that are universal and

%44 pytnam and Campbell, 16-17, 104; Wuthnow, 75-76.

245 Harold NetlandEncountering Reiligious Pluralism: The ChallengeQioristian Faith & Mission
(Downers Grove, IL: IVP Academic, 2001), 16.

248 pid., 59. See also, Lawrence Cahoone, etm Modernism to Postmodernism: An Anthology
(Cambridge, MA: Blackwell, 1996), 17.

247 Netland, 509.

248 |pid., 59-60.
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unchanging.**° The skeptical and relativistic epistemology of heetological
postmodernism, prompted by increased awarenessagréement and diversity,
provides a fitting framework for cherished and pkdphical pluralism to thrive?
Postmodernity is reflected in the writings of Mitlk@ucault (1926-1984), Jacques
Derrida (1930-2004), Jean-Francois Lyotard (192498)9and Richard Rorty (1931-
2007). Foucault advanced the postmodern notion‘ditigtuth or knowledge claims are
implicitly or explicitly assertions of powef™ Derrida is best known for his views on
hermeneutics, especially the notion that meanimpigixed, but open-ended in texXts.
Lyotard is responsible for first asserting an “exulity toward metanarrative$> This
has important implications for a christocentric ldgrew that will be discussed below.
Rorty rejected secure foundations for knowledgdpondationalism, preferring to
“understand both truth and knowledge in pragmatims as socially constructed
conventions for ‘what works.?*

Positive postmodernism goes beyond the rejectionarfernity’s epistemology,
attempting to reinterpret basic issues and “charetically stress the limited and
perspectival nature of all inquiry and the futilgf/trying to arrive at certainty of

knowledge...while trying to avoid the incoherencigéshoroughgoing relativism?®®

249 |bid., 60.
250 |bid.
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%2 |bid., 62.
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The New Face of American Pluralism—Moralistic Thergeutic Deism

In addition to the foregoing studies on the corgafrAmerican religious
commitments, sociologists Christian Smith and Médihundquist Denton suggest, “The
de facto dominant religion among contemporary te8nagers is what we might well
call ‘Moralistic Therapeutic Deism #° Smith and Snell summarize the tenets of
Moralistic Therapeutic Deism, based on the intevgief the National Study of Youth
and Religion (henceforth NSYR) as: 1) a God exidts created and orders the world
and watches over human life on earth, 2) God waedple to be good, nice, and fair to
each other, as taught in the Bible and by mostawaligions, 3) the central goal of life is
to be happy and to feel good about oneself, 4) @@s not need to be particularly
involved in one’s life except when God is neededesolve a problem, and 5) good
people go to heaven when they tiéSmith and Denton are careful to point out that no
teenager they interviewed would identify himselherself with the terminology
“Moralistic Therapeutic Deism.” Rather, it is théarm to distill their findings of
American teenage religich®

Before moving on to ways Smith and Denton’s redeartersects with other
studies on American religion, a brief review of oaore components of Moralistic
Therapeutic Deism is in order. Namely, Moralistieefapeutic Deism focuses on the

development of a moralistic approach to life, pdea therapeutic benefits to its

256 Christian Smith and Melinda Lundquist Dent&oul Searching: The Religious and Spiritual Lives o
American Teenager®New York: Oxford University Press, 2005), 162.

57 bid., 162-163.
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adherents, and promotes a creating, morality ardednd uninvolved Go@? When it
comes to the moral life, Moralistic Therapeutic $ei“Teaches that central to living a
good and happy life is being a good, moral per$bat means being nice, kind, pleasant,
respectful, responsible, at work on self-improvetmtaking care of one’s health, and
doing one’s best to be successfti”’As fellow NSYR researcher Kendra Creasy Dean
notes, “God, above all else, is ‘nice’® and those who follow him should try to be nice
t00%°? This religion of “being nice,” however, does natve any bearing on “their
decisions, choice of friends, or behaviors. It doeshelp them obey God, work toward a
common good, compose an identity, or belong tcsérditive community 23
Secondly, Moralistic Therapeutic Deism’s emphasisherapeutic benefits
contrasts sharply with historic Christian doctrateut God:
This is not a religion of repentance from sin, eéging the Sabbath, of living as a
servant of a sovereign divine, of steadfastly sjgine’s prayers, of faithfully
observing high holy days, of building characteotigh suffering, of basking in
God’s love and grace, of spending oneself in grdétand love for the cause of
social justice, etcetera. Rather, what appears thd actual dominant religion
among U.S. teenagers is centrally a bout feeliraflghappy, secure, at ped€é.
The emphasis of the therapeutic dimension of MstialiTherapeutic Deism is on feeling

good and being happy. Indeed, it appears thanhigelbod can and often does even come

at the expense of striving to be good, and it effesthing at this point for the defense of

29 pid., 163-164.
280 |pid., 163.

%61 Kenda Creasy DeaAlmost Christian: What the Faith of Our Teenagerdélling the American
Church(New York: Oxford University Press, 2010), 28.

262 |pid., 29.
263 |hid.

264 Smith and Denton, 163-164.
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good for others. In other words, the therapeutitefies of Moralistic Therapeutic Deism
are focused entirely on one’s own sense of fegjoad and happy.

Third, while the god of Moralistic Therapeutic Bei created the world and
generally defines morality, this god is:

Not one who is particularly personally involvedane’s affairs—especially

affairs in which one would prefer not to have Godalved. Most of the time, the

God of this faith keeps a safe distance...In thisegthe Deism here is revised

from its classical eighteenth-century version kg ttierapeutic qualifier, making

the distant God selectively available for takingecaf needs...He designed the
universe and establishes moral law and order,hit3od is not Trinitarian, he

did not speak through the Torah or the prophetsratl, was never resurrected

from the dead, and does not fill and transform pedpough his Spirit. This God

is not demanding. He actually can’t be, becausgbiss to solve our problems
and make people feel go6d.
This lengthy quote establishes just how distarié, sand benevolent the god of
Moralistic Therapeutic Deism actually is. Indeddstgod stays at arm’s length until the
Moralistic Therapeutic Deist needs a service ohessto have a sense of happiness
restored, and then that god moves safely backstadual distant place, awaiting his next
request.

Again, based on the thousands of interviews oNB&R, Smith and Denton
posit that some version of Moralistic Therapeutadin is the dominant religion among
American teenagers, and their analysis of Ameriefigion does not stop there. Smith
and Denton further observe that Moralistic Theraipddeism may not be limited to
American teenagers. They note, “Contrary to popolgguided cultural stereotypes and

frequent parental misperceptions, we believe thaevidence clearly shows that the

single most important social influence on the tielig and spiritual lives of adolescents is

285 |bid., 164-165.
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their parents2°® Smith and Denton even suggest that the best sueidictor of
American teenagers’ religious commitments is tHeefseof their parent&®’ Indeed
“Parents and other adults, as we have suggestes likely ‘will get what they are.??®
These observations mean that Moralistic Therap®&#gism not only characterizes the
religious lives of American Teenagers, but themeé&son to think Moralistic Therapeutic
Deism characterizes a large percentage of theegmpsas well.

Froese and Bader, while not speaking about Momli$terapeutic Deism, also
observe that a person’s view of God says much mooet a person’s actual beliefs than
whether a person identifies as Catholic, Baptisfewish?®® This observation by Froese
and Bader reinforces the need for this study, esnforces the reality that worldview
commitments matter more than these forms of selftification when it comes to
religious self-identification. Smith and Snell faum their study of emerging adults that
Moralistic Therapeutic Deism continues for the muat into young adulthood, “Not
simply a religion embraced during the teenage ydard [Moralistic Therapeutic
Deism] continues to be the faith of very many ermergdults.*"°

Dean further posits that churches play a signiticale as well. While one might
expect that the issue is poor communication, Deatetids rather that the church in the

United States communicates well and clearly. Howaveommunicates moral

affirmation, feel-better faith and a hands-off Gbdother words, the question lies with

2% Ipid., 261.
%7 |bid. See also, Froese and Bader, 38.
%8 Smith and Denton, 261.

9 Froese and Bader, 43.

270 Christian Smith and Patricia Snelouls in Transition: The Religious and Spirituatés of Emerging
Adults(New York: Oxford University Press, 2009), 155.
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content rather than delivery. Dean asks, “Whatéflhlasé religiosity of most American
teenagers is not the result of poor communicatidrthe result of excellent
communication of a watered-down gospel so devoi@ad’s self-giving love in Jesus
Christ, so immune to the sending love of the HgdyriSthat it might not be Christianity
at all?’?’* These observations and questions lead one toumtethat the dominant
religious worldview in American today — among teges and adults — is Moralistic
Therapeutic Deism.

The rise of the religious non&<,especially among young adults in the United
States, adds another perspective on the domindobkwon religion reported by Smith
and Snell. For example, Smith and Snell find tmaérging adults in their study were
quite open to discussing religion with researci&$his may be surprising given the
increase in religious nones and the fact that SamthSnell themselves found that
religiosity significantly declines among Americamerging adult$’* Yet it appears the
reason for emerging adults’ openness may be be€galggon is just not that important
to most of them?”> The result is that they tend not to give religionch thought or
discussion. To the degree that they do engagephie ¢f religion, they tend to think
religions “share the same core principlé€ hamely good morals that ought to be taught

to children. “The best thing about religion is titdielps people to be good, to make good

> Dean, 12.

22 pytnam and Campbell, 91-122.
273 Smith and Snell, 286.
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choices, to behave welf” Once they've learned these basics in morality,rging
adults believe they have “graduated” from the Meeihvolvement in a religious
congregation.

Furthermore, according to Smith and Snell, religsoof little consequence to the
lives of emerging adults. They explain, “Religidaediefs do not seem to be important,
action-driving commitments, but rather mental assémideas that have few
consequences. What actually do have the powerathdrity to drive life instead are the
feelings and inclinations of the emerging adulenbelves?® Religion’s failure to
perform as a life-driver makes sense when one dersthat while religion may be
generally useful, emerging adults ignore the paldiities of any given religion as
unimportant detail$’® The fact that religious beliefs are not significhfe-drivers may
also explain the apparent juxtaposition betweendkearch of Froese and Bader and that
of Smith and Snell and Smith and Denton. That meAcans may believe in four
different gods, whose engagement varies in a thieargvay. But the majority religion
that Americans practice appears to be disengaged @od when it comes to anything
that matters beyond mental assent. Thus, SmittfSaetl seem justified in their
contention that the majority religion practicedlive United States today is deistic in
nature?®® To take it a step further, perhaps deistic religipractice suggests an
underlying worldview that counts for more than keel of a person’s religious tradition,

or even which of the four gods they follow.

277 | bid.
278 |hid.
279 |pid.

280 |pid., 155-156.



67

Preliminary Conclusions on the Contours of AmericarReligious Commitments

To understand how preaching might cultivate a tbeentric worldview, it is
important first to understand the current stateebfious commitments in the United
States. This review of sociological literature ra@eehat most Americans believe in a
Judeo-Christian God — at least nominally. Yet tbmohant religion among Americans
today — cutting across significant religious linesd even the four gods of Froese and
Bader in practice — is what Smith and Denton l4bfralistic Therapeutic Deism?3* In
brief, American religion is largely an eclectic nakpluralistic values and a distant, safe,
and benevolent god whose goal is human happffiess.

Christ-Centered Preaching

Literature on Christ-centered preaching was revitteeestablish the extent to
which authors already address concerns about comating a christocentric worldview
to congregations through preaching. This revieweys the literature to discover several
things: first, the core christocentric worldviewnamitments preaching should
communicate, second, the effectiveness of preadsraymedium for communicating
those commitments, third, the challenges pastoghin@ncounter in this task, and fourth,
what practices aid christocentric worldview preachi
Core Commitments of Christocentric Worldview Preaching

Christ-centered preaching literature assumes thareit clarifies regarding what

makes preaching Christ-centered. The literaturgiges even less insight regarding the

core worldview commitments intended to be transféfrom preacher to congregation,

281 gmith and Denton, 162.

%2 Because Deism historically begins with the Judeostian creator-God of the Bible, understood bg th
deist to be distant, benevolent, and a rewarddgbf conduct, the term “deism” should be underdttoy
the remainder of this paper to refer to this God.
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as the focus of the literature is largely on herengical considerations° Those wanting
some kind of rubric for this approach will only dirt through careful reading and
tracking of the various ways authors use terms asciChrist-centered” and how the
various authors work out the implications for thedy of the Bible and preaching. One
goal of this research has been to build this tyfjpelaric. According to the literature, a
christocentric worldview is framed by the redemethistorical story, emphasizes
dependence on Christ, and seeks deep changelistémer.

First, a christocentric worldview is framed by tleelemptive-historical story. The
starting place for a Christ-centered worldviewnisecognizing the unified story of the
history of God’s redemption and restoration ofdrisation, climaxing in the life, death,
and resurrection of Jesus Christ as told in théeBilss the worldview literature makes
clear, worldviews are the stories that provideftaenework through which people make
sense of the worlf* The preaching literature emphasizes how the owkirag and
unified narrative of scripture provides the contiextGod’s self-revelation in Christ and
an interpretation of history from God’s perspective

Edmund Clowney, former president of Westminsterdlbgical Seminary and
professor of practical theology, highlights the ortance of the worldview story when he
says, “The coming of Christ brings the fulfillmetige realization of what was anticipated
by God'’s servants, the saviors, prophets, kingssts, and judges of the Old

Covenant.?® Similarly, Sidney Greidanus, professor emerituprefaching at Calvin

23 Consider, for example, some of the best-known work Christ-centered preaching, the titles of which
belie their focus on Scripture, hermeneutics aredathipit rather than on the desired worldview tBhtist-
centered preaching would produce. Greidanus; Johi@&owney; Greidanus; Goldsworthy.

24 £or Examples see Hiebert, 66; Goheen and Barthmlgrh2.

285 Clowney, 20.
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Seminary, adds, “Scripture teaches one universgiddm history that encompasses all of
created reality: past, present, and futdf81h discussing the importance of the historical
progression of God’s revelation in scripture, Gragaoldsworthy, former lecturer at
Moore Theological College, argues:
The unity of the biblical history lies in the sdige way in which the story is
pursued in certain directions and not by other iptesssoutes. There is a
continuation to the story line that resists turnimg blind alleys. Thus we follow
Seth, not Cain; Shem, not Ham; Abraham, not Legidl not Edom; David, not
Saul; Judah, not Samaria; Jerusalem, not Babyioall¥;, the most significant
selection is that of Jesus as the Messiah ovensigidie current Jewish rejection
of him 2%
While not using the terminology of christocentriondview, Goldsworthy applies the
importance of the biblical story to preaching piaet The redemptive story is not only
about those who lived so far away, so long agdiblé times"—it is the story of the
listeners in the congregation today as well. Theans that to preach a christocentric
worldview, one’s preaching must follow the pathnfrthe text to Christ and from Christ
to the heare?>® Goldsworthy identifies this as the critical stagkeeping a Christ-
centered focus and forming a christocentric woddvbecause, “Biblical theology shows
that the essence of hermeneutics lies in the fiattevery part of the Bible leads to
Christ, and thus to the believer who is in Chri&t.”
Greidanus also notes the importance of estabgisiie nature of reality according

to the way God sees reality, notably centered amsCHThe Bible is unique and

indispensable for preaching because it providesi¢fiaitive interpretation of God’s acts

288 Greidanus, 95.
287 Goldsworthy, 69.
28 |bid., 117.

289 |pid., 128.
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in history [and]...alone provides the normative paochtion of acts of redemption and
the response he requirés>The way God provides access to his view of redity
through the redemptive story of the gospel, whicid&worthy says is “God’s plan to
restore all of reality to right relationshipS*Here, Greidanus’s language is reminiscent
of the worldview language examined earlier in 8tigdy, this time with an emphasis on
the narrative of God’s restoring work through Chiris

Observing the coming of Christ as the climax &f tademptive story of God’s
pursuit of his people, Clowney says, “The Lord alevéakes the initiative in
redemption.?®? God's initiative is true from Adam’s sin to hisliverance of Noah in the
flood, to his promises to Abraham, to his delivesnof Israel through Moses, to Joshua’s
victory in the land of promise, through the judgeayid, and Solomon, through the New
Testament, and “the coming of Christ [which] brirtige fulfillment, the realization of
what was anticipated by God’s servants, the saviwophets, kings, priests, and judges
of the Old Covenant®®® Jesus is presented as the “final and fullest essfwa of God’s
revelation of his kingdom?**and it is in one’s encounter with Christ that “ejtking

changes for us®®® The preaching literature says a great deal abetinportance of the

redemptive-historical narrative for preaching aistiocentric worldview.

29 Greidanus, 13.

21 Goldsworthy, 116.

292 Clowney, 18.

293 pid., 20. See also, Goldsworthy, 34-40.
294 Goldsworthy, 33.
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Second, and not surprisingly for those familiattmChrist-centered preaching, a
christocentric worldview emphasizes dependencetorsCPreachers have long noted
that addressing human need includes helping pesegl¢he brokenness of the world as
the result of human rebellion against G34The rebellion has resulted in a morass of
problems in every sphere of human life, from omelationship with God, to one’s
understanding of identity, to one’s interpersorddtionships, to one’s relationships to
the world®®” Preaching that cultivates a christocentric woeslivill expose human need
and apply God'’s provision for that need. Becausentition that preaching ought to
address human need is so widespread, motivatingess| by grace distinguishes
preaching that promotes a christocentric worldvikwhis bookChrist Centered
Preaching: Redeeming the Expository Serpgniyan Chapell, president emeritus of
Covenant Theological Seminary and professor of ledios, observes:

How preachers motivate others to be holy is oftentélitale sign of Christ-

centered preaching...Christ-centered preaching leannarks of grace-

motivated obedience—insisting on the contemporppfieation of biblical
mandates while grounding the source of Christidrals®r in appreciation of

God'’s glory and provisiofr®

The reason it is important for preachers to contiesit sermons to the gospel of

grace, according to Goldsworthy, is that peopldegalists at heart. He tells of a former

colleague who believed that congregations ofteirelesermons that tell them how bad

298 Eor classic treatments of the importance of adilngshuman need in preaching, see also, Jay Edward
Adams,Preaching with Purpose: The Urgent Task of Honmigtrhe Jay Adams Library (Grand Rapids:
Presbyterian and Reformed Pub. Co., Ministry Resgmitibrary, 1986), 21, 35; John Albert Broadus and
Vernon L. StanfieldDn the Preparation and Delivery of Sermpath ed. (San Francisco: Harper & Row,
1979), 165-178; Robinson, 168; Ramesh Rich@adipture Sculpture: A Do-It-Yourself Manual for
Biblical Preaching(Grand Rapids: Baker Books, 1995), 80-81; Sunuokji®3; John R. W. StotBetween
Two Worlds: The Art of Preaching in the Twentietntiry, 1st American ed. (Grand Rapids: Wm. B.
Eerdmans, 1982).

27 Chapell, 19.
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they are and what they need to do about it. THis@gue went so far as to say that if the
preacher “really laid down the law about how thegded to improve their spiritual lives
and performance, they would come away feeling yegdbd. Battered and bruised, but
good!"**° The problem with this approach is the way it atjufeeds legalistic
tendencies. Goldsworthy remarked, “We would loveeable to say that we have
fulfilled all kinds of conditions, be they tarryingurrendering fully, or getting rid of
every known sin, so that God may truly bless {8 Even worse, this approach actually
demeans the demands of the law, lowering the stdridane which sinful human beings
can attain apart from the empowering presence dfi@&hrist. Goldsworthy outlines
this concern eloquently:
In practical terms, if we as preachers lay downntiaeks of the spiritual
Christian, or the mature church, or the godly parenthe obedient child, or the
caring pastor, or the responsible elder, or the wisurch leader, and if we do this
in a way that implies that conformity is simply atter of understanding and
being obedient, then we are being legalists andskaindoing the very thing we
want to build up. We may achieve the outward senddaf conformity to the
biblical pattern, but we do it at the expense efgbspel of grace that alone can
produce the reality of these desirable goals. Jondsat we should be and do and
not link it with a clear exposition of what God retsout our failure to be and do
perfectly as he wills is to reject the grace of God to lead people to lust after
self-help and self-improvement in a way that, ttb @@pade a spade, is
godless’?
These words demonstrate that preaching that ctégvaa christocentric worldview,

exposing God’s generous self-revelation in Chvigtp mercifully provides for failure for

the congregation and who enables them to be amdhdbthey ought.

299 Goldsworthy, 118.
300 pid.
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Preaching that emphasizes dependence on Chridiesufipe proper motivation
and the power people need to live as God comm&ftuzpell says that “commanding
people to do what is right without explaining whyhmw inevitably hurts them because
they are left to consider their works and abilitessthe cause of God’s acceptance or
affection.”®® Instead, Chapell believes that Christ-centeredgfiag incorporates the
motivating and enabling power of the redeeming wadrBesus Christ in every sermon.
“Grace rules—as both the most powerful motivatiod the only true means of Christian
obedience ¥ freeing the preacher and the church from legalistivations and
moralistic applications. Chapell acknowledges tifiicdlty and the necessity of the task:

Consistently preaching the necessity for obediemecihe proper motivation for

holiness is one the most difficult tasks that phess face in every generation.

