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ABSTRACT OF
AUTHOR VERSUS SPEAKER: AN APPROACH FOR EXEGESIS OF
REDEMPTIVE HISTORICAL SUMMARIES IN BIBLICAL NARRATIVE
by Cheryl Eaton

Redemptive historical summaries, sometimes called historical surveys or
traditions, are instances of repetition in the Bible that summarize narrative accounts of
God’s interaction with his people. These instances of repetition summarize redemptive
history in that they hit its high points. The summaries differ depending on the purpose for
which redemptive history is being recounted.

Redemptive historical summaries that occur in biblical narrative, as opposed to
freestanding summaries, such as those that occur in the Psalms, can be instances of
narratives within narratives. In exegeting these summaries, a distinction must be made
between the two communicative acts at work: that of the editor/author to his audience and
that of the character to his audience.

This study focuses on the nature of the redemptive historical summaries couched
in the narrative frames of Neh 9:1-10:40 and Acts 6:8-8:3, examining their structure,
content, and purpose within the pericopes and the purpose of those pericopes within their
larger narratives. The redemptive historical prayer of the Levites extends from the
creation to the return of the exiles, while the redemptive historical speech of Stephen
extends from the call of Abraham to the execution of Jesus.

This study uses C. John Collins’ discourse-oriented literary methodology,
distinguishing between the author/editor and speaker, and draws on the intertextual

methodology of Richard Hays and the New Testament Use of the Old Testament

v



approach of Gregory Beale and D. A. Carson to examine aspects of the hortatory peaks
of the summaries.

Findings include: (1) characteristics of narrative are exhibited by both the Hebrew
of Neh 9:5b-10:1, and the Greek of Acts 7:2-53; (2) both the prayer and the speech have
peaks that are separate from those of the narrative frameworks in which they are
couched; and (3) just as the editor of Ezra-Nehemiah and Luke are distinct from the
characters they portray in their written work, so does their communicative intent toward

their readers differ from that of the characters to their audiences.
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Chapter One: Introduction

In Nehemiah 9, the subjugated remnant of Israel gathers in Jerusalem before God
in sackcloth and earth, and, lead by a group of Levites, recount to him the history of his
mighty acts on behalf of his people and their repeated rebellion. Having reminded him of
his faithfulness and fortifying their faith in the retelling, they renew a covenant with him
as they set out to rebuild their once-great nation. In recounting this event, the storyteller
is encouraging the faith and perseverance of his Jewish audience, who struggle with the
same tendency toward faithlessness as did their predecessors in the story, and who look
toward the fulfillment of the promise of a Davidic king.

In Acts 7, an eloquent Hellenistic Jewish Christian stands before the Sanhedrin
and recounts the history of God’s presence with his people, fulfillment of his promises to
them and work through his chosen servants to save them. He recounts Israel’s chronic
blindness to God’s purposes, its stubbornness and idolatry. He answers charges that he
has blasphemed the Law and Temple with counter charges that the Jewish leaders, stiff-
necked and idolatrous as their forbearers, have made the Law and Temple an end in
themselves and have murdered the one to whom the Law and Temple pointed. In
recounting this event, the storyteller is explaining to his largely Gentile audience how the
story came to them and is reinforcing their identity as God’s people, even in the face of
persecution and death.

Both accounts contain redemptive historical summaries, instances of repetition in
the Bible that summarize narrative accounts of God’s interaction with his people. These

instances of repetition that are tucked into the story of the people of God are microcosms



of that story. They differ depending on the purposes for which redemptive history is
being recounted.

The scholarship on the Covenant Renewal account in Ezra-Nehemiah and the
Stoning of Stephen in Acts of the Apostles is vast. The books have been examined from
the perspectives of historical, literary and rhetorical criticism.! Studies have included
attempts to determine the plausibility of the accounts they contain, the sources from
which they originated, and their relationship to other, similar works.