Successful (i.e., biblical) Christ-centered preaghiears the marks of grace-

motivated obedience—insisting on the contemporppfieation biblical

mandates while grounding the source of Christidrabs®r in appreciation of

God'’s glory and provisiof”*

This means that to shape a christocentric worldwietie religious context of America

today, sermons must not focus merely on behavabrahge. According to Michael

Fabarez, senior pastor of Compass Bible Churcbuthern California, preaching must

302 Chapell, 318. Contrast this approach with a morarmon approach emphasizing brute obedience. For
example Andy Stanley advocates applying biblicatahprinciples to unbelievers, "After all, a pripta is

a principle. Many biblical passages work for anyjddnconditional love makes an impact regardless of
your theology. So does honesty and a dozen of ethees. If | can get an unbeliever to apply alibdd
principle and he or she sees results, that's pgegrAndy Stanley and Lane Jon€smmunicating for a
Change(Sisters, OR: Multnomah Publishers, 2006), 12&8Id¢a Robinson advocates determining an
observable behavior that will result as the purpefse sermon. While christocentric worldview formoat
ought to produce results that will be observablieghavioral practices, Robinson fails to offer angwer
to the point Chapell raises. Robinson, 107-112.dldR. Sunukjian similarly asserts, “Our ultimateay

of speaking [i.e. preaching] is not knowledge batdlyg behavior, not information but Christlikeness.”
Again what’s missing iflowto do this—thgowerfor this behavior. Sunukjian, 110.

303 Chapell, 50.
**bid., 313.
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provide “the right perspective, adequate resoumes,a biblical motivation to
change.®®

Third, christocentric worldview preachisgeks deep change in the listener. Most
of the Christ-centered preaching literature wageiresst moralisni°® However, because
the preaching literature focuses so heavily orh#reneneutics of Christ-centered
preaching rather than on the listening congregatlmare is little discussion regarding the
seat of human essence and where change occurs @& the sociological literature
reveals about the nature of the American religiwaddview, it would seem that
preaching God’s grace resources may offer a cdintgagistinctive for developing a
christocentric worldview among members of the pnea’s congregation.

First, the literature argues that it is God’s grasavided in Jesus Christ that
produces real change in the listener. Charles BwDsenior pastor of Emmanuel
Presbyterian Church in New York, states that Clugsttered sermons show how Jesus
fulfills the text, producing life-change in thetkser. He notes, “The disciples knew these
Scriptures well and when they finally understoosvil@sus fulfilled them, their lives
changes dramatically’® As Fabarez points out, this is the imputation bfigt’s
righteousness to the believer, making the beliageeptable to God and empowering
obedience to God’s commands. He continues, “Clivistl the life our listeners should
have lived. He “fulfilled all righteousness’ (M&t15 NIV).”*°® Recognizing both the act

of proclamation by the preacher and the receptjotihé listener, Tim Keller, pastor of

305 Fabarez, 114.

308 More will be said about the topic below under sketion “Challenges Hindering Christocentric
Worldview Preaching”
%7 Drew, 5.

308 Fabarez, 124.
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Redeemer Presbyterian Church in New York, iderstifiew clear articulation of the
gospel within Christ-centered preaching producesttehange in the listen&t Brian
Vos, pastor of Trinity United Reformed Church inddigan, similarly emphasizes the
way Christ-centered preaching affects the heaatyiy it closer to Jesus Chrs.

Believers need the gospel for progress in thetihfas much as for the start of
their faith. Goldsworthy summarizes that “sancifion is justification in action®* For
Goldsworthy, the gospel is central to any applaratn preaching. He says, “Expository,
biblical, preaching is always an exposition of gfospel and its implications. While we
don’t always focus on the heart of the gospel,exb will yield its true significance
unless it is understood in its organic relationghithe gospel*? Christ-centered
preaching does not rest solely on what Jesus tgagkblely on what the Bible teaches),
“but in what God did and does in raising Christfrthe dead and sending the Spirit of
God in Christ to breathe a new creatiéft'When it offers listeners proper gospel
motivation, preaching can be a significant meanshe Holy Spirit to form a Christ-
centered worldview and transform a person intova creation.

Bryan Chapell says, “At its heart, preaching ismetely the proclamation of
d.3’14

truth but truth applie However, in contrast to Pluralistic Moralistic Thpeutic

309 Tim Keller, "The Girl Nobody Wanted," iHeralds of the King: Christ-Centered Sermons in the
Tradition of Edmund Clowneyennis E. Johnson, ed., (Wheaton, IL: CrosswagkBp2009), 55.

310 Brian Vos, "Lord and Servant," in ibid., 74.
311 Goldsworthy, 96.
312 pid.

313 Andrew M. Weyermann, "Christ-Centered Preachi@ytrents in Theology and Missi@8, no. 6
(2001): 596.

314 Chapell, 210. For additional treatment of genpraiciples for application see e.g., Adams; Broaatus
Stanfield; Daniel M. DorianiPutting the Truth to Work: The Theory and Practiédiblical Application
(Phillipsburg, NJ: P & R Pub., 2001); Robinson.
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Deism, Christ-centered application that producdistnctively christocentric worldview
will “motivate believers primarily by grace, not lgyilt or greed. If God has freed his
people from the guilt and power of sin, then preasitihave no right to put believers back
under the weight Jesus boré>According to Chapell, proper application of sauigt
includes practical steps (acts of devotion), medmgace (avenues of discipline), and
especially means of dependence that enable theapmh:
All are valuable, but the last is indispensible @hrist-centered preaching
because without dependence the other two D’s [d@mvaind discipline] can
actually prompt unbiblical behavior disguised asngeof soliciting God’s
aid...Means of enablement that reflect biblical gties are no behaviors alone

but rather acts of devotion and discipline restinglivine mercy alone that direct,

stimulate, and allow the human heart to rest, 1@hg rejoice in God’s work

alone3®

While this is not Chapell’s particular emphasisnleeertheless shows a significant
means of cultivating a christocentric worldviewahgh Christ-centered preaching,
understanding that the only means by which belgean live in line with God and
distinct from the surrounding religious contexthsough the divine enablement that
comes from their identity in and union with Chrit.

Pastor and homiletics professor Zack Eswine watethe importance of
applying biblical truth, while emphasizing that &achers must point out the provision
God makes in order to call people to the obedi&mwe requires ' Eswine employs
Jesus’ image of the vine in John 15 to explain hasristocentric worldview is essential

for obedience to God’s redemptive work.

315 Chapell, 219.
318 |pid., 222n38.
317 John 15:5; ibid., 222.

318 Eswine, 51.
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Apart from Christ, no one can do what a preachgs.d8y this | do not mean that

we must call to our memory the time that Chridtfoalled us to himself and

then, inspired by that memory, work hard and dotv@d requires. Rather, |

mean that no one can do what Christ requires utthegshave the present

nourishment of the vin&?
Preaching that directs the listener to his identit€hrist counters the moral thinking of
those inside and outside the church who mightifigdi thinking it possible to have an
actual relationship with God apart from the S8hindeed, as Dennis Johnson, professor
of practical theology at Westminster Seminary itifGania, notes, “God’s gracious
redemptive initiative, announced in Scripture’sitatives, creates the context for our
grateful, faithful response to Scripture’s imperasi.”®*

While the literature does not offer as much helplesired in outlining the core
worldview commitments intended to be transferrednfipreacher to congregation, it does
provide some useful insight. As surveyed here rsttentric worldview is framed by
the redemptive-historical story, emphasizes depsralen Christ, and seeks deep change
in the listener.

Preaching as a Medium for Communicating Christocernic Worldview

In addition to understanding core christocentricldsaew commitments, this
study focused on how effective preaching is as diume for communicating a
christocentric worldview. The literature defends #ificacy of preaching as a means for

communicating a christocentric worldview. Exposjtpreaching provides the power,

authority, and confidence required to communicathrastocentric worldview.

319 pid., 52.
320 pid., 54.

321 Johnson, 261.



78

First, expository preaching provides the power neglto communicate a
christocentric worldview. Chapell writes that the@ached word of God presents the
power of the word and the work of the Holy SpiHe explains, “Biblical exposition
binds the preacher and the people to the only safrtrue spiritual chang€?? He then
continues:

When we proclaim the Word, we bring the work of Hay Spirit to bear on

other’s lives. No truth grants greater encouragérnmeour preaching and give us

more cause to expect results from our efforts. Wbk of the Spirit is as
inextricably linked to preaching as heat is toltgbkt a bulb emits. When we
present the light of God’s Word, his Spirit perfarins purposes of warming,
melting, and conforming hearts to his wif.

Expository preaching also provides the authorigureed to communicate a
christocentric worldview. As Greidanus observes,ifisue of authority distinguishes
between the preacher’s opinion and an authoritatigssage requiring resporisé.
Greidanus notes:

The only proper authority for preaching is divingteority—the authority of

God’s heralds, his ambassadors, his agents. Haaattlambassadors, we have

seen, do not speak their own word but that of themder. Contemporary

preachers, similarly, if they wish to speak witkide authority, must speak not
their own word but that of their Send@r.

Greidanus goes on to clarify that the word of treapher’s sender is found in the Bible

as “the record of the redemptive history” and “tledinitive interpretationof God’s acts

322 Chapell, 30.
323 bid., 33.
324 Greidanus, 12.
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in history” thus making it the “only normative saaf for preaching to today’s
congregationg?®

Greidanus is not alone in seeing expository pre@chs a means of providing
needed authority for the preacher. Looking at $iseeé through the lens of a biblical
theology of preaching, Goldsworthy elucidates th#harity of the Bible and the
preacher’s authority in preaching it. In the actiation, “God spoke the universe into
being” and established his word as the primary mdgnwhich he relates to his worid.
In Genesis three, the account of human rebellierBible reveals a “failed attempt to
leap upward and to wrest authority from God andaasd,” resulting in rebellious
humanity asking the ongoing question “Has God sag?vhich “they seek to escape
the implications of the right of their Creator tde them by his word*® Moving
forward, not only does God establish his covenantivas his promise of faithfulness to
his people, he also establishes the role of hish®ts, who variously preach “a word of
indictment, a word of judgment, and a word of resion” when they utter the phrase,
“Thus says the Lord>*°

According to Goldsworthy, this prophetic preachiags the groundwork for “the
future saving work of God,” which will be proclaish¢hrough the ongoing authoritative
preaching of God’s wortf° Thus, Goldsworthy provides a biblical theology tioe

authority that attends the preaching of God’s w&alinding a note of caution, Bryan

2% |bid., 13.

327 Goldsworthy, 35.
328 |bid.
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330 pid., 39.



80

Chapell affirms the authority of preaching God'srd/avhile reminding the preacher to
beware the temptation to become authoritarianne.ttA pastor confident of the Bible’s
truth is able to preach with great force or witeajrgentleness and still speak with
authority.”*

Expository preaching provides the confidence thateicessary for a preacher who
is communicating a christocentric worldview. Greida observes the importance of
preachers and congregations both understandinuieadre not expounding our own
fallible views but the word of God* Chapell voices both the preacher’s concerns about
the ridiculous nature of preaching and the reasois lable to engage in preaching with
confidence.

Common sense rebels against claims that eterntahi@sswill change simply

because we voice thoughts from an ancient text.\WWHaal commends the

foolishness of the preaching—not foolish preachimg-acknowledges the
apparent senselessness of trying to transfornu@dest lifestyles, philosophical
perspectives, and faith commitments with mere watutsut a once crucified

rabbi (see 1 Cor 1:21). Yet preaching endures laadjospel spreads because the

Holy Spirit uses puny human efforts as the confiduithe force of his own Word.
Thus, while the preacher may question preachiregrasdium for the task of
communicating a christocentric worldview, the l#mre points out the power, authority,
and confidence that affirms preaching as a wortkgms.

Challenges Hindering Christocentric Worldview Preading
Beyond the sociological literature, this study exptl the challenges that

preaching literature highlights about communicaanghristocentric worldview through

preaching. Two primary challenges identified wer@atism and allegory.

31 Chapell, 94.

332 Greidanus, 16.
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The preaching literature had a great deal to saytahe danger of moralism.
Bryan Chapell warns against what he calls “the tyelagls,” that is, “messages that
contain only moral instruction [which] imply thatevare able to change our fallen
condition in our own strength’®® Chapell categorizes these messages as “be lige,” b
good,” and “be disciplined” messaggé“Be like” messages exhort listeners to be like
the commendable aspect of a Bible character (addlie non-commendable). “Be
good” messages focus on behaviors alone. Whethamitexhortation to be holy, or to
avoid immorality, “or even a more sophisticatedriBe your heart by doing what God
commands,” these messages on their own merelyregbople to be good. He explains,
“Evangelical preaching that implies we are savedjage but kept by our obedience not
only undermines the work of God in sanctificatiart bltimately casts doubt on the
nature of God (i.e., he loves us only when we adgnough) and thus makes salvation
itself suspect when we honestly assess our impanfsc%

“Be disciplined” messages are similar to “be goow'ssages, however these
communications advocate that believers practicensefgrace like Bible reading,
praying, or going to church more regularly and passely. Chapel notes,

Such preachers intone, “Pray more, read the Biloleepgo to church more, and

have better quiet times with God.” If pressed tplaix these exhortations

theologically, few would actually say that theyibeé the practice of these

Christian disciplines earns believers extra powite God. Few, however, will

argue with the parishioner who says, “I had algrday today. This always
seems to happen when | get up too late for my djet "%

333 Chapell, 293.
334 bid., 289-295.
335 bid., 291.

336 |hid., 292.



82

Chapell’'s bottom line on “be” preaching is fairlyaghtforward and instructive:Be’
messages are not wrong in themselves; they aregisgrihemselves™’ There is
certainly a place for drawing on biblical examples,moral exhortation, and for calls to
discipline in preaching. Preaching a christocentracldview, however, means that
preachers must remember, “Since we cannot be aigythat God would approve of
apart from his sanctifying mercy and power, gracstnpermeate any exhortation for
biblical behavior.®*®

The preaching literature also warned against tingelaof improperly disclosing
Christ. Bryan Chapell noted three improper wayprefiching Christ. First, he warns
against “imaginative leapfrogging” from the textth@ person and work of Jesus through
the use of wordplay’° Second, he notes the danger of seeking Christsepce in every
Old Testament text through the use of textual teta “a direct reference to Jesus’
incarnation or atoning work—regardless of a tegt&ements or purpos&*® Third, he
warns that “[M]ere reflection on an aspect of Jesagure or an event from his life mot
an adequate explanation of a passage’s meaningedates to him” apart from reflection
on the atonement and/or God’s gracious provisicBhrist**! That is, Christ-centered
preaching requires more than simply reporting sbingtabout Jesus in a sermon.

Another improper way to disclose Christ is throadjegory. Edmund Clowney

relates this problem as when an Old Testament eranstitution is explained by “an

337 bid., 294.

338 |bid. For more examples of warnings against mstialpreaching see also Greidanus, 161-166;
Clowney, 32-34; Goldsworthy, 118-119; Johnson, 230-

339 Chapell, 301.
340 |bid., 302.
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interpretation that is unrelated to the contextmeaning.?*? Clowney gives the
example of a sermon that references a lamp in 3¥4n10 and thus focuses on the
Prophet Elisha’s need for light, making variouslagapions “using the text as an excuse
for a thematic message on spiritual light form Géneo Revelation, using, no doubt, the
lampstand in the tabernacle, and so foffi Sidney Greidanus shares this concern about
the danger of allegory in christocentric preachidg.describes allegory as a type of
interpretation in which preachers “move beyondliieeal, historical meaning of a
passage to a supposed deeper seffé&reidanus observes that this was the predominant
interpretive approach employed in preaching CHirtcsth the Old Testament from the
third century to the sixteenf> The problem with allegorical interpretation isttita
lacks the guardrail of the original author’s intantd thus opens up the text and the
sermon to arbitrary and subjective interpretatiang applications:*®

These challenges identified by the literature fomusnterpretation rather than on
the preaching event or the congregation. Still, pimmary challenges identified were
moralism and allegory.
Practices and Issues that Aid Christocentric Worldiew Preaching

In addition to knowing the challenges, this stuggrained practices that help
promote a christocentric worldview through preaghifihe literature discusses practices

that enable the preacher to connect the sermonthéttext, the redemptive narrative

342 Clowney, 34.
343 bid.

344 Greidanus, 70.
342 bid.
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with the lived realities of their congregationsgdahe preacher with the Christ of a
christocentric worldview.

As noted earlier, a core commitment is that théstbeentric worldview is framed
by the redemptive-historical story of the Bible eTliterature offers help in this task.
Goldsworthy offers a sketch of the epochs of saiwahistory®*’ The preacher can also
locate the preaching text in Goldsworthy’s fourdfgtructure of salvation history: (1)
Creation/Fall and prologue to Salvation History, Abraham to David and Solomon
(positive history revealing the nature of redemptmd the Kingdom of God), (3)
David/Solomon to Christ (negative history of Isragtl Judah under judgment and the
positive prophetic anticipation of salvation and toming kingdom), and (4) Christ to
second coming (Jesus fulfillment of all the expéotes of the Old Testamerit}®

Bryan Chapell provides three approaches that lhelpteacher connect the text to
the theological setting of the story and help rétearedemptive truths of a given text.
These are “text disclosure,” whereby a text makésext reference to Christ, “type
disclosure,” in which the work in Christ is evidentOld Testament typeand “context
disclosure,” in which a preacher identifies “wharpassage fits in the overall revelation
of God’s redemptive plan” in relation to one or maoif four redemptive foci. These foci
may be predictive of the work of Christ, preparatimr the work of Christ, reflective of
the work of Christ, or resultant of the work of @&n**° Because a person’s worldview

commitments result from encountering Christ, Chlagsgblains, “The goal of the

347t is important to identify whether the text rega to epoch A (The Kingdom revealed in Israel’s
history), epoch B (the kingdom revealed in prophetchatology), or epoch C (New Testament witness t
the kingdom revealed in Christ).” Goldsworthy, 139.

348 |bid., 104.
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preacher is not to find novel ways of identifyingriSt in every text (or naming Jesus in
every sermon) but to show how each text manifest¥s3grace in order to prepare and
enable his people to embrace the hope providechigtC3>°

Additionally, preachers must aid contemporary hesairelocating themselves
within the biblical redemptive story between Jesus andémecreation. In other words,
the redemptive story is not only about those whedifar away, long ago in “Bible
times,” it is the story of those people who liveay as well. This means that
christocentric worldview preaching should follovetpath from the text to Christ and
from Christ to the hearéf! Goldsworthy identifies this as the critical stegkeeping a
Christ-centered focus and forming a christocentocldview. For, as Craig
Bartholomew and Michael Goheen explain in theirkbdbe Drama of Scripture:
Finding Our Place in the Biblical StoryBiblical theology shows that the essence of
hermeneutics lies in the fact that every part efBlible leads to Christ, and thus to the
believer who is in Christ®®?

Not only must christocentric worldview preachinginect the sermon and its text
with the redemptive story, christocentric worldvipveachers also need to connect the
redemptive narrative with the lived realities ofithcongregants. First, the literature

emphasizes means of recognizing connecting poirtsrmodern day reality. Greidanus

%9 Chapell, 281-288.

%1 bid., 279. Other excellent resources for undexditey the place of contemporary hearers within the
redemptive story of the Bible include Goldsworthgy.

%2 Bartholomew and Goheen; Wright; Williams; Wolters.
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advises his readers to select a text “with an eymngregational needs*® Elsewhere
Greidanus elaborates:

For more specific needs one has to exegete theegaigon and the culture in

which it lives. Together with the elders one matedesuch needs as confusion

and doubt about the Christian faith, fear of thterfe, a lack of active involvement
in God’s coming kingdom, a lack of trust in Godaek of assurance of salvation,

a lack of love for each other, a lack of concerprmmote justice in the land, a

lack of knowledge about God and his will, the teatipins on contemporary idols,

illness, stress, sorrow, anger, and a host of oteeds>*

Unfortunately, Greidanus does not return to théctopcongregational needs in a
substantive way that instructs the preacher hogottyom the study to the pulpit and
from the pulpit to the congregation’s worldview. &pell offers practical help in his
discussion of motives and means of change. He Sdgsyhere are the effects of Christ-
centered exposition more apparent than when premaapely biblical truths to everyday
life.” 3> He goes on to list “motives for obedience thanwalgrace responses to take
priority over self-protection or self-promotionyigluding responding to Christ’s love,
adulation of the mercy of God in Christ, love fdhers loved by God, and a proper love
for self in Christ®® Additionally, Chapell helpfully addresses the né&dChrist-
centered preachers to connect their congregatighsweans for worldview change,

warning that “Applications of biblical truth are nmomplete until a preacher explains

how to plug in to the power God provides8™Chapell offers means (such as prayer,

%3 Greidanus, 128.

%4 Greidanus, 281. See also Greidanus, 125.
%5 Greidanus, 281.

38 Chapell, 320.
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scripture, and church attendance) as one way tpipta God’s power, and he offers
faith as the other way:

As redemptive sermons lead people to understanidt¢keof their own ability to

be or do what God requires, preachers naturally listeners to a confession of

their need for God. This most basic and humbleloigiian postures is the

essential path to divine power. In our humility, denot trust in the power of our

performance but rely on the truth of what God hasnised*>®

Zach Eswine’s book on Christ-centered preachifgrethe most assistance for
preachers who wish to connect a christocentricawviglv with the listener. Eswine
suggests that preachers identify the real life eam of the text that reveal how the text
addresses reality. To do this, he provides a madivol that he calls the “COR” of the
text, or “Context of Reality” addressed by the textich he says is “the mutual life
environment that contemporary believers and unbeigeshare in common with those to
or about whom the biblical text was written thatdiees us about the nature of realfy.”
Chapell suggests that preachers identify what g ttee “Fallen Condition Focu3®
(FCF) of the passage and of the preacher’s seffii@hapell’s FCF aids the preacher in
identifying spiritual concerns of the text that arered by the contemporary
congregation. Chapell offers three questions ferpfeacher to develop the FCF
statement: (1) what does the text say? (2) Whaitisali concern(s) did the text address

(in its context)? and (3) What spiritual concerndigteners share in common with those

to (or about) whom the text was writtéffaFabarez advocates identifying the unchanging

358 |pid., 323.
359 |bid., 325.
360 Eswine, 28.

361 «The mutual human condition that contemporaryéedis share with those to or about whom the text
was written that requires the grace of the pastagéod’s people to glorify and enjoy him.” Chapé&D.

362 pid., 48-55.
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human condition by asking of the original recipgrfiWhat was this text intended to
change in their lives?” and then asking, “What $tidhis text change in my life, and in
my congregants’ lives3*® According to Fabarez, this process helps the piezadentify
the “unchanging human conditiori** thus enabling the preacher to preach Christ te “th
desperate need we cannot meet oursef?8s.”

Eswine expands on Chapell’s Fallen Condition Fponosng the Fallen Condition
Focus “identifies one’s inner tendency toward teatiph and evil.2®® However, Eswine
believes that Chapell’s FCF fits best within chetitontext$®’ Given the religious
setting in the United States today, Eswine suggeiiing three more FCF strategies—a
Finite Condition Focus, a Fragile Condition Focusd a Faltering Condition Focus. For
Eswine “Not every expression of man’s broken cdadits because of moral evif®®
Thus, the Finite Condition Focus addresses humeadsihat arise from the limitations of
being human — “limits of knowledge, understandmotional capacity, or physical
ability.”*® Second, a Fragile Condition Focus provides thagrer with the means of
addressing needs that arise from being sinned stgatiexperiencing the general effects
of sin in a fallen and broken worfd° Third, Eswine’s Faltering Condition Focus

addresses the faltering that can occur when péiwplén tension between what they

%3 Fabarez, 39.
4 |bid.

% bid., 120.
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know is true and what actual living requires oftirt{ * Eswine contends that if preachers
have all four conditions at their disposal, thell & better enabled to identify the human
dilemma of the text and the congregation, thusmathe way to show God’s provision

in that dilemma, underscoring a key commitmenhefcthristocentric worldview.?

Eswine also offers helpful insights regarding am@fdge that christocentric
worldview preaching must address, but which areroétnnoticed, ignored, or even
avoided. First, preaching must address and exposstive issues that are a part of the
daily lives of the congregation members’ livestlsat those issues may be reshaped by a
christocentric worldview. Eswine urges his readddentify those areas of reality that a
preacher does not talk about and you will discakrese spheres of reality that people are
daily trying to navigate without the light of God/8ord.”3"®He calls these areas of
reality the “expository ban,” as they are aspettge“that we tend to avoid or that are
culturally forbidden to mention from the pulpit.X@lity, emotions, famines, joys
tsunamis, celebrations, dreams, promotions, murdgrse victims, cancer survivors,
and injustice are part of everyday life, but weidwbem.®”* Five common ways
preachers avoid these aspects are through censotutigng, equivocating, evicting, and
cynicism3"

In addition to addressing sensitive areas of E®yine also writes that

christocentric worldview preaching will provide tghtful and robust thinking on

¥ |bid., 47.
372 |bid., 48.
373 |bid., 50.
" |bid., 30-31.
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complex issues rather than merely offering whatdiks “simplism.?’® Instead of
simplistic solutions to life’s intricate problemshich are devoid of nuance or
understanding, Eswine advocates facing the issd@mutoracing reality:

But the wise realize the faithful can fall to pis@nd the unfaithful can flourish.

The good are capable of evil and the unrighteonsgdcaright and good things.

The church can get it wrong while those outsidthefchurch get it right, and

vice versa. The right political party can be onwreng side of an issue while the

wrong political party can make the right st&hd.
Furthermore, christocentric worldview preachingasts for the goodness of God’s
creation and his work to recover that created gessinThis approach recognizes the
mutual human nobility of being made in the imag&ofl. Eswine says, “We use the
word fall because something once stood. We use the mior@nly because something
good and beautiful once existed®Preaching these “echoes of creation” communicates
with Christians and non-Christians alike becausaeintifies “the fallen schemes that the
human heart seeks” as the result of living in alévoreated good but ruined by $ii.
Preaching with the creational echoes of a christimeworldview also helps the
preacher advocate what Eswine calls “substantelirige” wherein he addresses “the
four basic spheres of reality—God, people, placksaif.* Apologist Francis Schaefer
notes:

First of all man is separated from God; secondsleeparated from himself (thus

the psychological problems of life); third, he eparated from other men (thus the
sociological problems of life); fourth, he is segtad from nature (thus the

378 |bid.
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problems of living in this world—for example theobagical problems). All these
need healing®*

The ability to understand and address the complestdcape in which congregations live
today and to set that landscape in its creatiamadtantial redemptive context is an
important practice for preachers communicatingrastscentric worldview.

Not only must the preacher and the listener be ected to the text, preachers
must also be connected to the Christ of a christoiceworldview. Clowney believes that
Christ-centered preaching requires the preacheflactive study of God’s word as the
means of entering the Lord’s preseft&Time preparing with the Lord in prayer and
seeking his presence in the preaching event, tigighiat he is there and that he speaks to
the people before the preacher does, is anotheaatkastic of Christ-centered preaching
for Clowney®®®

Further, according to Clowney, christocentric werddv preaching “is not an
automatic product of an abstract hermeneutic meftimiigh it entails sound interpretive
principles and practices) but rather grows fronearhthat feasts daily in fellowship with
the Savior through his Word®* Indeed, Johnson elsewhere draws on the examtie of
Apostle Paul, who found his sufficiency to preaadt, in his own education, eloquence,
intelligence, or status, but in the power of God.ridmarks, “Preachers like Paul, who

realize their own desperate need and the Spititiggaty power, will saturate their

31 pid., 42. In Francis A. Schaeffddeath in the City2nd ed., The Complete Works of Francis a
Schaeffer, vol. 5 (Wheaton, IL: Crossway Books, 1)9263.
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ministry of the Word with prayer—for hearers, thetees and each other—and will
urgently seek the support of others’ prayefs.”

Bryan Chapell warns against preachers’ negledteif bwn spiritual lives. He
emphasizes that it is the work of the holy spirdttaffects the “hidden recesses of the
human will,” and not the effort of the preachercBese of this reality, preachers require
the same dependence on Christ in their preachatghly advocate as a core
commitment of a christocentric worldview for thengoegation. Chapell observes, “We
should not expect our words to acquaint others thighpower of the Spirit if we have not
met with him...Neglect of prayer signals serious deficies in a ministry even if other
signs of success have not diminish&.Thus the literature argues that the preacher must
have an active devotional life in order to effeetwpreach a christocentric worldview.
Preliminary Conclusions on Christ-centered Preachig Literature

Having surveyed worldview and sociological literafithis literature review has
considered how preaching might be a means forvatiltig a christocentric worldview in
the current American religious and cultural cont@xtis review surveyed Christ-centered
preaching literature to discover, first, core dmdentric worldview commitments that
preaching should communicate. Current scholarsivp@ates preaching the redemptive-
historical story, emphasizes dependence on Christseeks deep change in the listener.
Second, the effectiveness of preaching as a meftiuocommunicating those
commitments is found in the power, authority, andfedence provided by expository

preaching. Challenges pastors might encounterisrtdkk, though limited in the

385 Johnson, ed., 10.
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literature, include a temptation toward moralisrd ailegory in preaching Christ.
Finally, practices that aid christocentric worldvipreaching include connecting the
sermon with the text, connecting the redemptiveatiare with the lived life realities of
the congregation, and connecting the preachertitChrist of a christocentric
worldview.
Preliminary Conclusions Based on the Literature Relewed

The purpose of this study was to explore how pastoltivate a christocentric
worldview among their congregations through preaghi he literature selected for
review was intended to provide insight on this gieasfrom four distinct perspectives
found in biblical literature, worldview literaturepciological literature, and Christ-
centered preaching literature. To answer the rekegrestions more fully, it was
necessary to interview practitioners in the fi¢ghss endeavor to which this study now

turns.



CHAPTER THREE
PROJECT METHODOLOGY
The purpose of this study was to explore how pastoltivate christocentric
worldview commitments among their congregationsulgh preaching. The preceding
review of current literature provides insight retjag a definition of worldview, the
current religious context in America, and the covenmitments of Christ-centered
preaching. However, none of the scholarly literattaviewed directly addresses the issue
raised in this study. While the literature that esnelosest to addressing the issue is that
on homiletics, this tends to focus on the preachidrer than on the congregation. To fill
that gap, this study reports on the findings aérmiews with practicing preachers who
attempt to cultivate christocentric worldview coniments among their congregations
through preaching.
Design of the Study
This basis of this study was the qualitative redeanethod. Sharan B. Merriam,
in her bookQualitative Research: A Guide to Design and Implaetgon describes
gualitative research studies as “interested in tgtdieding the meaning people have
constructed, that is, how people make sense afweid and the experiences they have
in the world.®®” The qualitative case study is an “intensive, tiglidescription and

analysis of a single instance, phenomenon, or lsoia”**® Merriam identifies four key

%7 Sharan B. MerrianQualitative Research: A Guide to Design and Impletas#on, Revised and
Expanded ed. (San Francisco: Jossey-Bass, 20Q9), 13
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characteristics of qualitative research: “the fosusn process, understanding, and
meaning; the researcher is the primary instrumedéata collection and analysis; the
process is inductive; and the product is richlycdiesive.

The qualitative method was used in this study bseat allows practitioners to
speak for themselves, using their own words andrgiéheir convictions and practices.
As Merriam says, “Qualitative researchers are @dtd in understanding how people
interpret their experiences, how the construct twerlds, and what meaning they
attribute to their experience®’” Second, the qualitative approach allows for the
gathering of different perspectives to inform tesaarch. Using the constant comparative
method of data analysis allows the researcherngaoe the emic perspectives of the
study participants “comparing one segment of datia another to determine similarities
and differences®* Third, qualitative research allows the researth@ngage first hand
with the study participants, to see them in thewi@nments and to tailor the interviews
depending on the responses of the study partidgpserriam notes, “Qualitative
researchers build toward theory from observationsiatuitive understandings gleaned
from being in the field 2

Participant Sample

This study involved interviews with six pastors whet the following criteria: at

least five years of preaching experience, curregrhployed in a weekly preaching role,

389 |pid., 27.
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aged thirty-five or older, self-identified Christwtered preachers, and based in
California. The rationale for these criteria isadissed below.

Each preacher interviewed had at least five yelgpseaching ministry
experience. The research topic goes beyond theshaispreaching practices, and thus it
was necessary to limit the participants to pastdrs have refined their preaching
through practice. This refining through time praddgreater likelihood that the
participants would have at least started to deviep own “voice” in preaching, and
that they would have had a few years to refledheir own philosophy of preaching that
forms a christocentric worldview.

Second, interviewing pastors who preach on a wedakdys provided the
opportunity for the study participants to draw oesh and a current thinking regarding
their practice. Similarly, participants were aledtaw on current examples of their
preaching practices in their responses.

Third, each interviewee was above the age of tfivig. This enabled the
researcher to focus on practitioners with enoughelkperience to have a greater maturity
in their thinking. As the study focused on underdtag what practitioners actually do in
their efforts to cultivate a Christ-centered worklv among their congregations, greater
life experience on the part of the intervieweesdfiged the study.

Fourth, preachers for this study were not alhef $ame denomination, but they
did all self-identify as Christ-centered preach&scause a christocentric worldview was
inherent to the research questions and the foctiedtudy, the pastors needed to be

familiar with the stream of literature and thinkitiwat exists regarding Christ-centered
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preaching. The goal of the study was to take th&sady familiar concept® and
examine how they are fleshed out among church egagjons.

Finally, the pastors all come from California, &is iwithin drivable distance of
the researcher. The researcher conducted theimteyvace-to-face, which allowed him
to benefit from experiencing the participants iaittown environments and to observe
firsthand their tone, body language, and faciaresgions during the interviews.
California covers a variety of demographic settjimgsich provides insight into the ways
preachers cultivate christocentric worldview acrassoader spectrum, thus broadening
the applicability of the research. California atepresents a part of the United States
where the Christ-centered approach is less commam@ pastors, thus strengthening
the research through insight from those who setiscmusly practice this approach in
their preaching, despite being in a minority positi

To maintain anonymity, each participant has besigasd a pseudonym.
William, James, John, and Richard are all ordateadhing elders in the Presbyterian
Church in America. Michael is an ordained Gracetlidien pastor. Robert is an ordained
pastor in the Evangelical Free Church of Amerieayiag in an independent Bible
church. Richard serves as a campus minister. Hawevthis role he preaches to a large
group of students weekly in the same way that heldwwere he preaching to a church
congregation. One participant, James, did not miuelcriteria in that he is not the
preaching pastor at his church. However, he hasylears’ experience serving as an

interim pastor with the primary preaching respottisigss. Additionally, in his current

393 Using words that make sense to the intervieweegsvihat reflect the respondent’s world view, will
improve the quality of data obtained during theiatew.” Michael Quinn PattorQualitative Research
and Evaluation Method$Srd ed. (Thousand Oaks, CA: Sage Publication@2R®12. Quoted in Merriam,
95.
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role as Executive Pastor, he preaches five tamsigs per quarter, meaning that he is
currently engaged in active preaching ministry. M/fdeally every interviewee would
meet every criterion, James’ prior experience atid@engagement in the task at hand
makes his perspective a helpful resource to thidysteven though he does not fit the
ideal.
Data Collection

This study employed a semi-structured interviewtgmol as the primary data
collection method. The semi-structured intervieviags a format that provides for the
collection of specific information from each intesw respondent, while also providing
flexibility in the interview regarding the exact vaing and question ordé? The open-
ended nature of the interview questions facilitatexiresearcher’s ability to build upon
participant responses to complex issues in ordexpdore them more thoroughly. As
Merriam puts it, “less structured formats assuna¢ itidividual respondents define the
world in unique ways**° Ultimately, these methods enabled the researcHeok for
common themes, patterns, concerns, and contraséng across the variation of
participants. To explore how preachers cultivatestdicentric worldview commitments
among their congregations, the researcher emplayeadterview protocol based on the
following research questiorig®

1. What christocentric worldview commitments shouldarhing communicate
to a congregation?

3% Merriam, 90.
39 |bid.

398 An interview guide was employed, and is availabléppendix A. It should be noted that while
research questions and interview questions doewd to be so closely aligned in a qualitative apgingin
this case the research questions formed a framefwotke kinds of information the researcher sought
uncover through the interviews.
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2. How effective is preaching as a medium for commatmg christocentric
worldview commitments in a congregation?

3. What preaching practices promote christocentriddvaew commitments in a
congregation?

4. What challenges do preachers encounter in cultigathristocentric
worldview commitments in their congregations?

The interview protocol was field tested to evaluate questions for clarity and
usefulness in eliciting relevant data. Initial iview protocol categories were derived
from the literature, but they evolved around thplamations and descriptions that
emerged through constant comparison analysis dtlim@terviewing process. Prior to
the interview, each pastor received a letter erpigithe purpose of the research, a
consent form, and the protocol questions to becasgkéerviews were recorded digitally,
and the researcher made notations during the irtemegarding word choice, participant
behavior, and connections to other sources. Tleevietvs were transcribed verbatim by
a third party and edited for accuracy by the redesar

Data Analysis

Data analysis was conducted using the constant a@tipe method. Concerning
this method, Merriam writes, “Basically the constammparative method involves
comparing one segment of data with another to oter similarities and differences.
Data are grouped together on a similar dimensibis dimension is tentatively given a
name; it then becomes a category. The overall bbjabis analysis is to seek patterns in
the data.**” The researcher contacted thirteen potential ppatits via email to request
their participation in the study. Of those contd¢tEx agreed to participate and be

interviewed. The pastors who were interviewed gkdfitify as reformed, and they

397 Merriam, 14.
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minister in three denominational contexts: The Pyessian Church in America (PCA),
the Fellowship of Grace Brethren Churches, andhdegendent Bible church. The
researcher traveled to the pastors’ ministry lacetithroughout California — one in Los
Angeles County, two in a college town on the cdrmoast of California, two in the
Sacramento suburbs, and one in the Silicon Valkeyfsern bay area — and interviewed
the participants in their offices, with the exceptof one who chose to do it over lunch at
his favorite lunch restaurant.

After interviewing each pastor, the researcherthadligital recording
transcribed by a third party. The researcher tlite@ the transcribed text by comparing
it with the recording to ensure accuracy in thadaiiption. The researcher coded and
categorized the data according to themes and pattieat emerged in the process of
analysis, as outlined by the constant-comparatiethad. The themes and patterns were
then reported as findings in chapter four of theent study.

Researcher Position

Three factors that affected the researcher’s stareceorthy of mention. First,
the researcher pastored for nearly ten years al wrch ministry and has a great deal
of practical experience attempting to communicataréstocentric worldview to his
congregation through preaching. Second, the reseah@as a bias that favors Christ-
centered preaching over other approaches to preadHowever, it will be noted that as
the literature review should demonstrate, the rebea is willing to learn from
alternative perspectives. Third, the researcheeves that Christian preachers have been
given the unchanging message of the gospel of J&sust — his life, death and

resurrection — to deliver to a world that is confifachanging. This means that the
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content for delivery is non-negotiable for the ester, while the methods and forms of
communication are open to modification.

The researcher’s experience as a practitioner astentered preaching should
afford him the ability to observe the emic nuanakan insider. While excluding various
preaching approaches, the researcher is primatiyasted in how one who is committed
to Christ-centered preaching principles handlesitsue.

Study Limitations

Due to limited time and resources, six pastors weegviewed for this study. All
interview participants minister in California whehee researcher resides. Because all of
the interviewees are male, a result of the ecd@sal traditions of the interviewees, this
study will be limited by the absence of female pecdives®*®

The focus of this study is not on preaching prastin a general sense, but is
limited to the practices of those who adhere totidaariously called Christ-centered
preaching, grace-focused preaching, gospel-cenfeeatthing, and various other less
common labels. The researcher focused on thosaatkastics of preaching that make it
Christ-centered, and especially on the facets edgring that cultivate a Christ-centered
worldview among the listening congregation. This, tesearch largely assumes
practices that make for good preaching or commtioicgenerally. Similarly, while
there is a great deal that the researcher couldlsayt the general importance of
expositional preaching, hermeneutical practicesyvtdue of rhetorical soundness,
general relevance to the listener, delivery, aheénimportant aspects of preaching, such

issues are not under consideration here.

398t should be noted that the denomination and ticubf the interview participants limit ordinatiaf
the preaching offices to males.
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Summary of Project Methodology

While the interviews were conducted in Califorriteg ministry contexts varied
considerably and included a transitional area &f Angeles County, the Silicon
Valley/Southern Bay Area, suburban Sacramentoaasidall college town. This means
that many of this study’s findings may be genegalito other similar preaching contexts
in the United States and potentially other partefworld. Readers who desire to
generalize some of the particular aspects of theselusions on how pastors cultivate
christocentric worldview commitments among theingeegations through preaching
should test those aspects in their particular cttnfes with all qualitative studies of this
nature, the readers bear the responsibility tordete what can be appropriately applied
to their context® The results of this study may also have impligatitor other aspects

of ministry, such as small groups or counseling.

399 Merriam, 303.



CHAPTER FOUR
FINDINGS
In order to explore how pastors cultivate christdde worldview commitments
among their congregations through preaching, taidysincluded interviews with six
pastors. The pastors self-identify as reformed ahdninister in California—one in Los
Angeles County, two from a college town on the @rdoast of California, two from the
Sacramento suburbs, and one in the Silicon Valbeyfern bay area. To maintain
anonymity, each participant has been assignedwpegm. William, James, John, and
Richard are all ordained teaching elders in the Pi@ighael is an ordained Grace
Brethren pastor. Robert is an ordained pastorarEtangelical Free Church of America,
serving in an independent Bible church. As notethéprevious chapter, one participant,
Richard serves as a campus minister. Another gaaht, James, while not fully
matching the criteria, nevertheless offers a vd&iabntribution to this study. The
interviews were intended to explore the followiogif research questions:

1. What christocentric worldview commitments shouldarhing communicate
to a congregation?

2. How effective is preaching as a medium for commatig christocentric
worldview commitments in a congregation?

3. What practices aid the preaching of christocentocddview commitments in
a congregation?

4. What challenges do pastors encounter in preaclhngtacentric worldview
commitments in their congregations?

103
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The following discussion reports the findings of tiesearcher, and it is organized around
the themes of the four research questions.
Christocentric Worldview Commitments

The first research question asked what Christeredtworldview commitments
pastors want their preaching to communicate ta gwgregations. They key question
was, “As a preacher, what Christ-centered worldviewmitments do you want your
preaching to communicate to your congregation?b8eary prompts expanded the
interviewees’ answers about preaching goals andtobentric worldview topics best
handled outside of preaching. In the course ofritexviews, the pastors referenced some
common goals for their congregations in respongbkdin preaching for Christ-centered
worldview commitments.
Christ Dependency

Each of the pastors interviewed expressed a diesgee their congregation
members grow in their dependency on Christ. Bothiddh and James used the
terminology of “Christ dependency” in their inteews. William spoke of dependency on
Christ as interchangeable with the view that Gaplace is the motivating force and
means by which God sanctifies his people:

Dependency on Christ, just the law-gospel distorgtive are perniciously

wedded to this notion that we have to live up teg@rn something, or deserve

something...When a lot of us think of grace in...owlemptive relationship with

God, we think, “Okay, grace is what sort of gotimeBut now, | have to sort of

keep my place. | have to keep up. | have to wohaue to strive.” I'm aware of

the debates swirling around this point right nopwldce myself squarely on the

side that says, “You will never progress into hedis unless you stop trying to be

holy.”

William’s desire to cultivate dependence on thecgraf Christ is a central emphasis in

his preaching. “It's very, very important to megreaching...we rely purely on grace,
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both at the moment that he brings us into his fiemld from every moment thereon. |
feel like we need to be reminded of that over avet and over and over again because
we constantly forget.”

The way James articulated his desire to cultivefgeeddence on Christ in his
congregation is by regularly asking the metaphbdoastion, “Whose hand is someone
holding when they leave the room?” After confrogtmany issues in people’s lives
through sermons, from lifestyles to idolatry tasalworship, James wants to be sure he
leaves his congregation with Jesus’ healing poatrer than a need for self-effort
“because he’s the life-giver, and at the end ofding [| want to make sure] they’re not
left in their own stuff.”