This study will focus on the nature of the redemptive historical summaries
couched in the narrative frames of Neh 9:1-10:40 and Acts 6:8-8:3, examining their
structure, content, and purpose within the pericopes and the purpose of those pericopes
within their larger narratives. The redemptive historical prayer in Nehemiah extends from
the creation to the return of the exiles, while the redemptive historical speech in Acts
extends from the call of Abraham to the execution of Jesus. For the purposes of this
study, interaction will be limited to previous research related to this focus.

The Literature Review will focus on monographs that overlap with my research
topic, but I will also sample a few well-known commentaries, leaving others for their
fuller discussions within the chapters. Related research for Ezra-Nehemiah includes that
of leading critical commentator H. G. M. Williamson, with his examination of the
arrangement of the material for purpose, Tamara Cohn Eskenazi, with her literary
approach to the material, Michael W. Duggan, who built on Eskenazi’s work and

expanded it, and Mark J. Boda, whose study concentrates on the redemptive historical

! For a detailed survey of scholarship on Ezra-Nehemiah, see Michael W. Duggan, The Covenant
Renewal in Ezra-Nehemiah (Neh 7:72B-10:40): An Exegetical, Literary and Theological Study, SBL
Dissertation Series 164 (Atlanta: Society of Biblical Literature, 2001), 1-56. For an overview of scholarship
on Acts of the Apostles, see Marion Soards, The Speeches in Acts: Their Content, Context and Concerns
(Louisviile, KY: Westminster/John Knox Press: 1994), 1-11.



material. Work in Acts of the Apostles related to the present study includes that of
leading commentators F. F. Bruce and I. Howard Marshall, John Kilgallen, with his
literary approach, Marion Soards, who examines its structure and relationship to the
Septuagint, and Heinz-Werner Neurdorfer, who examines its context and purpose.
Related research on Ezra-Nehemiah

The structure and form the redemptive historical material takes in Nehemiah 9 has
been much debated. As Williamson observes, it is difficult to classify. “The passage ...
poses problems of classification even with regard to so basic a question as whether it is
prose or poetry.” 2

Williamson characterizes the prayer, which he contends was uttered by the
Levites, as “rhythmic liturgical language,” but notes that the bulk of it functions as a
narrative: “...[I]t is clear that the whole of the following historical retrospect (vv. 6-31) is
intended to serve as a substantiation [to v. 5] in narrative style.” He notes its similarity
to Psalm 106 and Isaiah 63-64, and speculates that all originated as laments that arose
among those left behind in Judah after the Babylonian exile.’

Williamson views the structure of the summary material as divided into five
sections, each featuring an aspect of God’s character: creation (9:6), which highlights his
supremacy; Abraham (7-8), which highlights his righteousness; Exodus (9-11), which
highlights his salvific acts; wilderness period (9:12-21), which highlights his faithfulness;

and the land (9:22-31), which highlights his grace.® Williamson points to the cyclical

H.G. M. Williamson, Ezra, Nehemiah Word Biblical Commentary, vol. 16 (Waco, TX: Word
Books, 1985), 306.

* 1bid.

* Ibid., my italics.

* H G M. Williamson, “Laments at the Destroyed Temple: Excavating the Biblical Text Reveals
Ancient Jewish Prayers,” Bible Review 6 (August 1990): 16-17, 44.

® Ibid., 307-08.



pattern of the final section as mirroring the downward spiral of rebellion and judgment in
Israel’s history from the time of the judges to the Babylonian exile.” He sees masterful
editing at work in the larger pericope of Nehemiah 8-10,% calling it, “a carefully
constructed compilation around the theme of covenant renewal,” and the key to the
purpose of Ezra-Nehemiah:

There can be little doubt that Neh 8-10 is to be seen as the climax of the

work in this form and that these chapters were intended by the editor to

function paradigmatically within his own later community as it struggled

to maintain its identity and sense of religious purpose. '

Tamara Cohn Eskenazi also sees Nehemiah 8-10 as the climax of Ezra-Nehemiah,
a story in three movements of a community’s endeavor to build a house of God."" She
likewise divides that section into three gatherings of the community, marked by the
repetition of 708 (gather) in 8:1, 8:13 and 9:1 and the progression of commitment on the
part of the people that culminates in the covenant renewal of 10:1-40. 12

She views the structure of the redemptive historical prayer as divided into two

major sections, staging (9:5) énd “prayer/pledge” (9:6-10:40), and divides the second
section into four smaller units: “The foundational paradigm: The relation between God

and Israel” (9:6-10); “The historical retrospective” (9:11-31); “The present crisis” (9:32-

37); and “The community response: the pledge” (10:1-40)."