John similarly prioritizes dependence on Chrish @ammitment he cultivates
among his congregation, “Our goal has to be thestoamation of the hearer through the
powerful work of Christ who's alive today, and big ISpirit wants to bring
transformation right where we live.” One of the [goaf his preaching is to see his
congregation members experience the change thatsoaten their lives are empowered
by Christ. John accomplishes this by preachingwaw that facilitates his congregants’
decision-making process for the their lives, “Tlnaye to respond to God and make
decisions based on what Jesus Christ has donledior &nd who Jesus Christ wants to be
for them, and how Jesus Christ wants to empowen thyeHis Spirit.” Thus, while not
using the term “Christ dependency,” one core cbeisttric worldview commitment John
cultivates is a dependence on Christ in the everyaatters of life.

Robert also discussed Christ dependency as amyrchastocentric worldview

commitment he strives to cultivate. Robert wantsl'&grace to challenge the personal
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agendas of his congregation. “I don’t want to mat&/people by guilt...I think grace is
the ultimate motivator. So, | want people to beradreelmed and captivated by grace and
have that be the means by which they let go of ilels, or give, or serve, or sacrifice.”
For Robert, dependence on God’s grace in Chriseisneans by which people change.
For this reason, grace is an emphasis of his pregdHe also clarified that he is careful
to watch for moralistic motivation in his preachibgcause it does not produce changed
lives among his congregation:

I’'m really sensitive to moralistic guilt becausthink | can generate a lot of

activity. | can get people to give. | can get pedpl serve in the short run. A whip

is really effective, but | don’t want to do thatnmy parenting and | don’t want to
do that in my pastoring. | just don’t think thataclyes human hearts.
Robert sees grace motivation as the answer toaglpireg approach that focuses merely
on behavior and morality. He expressed that whel&dows this approach often lacks
showy results in the short term, he believes thaltieag changes last.

Each of these interview participants connecte thew of Christ dependency in
terms that equated with a dependency on God’s gidmenotable outlier was Michael,
who went out of his way to challenge the idea grate is the leading trait of a Christ-
centered worldview commitment. He said he once tietlview, but has shifted his view
since. While agreeing that grace is important, éleetees there is a terminology problem
with equating a grace-focus and a Christ-centesedd:

My own sense of understanding the gospel, | meanginally started with kind

of an anti-moralism, anti-legalism response thahtbkaid the gospel is about

grace, and it certainly is. But if you read thettelxscripture, you see the text of

scripture is really intended to reveal God’s ovelnarg purpose in human history.

It finds its apex in the person of Jesus Christ. JBasus isn’t just someone who

comes into the world just to die and to rise adairour sin; rather he comes to

reveal what God is like. So we get the most defiaitevelation of God in the

person of Jesus Christ, which you would expectlszde’s God incarnate. So,
to have a “Christ-centered worldview” is to sed tih@ world has a trajectory. It
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is revealed to us from God in the pages of scrgtlirfinds its fulfillment and its

trajecto_ry — the climax of it is in Jesus. So, thathere the Christ-centered part

comes in.

A couple issues are worth noting in Michael’'s vias,he is the one who objected
to dependency on Christ’s grace as a primary comemit of a christocentric worldview.
Frist, he does not deny the importance of gracthdRahe objects to the view that a
Christ-centered perspective stops there. Seconeiniphasizes the historical trajectory of
redemptive history that focuses on Jesus as thedgestory. Based on the literature
review and comments of the other pastors intervig\Weseems fair to say that Michael is
objecting to a particular expression of a gracei$a@ther than to the importance of grace
as a whole. As examples, he referenced Tim Kellegisneneutic as expressed in his
preaching as being too simplistic, and he beliegkasEdmund Clowney over utilizes
typology. His concern is that it is important tqoapach the text and preaching with an
understanding that “The canon unfolds and hastarfagy to it, and because we are on
this side of it we can look back and we can seeethee things that certainly anticipate
Christ.” Thus, while Michael’s objection to a grdoeus is notable, it amounts to a
nuanced methodological distinction rather thanr@al®f the importance of grace per se.
The One True Story

Another Christ-centered worldview commitment thetpes attempt to foster is a
congregational commitment to the Christian stor{Td® one true story of the world,” as
William put it. Important elements of this commitntenclude the Reformed framework
of “creation, fall, redemption;” the historical na¢ of the Christian faith focused on

Jesus; and the conviction that God is working tglothe timeline of history to bring

about the redemption of all things.
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The interviewees repeatedly emphasized the bildtoay as the one, true story
that stands in contrast with the various cultutraties that their congregations tend to live
by. William said, “The gospel makes the best serishe world we live in. That means
that to the extent that a team of sociologists fRnnceton discovers something true
about human nature, we got to expect that to reéeami¢h the gospel and affirm it when
it does.” Richard wants his students to understhatlife is framed by the story in which
God is creator, and humans are created by Godaartsiad. Everything else flows out of
that fundamental worldview commitment. The resthefir beliefs, goals, and
relationships must reference this starting point.

Another aspect of the commitment to the one tragyss that this is the true story
of history. That is, the gospel story occurredimmetand space and continues today in the
lives of their congregation members. Michael, ivample emphasized the importance of
understanding that Christ is the center of historg that history has a trajectory that is
headed somewhere. John expressed this idea shyging €hrist-centered worldview
includes:

...a timeline in which all things are redeemed. Sthast-centered worldview to

me means that Christ is at work. Christ is at wanikging people to himself and

preparing to renew the whole world and renew tleatoon as described in

Romans 8 and Revelation 21-22. So that’s the loé@rChrist-centered

worldview, as | understand it.

Robert added that he wants his congregation torstadel the gospel as the big story of
history and to see their individual stories as libup in God’s story.

A number of the pastors shared Robert’s conceftrthie&r congregations

understand how the story of the gospel applieeémttoday. For James it is important

that his congregation sees Christ as the focal pdithe whole story of scripture, and
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that they are able to apply the story of Chrightr lives today. John emphasized his
earnest desire for his congregation to work out tlerldview in the mundane things of
life, sharing, “My desire is for people to leavevarship service and be motivated to
resolve issues with their wife and their husbahdt the peace of Christ might reign in
their hearts so that they could be called to umitytual submission and care for the
persons who are closest in their family.”

Addresses All of Life

Another significant theme among the pastors ingsved is the idea that their
congregations are committed to working out theiri€ifcentered worldview in every
area of life. This theme has two specific trajeetmira commitment to God’s cosmic plan
of redemption of all things and a commitment todpelication of this worldview in
every area of the individual’s life in the here amav.

The theme of congregational commitment to Godts f the redemption of all
things ran throughout the interviews. William sthdt a Christ-centered worldview “gets
at the kind of the Dutch reformed, kind of Kuyperiare-imminence of Christ over all
things, which gets at the worldview angle that velver you, whatever you do, Jesus is
there, over it, redeeming it.” Similarly, Jameshaifidedly remarked that a Kuyperian
“sphere sovereignty” — God’s redemption of the vehebrld — is an important
commitment. John also emphasized the cosmic pitiateChrist is redeeming all things,
saying, “So a Christ-centered worldview to me meaaas Christ is at work. Christ is at
work bringing people to Himself and preparing toee the whole world and renew the
creation as described in Romans 8 and Revelatie2R2 o that’s the heart of a Christ-

centered worldview as | understand it.”
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Coming at the same issue in a different way, Metleanphasized that the world
has a trajectory that has Jesus as the climaxeecrdly to restore God’s presence with
his people. To illustrate what he meant, he expautethe theme of God’s presence and
articulated his view of the way in which God is @eching the whole world:

For example, the issue of the presence of God,i&present with Adam and Eve
in the garden. Adam and Eve rebel, humanity iscééfk by that. So, from that
point on you have these movements of God towardsahity to reestablish his
presence with them, with humanity. So you havedbernacle, you have the
temple. The question is can we rebuild this temple® can God be present with
us again when we are in exile? Where is God? Yooecout of this four hundred
years and then you have this announcement thaahie will be Emmanuel,
which is “God with us.” So you have the reestalsieht of the presence of God
with man. By the time you finish the book of Rev®a you have again this
unfolding of heaven and earth coming together aod @ice again being with us.
To me that is where | start seeing this Christ-eesginess, | see these things
finding their resolution both in Christ and becao§€hrist.

The theme of congregational commitment to the appbn of this worldview in
every area of the individual’s life also ran thrbogt the interviews. For example, a
number of the pastors said that it is importantlieir congregants to be able to
understand their life circumstances in light oftai€t-centered worldview. Robert said,
“My job as a pastor is to help people understaadl tielp people get that, help people
live that, help them see all of their life circumstes, their entire lives centered around
Christ as well.” Similarly James remarked,
We thought kind of a rotation that we would folltat would get us in all
different types of scripture so that you're sediigist throughout the whole of
the story of salvation, providing some varietylat{ providing an opportunity for
folks to look in creative way. In doing that, ivgs you an opportunity to speak
about different life circumstances, not only witlie original heroes but also
extrapolated to the context that we're presentliManthern California.

John talked about his desire to provide opportesithrough his preaching to

make new decisions about how to live their lives:
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Very specifically, creating opportunities for tungipoints in people’s lives, for

helping decision makers make new decisions thabvased on a Christ-centered

worldview, which means Christ is my lord, Christh& one | show allegiance to.

How can | make decisions based on what’s goinghanyi life and my world that

will impact the rest of today and tomorrow?

John went on to explain that it is important to himat his congregation be able apply his
preaching to the mundane and everyday aspectgiofitres. “I think it's not been a
successful sermon if somebody says, ‘That was greaching,” and then walks out and
curses their wife. Somehow what | wanted to gedupgh didn’t get through. Of course
they have their own responsibility, probably fuebgdwhat they hear. It's in the small
things. It's got to be in the small things.”

In a slightly different vein, Michael reported tleme of his primary goals is to see
his congregation change the questions they ask &ifmuf their questions change to
reflect a christocentric worldview, then they via# committed to applying that
worldview where they live:

This is where I'm a little bit strange. The baroerdbr me is the questions that

they're asking about life. What are the questi¢rad they're asking about life?

Have the questions been changed because of what eahg? My basis thesis —

and | tell our congregation this — is that our $\are an answer to the questions

that we're asking. We just don't articulate thencdngse we don’t stop to think
about them. We’'re on autopilot, and largely we'nkdrited those questions from
the culture because we live in the culture. Wake the forth that’s boiling in the
water pot, we just absorb it.
Michael wants to shift his congregation’s questitrosn self-focused ones to inquiries
about what God is doing in the world and how shdl&y participate in his work.
William believes that when a christocentric worklv addresses all of life, it

breaks down the divide between the sacred ancethdas and seeing his congregation

grow in living out their calling in all walks offg:
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| don’t just mean the job you have, although fdéotsof us, that's a big part of
that. I'm reminded that Dorothy Sayers says thaaftong time, the church told
the carpenter that the main claim of his religionhim was not to drink and show
up for church on Sunday morning. She said, “We btgbe telling the carpenter
that the main claim of his Christian faith on hsnd® make good tables.” So then,
| want our journalists to know that they’re doingopgl. Journalism is an act of
faith, on behalf of carpenters in our thing. Shihk that illustration is apt for our
folks. But | want our people...so this is one aspegtour question.
| want our people to know that there is no pafifefthat can’t be done as a
genuine and sincere act of faithful obedience,ipdu want to call it this
religious duty or trust or responsive love to Gibit there is no second-class
domain or spheres, Kuyper talked about spherestretdhis one is not better
than the other. What | do is no more spirituallyngiicant or redemptively
significant than what they do. It's just that | pan to work for the church and
they happen to work for a public school or jewaoynpany.
A Matter of the Heart
Finally, as was seen in the literature review,ghastors view christocentric
worldview commitments as an orientation of the haailliam, reflecting on times when
he has not seen his congregation adopt a chrigtacemridview as readily as he would
like, noted that the issue is the “core of peophearts.” He noted that preaching isn’t
about merely conveying facts, content, or doctribaless your heart has changed,
unless you begin to see the world in a new way;rgqust going to default right back to
your old assumptions, and there’s nothing thatdroyrbody else can do with that.”
While James did not use the language of “heam@bd he emphasized the
importance, in his perspective, that Christ-cemtgneaching would produce “an
awareness that you are more important than whapyaduce for God.” Indeed, James
went further, saying that his desire is to “helerth[the congregation] by the preaching
of the word to embrace all that God has called thebe and do, whatever that is.” As he

explained in his interview, these are ways in whitghcongregants’ relationships with

God are strengthened at the core. Richard mentibisagse of Bryan Chapell’s Fallen
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Condition Focus as a means of speaking to the,leeqolaining, “I think establishing the
FCF, the Fallen Condition Focus, is always grablsimgething in our hearts and in our
experience that sense the world wasn’t supposbkd tie this. Then exploring the
brokenness of it and then proclaiming Christ.”

Two of the pastors interviewed cited heart chaagprime christocentric
worldview commitment, and as their foremost gogbrieaching. John mentioned this
theme of preaching to the heart multiple timesigihterview. At one point, John
contrasted his understanding of Christ-centereddviaw with that of those who write
about curriculum in Christian schools and Christialieges.

Sometimes we think Christ-centered worldview, wiaklabout those big things,

that comes and goes and people have differenceimba. But the real issue is

what’'s going on in our hearts, as we are loving Geahting to serve our world
and to do that together. That's kind of my perspeabn the Christ-centered
worldview. That dominates my preaching.
Later in the interview, John became more passiahatehis goal in preaching is in fact
heart change rather than transferring content -thveiné be systematic theological
categories, preaching the Bible from Genesis tceReion, or preaching through the
catechism:

That's all well and good, but that’s not the gddie goal is not to teach people

the Bible. The goal is not to teach people our libggpo The goal is not to cram

their head full of facts. Our goal has to be tlamsformation of the heart through
the powerful work of Christ who'’s alive today angltds Spirit wants to bring
transformation right where we live, in the littl@tlp everyday things of life.

Michael also focused his response on the goal aftlthange in his preaching.
He clarified that his understanding of the term fldeiew,” as used in the interview

guestions, while it includes content and a cogeitiimension, also includes the

affections. He shared:
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As a communicator, I'm not simply attempting to géahe information, but to
move into the arena of shaping affections as Wélat’'s kind of Jonathan
Edwards too where | recognize that my simply givimgm good information,
textually accurate information, comprehensive catinas of the text and the
overarching narrative, will in itself not creatdeaitions to desire to follow Jesus
and be obedient to Jesus and love for Jesus. Newdsaid that, | recognize my
limitations, and that's where the Spirit of God d@®me in. At the same time I'm
going to try to include in my communication an atf# to engage the affections
of people as well somehow. So that is on the réatane as | prepare, as | pray
over what I'm doing, as | pray for the people pti@going out there, is that |
desire to have them desire not just know.
Preaching as a Medium
The second research question was intended to datshow pastors view
preaching as a medium for communicating Christexeat worldview commitments
among their congregations. The key question ashketis topic was, “How does
preaching lend itself to communicating the kinde@ihmitments you just shared?” This
guestion was explored further by asking how presgtends itself to communicating
christocentric worldview commitments, what limitsepching, and what other
communication means are more and less effectivediormunicating. This line of
guestioning prompted unexpected responses. Therpastared that they see preaching
as a limited but blessed means, that they experi|redom to speak while preaching,
and that they believe the preacher embodies theagetie communicates.
Preaching is a Limited but Blessed Means
A prominent and unexpected theme that emergecktimtlrviews is a view that
preaching is a limited, outdated, and somewhatectfe means of communication.

Curiously, the pastors nevertheless believe irptiveer of preaching to communicate

christocentric worldview commitments, as they bedighat preaching is used of God.
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Indeed, each pastor interviewed affirmed his behiaf preaching is worth the effort
spent in many hours of preparation and preaching eeek.

First, regarding the limits of preaching, manyeé pastors expressed some belief
that preaching is an antiguated communication fdiames stated this view clearly,
noting that preaching is out of step culturally &nexe “there’s no other place on the
planet or on a consistent weekly basis you sitlsteh to somebody go for twenty to
thirty minutes, no place.” He asserted that maatiimg styles do not learn well from
preaching. Robert also noted that it is very rar®day’s American culture for someone
to stand in front of a group of people and giveanoiogue for thirty to forty minutes. In
his view, the lack of many other paralf@smakes preaching a “unique and funky”
medium. He also noted that in modern society, tbedWpreach” carries a negative
connotation. Referencing the well-known Christiathar C.S. Lewis as an example of
someone within Christian circles who illustrates point, he said, “It's interesting, | was
readingMere Christianitywith some men, and preaching was used derogatitén.
Even C.S. Lewis did it, ‘Well, I'm not preachingydu.’ I'm like what the heck is wrong
with preaching? It's what | do.”

From a related but different angle, William said:

| do believe that preaching is a hopeful, importand limited...| mean, | don’t

believe that there’s something magic about pregchfiou get that sense if you

read a lot of those, especially the old reformeaie It's almost as talismanic
sort of thing. I think good teaching, and I've digiuished my teaching and

preaching. | could tell you how if you wanted melat | think teaching gives
you the opportunity to do things you just can’t[olopreaching].

400 Robert is in a college town and mentioned classites as an example of one parallel. John mentione
political speeches as another.
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William believes some views of preaching are datedhis view, modern theories of
teaching and learning offer insight into other cammiocation methods that are simply
more effective in certain instances. He mentionad teaching (in contrast with
preaching) can better facilitate interaction, dseasilence, and the use of media like film
clips or displaying cartoons to prompt responsesig view, these teaching tools are
limited by people’s assumptions about preaching,thns not very useful.

Another limiting factor for preaching is the cone¢hat it is easily reduced to
bare content, lacking the affective dimension. Jaoteserved, “With the amount of
radio, television and internet stuff that's avaiégh think there’s some knots in the
aspects about that in the sense that if somebadlg co[conclude]...that they could do
church apart from a community of faith and simpéydn to content...that would not be
helpful.” James’ observation highlights concerret hmerican media culture
predisposes listeners toward bare content, misemgelational and transformational
aspects of preaching.

Michael shares the concern that preaching, as aumediight communicate
content alone. “I think worldview ultimately is nsimply, as | said before, information.
But it also involves imitation. | think that preaey is limited in that it informs but it
does not offer imitation. There’s nothing to imgadhere, unless you just want to be a
preacher.” Michael elaborated that he believestheed to be contexts that promote
interaction and close range imitation:

| used to view it as kind of seeding the environm#ryou’re putting good seed

and you're tilling the soil, then seedlings canwvgiia that soil. But to think that if

I've done preaching, therefore people are goinghemge — it's the same thing as

thinking if I told my kid how to live life they’rgoing to live it, | got to be there
as they're living life and help them say, “When yaid that, what were you
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thinking? Did you really think it was going to tuout like that? What do you
think you could have done differently?”

I’'m walking through the incident with them to hatbem reflect on what they've
done, to perhaps evaluate for themselves whatsheyld have done differently in
order to make corrections for the next time. Theesi imitation component in
there that could only take place through life-de:li think that’s what discipleship
is largely about, is being near people.

On the subject of other effective means for cutih@a christocentric worldview,
every pastor interviewed noted the importance efom-one settings and small group
environments. There was a large consensus thatigenspics (homosexuality,
relational difficulties, abuse, and politics, amangers) and complex personal issues
(life direction, personal struggles, specific quest) are helped through settings. Smaller
group settings were viewed as promoting discussitinthe leader and peers, and thus
promoting cross-learning. Richard expressed weil tiee different settings relate. In his
view, one-on-one meetings, small groups, and pregare on “a spectrum going from
listening to speaking.”

Another category of the limits of preaching fonwounicating a christocentric
worldview is the pressure to be as good a speakeat@onally known speakers on the
radio. James called this the “pressure to be mdsig,” which can lead to feelings of
insecurity, copying others’ styles, or even steabithers’ sermons. Richard observed,

If every one of the sermons is Christ-centered,rgadioing all right. But when

you look in the mirror you’re still insecure becausur ego is wrapped up. So,

we’re analyzing our sermons and panicking. | recogthis is just me; I'm not
free from that dynamic. They're like, “That wasgtod, | wasn't witty. | wasn’t
powerful, | wasn’t there.” Well, if it was Chriseatered you’re doing pretty
good.

Because preachers feel the need to be outstanuiadiers, they can feel insecure about

their preaching. Richard’s comment highlights tih@thtion of the pressure and the
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solution the pastors appear to take — namely tiieetrue goal is to present Christ, not
eloquence.

Second, as Richard’s comment indicates, the maatbrmed preaching as a
means ordained by God to communicate christocentitdview commitments.
Interestingly, those who critiqued preaching theshast tended to affirm God'’s role in
preaching the most. James for example, after ¢glireaching a folly, asserted, “The
bottom line is I think there’s more going on thalearning style of a specific medium
within the context of preaching. I think God hassén to bless the preaching of his word
in a way that sort of goes beyond what you woupidcgily see in culture.” Indeed, he
went on to affirm a supernatural dimension to phaagthat supersedes human
understanding of learning styles and educatioredh Robert similarly critiqued and
commended preaching as a somewhat ineffective medunsh was nonetheless used and
ordained by God, noting, “So, God has a foolishsags, and it's communicated via
foolish means, and this is one more example of Gmhding human social agenda and
human wisdom. That is fundamental for me.”

The strength of preaching is that God ordainantl it is used by God to change
people’s lives, particularly when the church ishgaed. William said, “So while you're
all gathered, there’s something going on. The Sigiat work. This is something. This is
a means of grace that he has given us.” Willianspduo reflect and then continued, “So
| believe that. | believe that the reading andpitaper teaching on or expositing or
unpacking God’s word is a legitimately powerfulngi” James passionately affirmed
how God uses preaching in the lives of the gatheoamunity during the preaching

event. He related an instance when he was preaehith@ mother excused herself from
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the service to remove her crying baby. This saméhendad been absent from church,
and the subject of the church’s prayers for modtireng a bed-ridden pregnancy and
concerns about the baby’s health. For James,
That child was preaching louder than | was preagthat day about God’s
faithfulness, about God'’s provision, about how lesWwlessing and tending, his
faithfulness to the generation way louder and wayeneffective than anything |
could have come up with on that day; in my study tie hours, whatever it took
to come to that point.
Michael agreed that God uses the preaching evean wte church is gathered.
He believes that hearing a sermon through, for @k@ms a podcast, simply lacks the
power that is present when God’s people gathethege"Why is the podcast of the very
same event not the same as the event? That's nsyiqué Michael went on:
The Spirit of God, it's his sovereign choice towleat he wants to do among the
people of God who are gathered. So believe that isesomething to being
together and believing that God wants to speakeilsg the people of God who
listens collectively not only for what God wantsstay to us as individuals, but
what God wants to say to us as his people. Thelp@bisod are central in the
overarching narrative of scripture.
Robert sums up the conviction that was characten$the pastors interviewed, “I
absolutely believe that preaching is well suitefctimmunicating christocentric
worldview commitments] because God by his Spirit Ars word, and the medium of
preaching works to change people’s lives.”
The pastors also mentioned how God uses preaebpegially to speak to the
heart. While the issue of the heart has already bddressed from the standpoint of the
listener’s worldview commitments, this theme pickgrlon the issue from the standpoint

of God’s action in the congregation during the phaéag event. Reflecting on lessons

learned when people do not appear to hear whatasier is preaching, William related
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that he’s learned that people’s hearts believe Wiegt want, and that it is the Holy Spirit
who changes those beliefs:
Read Ezekiel, read Deuteronomy or St. Augustineharititell you that. We're
not rational creatures. Our reasons quite ofterchda sort of ratify what are
emotions want, what our hearts want. So | think kizs a lot to do with the way
people hear what you say, and there’s nothing ldeaabout that. There’s
something the Holy Spirit can do about that.
James talked about how God often works during thaghing event to address people’s
hearts, sometimes despite what the preacher acaajs in his sermon. He elaborated,
“For instance, you would have people come up tolgter and say, ‘Pastor, when you
said blah-blah-blah,” and you know that you did say that. But how it came from your
lip and landed in their hearts wherein that’s tbeatusion; it reminds you that there is
somebody else at work here. God is at work withsnpeople.”
John addressed this issue most forcefully, sayeelieves that preaching and
even public speaking addresses the heart in a puwery ***
When the spokesperson, that speaker or preachenesahe heart of the person
who’s listening, that's another dynamic. It's nosj cerebral that he’s
representing my hopes and dreams as a nationaso€asistian...But my point is
that the preacher can't just be spitting out trifithe speaker has to capture the
heart of the individual. In the church context thegpens through how the
speaker preacher, but also how he lives with hiplee
Freedom to Speak While Preaching
One of the limitations of preaching as a meansairaunicating a christocentric

worldview is also viewed as one of its strengths pfeviously discussed, the pastors

shared how preaching does not allow for a gredtafeateraction or discussion with the

011t js important to note that John: A) appearsebdve that preaching and public speaking are para
with respect to reaching the heart, and B) usearthe a related but slightly different way thans used
in this paper and by the other pastors. His uspgeas to include a person’s core, but also casitain
overtones of emotions only.
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listeners. The concerns ranged from preaching astmiated means to the
ineffectiveness of preaching as a communicatiorhatetespecially given the perception
that current learning theory stresses the needréater listener participation. Yet, there
was a broad consensus from the pastors that aregttrof preaching results from the
monological presentation inherent in preacHftfgn many ways, there was a tone that
preaching provides the pastors the opportunityagotsings and instruct regarding more
robust christocentric worldview commitments thahestmeans the pastors referenced.
For example, Richard cited how preaching allows ta set the agenda for a
short time:
Large groups are where | get the control of theveosation. If I'm doing it right
and faithfully, I'm really letting the word of Gazbntrol the conversation. But the
students actually sit, and the only dialogue thkés$ places is internal, but | get to
control what the dialogue is about all the time v&dre not chasing rabbit trails,
I’'m not asking them questions.
Richard also mentioned how preaching enables hiadtivess issues in people’s lives
that he knows about, but may lack credibility tale$s one-on-one.
A number of the pastors referenced how preachuadples them to challenge
assumptions they believe hinder the developmeatrobust christocentric worldview.

For example, William shared how he likes to chakethe expectations of long time,

“arm chair theologians” who arrive with a strong skpresuppositions about what is

021t should be noted at this point that preachingstiavolve some level of interaction between preach
and congregation. Examples of congregational resgmoto the preacher may include laughing, body
language, and even verbal comments spoken in resgorsomething the preacher said. Examples of
preacher responses to the congregation may inahseeting an unplanned explanation or illustration,
variation in pitch, tone, or volume of his voice,mdy language changes. Second, some preaching
traditions are more dialogical in nature than thihich is represented in the demographic interviefeed
this study. Consider e.g., African-American preaghiThird, it is nonetheless appropriate to refer t
preaching as “monological” as it involves the detivof a prepared address by one person to a group
people.
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supposed to be addressed in the sermon and hbauldsbe handled. He simultaneously
tries to subvert the expectations of non-Christighe

...think they’re going to hear the same old, sontnairalism, or legalism, or dry

whatever. They're going to hear, and | want therndar, we don’t have it all

together. We desperately need Jesus. We belieyestrengly that the Bible is
true, but we’re not going to beat you over the hgdt it or use it to marginalize
you or anybody else. And | want that to be unswgitli
William was clear that this is only one examplet ibillustrates his desire to challenge
listeners’ assumptions in order to shift their wloréw.

Michael labeled the ability to challenge his comgtton’s assumptions as
“getting behind people’s defenses.” His methoaiarticulate the questions they would
ask if they could. He shared:

| think the preaching event, especially in thisuxd — and I'm in Los Angeles

County — this culture moves so rapidly that thabne bothers to stop and reflect

on their life. If they do, they really need a stifink to be able to bear with it,

because it's tragic. So, my job in part is to gwements of pause for people to
think about the questions that they probably akéngsor should be asking, and
then wrestle with those. The preaching event caanb&pportunity to wrestle

with the big, important questions, as well as timalsquestions.

In voicing his congregation’s questions, Michaefaces their concerns and assumptions
and provides a means of evaluating them througpreiaching.

The other theme that emerged regarding preaclsiag apportunity to say things
about a christocentric worldview can’t be said welsere was in the area of application.
Preaching provides an uninterrupted moment to agmigtocentric worldview principles
form scripture to the listeners’ lives. Richard kpof the way application in preaching
can spur the imagination in various areas of tteriers’ lives:

But preaching lays hopefully a theological groundwy@and hopefully you're

laying out there examples that begin to get théirdngoing in these other areas.

When you’re saying an application of this doctriae,application of Jesus’ work
could be something like this — | always want tooffering examples that they're
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both concrete, but they can be general as to Kisgur their imagination to other
areas.

In a different way, William also likes to spur timagination through his use of
applications. William believes there are two mgipm@aches to application. The first is
the use of specific suggestions, or exhortatidrat, apply the Bible to the congregants’
lives. He said he uses this approach, but onlyirsglgr His main approach is to provoke
self-examination through application. He remarKédant to do application in a way
that draws people in and present such a compeligign of the gospel that people are
provoked to self-examination and reflection bynihich is a lofty goal. And the extent to
which I do it is debatable sometimes.” In his d&sian, William used an analogy from
the legal system that illustrates his view of tifeedence between the two approaches.
He said that the French legal system attemptstioigaite every possible legal scenario
and to codify it legally. “They have a legislatisgstem that tries to legislate everything.”
In contrast, the American legal system is casedased. So the laws on the books are
usually stated more broadly than French laws, arsdeft “to the court system to figure
out where the lines are drawn and the nuts angd.baltilliam likens the specific
application approach to the French system, angreigrred approach to the American
case-law approach. The examples of both RichardNitidhm show how preaching’s
monologue approach actually enables the preachsguiothe congregation’s imagination
about the varied ways in which they might develbpstocentric worldview
commitments in their own lives.

Preacher Embodies the Message
The final theme that emerged about the effectivenépreaching as a medium

for communicating christocentric worldview commitnmi& was a strong belief that the



124

preachers themselves somehow embodies the mesksaggseaches. The pastors said
this is true in terms of the preacher’s overad lifith the congregation and also in the
preaching event itself. There are two main categdior this theme: preachers represent
something bigger than themselves, and preachiag epportunity for public
transparency.

First, there was a notable presence of the biblsfpreachers embodies their
messages by representing something bigger tharstétees. James said that he believes
God does something unique “...in the act of preacthagis his voice to his people. I'm
not suggesting that it is on the level of scriptimat the Holy Spirit uses a simple fallen
human being with his word that is life-giving besathis son gives life, because his son
lives. He blesses that.” Thus, the preacher in $amew is somehow God’s voice to his
people in the act of preaching.

John went further, saying that the preacher “rggames something bigger.” John
explained what he meant by likening preaching édelivery of a presidential speech.

I’'m thinking, for example, when President Obamaeghis inauguration speech,

he represented something bigger than just him##iether you saw that speech

on TV or you were there on the capital ball, and gaw it on a big Sony screen
or whatever, you felt like he was speaking to yeaduse he was representing
something that we are a part of. The authoritynefdonstitution and the history
of our nation, some of the principles, he was regméng that and yet was
actively speaking to us personally. That aspeatdgnamic. That's very
important.

John went on to connect this same idea to preaelsdisse who represent something

bigger than themselves in the preaching eventeadareachers represent God, not just

their own thoughts or even their own views. “It'e@werful tool. In the church, we

would see that this prophet, or this minister, astpr—whatever you call them—is

representing God. God’s love and grace, and Goddship to us.” In John’s view, the
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preacher not only represents God to the congregdiiat also is the very means through
whom the Lord speaks to his people. He notes, fidrson of Jesus himself is speaking
to us through this person. So it's a powerful medfor Christians. This person is the
herald who’s come from the Lord of Lords and Kirfd@angs and says, ‘I have news for
you. | have something | want to share with youlHug, John believes that preachers are
able to communicate christocentric worldview conmanhts to their congregations as
representatives and indeed as the voice of Jeshsitaongregations in the act of
preaching, provided those preachers are faithfattpture.

Michael became passionate in his tone on thistdfe related the experience of
feeling, at times, like the Lord was doing someghijualitatively different in people’s
lives than that which he preached. He recalled:

On occasion, I've heard people say to me, “Therg this one moment when |

really sensed that you were talking to me.” Whéaedr that | go like, “Okay, that

was probably God talking to them at that momentit Balso know there’s

moments in there where | sense that there’s songethat I'm saying, that I'm

carrying a message that is not just simply thelgrepared. That's a special

moment. That's a moment when you say, “Yes, thieddly about us representing
somebody.”
Michael paused here and became quite pensive. Heameo explain the reality of being
the conduit of God’s message to his people. Mictedads this role seriously and deeply
believes the preacher must meet with the Lord legbooclaiming the Lord’s message to
the congregation.

It's a very sober task. It is more than just simgéjting the text right. We are

representing God and we’re carrying a messagebdfialf, we better deliver it

well. To me that is what is huge because if yogoeng to shape somebody they
need a sense that you have met with the origirditthre message and you're
carrying it because you care about them and you teasring life to them, you

want to be a conduit, a channel of life for therafls what | want; | want them
to have life.
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Thus, as the means of communicating as the messeh@érist, preaching effectively
communicates a christocentric worldview to the ceggtion.

Second, there was a notable presence of the tiediethe preacher embodies his
message through the opportunity for public transpey. Not only are preachers God’s
voices in the preaching event, but they also @fpublic expression of the way they are
being shaped by christocentric worldview commitreenttheir own lives. The pastors
interviewed noted the need for the internal realitg for a public expression of that
reality for preaching to effectively communicatehaistocentric worldview.

In response to a question about how preachinglégelf to communicating a
christocentric worldview, William began by speakioghis issue of preachers
embodying their own progress. “I think it gives ymehance to be very transparent. It
gives me a chance to say, ‘Here’s how | struggiéeoe’s where fail, or here’s where |
need to grow, or here’s something | don’t undeista8imilarly, James sees the pastor’'s
need to “grow publicly” as a fundamental part cf thastoral calling and preaching
ministry. For James, pastors must allow their ceggtions to see them as “someone in
process,” people who are growing in their own ¢badsntric worldview. Indeed, he
believes that preaching is exposing enough thatahgregation will see through
preachers’ attempts to conceal their own growtan$parency is an important part of
preaching the christocentric worldview, as Jamegsdagnxs, “You can live and operate and
respond out of a sense of your own fallenness, ngnaentifying it, even within the
context of the pulpit. Maybe not ultimate transpasewithin the pulpit, that not quite

what I'm suggesting, but a sense of that as yoagbrand bringing that to the table.”
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Michael agreed about the importance of the pre&chae of embodying the
communication of christocentric worldview commitntem the pulpit. However,
Michael explicitly emphasized the importance of thessage shaping the preacher’s own
life more than the others.
| tell you one thing, this is after thirty-sometfigiears doing this, | think that one
of the things people can tell is whether or nat fassed through your life. Guys
get out there and just pontificate on the text qmote all kinds of people. It's all
accurate. It's all theologically astute. It’s teakly accurate and all that. I'm not
suggesting you don’t do your homework, so pleasealdear that...| don’t want
to hear your homework. Do your homework. It justiérebe informing your own
life. There better be something alive, that theyssethat you know Jesus yourself,
and that this is coming through your life.
Thus, the study and the preparation process oogitiape the preacher’s own
worldview, making it more Christ-centered. The itgadf that shaping process, or the
lack of it, will come through during preaching, aoding to Michael. “They need to see
something in your own life. They need to see thatgreaching is transforming your own
life—that the preaching is transforming your owfeafions.” Thus, the preaching not
only verbally communicates, and not the preachaoinly of the voice of Christ, but
the Lord appears to use the preacher’s own lifepragress in a Christ-centered
worldview as a means of demonstrating that the agests true before the congregation.
According to the pastors interviewed, a significeegison preaching is an
effective means for communicating christocentriglddiew commitments is because the
message, delivered properly, proclaims God’s owssage and view of the world to his
people. The preacher’'s message is not merely tseper’'s own view of the world, but

is shaped by scripture and God’s Spirit, even éngreaching event. The preacher’s own

worldview is being shaped and molded by Christ teetbe eyes of the congregation. For
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these reasons, preaching effectively communicdtestocentric worldview
commitments.
Preaching Practices Promoting Christocentric Worldwvew

The third research question sought to examine yaatices pastors find helpful
for promoting Christ-centered worldview commitmetiitsough preaching. This portion
of the interview was intended to help the researahderstand not the exegetical
strategies the preachers employ, but how pracéit®mcorporate a christocentric
worldview focus into their ongoing task of preaahihey key question employed in the
interview was, “What are your practices that proen@hrist-centered worldview
commitments in your preaching?” Additional probesfions included the role of
studying the cultural context of the congregatigarticular language purposely repeated
in preaching, and sources for nurturing the pastown Christ-centered worldview. This
line of questioning surfaced an overarching thelma¢ ¢ould be characterized as
“showing the connections.” The pastors shared Hmy strive to connect their preaching
to the biblical story, the listener, and the premdiimself. This theme frames this section.
Connecting the Biblical Story

The pastors interviewed spoke a great deal abeirt¢bncern that their messages
are clearly connected to the text of the bibli¢ahs “I like my sermons to be textual,”
John related. He went on to say that he believed &xtual sermons are essentially
topical in that each text addresses a topic. Neelass, his practice is to base his
sermons on the text and to show it, as he explditike to show that the points that | am
making are from the text. So I’'m going to be #dihesitant to do vast stuff that's very

biblical without specific backing it up from thext¢’ Robert echoed a similar sentiment,
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taking it a step further. “One of the things firmhd this is so important to me, | really
want people to — and | think it’s a first principleecause if | can’t get them to do this
then they’re not going to do anything else — lowa& word. Submit to it, come under it,
revere it, love to read it. | want them to learmdad it...| want the text of God’s word
open. | want you to see it. | want you to seeRtbert passion for demonstrating that his
sermons are rooted in the text came through higlsvand excited tone.

This theme also included a desire to connect #emons to overafletting of the
biblical story, especially for the sake of commuatilcg a christocentric worldview.
Michael embodied this well, stating that one sigaiit means of helping his
congregation evaluate their worldview assumptiarts iput them in contrast with the
worldview assumptions present in the biblical text.

So there’s a shaping thing as well, because inr@aodeave a worldview informed

by Jesus Christ, we have to have a Jesus Christsadeeded in the culture and

history in which he appeared. So part of my workvat is to place Jesus
historically and accurately in the context, to réaidgs contextually and
accurately. | think when that happens, then all etidden he comes alive for a lot
of people as well. He’s no longer just this kindboe-dimensional kind of

mythical figure who floats above the ground sixhies and he looks pale, he has a

white robe and long hair, and he’s European. ktipart of my goal is to do a

good job of that as well. | mean that’'s very muairldview as well. Once you

open up the Bible, you realize you're not in youwrld, not this world.

William’s practice addresses this concern as wethfthe perspective of
grounding his sermon in a proper understandinp@biblical theological background.
During this portion of the interview, William gopwand showed me his notebook where
he takes notes on these issues early in a seriegjer to understand the issues and to
have a reference point as he preaches througleties.sWilliam is also careful to set his

preaching text within the narrative flow of the mumding texts. “So, | pay quite a bit of

attention to, I guess, | would call it flow, naivat flow within the text itself...I'm
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constantly going back to see what came before @skdrig ahead to see what is coming
after.” He then sets the sermon text in the broad#ical story of the historical
progression from creation to the fall to restonatid/illiam appeared to believe deeply in
the need to preach in light of the bigger storyhef Bible, saying, “I mean pay attention
to story. Make sure you'’re presenting Christ inrg\&rmon in the right way...I think if
you pay attention to the story in the right walpteof other [issues] will correct
themselves. So | think that’s pretty importantihk just insist with all your mind on
grace.” For William, an emphasis on grace thatearfsom the text and the biblical story
were central to his practice.

Robert represented that his practice is alsogaqir sermons that take the bigger
biblical story into account to highlight the persamd work of Jesus and God’s grace. He
shared, “That one question is always in front ofisneow does this text connect to the
person and work of Jesus? | believe the Bible esstary. When you look at a piece of
that story, I'm saying, ‘Where does this fit in tbentext of the overall?” Robert desires
every sermon to show the justifying or sanctifyimark of the gospel. Influenced by Tim
Keller, he said, “l want to exalt, explain, or aphe person and work of Jesus
somehow” in every sermon.

On the topic of showing how Jesus addresses hiysaneed, Richard shared
that he uses two distinct tools nearly every tiragheaches. The first is Bryan Chapell's
Fallen Condition Focus. For every sermon,

The first thing | want to establish is somethirigel'here is an aspect of the

suffering that sin and evil have brought into tharle that we’re going to

address”...the most important thing in all my sermoep, | always feel like, is
establishing a Fallen Condition Focus that reghgaks to an aspect of the fall. |

speak about it well and word it wisely so that tlikeayp connect with it
immediately.
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Richard expressed the belief that it is importartielp his listeners understand what'’s
wrong in the world and in their lives so that hea saow how the gospel is the answer to
that problem. His desire to address an aspecediiheach week leads into his second
consistent practice, “lI would say ‘creation, fatidemption’ is the basic structure of
every sermon | do.” He explained that he rarelysubkes language, but this biblical-
narrative framework nevertheless informs his sesm@arly every time. “I think
establishing the FCF, the Fallen Condition Focsig/ways going to grab something in
our hearts and in our experience—that sense thavdild wasn’t supposed to be like
this. Then exploring the brokenness of it and gertlaiming Christ.” He critiqued his
use of what he views as such a predictable patvetrstill finds it helpful for
highlighting human need and God’s response torteatl on a weekly basis as he
addresses various topics.
Connecting with the Listener

Not only are these pastors concerned about comgeitieir congregations to the
text of scripture, but most of them are equallyagned about connecting scripture with
the lived life realities of their congregations.atlis, as one put it, they are as concerned
to “exegete their congregation as to exegete tte #& number of them mentioned a
practice of having intentional casual conversatioith congregation members and
paying attention as they bump into people and celithem. John referenced how he
believes that some especially gifted speakers ffaatieely lead and preach to five
thousand or ten thousand people without persokatbyving their listeners. “I think for
most of us who maybe aren't as gifted and skileel heed to know our congregation.

We need to know who's there. We need to know wigdiag on in their lives--what
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they’re dealing with. Some of that is from knowipgople personally, some of that is just
from knowing what’s going on in light of the comnity’ John strongly believes in the
need for pastors to talk with the people in theimgregations. Richard related that he
wants to know his listeners, explaining, “I wanktwow what they're talking about. |

want to know what they're doing. | want to know whzey're fascinated by.” To find
these things out, Richard talks with his listeregularly and purposefully gathers stories
from them about their lives as they share. He ewarfided a little sheepishly, “I
Facebook-stalk for the sake of sermons.”

Michael described a shift that has occurred for fégarding his relationships
with members of his congregation. He said he useftktv preaching as “seeding the
environment,” and then letting those seedlings grothat environment. He has come to
the conviction that there is a greater need todomected more deeply with the
congregation. However, he cautioned that “...to thirkt if I've done preaching,
therefore people are going to change” is akin tiokihg that a parent can tell their child
what to do and assume the child will behave acogiyi He talked about the need for
preachers to have a feedback mechanism that alless to know what the congregation
is hearing, so that they might preach more effetfiv'‘As a pastor, my view is that you
have to be intentional in calling people, invitipgople into relationship, and then
spending time with those people.” Thus Michael nsaka practice to reach out to
members of his congregation personally.