7 1bid., 315.

® Williamson contends that each of the three chapters that make up the section are of “independent
literary and historical origin,” with Ezra as the most likely author of Neh 8, Ezra 7-8 and 9-10. Ibid., 276;
XXXi-ii.

? Ibid., xxxiv.

" Ibid.

'! Tamara Cohn Eskenazi, In an Age of Prose: A Literary Approach to Ezra-Nehemiah, Society of
Biblical lIziterature Monograph Series (Atlanta: Society of Biblical Literature, 1988), 175.

Ibid., 97.

" Tamara Cohn Eskenazi, “Nehemiah 9-10: Structure and Significance,” The Journal of Hebrew

Scriptures 3:9 (2001): 12, http://www.purl.org/jhs.



Eskenazi suggests the prayer was an antiphonal recitation led by the Levites, and
cites as examples Ezra 3:11 and Neh 8:5-7."*  Understanding the prayer, she says, is
“crucial for perceiving the concerns” of the postexilic Israel."

The prayer asserts that postexilic Israel is now reclaiming its past but with

a difference. It says, (to paraphrase): “We are not like our ancestors. We

would not despise God’s gifts when we received promised plentitude

(which we, by the way, have not as yet seen). In fact, we prove ourselves

loyal to God, even in adversity, and are grateful for the little we have,

even in adversity.”'®

Duggan, like Eskenazi, divides the Covenant Renewal account into three sections
for the three gatherings that occurred in the seventh month: the first day (8:1-12); the
second (8:13-18); and the 24™ (9:1-10:40).'” Because of this, Duggan begins the
Covenant Renewal account at 7:72b: ogwa x> "33 v»awn ving van (And when the
seventh month had come, the people of Israel were in their towns).'® He contends that:
(1) 11:1is asequel to 7:72a; (2) 7:72a serves as a “summary statement™ to the previous
pericope; (3) the change in the repetition of 7:72a from %81°-22 (all Israel) to 2871 °12
(people of Israel) in 7:72b indicates a generational jump; and (4) 7:72b gives the
temporal setting (seventh month) for the events that follow.'?

Duggan sees the prayer as voiced by the Levites, and believes that while

Eskenazi’s antiphonal theory is possible, the text offers no conclusive evidence.?’ He,

like Williamson and others, notes the prayer has characteristics of both prose and poetry,

" Eskenazi, In an A ge of Prose, 100.

®Ibid., 19.

* Ibid., 18.

7 Ibid., 73.

'8 Unless otherwise noted, English text throughout is ESV; Hebrew text is BHS; LXX is
Septuaginta (Rahlfs); NT Greek text, Nestle-Aland. Hebrew texts cited follow Hebrew Bible versification.

:9 Duggan, The Covenant Renewal, 71-72.

* 1bid., 162.



and he refers to it as a psalm.”’ He divides it into two major sections: “God and Israel
throughout the past” (9:6-31) and “God and Israel in the present” (9:32-37). He divides
the first section into four smaller units: “YHWH’s foundational activity” (9:6-8); “The
wilderness period” (9:9-21); and “The occupation and subsequent life in the land” (9:22-
31).%? He further divides “The wilderness period” into two units: “The era of harmony”
(9:9-15) and “The people’s rebellion and God’s mercy” (9:16-21), and notes the
repetition of God’s provision in each section: guiding pillars of cloud and fire (9:12, 19);
instruction by commandments (9:13-14) and Spirit (9:20a); and bread and water (9:15a,
20b).