In addition to connecting with the congregationsp@ally, there was a general
trend among the pastors of having consistent mieare®nnecting with the culture. One

way the pastors do this is by interacting with lttal media outlets. John said he takes
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the local paper, listens to the news on the raelesal times a week, and reads news
summaries online. He also mentioned asking pedmataheir work environments to

give him a sense of issues arising in the commuRity example, a large manufacturer
left his area taking three hundred jobs. This praahim to ask people how this affected
them. He noted, “It just opens the door to that ipwoblem about how secure our jobs
are. It's trying to look at societal problems, genomy and people’s engagement with
it, interacting with people so that you're bringitige gospel, as much as possible, to right
where they are.” Richard, as a campus ministedsré@e school paper three to five times
a week to learn what issues are facing the stugentampus so that he can speak to
matters of great concern.

In addition to engaging local news, John and Righalong with most of the
others, engage with the culture at large. Johrrerted following national news and the
Sandy Hook shootings of twenty schoolchildren ic®aber 2012 as an example. He
shared, “Then you hear that the principles of sayrszhools in [the town where he
lives] called their parents together and said, jW& want you know what our procedure
is for caring for your second grader or third grad&nd everyone is thinking about it.”
Thus, John pays attention to national news arichpsict on his local community.

Richard read3he Atlantic Monthlyand David Brooks, even though his listeners don't.
He explained, “There are cultural and popular sesitike that that | think give me a lot
of insight and refine my understanding of the adiwf who we are as people,” as a
means of understanding the cultural context in tvinie preaches every week.

William described himself as “fairly good at keegimy ear to the ground

culturally.” His practices in this area include wlaing TV, listening to music, listening to
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podcasts, TED talks, reading blogs and websitesalsecience research, and more. He
noted, “That is a broad cross section of Ameriadtuce.” William draws on these
sources as a means of gathering illustrations, lwhéctracks in a Word document for
future reference. William believes these thinggphei to address worldview-related
issues in his preaching more effectively.
Connecting the Preacher

The final theme that emerged during the interviesntbe need to connect the
preacher himself to the Christ of the christocentrorldview. This was a somewhat
unexpected finding in the research, and yet it araarea the pastors were fairly adamant.
The first issue is the importance of the devotidifi@lof the preacher. William, while not
elaborating at great length, referenced his hdbiading and praying in the mornings as
a part of his routine. Michael made this point mpoggnantly, “There’s no substitute for
a man cultivating a love for Jesus himself.” He n@mto make a reflective statement
about his progress in his relationship with thed_over the years, which emphasizes the
need for the preacher to know Jesus himself:

If Jesus is becoming more real to me and I'm loMagus — and this might sound

cornball and hokey and really cliché — I'm finditigat that has been missing for a

lot of my life, and Jesus hasn’t been very reaht He’s been an idea, a concept,

a construct, but not a living person who’s beemhteae. So, the more that Jesus

becomes real to me — because | am going to meenhierson one day — the

more that people will sense that he might be ableetreal to them too.

Richard shared more specifically about the waydesgbout his devotional time.
He began by qualifying his commitment, but by thd ef his description Richard had
become more passionate in his tone and language:

I’'m relatively committed to regular devotional lif€hough | have a structure to

it, | intentionally keep it brief. So, it's twentyinutes, and after twenty minutes,
I’'m done. | read one chapter, and | have a reacabgndar that | follow. Yes,
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that's vital for me. | just read that chapter, it&ry simple, | just pick out one

thing that stood out to me and write that downritewdown a couple of things

that are calls for praise, what can | praise Gamlgkanything on his passage,
what in this passage would prompt me to confesthary. From reading this
passage, what kind of request should | offer to.@&wdI'm always praising God,
confessing sin, and supplicating. That's what Irdthose twenty minutes, and
that’s vital for a Christ-centered worldview beifigsh and me being renewed by
scripture.

Here it became apparent that this practice, whilectired and brief, is an important part

of Richard’s life and preaching ministry to keep hiorldview Christ-centered.

James shared of the pastor’s need to grow pubéslyyas discussed above. He
also mentioned his belief in the importance of 6atmued personal growth, a continued
devotional walk with the Lord, where you're growimgyour relationship with the Lord
in community.” He emphasized the importance ofrtle of community for growth.
Michael also made a point that even, perhaps ealpge@astors need others in their
personal devotional lives for their own growth dhd resulting ministry that enables
among the congregation. “Be around people who dhagvto talk about it, be around
people where you can talk honestly about your awrggles and your own doubts, and
then be around people who will challenge you.” Fidiohael’'s perspective, this is an
important way to work against the danger of preaglgood sermons publicly, while
inwardly growing cold toward the Christ of the &tacentric worldview.

In addition to the devotional life, it was cleaatlan ongoing “study life” of the
preacher is another significant means for pastopdctically connect themselves to the
Christ of the christocentric worldview. For someg focus is on deep study during the
sermon preparation process. William outlined higrapch to sermon preparation in

which he reads three to four commentaries, inclyidime technical commentary and “at

least one that is a real practical, trustworthyl]-weitten preacher's commentary,” and
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sometimes a well-written book on the text. Robtxt aeads commentaries as part of his
study. He shared that at the time of the intervieewvas preaching through a series in
Genesis and has ten commentaries he reads eacltagvpakt of his preparation. “I try
and have a variety of perspectives. Often, in teshmay prep, I'll process the ideas of
others. I'll often gather new ideas too, but it'sna like | think, ‘This is the direction I'm
going to go—I think this is my sense of the text.”

Michael serves as an example that bridges intchanatend from the interviews.
He also studies particularly for the text at handluding finding resources that relate to
particular aspects of his preaching series. Heeshlaow he spent a great deal of time
reading Edwin Judges on rank and status in thiecknstury during a series he preached
on 1 Corinthians, revealing, “l actually wrote hike’s like the authority on rank and
status in the first century. So | was deeply shdpelis writings, and then looked at 1
Corinthians through that lens...” Michael additiogadhared that he reads a great deal on
biblical theology so he can have “kind of like arcgclopedia built up inside so that if
I've got these pieces continually circulating ardutinen as I’'m going into the specifics,
I've got this compass in place.” Michael’s studyedmot end there. He reads Jewish
scholars, sociology, and more. “I enjoy reading] bread widely. I'm curious in that
area because I think it's just always been somgthig parents instilled within me to
enjoy that. | pretty much enjoy that and enjoy &g, in whatever mediums that
comes.” In this way, Michael embodies a charadiershared by each of the pastors
interviewed.

Regarding biblical literature, the pastors mentreading N.T. Wright, Graeme

Goldsworthy, Sidney Greidanus, John Stott, Rikk t&/&eter Scazzaro, Eugene
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Peterson, and others. In terms of other readirgy, biabits range from classical literature
to sociology to periodicalsThe New YorkeandThe Atlantic Monthlycame up multiple
times), to blogs and more. Beyond reading, theopastl referenced the practice of
listening to other preachers, from pastors theykpersonally to well-known pastors
like Tim Keller, John Piper, Francis Chan, and Gh8windoll. It was clear that these
pastors share an ongoing commitment to read and teaultivate their own
christocentric worldview.

Finally, the pastors spoke about the importanaaeritors for preachers
cultivating their own christocentric worldview. Reib shared that his journey in
developing his own Christ-centered worldview conmahts was greatly shaped by a
mentor who himself stumbled onto the frameworkedlly do believe in the power of a
mentor. Again, the guy | was with for ten yearswas doing exactly what I'm doing
now. He was trying to figure this thing out. He dmped a nose for the gospel; he’s
feeling his way through it. To sit and watch himitand hear him do that week after
week was invaluable for me.” Having benefitted seatly from a mentor himself, Robert
continues to advocate that pastors (especially yaunes) find someone from whom they
can learn.

James used the language of “apprenticeship” taridbesthie role of mentors in his
life. James seeks out mentors with whom he careagipe in a wide array of areas. He
apprentices to learn hobbies like cabinetry, butlke believes that apprenticeship is a
critical part of the Christian life and the life thfe pastor. From another angle, William
and Richard shared that that their current pragtice largely the outworking of the

mentorship they received through formal trainingllidm made a number of offhanded
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comments along the way that embodied this sentifi€atme, to be Christ-centered is
just — this is my training and my pedigree coming frere, of course — but to be Christ-
centered means to be grace-centered. It's almasigynous.” Speaking of his approach
to studying the text he added, “I've tried to $w text and the context in a broader story.
I mean, that to me is Hermeneutics 101 but | dimrtk it is for a lot of people. That's
how | was trained. One of things I'll never forgefone of my professors] making us
repeat in class, ‘Context is king,’ like a mantontext is king.” And | learned from that
lesson.”
Michael talked about the need to find good modetsraentors and tracking them
down, whether through books or personally:
That to me is what I’'m constantly trying to do...gothe headwaters and find
people that are influencing you and you think avedymodels, and find out who
influenced them. Anybody that’'s good at somethiag been influenced by
somebody. They're not born that way. For a yourgapher, | would say find
somebody that’s good. But don'’t just find one parbecause that's a tragic
mistake.
He went on to advocate that preachers be willinfghth good models and copy them and
don't feel bad or apologize for imitating; that'svia people learn. He urged, “So find
some models and copy, but then go beyond that.gébto become yourself. You got to
find your own voice in all this.” To help find oreebwn voice, Michael advocates having
multiple influences so as not to get locked inte person’s style. Michael’'s own
practice has been to find such models. He congtaa#irches through bibliographies to
find out who influenced his models and to track ddiwse sources. He writes to people

he admires to ask about their influences and tcestheir insights as a means of being

mentored himself.
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Challenges to Preaching a Christocentric Worldview

The final research question was intended to deternmvhat challenges preachers
encounter in preaching to cultivate Christ-centeveddview commitments in their
congregations. The key question employed was “Whallenges, in your experience as
a preacher, do you face in preaching to cultivdtestcentered worldview commitments
in your congregation?” The pastors were furtheedsk consider competing worldview
commitments in their congregations, how they hatitbse competing worldviews, and
lessons learned by observing a committed cong@gatember’'s misunderstanding of a
key component of a christocentric worldview. The$ af questions provided the
opportunity for the pastors to reflect on obstatiey face in communicating a
christocentric worldview in the areas of cultutegit congregations, and themselves. To
capture their thoughts, this section is organizediad the themes of the challenges of
alternative worldview stories, the challenges aolomngregations hear preaching, and
the challenges that preachers face when speakmg alxhristocentric worldview.
Story Challenges

One theme the pastors addressed relates to thenné of alternative cultural
stories that influence their congregations and spochristocentric worldview. Each
pastor readily identified examples of alternatit@ies and the ways in which they
address those alternative worldview stories inrtheaching. While a number of terms
were used to identify these alternative storiesnugvaluation, it became apparent that
the pastors were describing different nuances ofgmminent worldview stories that

they face in their preaching — materialism and isarem.
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Materialism emerged as a common cultural storyragibe pastors interviewed.
One version of materialism is the idea that “tBigli there is.” Michael said he sees a
great deal of this, remarking, “Materialism medmet this is all there is, that this life is
all there really is. So you got to grab it all; ygot to secure it all.” Michael sees this
working itself out in contrast to the generosityGxdd, who gives, “and he gives, and he
gives and he gives. He gives to the point of conpiaiggonally and giving up himself.”
By contrast, the worldview of materialism leads pledo hoard and protect and live in
fear because they have difficulty trusting God higdgenerosity. Robert also noted the
prevalence of materialism, slightly nuancing hisri@ology and identifying it as
scientific materialism. “I think a huge challengetlas point in United States history is
scientific materialism, just matter is all there\lge’re cosmic accidents: time plus
chance equals everything.”

John identified a version of materialism that coloé characterized as “this is all
there is plus a deistic God.” John called thisectdar worldview” that acknowledges
there’s a God “out there, but the world is justehand we hope he’s nice to us.” He
identified this version of materialism as a prominalternative story in the suburbs
where he ministers. He elaborated, acknowledgiagwinmile this story has a God in it,
the God is a foxhole God that a person uses lilabdhit’s foot in times of need. In
practice, this God is absent. He said, “We reatig'dknow what’s going to happen
tomorrow. We hope things get better, but there’stooyline that has Christ at the center
of it.” John believes there is a minority groupttisaactually atheistic and does not
believe in God. However, he views this materiatisgism as the major worldview he

combats in his ministry.
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The other version of materialism that emerged &#ys is all there ever was.”
Robert hints at this view in his statement abauetand chance being everything.
William developed this thought most fully, sayingvolutionary Darwinism is not just
making scientific claims; it’s telling you a storfhat’s its power because it gives what
too many people is a compelling narrative that ant®for reality.” William went so far
as to say that his concern is less about debdtamgge of the earth and the scientific
claims of evolution and more about the believapit evolution as a worldview story
that explains the world. He added:

The thing that makes evolutionary Darwinism, justd label, so potentially

dangerous is that it is such a believable and piustory. Nobody believes

crazy origin stories. Nobody believes, in any meghil sense anymore that we

are offspring of the gods the way the ancientsldié& way, that’'s a way more

false story than Darwinism, but no, it's not damgey because no one believes it.
These examples demonstrate that materialism iardift forms is one of the leading
alternative worldview stories pastors encounteryimg to communicate a christocentric
worldview.

The other main cultural story that emerged amoegtstors interviewed was
narcissism. The iterations were not uniform, bet¢hwas a thread of self and the self-as-
the-center-of-significance that ran through a nundb¢he comments. James observed
the prominence of this theme related to who peapeor questions about identity. From
James’ vantage point “We’ve taken the individuahe nth degree.” He believes there is
an insatiable “black hole,” especially among yoanglts, that craves attention in order
to define the self. He stated, “There needs to thefiaitive statement made about who

you are, and that identity in Christ is the onlynththat's going to be able to address that

black hole, which is huge. Forever, you'll be tryito figure out how to get to people to
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‘notice me.”” This view is narcissistic, in Jamegw, in that it craves an identity apart
from Christ.

Another version of the theme of narcissism was\aremphasis on “what we
do.” This version of narcissism focuses on findamgself in the success of one’s work.
This issue led James to emphasize the need tdsetngregation understand that they
are more important than what they produce for Gadhard, ministering on a campus
where this competing worldview is lived out to attreme, mentioned this alternative
worldview a number of times. He noted, “That's ittel of the culture, is work and
success...[Work is] a good thing, but when it becoglegated to our deity or the
divinity that we worship, it's very destructive."é8Hnentioned a student with an unfiltered
version of the worldview of work narcissism. Thads#nt complains about his lack of
friendships and laments that he doesn’t know hobetfriends. Yet, he “will not meet
with anybody unless they're a potential asset in tieveloping a startup. He meets with
those with leads to venture capitalists, professond other others for the sake of
networking, while telling people he has no timedocial engagements.” This student is
an extreme example, but he embodies a trend arhesg students and among American
society that is driven by the narcissism of success

A third version of narcissism was an overemphasi$ahat we own.” This is the
idea of consumerism which, as Robert said, is tiledj ourselves by what we buy, what
we own, what we acquire.” Robert believes this comsr-driven version of self-focused
narcissism is also a strong alternative worldvibat tompetes with a christocentric
worldview. For Robert, this issue also shows itgethe way people idealize the area in

which he lives. Because “our community is relatelyllic,” people idolize it and treat
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it as another possession and define themselvdselstatus of living in that location.
Michael sees consumerism as a problematic issaeself-focused worldview for
Americans as well, adding, “I think certainly withAmerica, consumption is more
prevalent than maybe in some other places wherelgamot have the opportunity to
consume because you don’t have the money to consWviléam added that
consumerism is a worldview that seeks salvatioougin acquisition. He said that he
likes “to poke at capitalism and the, kind of, asgion model of redemption — that
salvation comes with the acquisition of things @an@y and the way we tend to value
everything in the world turned into dollars.” Thasie alternative story that competes
with the christocentric worldview story put selfthe center in terms of who people are,
what they do and what they own.

In addition to sharing what prominent alternatit@ies they encounter, the
pastors shared how they handle those alternatviest Their responses tended to be
variations on a two-pronged approach. First, thgyose gaps that people experience in
their alternative worldviews between the way thiags and the way things ought to be.
Then they show how Christ fills that gap. The fallng examples show some ways in
which the different pastors employ the approacexpiosing and filling the gaps of
people’s alternative worldviews.

William provided an example of how his sermon tbentng week was going to
employ that two-pronged strategy, with a creatfal, redemption paradigm, using
different language:

The two things are compared with glory and peace,said, “Glory from on high

and peace on earth towards men,”...So I'm kind ahigity on to the ideas that

God is giving us the glory that we created. Wepseple who were created with
glory so that people lost that glory. We live auet desperately seeking glory.
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Usually, we're trying to steal it. We're trying hiing it from God. And when we
learn to give God back the glory, that's reallyhtiglly his, then we participate in
the peace, the shalom that he brings, and that'stter thing that we were
created and that we lost and we seek and thatthathdvent of Jesus, it's not
breaking in in a new way. So that’s more how I'ningoto can preach it.
William explained that this is an attempt to exphee people’s hearts desperately cry
out for peace that they attempt to find in the vgrpaces. Instead, they will find it by
giving God glory “through the favor that God givesyou.” William believes that
humans were created to find peace in glorifying G&id and its accompanying
alternative stories rob people of that peace assbek peace through their own glory.
This is the gap. But God restores that peace wheplp give up their glory through
Christ and find contentment in God’s glory. Thisi@v God in Christ fills the gap.
Michael’s version of exposing and filling the gapdased on identifying idols
and showing how only God can provide what peopdd g their idols. Michael
referenced being influenced by an essay from Dields, who said, “We’re either
finding substitutes for God’s transcendence or Gatmanence.” When substituting
God'’s transcendence with an idol, Michael beligvesple are seeking to guarantee their
immorality. When substituting God’s immanence vathidol, they are attempting to find
meaning in a relationship they can only find in Gddus, he attempts to determine and
expose the idol and show how only God meets thed:ne
| think that underneath so much of my own construahd there’s a worldview
issue because that’s a construct — is the issigwlatry and how it manifests
itself. 1 think materialism, that type of thingatfs the smoke. | think the fire is
really idolatry. It goes back to the garden, itie tno other Gods” issue and “we
don’t trust you back in the garden, so we gotnad Substitutes.” Ergo, the
narrative arc of the scripture is always findinpstitute Gods. | don’t know,

that’s pretty simple but it's pretty profound aétbame time because it's where
the heart goes.
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Richard employs a framework he learned from Tinid€eand his approach to
presuppositional apologetics. In short, people liiffieérent commitments about the
nature of reality, and they hold those commitmewitk different amounts of intensity.
Some of the commitments are consistent with a ioesntric worldview, and some are
not. Commitment “A” is a commitment that basicalyeryone holds, and it is consistent
with reality. For example, most people in Americatture hold a commitment to quality
of life. Commitments “B, C, or D” are other comménts that conflict with commitment
A. For example, people might hold that self-cerdenedividualistic capitalism can
benefit themselves and others and will not caus@ haspecially to the person pursuing
such capitalism. Richard would show that commitniactually contradicts
commitment A, as it causes vicious competition,itteakdown of relationships, and the
erosion of quality of life. Then he would show honly Jesus ensures commitment A.
As Richard put it:

But what if instead Jesus said, “You know what g§oing to do? I'm going to go

and swallow up sin and suffering, other peoplasasid suffering and bear it on

their behalf so that we can have life. Then I’'mngpio call my people to actually
do the same thing.” Now, we don’t bear people’sisian atoning way, but what
if [university] students, instead of viciously coatmg with each other, what if
they became servants to each other and didn’'tflomipeir own well-being. They
just said, “I got the resurrection so I'm goingade care of you. | have the
resurrection so I’'m going to well with many peogdlean actually let go of my
need to cling to all these assets and my need thibaext Mark Zuckerberg and
be servant, and not a servant leader.”

Thus Richard exposes the gaps of his listenersidwiaw and shows how Jesus fills the

gap.

Hearing Challenges

In addition to reporting the challenges of alteiwveatvorldview stories, the pastors

shared challenges about the ways the congregadians preaching and its effects on
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communicating a christocentric worldview. The cladie results from a disparity
between what the preacher says and what the catgregnembers actually hear. The
interviews revealed three predominant problematigsathat congregations hear
something other than what the preacher says —teirifragments, hearing what the
heart desires, and hearing the past.

First, the interviews revealed the problem thatggcegation members either hear
or miss fragments of what the preacher says astide William put it, “just because
people are hearing every week doesn’t mean thégaging it.” That is, a person sitting
in church each week, listening to the sermonkiyinot taking in everything the
preacher says with the weight he intends. WilliaeXperience as an attorney prior to
entering the pastorate provided a helpful illustrator what he meant. He shared that
after each trial, attorneys perform jury surveysider to find out what the jurors
actually heard and what facts were important fokingatheir decisions in the case. He
revealed:

And the number of times that we learned that theyevibasing their decision on

tiny little fragments of something that caught tHfancy along the way or

something like that or the fact that they didn’t.e things that we thought were
the big crucial lynch pins often we’re not. | thitlle same thing’s in view in
preaching — the things that | think are super-irtgodrin that thirty to forty
minute [sermon].
This insight has prompted William to actually sdfyou don’t get anything else out of
today, get this...” on occasion. He was quick totkay approach does not work every
week, but it can be helpful when used sparingly.
Another example of fragmented hearing comes frachd&d. He told the story of

driving some students to an outing with his leakligreeam when he had what he

described as “the parental experience of sittinpénfront seat and just listening to my
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kids talk in the backseat and forget | was sittilgye. He shared that he regularly
preaches that we are made in the image of Godthatld Christ-centered worldview
restores dignity to every person.” He explained this implies loving people not in and
of themselves, but because of who they are as Gadidiwork. Then he told how these
students evidenced that they heard his preachiaddrgely fragmented way despite
regularly hearing it:

Now leadership girls who are upperclassmen weteexdicitly — not implicitly

— talking about the people they hate. | was lilkgdlly?” They're like, “I hate

her. | can’t stand her. She’s a terrible persoihit that one again in the

preaching! Again, it wasn't light-hearted or funnlgey meant it. “I'm glad y’all

forgot | was up here because this is educatiomahta”
Indeed he shared his shock at how unreflectivesteegdents were and how it challenged
his assumptions about how much his students rbaHy.