Duggan calls the prayer the “theological summit™* of the book:

Moreover, the prayer’s conceiving of history in terms of successive cycles

of rebellion, retribution, mercy and renewed life ultimately makes sense of

the manner in which the book ends ... The book’s final episodes (13:4-31)

illustrate a variety of failures to keep the covenant commitment (cf. 10:29-

40) and thereby confirm the necessity of history’s continuing to unfold

under the aegis of God’s justice and mercy as depicted in the Levite’s

prayer.”*

Boda sees the prayer as a form that evolved from the lament tradition, and likens
it to Psalm 106, especially, but also to Daniel 9, Ezra 9 and Nehemiah 1. He dates it,
along with all but Ezra 9, to the exilic period.”® Boda notes that while these texts are
similar to the laments found in the Psalms, they also include elements of repentance,

acknowledgement of the LORD’s justice, and request of return to or restoration of

*! Ibid., 162-63.

2 Ibid., 167-68.

* Ibid., 230.

** Ibid.

» Mark J. Boda, Praying the Tradition: The Origin and Use of Tradition in Nehemiah 9 (New
York: Walter de Gruyter, 1999), 190. Boda dates the Nehemiah 9 material to the early Persian period.



homeland.”® He views as the source of the redemptive historical summary “a Pentateuch

which is very similar in form to the one possessed today.”?’

Boda divides the prayer into seven parts: “Hymnic Introduction” (9:5); “Praise of
Yahweh as Creator” (9:6); “Abrahamic Tradition” (9:7-8); “Exodus-Wilderness
Tradition” (9:9-23); “Conquest-Life in the Land” (9:24-31); “Present Predicament”
(9:32-36); and “Cry of the People” (9:37).2% He notes that the chronology of the
wilderness material in Nehemiah 9 deviates from material in the Pentateuch, as occurs in
Psalm 78, Psalm 105 and Psalm 106, and suggests it is arranged thematically rather than
chronologically.?

... [TThe composer is using these various tradition complexes for his own
purposes. This was revealed particularly in the delineation of the tradition
sequencing models for the Exodus-Wilderness and Conquest-Land
tradition complexes. Both complexes reveal a God who consistently
showed mercy to his people. They provide a pattern for renewal for the
present generation, enacted through the present prayer.”

Related research on Acts of the Apostles
The structure and purpose of this, the longest speech in Acts, have long been
debated. Marshall observes:

If length is anything to go by, Stephen’s speech is one of the most
important sections of Acts, yet the purpose of this speech is still much
disputed. In form, it is a lengthy recital of Old Testament history,
discussing in detail what appear to be insignificant points and culminating
in a bitter attack on the speaker’s hearers. What is the speaker trying to
do? Is the speech really a defence to the charges brought against him
(6:11, 13f.)? Is its thought unique in Acts, or is it a carefully wrought
contribution to the total message of Acts? And what is its structure?’

% Ibid., 41.

>’ Ibid., 190.

** Ibid., 75-80.

* 1bid., 78.

* Ibid., 87.

*' 1. Howard Marshall, Acts, Tyndale New Testament Commentaries (Downers Grove, IL:
InterVarsity Press, 1980), 139-40.



Marshall sees three purposes to the speech: (1) Stephen’s defense against the
charges; (2) Stephen’s “attack™ of the Jews for failing to recognize the Messiah; and (3) a
vehicle for explaining the rejection of the Jews and proclamation of the gospel to the
Gentiles in the flow Acts.”* Marshall points to similarities between the speech and the
speeches given by Paul at Pisidian Antioch (13:16-23) and Athens (17:24f.), but believes
Luke crafted into his narrative source material he acquired. “It fits admirably into what
we know about Stephen from the surrounding narrative >

F. F. Bruce, to whom Marshall dedicates his commentary, delimits the pericope as
6:1-8:1a and sees the structure of the speech as divided into seven parts: “The Patriarchal
Age” (7:2-8); “Israel in Egypt” (7:9-19); “Moses’ early days™ (7:20-29); “The Call of
Moses” (7:30-34); “The Wilderness Wanderings” (7:35-43); “Tabernacle and Temple”
(7:44-50); and “Personal Application, (7:51-53). He argues that the speech functions as a
defense of Christianity, rather than a defense against Stephen’s charges, given that it is
not designed to win acquittal.>*

Like Marshall, Bruce believes Luke is working with source material, and suggests
Luke’s views differed somewhat from Stephen’s. “Luke himself does not share Stephen’s
wholly negative estimate of the Temple: until late in his record he mentions it with
respect...” Bruce sees two themes running through the speech: God’s transcendence and

Israel’s longstanding rejection of his appointed “deliverers.”

The opening words of Stephen’s defense imply that the people of God
must be on the march, must pull up their tent stakes as Abraham did,

2 Ibid., 140-41.

¥ 1bid., 141.

** F. F. Bruce, The Acts of the Apostles: The Greek Text with Introduction and Commentary, 3rd
ed. (Eugene, OR: Wipf and Stock Publishers, 2000), 130.



leaving national particularism and ancestral ritual, and go out where God
may lead.”

Kilgallen refers to the first three sections of Stephen’s speech as “stories,” divides
the speech into seven units, and delimits the pericope at 7:2-53. Kilgallen notes at the
outset that he views the speech in Acts as a “christocentric” take on Jewish history,
crafted to give a reason for the Temple’s destruction in AD 70 and to fit the flow of the
larger work.*® He sees the accusations as an introduction, which “give a significant term
(topos) and a guiding theme (Christological-liturgical) to the reader.”*’ His divisions are:
Abraham story (7:2-6); transitional verse (7:8); Joseph story (7:9-16); Moses story (7:17-
43); Temple (7:44-47); and conclusion (7:51-53).

Kilgallen sees the speech as likening Temple worship to the idolatry committed
by the Israelites in the wilderness, which explains the rapid movement of the story from
Moses to the “attack on the Temple.”

...[Tlhe temple is comparable to nothing less than that false

worship of the desert. Do we mean to say that the worship of the Temple

is indicated to be as idolatrous as that of the desert fathers? Not directly.

... The real lesson of the Moses story is not simply a christological one nor

solely one of false worship; it is a combination of the two; if one rejects

the savior, redeemer, prophet, one’s worship must necessarily become

unacceptable, if not idolatrous.*®

Soards characterizes the speech as “perplexing” and divides it into three major
sections (leaving out the larger narrative): “Stephen’s Reply in Story” (7:2b-50);

“Stephen’s Indictment of the Audience™ (7:51-53); and “Tripartite Epilogue” (7:56-60b).

He organizes the redemptive historical material into five units: “God and Abraham”

* Ibid., 34.

%% John Kilgallen, The Stephen Speech: A Literary and Redactional Study of Acts 7, 2-52 (Rome:
Biblical Institute Press, 1976), 31. ‘

> Ibid.

% Ibid., 92.
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(7:2¢c-8a); “Abraham and the Patriarchs (7:8b-¢); “The Joseph Story” (7:9-16); “The
Time of the Promise” (7:17-43); “From the Tent to a House for God” (7:44-50).%

Soards cites five other outlines, which he calls reasonable, but remarks that all fail
to include Stephen’s comments as he is being stoned (7:54-60).*’ He suggests Stephen’s
vision “confirms the validity” of his speech and his description of it relates that Jesus has
been exalted. “This divinely realized forgiveness through the raised, exalted Jesus is in
fact the goal and plan of the Father.”"!

Neudorfer suggests that as Luke orders his Gospel and Acts both chronologically
and geographically according to Jesus’ Great Commission, he reinforces their flow with
illustrations of similar movement in the lives of the characters in Stephen’s speech.42 He
notes Luke’s use of verbs throughout that indicate movement, such as é§épyopoun (go out;
73,4, 7),43 £€amootéAAm (send out; 7:12), drootélw (send out; 7:14, 34, 35), £Eaym
(lead out; 7:36, 40), ** and the noun #\edocwc (approach, 7:52).

In noting the geographical flow of Acts from Jerusalem to the end of the earth,
Neudorfer suggests Luke’s placement of the Stephen episode in the sixth and seventh
chapters builds on the controversial notion of the gospel’s trajectory to the Gentiles,
which he introduces with the Great Commission in 1:8 and Peter’s sermon in 2:14-40,
then continues in the eighth chapter with the Philip episode.