Second, the interviews revealed the challengeathi@mnes, congregation
members hear what the heart desires rather thanthhareacher says. William voiced
the opinion that people are emotional rather tlagiomal beings, and thus filter what they
hear so as to hear all the things they want to. li€ar hearts believe what they believe
and want what they want and our minds ratify thatdecisions we make—which, | can
point you to a lot of social scientific researchttbacks that up, but it's also right there.”
That is, William experiences how people filter the¢aring according to what they want
as he attempts to cultivate a christocentric woelhvthrough preaching. James also told
of experiencing this phenomenon, but in a poséiese. James served in a very difficult
scenario where the previous pastor caused prolileaheroded trust with the

congregation, the repercussions of which lastedlint® James’ ministry at the church.

The result was that James was dragged into thatigituat times and experienced blame
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and mistrust due to the former pastor’'s mistakexveitheless, he saw his congregation
experience what he called “awakenings.” He expiri8ometimes awakening comes in
surprising ways like, ‘Pastor, when you said...” od're just like, ‘I never remember
saying that at all. In fact, | can look at my noé@sl I'm pretty certain...we got the audio
on it.”” James learned through this not to takegethtoo seriously.

Third, the interviews revealed a slight twist oe firevious challenge in that
congregation members hear the pagiter than what the preacher says at times. James’
story above is an example of a congregation hedismgreaching through the filter of
their past hurts. This filter prevented many ofnthieom being able to receive his
christocentric worldview preaching for a time.

Michael shared his experience in the recent pastvahsmall group of
congregation members caused major division in tlueah he has pastored for twenty-
two years. As Michael describes the situation, gineaip “had their doctrine, they had
their beliefs, and their doctrine was supportingaaldview that that was largely a mix of
nostalgia for the past, kind of an America thatclions with morals and kind of as a
mixture of old fundamentalism, and you can’t toterthe other.” Michael explained that
this group was reacting both to him and to larggtucal shifts they felt they couldn’t
control. At times, members of the group attackedhdel about his preaching because
they thought that they already knew what he wasgyto say. It was clear that Michael
disagreed with this group about what he actually garsus what they accused him of
saying. The result of this experience for Michaabwo reflect deeply about himself, his
preaching, and the church’s approach to minisityhat was missing was a real strategy

for discipling people to be like Jesus and liveldesus. That was missing.” He
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concluded that the preaching needed to be supptech&rith a strategy “for people to
understand what it looks like to follow Jesus amtife to be actively sensitized to the
Spirit of God and then to be living in a way thenadentify that ‘“This is what it looks
like to follow Christ.”” Thus, one challenge is tr@ngregation members sometimes
filter christocentric worldview preaching througagp experience and miss what the
preacher really says.

Speaking Challenges

Finally, the interviews brought to light the chaliges the preachers themselves
face in speaking about a christocentric worldvighe pastors referenced speaking
challenges that can be categorized in three ways pastors expressed how easy it is at
times to neglect Christ in their preaching. Thegreld ways in which the preacher is
tempted to promote self rather than promoting @hfise pastors also expressed the
danger of preaching in a state that lacks a pelr$m@at connection to the Jesus they are
preaching about.

First, the pastors expressed how easy it is astim@eglect Christ in their
preaching. Both the literature review and earleerview findings emphasize that at the
core of a christocentric worldview stands a depanden Christ. As such an essential
feature of communicating a christocentric worldvjéwnight appear that preaching
Christ well would be the one area in which the phes would not personally struggle.
As the pastors shared, that is not the case. Rekpréssed this challenge by saying that
he is still learning how to preach Christ and higtirating grace in all the scriptures.

| feel like very much I'm feeling my way throughishl’'m absolutely bought in—

I mean hook, line and sinker. I'm bought into tthigg, but | don’t have it down

either...I'm like, “Okay, what do | do with this onel”taught the book of James,
and James was a really tough book. How do you préames? It feels so
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moralistic, it so do, do, do. That was a challefggene. | didn’t want to preach
James, but | did it and it was a great processifar

Robert went to so far as to say that preachings€Gheantered worldview commitments
each week from every text of scripture is the tgstf a theory for him. Some weeks it is
easier than others.

William articulated this challenge clearly. He éaahe dual challenge of either
failing to present Jesus explicitly, or presentiegus explicitly in the wrong way. He
finds himself surprised by this ongoing strugglespite good training, a strong personal
commitment to preaching a christocentric worldviewd years of pastoral practice. He
admitted:

And that's something, after all these years I'mndatihis and after being at

Covenant Seminary, that sort of being steepededrrddition that I'm in, I'm

surprised. Like, why do | have to keep pushing pmshing to remember to do

that? Why is that not sucked in nature by then?IBat/e to avoid falling into the
trap of kind of doing it in the same way week afteek after week after week;
sort of been presenting the gospel in a lazy dosay.
William’s comment illustrates that despite a commant to preaching sermons that
promote a christocentric worldview, preachers fac@ngoing battle to do it well.

Second, the pastors shared ways in which the peeestempted to promote self
rather than promoting Christ. In a moment of rawdgiy, Michael expressed his
frustration about the internal and external pressur pastors in the American church to
have a church with a large attendance that briegsomal acclaim.

It finally dawned on me, that [discipleship] recqggrso much intentionality that it

is easier, especially for the senior pastor — thed th America is to have a giant

church where you sit on the top and you are aceldiby others and then asked to

go to the conferences, your face in the back okbamd all that kind of stuff. I'm
being very cynical here. I'm very jaded.
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In the context of sharing lessons that came oatdifficult time in the church, Michael
shared this reflection as an example of the presdhiat weigh on pastors and work
against promoting a christocentric worldview. Hisponse to this pressure is instructive,
because he has wrestled with the temptation an@ carthe other side with a more
humble state of mind.
If you don't like it, and I'm not the most populareacher in America, it's okay
with me. I've already wrestled with that; I've wadk through that. I'm okay with
not being the top dog. | need to just be who | mean, | already found that four
kids are enough to handle on my life, much lesktdigndred people that I'm
supposedly shaping.
Having wrestled with this challenge, Michael reatizhat a christocentric worldview
frees him from the need to give in to that preséume the congregation or himself.
Third, the pastors also expressed the danger atbieg from a personal state
that lacks an intimate heart connection to theslésey are preaching about. Some
referred to this as piety and others as spiritydiitit it was clear that they share a
concern for maintaining their own relationship witie Lord. When asked if there was
anything the researcher had missed during thevieter Richard asserted the critical role
of the preacher’s spiritual life in preaching aistacentric worldview. “My own piety in
the right sense of the word is vital...when | ask{i5r spiritual vitality—spiritual
vitality doesn’t mean warm fuzzies—it simply comgsays Jesus is Jesus, and his
promises are true.” Richard went out of his wagéay that spiritual vitality is an
emotional response to God and to affirm that heesgoerience these times whether he is
depressed or happy. Indeed, he had difficulty @diing exactly what the difference is,

but he was clear that his life and preaching asditgtively improved by a vital

relationship with Jesus. For him, this state ifiaift, but critical to maintain.
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Michael was strong on this topic. “There’s no sitb& for a man cultivating a
love for Jesus for himself.” Michael confided th&t has had to grow in experiencing
Jesus as a real person rather than an idea orptofRtem his perspective, maintaining
an ongoing vital spirituality is a challenge foreey pastor:

| hear guys that give great messages, and | dendesthat there’s something that

is alive for them. That's the danger of this preagthing, is that you can be

theologically accurate and spiritually numb insitdeon’t say dead, but I'll say
numb. | think you could be numb. That's somethimaf every pastor has to be
constantly guarding against and finding ways ta@veecause people are looking
for this sense of being alive.
Michael believes that spiritual numbness, as his @¢akrodes the pastor’'s own
commitment to a christocentric worldview. Furthghile a pastor may be able to preach
a good sermon in that state, the listeners wik pig on it. His frank comment was
“There better be something alive, that they sehaeyou know Jesus yourself, and that
that is coming through in your life. You know whéatfzey will have their BS detectors
up, especially the more urban environment you'rand the more on either coast you
find yourself.” A spiritual lack on the part of tipeeacher will hinder his ability to
communicate a christocentric worldview in Michaelisw.

James advised any pastors interested in culty&hrist-centered worldview
commitments in their preaching about the importasfdsmowledge of God and
knowledge of self. By knowledge of God, he meassphstor must know doctrine and
the gospel in a personal way that produces repeatamd obedience. “This is a message
that puts two paths in front of people, a pathfefand a path of death.” Pastors need to

take to heart that dividing message. By knowledgeeti, James said the pastor must be

able to ask and answer the following question:



153

Do you know yourself well enough to know what ya&udontributing to this mix?

Because when you sow the seeds of unrighteoughessgeds of destruction, it's

held within, it's because of you. Can you live, aggie and work out of that and

help people understand that? That's their only h®pey yearn for one hero, and

that is not you.
For James, knowledge of God and of self is thenfioist safeguard against spiritual
numbness. A continual process of spiritual “selet#s a necessary practice for pastors,
who must understand that they have the same nedtisiacongregation, and thus they
require the same ongoing growth in their own chdshtric worldview commitments.

Summary of Findings

This chapter examined how pastors cultivate choesttric worldview
commitments among their congregations through piagc The interview with six
reformed preaching pastors examined what commitsnastors emphasize in
communicating a christocentric worldview, the efiieeness of preaching as the means
of communicating those commitments, what practpresnote preaching that
communicates the aforementioned commitments, aedchallenges preachers encounter
as they pursue this task. The following table seteesummarize the major findings

under the headings of the research questions &r togprovide an overview of the

chapter.
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Core Christocentric
Worldview
Commitments

Preaching As Medium

Challenges to
Christocentric
Worldview Preaching

Promoting Practices
for Christocentric
Worldview Preaching

Christ Dependency

» God's grace in Christ
motivates
sanctification

» God's grace in Christ
empowers
sanctification

Limited but Blessed
* Qutdated means

Alternate worldview
Stories

« Easily reduced to bargs Materialism

content

* Performance Pressure

¢ Ordained by God for
the task

e Used by God for the
task

» Narcissism

Connecting to the

Biblical Story

» Base sermons on the
text

« Account for the
context of the text

* Show the text’s
relationship to the
redemptive story
centered on Christ

The One True Story

» Redemptive story
makes sense of the
world,

* Redemptive story is
true and historical

» Redemptive story is
still happening today

Freedom to Speak
» Preacher sets the
agenda,

« Freedom to challenge

listener assumptions,
¢ Opportunity to apply

a Christocentric

Worldviewto life

Hearing Challenges:

» Hearing in fragments

» Hearing what the hea
desires

» Hearing the past

Connecting with the
Listener
t« Personal dialog with

the congregation

¢ Understand your
congregation’s world

» Understand
contemporary culture

Addresses all of Life

» The Gospel includes
cosmic redemption,

» The Gospel includes
mundane aspect of
real life

Preacher Embodies the

Message

» Preacher represents
something bigger tha
himself

¢ Preacher has
opportunity for public
transparency

Preacher Challenges

» Preacher neglects to
preach Christ

Ne Preacher promotes
self instead of Christ,

» Preacher lacks vitality
in relationship with
Jesus.

Connecting the Preache

» Preacher must
cultivate his own love
for Jesus

« Means for ongoing
spiritual growth

* Means for ongoing
study

 Learning from
mentors

A Matter of the Heart

» Christocentric
Worldviewformscore
essence

» Christocentric
Worldviewforms
identity

» Christocentric
Worldview produces
transformation

The following chapter will consolidate the finding6the literature review and interviews

and offer the researcher’s concluding recommenidsitio

=



CHAPTER FIVE
DISCUSSION AND RECOMMENDATIONS
Summary of the Study
The purpose of this study was to explore how pastoltivate christocentric
worldview commitments among their congregationstigh preaching. While there is a
growing body of literature that relates to Christitered preaching, most of it focuses on
either hermeneutical considerations or on writiegreons in light of Christ-centered
hermeneutical considerations. While these tool$aheful for instructing pastors in the
craft of sermon preparation and preaching, then@isas much literature available that
addresses how to pass on the christocentric coongcof the pastor to the congregation.
The focus of this study was to explore how a pastight accomplish this task
specifically through the means of preaching. Tongre this issue more closely, four
research questions served as the focus for thiy:stu

1. What christocentric worldview commitments shouldgrhing communicate
to a congregation?

2. How effective is preaching as a medium for commaitinig) a christocentric
worldview in a congregation?

3. What challenges do pastors encounter in preachaigistocentric worldview
in their congregations?

4. What practices aid the preaching of a christocemiaridview in a
congregation?

A literature survey was conducted in chapter twousing on four major areas of

study: 1) literature related to biblical and thegptal foundations for communicating a
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christocentric worldview through preaching, 2)rd#tire pertaining to Christian
worldview, to establish common features of worlayi@) sociology of religion
literature, to provide insight on the religious Vdwew of American culture, and 4)
literature on Christ-centered preaching, to estalilhe extent to which authors already
address concerns about communicating a christoceviirldview among congregations
through preaching. In chapter three, research rdetbgy was identified, and the
researcher described the process of participaettsah, data gathering, conducting
interviews, and data analysis. Chapter four presktite findings from the interviews,
and this chapter brings the data from the litemtawview together with the findings of
the interviews in order to draw conclusions and engcommendations.
Discussion of Findings

Three crises in the life of the researcher proohite research topic of this study.
First, in the course of pastoral ministry in mukighurches, the researcher spent many
hours counseling people, visiting people in homresteospitals, leading Bible studies,
and, of course, preparing and delivering sermorsléthere were isolated instances of
change, people appeared to continue to live lif@ @ontinuous cycle of problematic
lifestyles, crisis, help, and eventual return teitfiormer ways. Fundamentally, there
appeared to be a faulty motivation and a lack efgrao change. Second, there was a
string of change for the worse among a handful efitors and ministry practitioners
whose lives were recognized as outwardly godlydoh case, the result was a loss of
ministry, fracturing of their families, and questgabout the nature of their faith.

Finally, the researcher experienced a ministrytsiphdia in the winter of 2011 in

which he witnessed the faith of the church in Nerthindia and their response to a
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radically pluralistic and hostile cultural contejtite unlike the typical experience of
those living in North America. During the briefgdrithe researcher observed a Christian
faith that is characterized by greater commitmerthe mission of the church, a
significant distinction between the faith motiveslgower of the Indian Christians and
that of their non-Christian counterparts. Furtherenthey seemed to relate more with
Jesus as a living person than appears to be typitia¢ North American context. These
experiences prompted research into a ministry amprthat would produce and sustain
greater change in the life of God’s people in Naktherican churches. Because the
preaching of God’s word is a central communicaptatform in the life of the church, it
was appropriate to focus the research on the rek&cping could, or perhaps should, play
in affecting people’s lives. After wrestling andadeng various literature sources at the
start of this study, it became clear that a sigaiit goal of ministry is to cultivate a
“christocentric worldview,” especially through pokeng. Pastors interested in cultivating
a christocentric worldview among their congregahteugh their own preaching will
need to know the core commitments of a christocenoridview, how preaching
functions as a medium for communicating a christbeeworldview, what challenges
hinder this goal, and what practices help thenctmaplish this goal.
Core Commitments of Christocentric Worldview

The literature and interviews provided a helpfahfiework for those wanting to
cultivate a christocentric worldview among theingoegation members through
preaching. The starting place for a Christ-centeveddview is the recognition that the

whole Bible is a unified story of how God has raeded his creation, a story that reaches
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its climax in the life, death, and resurrectiorle$us Christ’® Important elements of this
commitment include the Reformed articulation of shery as creation, fall, redemption
and consummation; the historical nature of the €Ziam faith focused on Jesus; and
God's working through the timeline of history taray about the redemption of all
things?%*

Second, a christocentric worldview emphasizes nidgrece on Christ for
motivation and empowerment in the Christian fifé Preaching that cultivates a
christocentric worldview makes plain God’s generselé-revelation in Christ, who has
provided for our failure and enables us to be amd/kat we ought. In the religious
context of America today, christocentric worldvieermons must focus not merely on
behavioral change, but on why and how that chaegars.

Third, a christocentric worldview addresses the animeart*® Worldview
literature demonstrates that worldview is a neaogym for the biblical notion of heart.
In this way, all worldviews share this charactécisdowever, a christocentric worldview
distinctively addresses the heart by motivating amgowering a person’s speech,
attitudes, beliefs, and actions to conform in graywineasure to scriptural commaridis.

Indeed, no other worldview will accomplish this.

03 See, Greidanughe Modern Preacher and the Ancient Text: Inteipgeand Preaching Biblical
Literature, 95; Clowney, 20.

0% For Examples see Hiebert, 66; Goheen and Barthmlgrh2.
0% Chapell,Christ Centered Preaching: Redeeming the Expostiamymon313, 318; Goldsworthy, 118.
%% Sire,Naming the Elephant: Worldview as a Con¢d@3; Naugle, 269.

“07 Tim Keller, "The Girl Nobody Wanted," iHeralds of the King: Christ-Centered Sermons in the
Tradition of Edmund Clowneyohnson, ed., 55.
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Understanding worldview this way requires preachergthink their goals for
preaching. The goal of preaching is not merely biginal change, doctrinal information
transfer, or religious experience. Indeed, preagthiat seeks to cultivate a christocentric
worldview will not merely aim at change in thinkirfgeling, or willing. Christocentric
worldview preaching aims at changing the hearg ftiner recesses of the human self”
and “the pivotal nature and function of the humgpegience,” which lies behind and
undergirds all these various facets of human natmeltaneously®

Finally, a christocentric worldview affects all asps of life. This entails a
commitment to God’s cosmic plan of redeeming aligh and a commitment to the
application of this worldview in every area of theividual's life in the here and nof{°
Preaching that speaks to God’s cosmic plan wilb lleé congregation set the narrative of
their lives within the biblical narrative of creat, fall, redemption, consummation, and it
will encourage them to take their place in theéargtory. The Christian life is a
participation in God’'s redemption and restoratibman’s relationship with God, others,
and the creation. Lest one miss the trees fordhest, christocentric worldview
preaching must also promote the numerous ways ichwdne’s faith bears on the
mundane things of daily life.

Preaching as a Medium for Communicating a Christocetric Worldview

Because this study focuses on passing on the @teistric worldview convictions

of the pastor to the congregation, preaching asa@sof communication was

researched. A prominent theme that emerged imtieeviews is a view among the

%8 Naugle, 269; SirdJaming the Elephant: Worldview as a Congdpa3.

09 Goheen and Bartholomew, 12; Wolters, 5; Wrigtite New Testament and the People of, G&8.
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pastors that preaching is a limited, outdated,ssomdewhat ineffective means of
communication today. Curiously, the pastors newtetis believe in the power of
preaching to communicate christocentric worldviemnemitments, as they believe that
preached sermons are used of God. The literatdeadkethe efficacy of preaching as a
communication method ordained by God without cuigar consideration of objections
to preaching in light of current theories of comrwation or educatiofi™® Unfortunately,
current scholarly literature on Christ-centeredapteng is not keeping pace with the
guestions preachers face in practice regarding:tmgral practice within their ministries.
Many of the pastors expressed concern that pregdhian antiquated
communication form, that preaching is easily reducebare content, and that preaching
pressures them to be an outstanding speaker.ttarage twist, the same pastors
simultaneously affirmed the strength of preachis@ aneans ordained by God to
communicate christocentric worldview commitmentgefestingly, those who critiqued
preaching the harshest tended to affirm God’sirofgeaching the most, as they believe
it is used by God to change people’s hearts. Paatseo value preaching in that it
provides freedom to speak, allowing pastors a famadress and challenge listeners’
assumptions that might hinder the developmentrobast christocentric worldview.
Finally, pastors view preaching as a beneficial mez communication because the
preacher themselves embody the messages they pidaelembodiment occurs in the
preacher’s life with the congregation, as the pneacepresents God’s message in

sermons, and through the public transparency optéaching event.

19 Chapell Christ Centered Preaching: Redeeming the ExposB@ymon 33; Goldsworthy, 35;
GreidanusThe Modern Preacher and the Ancient Text: Inteipgeaind Preaching Biblical Literaturel2.
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Challenges Hindering Christocentric Worldview Preading

Another goal of this study was to gain greateigimsabout what obstacles hinder
a congregation’s ability to adopt a christocentvarldview as it is presented through
their pastors’ sermons. Two primary concerns werexplore what external cultural
factors influence congregation members and to kwbat challenges preachers
experience inside their ministries. The primarydnances were found to be alternative
worldview stories that compete with the christodenvorldview story, listener
challenges, and preacher challenges.

Four alternative worldview stories were found éonpete with the christocentric
worldview story: pluralism, Moralistic Therapeu®ism, materialism, and narcissism.
Pluralism is perhaps the most challenging to urnideds as there is a distinct discrepancy
between the real presence of pluralism in Amerredigion and the level to which
Americans value it** According to the sociological literature, Americatigion takes a
generally Judeo-Christian shape. Sociologists demtified that between sixty-five to
eighty-one percent identify themselves with Chaistiaith traditions, another two to five
percent associate with Judaism (the largest miynhgeligion in America), and around
seven percent associate with all other faith tiawlt (some of which have historic
connections to Christian faith traditions). Thidicates that not only are Americans
religious, but Americans broadly self-identify witfie Christian religious traditiot?