Apart from its forensic character, the sole purpose of Stephen’s speech is,

looking back, to take up problems which were perceived to be
controversial, even divisive, namely the position of the followers of Jesus

3% Marion Soards, The Speeches in Acts: Their Content, Context and Concerns. (Louisville, KY:
Westminster/John Knox Press: 1994), 59.

“ Ibid., 60.

! Ibid., 69.

*2 Heinz-Werner Neudorfer, “The Speech of Stephen,” in Witness to the Gospel: The Theology of
Acts, ed. 1. Howard Marshall and David Peterson (Grand Rapids, MI: Eerdmans, 1998), 279.

* Neudorfer indicates v. 7; it also appears in vv. 3 and 4.

* Neudorfer indicates vv. 36 and 39, however, it is vv. 36 and 40 in which the verb appears.
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with respect to the temple, the cult and the law, and at the same time point

ahead by introducing the following reports of the mission in Samaria, at

the same time providing crucial arguments for the subsequent discussion

within the early church about the incorporation of gentile Christians as

part of the covenant people Israel...*

Neudorfer likens the content of Stephen’s speech to that of other historical
summaries in the Bible that admonish Israel against rebelliousness, such as Ezekiel 20,
and Paul’s speech at Pisidian Antioch (13:16-41), and to those in extra-biblical literature,
such as Josephus’ first speech at the siege of the Jerusalem (Jewish War 5:376-419).
Goal of this work

While previous studies have examined — with little consensus — the form,
structure and function of the redemptive historical summaries contained in the Covenant
Renewal account in Nehemiah and the Stoning of Stephen in Acts, little has been done in
terms of examining the narrative nature of the summaries themselves.

Both the Hebrew of the redemptive historical prayer contained in Neh 9:1-10:40
and the Greek of the redemptive historical speech given by Stephen in Acts 6:8-8:3
exhibit characteristics of narrative for those languages. If the accounts are narratives
within narratives, exegeting them as such would shed light on the accounts themselves as
well as their function in the larger stories. And given that the author/editor of each work
is, at the very least, the editor of the redemptive historical summaries, distinguishing the

intent of the speaker(s) with respect to his/their audience from that of the author/editor to

his audience would provide additional insight into the passages.

* Ibid., 280.
* 1bid., 282.
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Chapter Two will examine Neh 9:1-10:40 using C. John Collins’ discourse-
oriented literary methodology®’ and distinguishing between the author/editor and speaker.
It will draw on the intertextual methodology of Richard Hays* and the approach of
Gregory Beale and D. A. Carson® for analyzing the New Testament use of the Old
Testament to examine aspects of the hortatory peak of the summary. Chapter Three will
examine Acts 6:8-8:3 using the same approach.

Collins, in his method combining discourse analysis and literary criticism, offers
nine expositional questions for examining biblical narrative: “(1) What is the pericope
and who are the participants?; (2) What is the paragraph structure of the pericope,
(including peak)?; (3) What is the basic sequence of events?; (4) How do those events
follow causally from what comes before and affect causally what comes after?; (5) Are
there repeated key words or roots (both within this pericope and across several
pericopes)?; (6) How does the author present the characters?; (7) What devices does the
author use to communicate his point of view?; (8) What is the passage about?; and (9)
How are the covenantal principals on display here?”*

Hays offers seven criteria for examining intertextuality: (1) “availability:” the
supposed source would have been available to the original author and audience; (2)
“volume:” degree of word repetition, syntactical patterns, etc.; (3) “recurrence:” how
often the author alludes to the passage elsewhere; (4) “thematic coherence:” the fit of the

supposed echo into the argument; (5) “historical plausibility:” the author would have

*7C. John Collins, Genesis I-4: A Linguistic, Literary, and Theological Commentary
(Phillipsburg, NJ: P&R Publishing Company, 2006).

* Richard Hays, Echoes of Scripture in the Letters of Paul (New Haven, CT: Yale: 1989).