Still, religious diversity is becoming a greatealiy in America. Increasing immigration

and globalization have increased Americans’ exgtunon-traditional Western

41 carson, 13.

*12 For statistics on current American Religious picast see, e.g., Chaves; Froese and Bader; Putréim an
Campbell; Wuthnow.
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religions and Eastern religions such as Islam, Bigid, and Hinduism. This means that
while non-Christian religious traditions currentpresent a small proportion of
American society, the reality is growing.

The resolution between the reality of a pred@mnity homogeneous American
religious base (largely Christian in at least a mahsense) and the perception of a
highly pluralistic American religion lies not inakty, but in values. That is, cherished
pluralism at the popular level and philosophicairglism among academics are greater
forces than empirical pluralism or empirical homogigy in American religion. In the
end, despite the statistics, religious pluralisra orldview story held deeply by
Americans today. Preachers espousing an exclusegsage will meet with opposition—
especially if they do not deliver their messagehwere.

Another alternative worldview story in the Unitethtes that reinforces these
values is called Moralistic Therapeutic Deism (MTEAMTD emphasizes a sort of
basic, bland morality that “everyone knows.” Thephiasis of the therapeutic dimension
of MTD is on feeling good and being happy. The gbMTD stays at arm’s length until
the Moralistic Therapeutic Deist needs somethihgyrach point he moves safely back to
his usual distant place. MTD provides another veagetoncile the culture’s widespread
adherence to a vaguely Christian religion and tlieeglence of cherished pluralism as a
dominant religious force driven by worldview commeénts, rather than most forms of

religious self-identification.

“13 For book long treatments of Moralistic Therapeli@ism see, Dean; Smith and DentSoul
Searching: The Religious and Spiritual Lives of Aoasen Teenager,sSmith and SnellSouls in Transition:
The Religious and Spiritual Lives of Emerging Aslult
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Pastors spoke almost unanimously about materiaismnarcissism as alternative
worldview stories that they most often encountehgir churches. Materialism
emphasizes the notion that this world is all thate is in existence, and that it is all that
ever has existed. There is nothing beyond matexiatence. Narcissism, which promotes
the self-as-the-center-of-significance, ran throtighinterviews and expresses itself in
the pursuits of a significant identity, career, aedumulation of possessions. Notably,
materialism and narcissism as experienced by gaaternot “out there” in the culture,
but are competing worldview stories within the 8w congregation members. Each of
these alternative stories reveals a worldview tlegtds to be graciously and generously
challenged by the preaching of a christocentricldwiew.

The research also revealed challenges that nebyadiffect the preacher’s ability
to communicate a christocentric worldview. Thesalleimges result from a disparity
between what the preacher says and what the catgregnembers actually hear. The
first challenge is that at times, congregation mersleither only hear, or miss, fragments
of what the preacher says. While this is not sanpg, it is a good reminder for preachers
that listeners don’t hear everything they say given message. Second, congregation
members sometimes hear what their hearts deslveatq rather than what the preacher
says. People filter their hearing according to whay want to hear, despite what the
preacher says. Third, congregation members sometiear the pasather than what the
preacher says. Most of the pastors shared stdrimmndict that arose with congregation
members who had filtered what they heard througHehs of their past experiences. In

some cases, the filter was the result of past lmfiisted by previous leadership. In other
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instances, congregations failed to give new ledmjes fair hearing, remembering a
“golden age” of days gone by in the church’s life.

Finally, preachers face their own challenges imgnéng a christocentric
worldview. First, it can be easy to neglect Chingpreaching by falling into moralistic
preaching patterns, or unintentionally relatingilal®history lesson, or even by failing to
properly exhort the congregation to change. Segoipdéachers are sometimes tempted
to promote self rather than promoting Christ. Oastpr expressed his frustration about
the internal and external pressure on pastors ierf@to have a church with a large
attendance that brings personal acclaim. Therel@nger of preaching in a personal state
that lacks a vital heart connection to the Jesosiialvhom one is preaching. These
challenges of hearing and speaking are remindatgthbre is a great deal of subtlety in
the preaching event on both sides of the pulpit.

On the hearing end, pastors need to seek out waysw the service and the
sermon through the eyes of the congregation. Retatthe speaking challenges, the
current resources provide a great deal of helpanting the proper hermeneutical
approach to the text, which will yield fruitful Akt-centered preaching. Of greater
interest for this study are the issues of self-prbom and spiritual numbness. In both
cases, it is vital that pastors nourish their owrnistocentric worldview so that they are
availing themselves of the same grace motivatianttiey preach. The research revealed
helpful practices in this regard, so we now turpiactices and issues that aid

christocentric worldview preaching.
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Practices that Aid Christocentric Worldview Preaching

In addition to knowing the challenges, this stuggrmained what practices help
promote a christocentric worldview through preaghifihese practices must address the
aforementioned challenges of alternative worldvataries, fragmentary hearing, and
disconnected preachemhe research uncovered three ways preachers niddress
these challenges through christocentric worldviegaphing. First, to address alternative
worldview stories (pluralism, Moralistic Therapeubeism, materialism, and narcissism)
the preacher needs to help the congregation cotimegireaching text and the overall
redemptive-historical narrative: As one pastor put it, “our lives are an answeheo
guestions that we're asking. We just don'’t artiteitdaem because we don'’t stop to think
about them.” The worldview story people live outedenines which questions they ask
and thus the shape of their livEs.

For this reason, the preacher needs to preachvérarching redemptive-
historical narrative in such a way as to make dlear the redemptive story of the Bible
is the true story in which the Christian lives tpdin preaching the whole scriptural
narrative (at least periodically) preachers wilbwtthe interconnectedness between
scripture and life. In showing the big picture eflemptive history, the christocentric
worldview preacher orients the congregation in ways. The big picture places

individual texts within their proper context, thgising them their proper significance.

14 Chapell Christ Centered Preaching: Redeeming the Expos@ymon Goldsworthy; Greidanug;he
Modern Preacher and the Ancient Text: Interpretamgl Preaching Biblical LiteratureGreidanus,
Preaching Christ from the Old Testament: A ConterapoHermeneutical MethqdlohnsonHim We
Proclaim: Preaching Christ from All the Scriptures

1% See for example, Walsh and Middleton; Sifee Universe Next Door: A Basic Worldview Catalog
Goheen and Bartholomew.
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The big picture of redemptive history also placeisgregants in their proper context as
participants in the unfolding redemptive plan ofdas recorded in the Bible.

Second, the preacher needs to make clear connet@ween scripture and real
life as the congregation experiences it MondayughoSaturday. Further insight on this
is provided in the next section. Neverthelesspsors interviewed largely agreed that
christocentric worldview preachers need to exetfeeongregation and the culture as
much as they do the text. In this way, preachelidoiable to address congregational
listening challenges (fragmentary listening, idalas listening, and nostalgic listening)
with insight. The more preachers understand their congregatioa$etter they will
know what their members are missing because ofrfesgary hearing. Thus, they will be
informed regarding what topics need repetition.uBgerstanding the congregational
culture and the larger cultural influences, presshell be able to preach directly to, and
with proper sensitivity for, nostalgic listeningdaidolatrous desires.

Finally, preachers must maintain their own persaenahections with the Christ
of a christocentric worldview if they are to addréise challenges noted above. To avoid
preaching that emphasizes moralism, history, @mrmétion, preachers will need to
maintain the core commitments of christocentricldwew preaching, including the
unified story of God’s redemption of his creatiomtivation and empowerment by
Christ in the Christian life; transformation at theart level; and participation in God’s
restoration of man’s relationship with God, othansl the creation. To confront
preachers’ tendencies toward self-promotion andtggl numbness, the interviewees

most frequently cited the importance of a persadeabtional life (including an ongoing
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“study life”) and the need for personal, safe ielahips that allow for pastors to be
vulnerable about their struggles.

Having reviewed the findings of the study, theduling section offers practical
recommendations for preachers who desire to trattsé@ own christocentric worldview
to their congregation through their preaching.

Recommendations for Practice

Having summarized the findings of this study, thegtion raised at the beginning
of this chapter still remains. How can pastorsvaaced of the need for Christ-centered
preaching, cultivate a “christocentric worldviewhang their congregations through a
preaching ministry that produces and sustains eghan@od’s people? This section now
offers a series of recommendations, based ontdratiire review and interview findings,
to aid Christ-centered preachers in passing tlogivictions on to the congregations they
serve.

Preaching that cultivates a christocentric worldvig2gins with understanding
the worldview issues of the author in the bibliadt. A cursory understanding of the
preaching text in isolation from its cultural segtiand the rest of scripture does not
provide the preacher adequate resources for the iwayhich scripture addresses
worldview issues. Sermon preparation must includdysng and understanding both the
immediate and broader context of the passage istigne Further, preachers need to
understand the shared cultural assumptions ofuti@eaand the original audience so
they might grasp how the author addresses comiidegdenarios within the text.

Fortunately, various authors within the scholaitgriture address this ne&dThe

18 See for example, ChapeBhrist Centered Preaching: Redeeming the ExpostBamymonGoldsworthy;
GreidanusThe Modern Preacher and the Ancient Text: Inteipgeaind Preaching Biblical Literature
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challenge will be for preaching pastors to mainthis priority over time as they face the
multi-faceted demands of pastoral ministry.

Of course, once preachers understand worldvievesssuthe text, christocentric
worldview preaching requires them to make the calttranslation from the worldview
issues of the text to their congregation. Thustgrasiesiring to transform their hearers’
worldviews will need to study today’s culture intiemally to better understand and
address alternative worldview stories influencingit congregation$-’ The pastors
interviewed for this study shared how helpful ifoitthem to meet informally with
members of their congregation and to talk with theuout the people and issues that
matter most in their daily lives. They particularigted the importance of listening and
considering their congregants’ hopes, fears, astee

Additionally, preachers today should engage withgregation members on
social media such as Facebook, Twitter, Instageand their personal blogs, as these
sources provide a unique angle for pastors to wtaled their congregation’s desires,
interests, and influences. Finally, it is a truidrat leaders are readers. Similarly,
christocentric worldview preachers need to be remad®eading about and studying the
American cultural context informs preachers on besabut perhaps unseen trends that
shape their congregations’ alternative worldvieariss. By reading local and national

news, sociological studies, blogs, and websited,emen watching popular television

GreidanusPreaching Christ from the Old Testament: A ConterapoHermeneutical Methqdlohnson,
Him We Proclaim: Preaching Christ from All the Sittires

“1" For more worldview stories see, Carson; GoheerBamtholomew; Putnam and Campbell; Smith and
Denton,Soul Searching: The Religious and Spiritual LivEAmerican Teenager$mith,Desiring the
Kingdom: Worship, Worldview, and Cultural Formation
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shows, listening to music, listening to podcasts @8BD talks, preachers can learn about
the cultural forces that shape their congregatadhseek long.

Beyond direct cultural resources, preachers befrefit an ongoing “study life”
that includes reading widely outside the streamshith they are comfortable in areas
such as theology, culture, novels, and more. Armigd this understanding, a pastor
knows better how to promote a Christ-centered waeld in response to culturally
sensitive and complex issues. Such understandangdses the relevance of the
preachers’ sermons for their listeners as theykspbaut issues with which people
struggle. Such resources enable preachers tofieetjlected but critical areas of life
for those in their churches. Some pastors may dsthis recommendation because of
perceived time constraints or belief that this evde is too worldly or unbiblical.
However, avoiding personal contact with the congtien or shunning cultural study
through popular cultural channels may cause thagher to fail to understand the world
the congregation inhabits and the many vehiclesclltivate alternative worldview
stories to the gospel. To preach a christocentoiddview with accuracy, clarity,
relevance, and compassion, preachers need to thteidylture of the time and place in
which they minister and weave those insights ih&rtpreaching.

Third, pastors desiring to transform the hearex®lgwiew will need to speak to
the hearts of their congregation members. The gioaleaching is not merely behavior
change, inspiration, or an excellent presentaikaiher, the goal is to change the hearer’s

worldview commitments- a person’s heart orientatfdfi— so that they are informed by

“18 A person’s heart orientation, embedded in a sharadd story that provides a presuppositional
framework for basic beliefs about reality—such tiséhformed by the redemptive-historical narratbfe
God’s restoring pursuit of His creation through dpiacious provision for sin and empowerment for
righteousness in Jesus Chrigire,Naming the Elephant: Worldview as a Con¢cd@2; Goheen and
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the redemptive-historical narrative of God'’s restgipursuit of his creation through his
gracious provision for sin and empowerment for teglusness in Jesus Christ. Any other
goal promotes moralism, narcissism, or the pre&ipeide. One of the best homiletic
tools to aid the preacher in addressing deep wiandissues is the use of a thoughtful
and clear Fallen Condition Focus (FCF). As sedherliterature review, preachers ought
to employ Chapell’'s FCF, and Eswine’s three addéld-CF strategies—a Finite
Condition Focus, a Fragile Condition Focus, andléeFing Condition Focu$?

Addressing worldview issues at the congregatiomllrequires preachers to go
beyond merely asking surface behavioral questibns.preacher must press deeply into
the condition of humanity to identify driving hearientations that show up in people’s
lives, and which the text addresses. Indeed, duesitric worldview preachers need to
uncover their congregation members’ desires, thetivations to persist in those desires,
and the power they draw from to pursue those dedi@r desires, motivation, and power
are the issues that derive from worldview and déwttuch people live their lives. When
preachers understand these deep issues in thenxtithin their congregations, they
will be able to preach in a way that inspires arsiriuicts their congregation in the
fullness of the gospel on the complexities of tiéal

Fourth, pastors desiring to transform their heangorldviews will need to focus
not simply on worldviews-as-propositions, but orrleiews-as-stories. Worldview

literature makes clear that human beings live tinees out of shared grand stories that

Bartholomew, 12; Naugle, 267; Wrigfithe New Testament and the People of, G@&. On the near
equation of “worldview” with the biblical notion @he heart, see Naugle, 267-274. See also, “katidab
notion, ibid., 291. See pp. 40-49 of the curreatgtfor further discussion of this definition.

19 |n Eswine’s view, “Not every expression of mahtsken condition is because of moral evil.” For
further discussion see, Eswine, 45.
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provide a framework for understanding reaftyIf the goal of preaching, as asserted
above, is to change a person’s worldview, it wvaljuire moving people from the false
story they believe and live to adopting the redevepbiblical story in the core of their
being. Further, it means congregation members brigve that the redemptive biblical
narrative is a story of which they are a part,@athan thinking is was “back then, in
biblical times.” The previous recommendation foegwhers to study their congregations
and the culture is not for the purpose of keepipgvith trends for their own sake.
Rather, the goal is to truly understand the faleddview stories in which congregation
members, and to locate the sources of those starfeésh continually reform the
substructure of their lives.

Alternative worldview stories that shape Americaes, including the lives of
church-going Christians, include pluralism, motatisherapeutic deism, materialism,
and narcissism. In order to address these altemstidries, Christ-centered worldview
preachers should preach on topics and themes ingluout not limited to, the following:
understanding other religions, the exclusivity diriSt, the distinction between moralism
and grace-motivated obedience, the fact that Godimmately involved in people’s lives,
the fact that God is more concerned with holineas thappiness, and God’s redemptive
mission to restore his creation. It would be easythe list to go on, depending on the
congregation. Christ-centered preachers will hiefirtcongregations work through the
guestions about life that a person asks accorditigetse alternative worldview stories
verses the Christ-centered story of the Bible. As pastor said in the interviews, “our

lives are an answer to the questions that we'rengskWhen congregation members ask

20 5jre, Naming the Elephant: Worldview as a Con¢df®2; Goheen and Bartholomew, 12; Naugle, 267;
Wright, The New Testament and the People of, Ga&.
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guestions about a life that is framed by the alteve stories, their lives will answer
those questions in a way that is far different tthenquestions asked by a person living in
the story of creation, fall, redemption, consumorati

A note of caution is warranted here. While the sflagentric worldview story
should inform every sermon, preachers need to eseediscernment as to how often their
sermons actually rehearse the whole biblical steeyThe congregation benefits from
hearing the whole storyline presented periodicaltyas to allow them to put the pieces
of the narrative together for themselves. Hearinegwwhole story can aid congregations in
understanding that the biblical narrative continteeklay, and that it includes them as
much as the apostles or the prophets. Still, pexaahnust not fall into the trap of
preaching this way every week. On the other handstocentric worldview preachers
should similarly avoid preaching sermons that foexdusively on the details and issues
of the preaching text in isolation from the broaslenptural canon. No single sermon can
accomplish everything a preacher might desire, ndrgtainting the forest or dissecting
the trees. The wise christocentric worldview preachill judiciously adjust any given
sermon in light of the overall preaching ministitye needs of the church, and the focus
of the text.

Recommendations for Further Research

This study focused on how pastors cultivate a tdgentric worldview among
their congregations through preaching. As with staygly, there are limitations on how
extensive the focus can be. Therefore, pursutt@fallowing areas of study could be
highly valuable for the ongoing effort to provideetchurch with christocentric

worldview resources.
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First, a fruitful area of study would be to expltv@w to cultivate a christocentric
worldview through other means besides preachingrds very little literature available
on the topic of cultivating a christocentric worew. Current literature focuses on the
pastor, hermeneutics, and preaching. Further rels@atio what practices pastors use to
cultivate christocentric worldview commitments ither areas of ministry is needed.
Conducting interviews with pastors about how thesture Christ-centered convictions
among their leadership, through their small groupistries, in pastoral counseling, or
through any number of ministries would also bertétt church.

Another area of study would be to augment thisysftmm the congregational
perspective. Conducting interviews with congregatitembers regarding their
experience of christocentric worldview preachinggdamprove the ability of pastors to
evaluate the effectiveness of their preaching.lifeuntesearch is needed in order to allow
preachers to understand congregation members addrttfy their needs regarding the
cultivation of a christocentric worldview. Importaguestions remain: What is a
congregational understanding of christocentric daadw? What does their pastor do that
is helpful for cultivating a christocentric worleaw? What do they wish their pastor
would do? What alternative worldview stories doytkelf-identify? What are the
primary sources of alternative worldview storiethé congregants were able to have a
voice in in the christocentric worldview projecthat would it be? Ministers often think
about ministry as they experience it through tbein eyes. More is needed from the
congregational perspective.

A third topic for further study relates to the efigeness of preaching as a

communication medium. During the course of theaadg it became clear that pastors
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appear to hold simultaneously contradictory viewpreaching as a communication
medium. On one hand, they feel that it is somehtigaated, and on the other, they
believe it is God’'s ordained means. Pastors woaltteht from further research into the
sources of the contradiction, the exact naturéefcontradiction, and how pastors deal
with this contradiction in their ministries. A suisssue of this topic might be to explore
pastoral views regarding the monological naturpreching. Conducting interviews
with practitioners on these issues would providggiht into the nature and depth of this
potential threat to the preaching ministry, as waslprovide insights for what pastors can
do about the tension involved in engaging in atwa@bout which they have
reservations even while they depend on its effea@gs. These areas and many more are
needed in order to expand the christocentric waeld\iterature and resources available
to pastors and the church alike.
Conclusion

At the end of this study one question remains whieserves a clear answer. How
is christocentric worldview preaching, describedhis study, different from the
approach to Christ-centered preaching found inetuirfiiterature? The answer is two-
fold. First, christocentric worldview preachingfeifs in emphasis. While current
literature emphasizes the preacher and his tasist@tentric worldview preaching
emphasizes the listener. The listener emphasiséscon how preachers transfer their
own christocentric worldview to their congregaritsotigh preaching. Second,
christocentric worldview preaching differs in scopeaditional Christ-centered
preaching emphasizes the scriptural text and pat$miiness. Christocentric worldview

preaching, without neglecting those elements, esipba how Christ-centered preaching
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reaches into and addresses every sphere of Gadigsamm from the human heart to the
grand stories people inhabit, to all the implicatiahat follow in people’s lives. By
differing in scope and emphasis, christocentricldwaew preaching simply makes
explicit what is mostly implicit in traditional Clst-centered preaching.

This study was birthed out of a crisis in the &fed ministry of the researcher.
Multiple experiences of seeing ministry that faitecproduce significant change
prompted research into a ministry and especiafiseaching approach that would
produce and sustain greater change in people’s.INew at the end of the study, it is
clear that a significant goal of the preaching sthyiis to cultivate “christocentric
worldview commitments.” By observing worldview ig€suin the biblical text; studying
today’s culture intentionally through reading, tatk and listening; employing a
thoughtful and clear FCF; and addressing worldvaésastory, Christ-centered preachers

will pass their convictions on to the congregatioay serve.



APPENDIX A
INTERVIEW GUIDE

. Tell me who you are, where you pastor and whatsihthgs you enjoy when
you’re not performing pastoral duties.

. As a preacher, what comes to your mind when you thegphrase “Christ-centered
worldview”? What do you think might be involvedam entire worldview that is
Christ-centered?

. Think of a time when you preached a sermon yolebelcultivated “Christ-centered
worldview.” What types of commitments were you imgpto encourage?

. As a preacher, what Christ-centered worldview commants do you want your
preaching to communicate to your congregation?

. Tell me your thoughts on preaching as a mediunedonmunicating Christ-centered
worldview commitments in your congregation.

. What are your practices that promote Christ-cedtererldview commitments in
your preaching?

. What challenges, in your experience as a preadbegrou face in preaching to
cultivate Christ-centered worldview commitmentyaur congregation?

. If you were going to offer your advice to young gckers who desire to use their
preaching to cultivate a Christ-centered worldviedat would you say?

. I'm getting help from experienced preachers like yo answer the question “How

might preaching cultivate christocentric worldvieemmitments?” Is there
anything we missed that you'd like to say?
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