* G. K. Beale and D. A. Carson, eds., Commentary on the New Testament Use of the Old
Testament (Grand Rapids, MI: Baker Academic, 2007).

% Collins, Genesis 1-4, 18-30.
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intended and his readers have understood the supposed effect; (6) “history of
interpretation:” others have heard the same echoes; and (7) “satisfaction:” the reading
makes sense.”’

Beale and Carson offer six questions for analyzing the New Testament use of the
Old Testament: “(1) What is the NT context of the citation or allusion?; (2) What is the
OT context from which the citation or allusion is drawn?; (3) How is the OT quotation or
source handled in the literature of Second Temple Judaism or ... of early Judaism?; (4)
What textual factors must be borne in mind as one seeks to understand a particular use of
the OT?; (5) What is the nature of the connection as the NT writer sees it? Is this merely
a connection of language?; and (6) To what theological use does the NT writer put the
OT quotation or allusion? >

Chapter Four of this work will discuss the findings.

3! Richard Hays, Echoes of Scripture, 29-30.
32 Beale and Carson, Commentary, XXiv-Xxvi.



Chapter Two: Neh 9:1-10:40

The character of the LORD, “merciful and gracious, slow to anger and abounding
in steadfast love,” impelled restored Israel to renew its covenant, and secured its hope in
the enduring promise of a Davidic king who would one day lead his people in bringing
the Gentiles into his kingdom.

Embedded in the narrative of Nehemiah 9-10, the prayer of the returned exiles in
9:5b-37 summarizes their redemptive history, and has been called the “theological
centerpiece of Ezra-Nehemiah.” At the focal point of the hortatory peak in 9:12-21, the
speakers quote Ex 34:6, recalling another time of covenant renewal and promise in the
history of this stiff-necked people.

At the opening of the pericope, the people are assembled, and are fasting in
sackcloth and earth (9:1-4). Twenty-four days before, on the first day of the seventh
month, they had wept as they heard the Law but were admonished by the governor,
Nehemiah, the priest, Ezra, and the Levites to rejoice instead because the day was holy to
the LORD (8:1-12).>* Now, having celebrated both the privilege of hearing the Law, and
the Feast of Booths (8:13-18), the people are humbling themselves before the LORD in

mourning and repentance.

3 Eskenazi, “Nehemiah 9-10: Structure and Significance,” 1.

> Jacob M. Myers, Ezra Nehemiah, The Anchor Bible (Garden City, NY: Doubleday & Company
Inc, 1965), 165. F. Charles Fensham, The Books of Ezra, Nehemiah, The New International Commentary
on the Old Testament (Grand Rapids, MI: Eerdmans, 1982), 222. So Myers and Fensham, who links them
noting the “relationship” of “liturgical approach” between Nehemiah 8 and 9. The two disagree, however,
on original chapter placement, with Fensham accepting it as is, and Myers, along with other scholars,
positing that Nehemiah 9 should follow Ezra 10. I would argue that Nehemiah 9 does follow Ezra 10,
though not immediately, and that the problems of Nehemiah 13, including that of marriage to foreign
wives, is an example of Israel’s historical pattern of lapsing into unfaithfulness, much as this prayer
acknowledges.

14
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The situation of this pericope stems ultimately from the rebellion of the people of
God against his covenant (Deuteronomy 28), his judgment of exile and his gracious
promise to restore them (Dt 30:3). It follows causally from 2 Kgs 25:8-12, when the
Babylonian King Nebuchadnezzar’s army destroyed Jerusalem and its Temple, broke
down its walls, and exiled most of the people. It also follows causally from the promise
of restoration the LORD made through his prophets, including Jeremiah (Jer 25:12-13;
29:10), from the return of Zerubbabel about 538 BC following the decree of the Persian
King Cyrus (Ezra 1-2), from the rebuilding of the Temple in 516 BC following the
decrees of the Persian King Darius (Ezra 6:6-12) and the prophesies of Haggai and
Zechariah (circa 520 BC), from Ezra’s return in 458 BC*® (Ezra 7-8), following the
decree of Artaxerxes (Ezra 7:11-26), Malachi’s call to covenant faithfulness and the
coming of the Messiah (circa 460 BC), and from the completion of the wall under
Nehemiah (6:15; 445 BC).

The events of this pericope lead to the repopulation of Jerusalem (11:1 f.), the
resulting dedication of the wall (11:27-43) and the provisions made for the Temple
(12:44-17), given that the people here vow to observe all the LORD’s commands (10:30)
and provide for the proper functioning of the Temple (10:32-39). As the place where God
chose to manifest his presence (2 Chr 5:13b-14), the Temple was essential to Israel’s
mission to be a light to the nations (Ex 19:4-6). The events here also have a direct bearing
(10:28-39) on the reforms Nehemiah makes on his return 12 years later (Chap. 13).

The participants in the main storyline are the Levites, the people and God. Those

in the embedded storyline are Abraham, the people’s forefathers, Moses and God.

% Unless otherwise noted, the dates in this work conform to those found in K.A. Kitchen, On the
Reliability of the Old Testament (Grand Rapids, MI: Eerdmans, 2003), 30-32, 73-74 .
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Structure and Events Sequence

The paragraph is indicated by a connected set of actions.*®

9:1-5a: Setting and Start of Main Events Sequence — The waw plus the
prepositional phrase 717 W2 ny2K) 2™y o) (Now on the 24™ day of
this month) marks the beginning of the pericope at 9:1. The 717 (this)
indicates the flow from the preceding pericopes: "y 2@ win? % 212 (on
the first day of the seventh month) of 8:2, and "% 0121 (on the second
day) of 8:13. The people assemble, presumably in the square before the
Water Gate as in 8:1-2, fasting and in sackcloth and earth. The main
events sequence begins at 9:2 with the wayyigtol 72" (and they
separated) themselves from foreigners, and continues in 9:2 with the
wayyigtols Yy (and they stood), 3710 (and confessed), in 9:3 with P
(and they stood), 3x1?"1 (and they read) from the Book of the Law, in
9:4% with ¥ (and they — the Levites — cried out) and 1»%" (and they
said). This last wayyigtol is followed by two imperatives spoken by the
Levites to the people: 3P (stand) and 31372 (bless).

9:5b-37: Redemptive Historical Prayer — A jussive 3mp 1372 (bless)

followed by the 2ms suffix of the object 77129 oW (your glorious name)

seamlessly changes the direction of the Levites’ address from the people

%8 Collins, Genesis 1-4, 20.

%7 Wayyigtol is the storyline tense of Biblical Hebrew narrative. C. John Collins, Genesis 1-4: A
Linguistic, Literary, and Theological Commentary, (Phillipsburg, N.J.: P&R Publishing Company), 20. He
cites Robert Longacre, “Discourse Perspective on the Hebrew Verb: Affirmation and Restatement,” in
Linguistics and Biblical Hebrew, ed. Walter Bodine (Winona Lake, IN: Eisenbrauns, 1992), 177-89; and
Randall Buth, “The Hebrew Verb in Current Discussions,” Journal of Translation and Textlinguistics 5,
no. 2 (1992): 91-105.

%% The 3ms ap”1 (stood) is impersonal and acts as a passive. GKC §144.
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to God* and opens the prayer, which is addressed to him, so that the
wayyigtol ¥ (and they said)®® of 9:5a covers both the imperatives
there and the jussive®' in 9:5b.
Wayyigqtol, which Longacre characterizes as the “backbone” of Hebrew
narrative,® is the dominant verb form in this prayer, appearing 42 times
from 9:6b through 9:30.% The gatal form opens the prayer in praise,
appearing at the beginning and ending of sections and in the epilogue that
occurs at 9:31 before the prayer turns into a petition at 9:32. Besides the
2ms that runs throughout this address to God, verbs, suffixes and pronouns
are 3ms and 3mp from vv. 5b to 32, during the narrative portion, then
predominately 1¢p through v. 37, during the petition, although 3mp
continues.
. 9:5b-8a is a confession of God’s character, praising him as Creator
(9:6), the one who made a covenant with Abraham (9:8). The verb

form of this opening is gatal.

* As Keil observes, the jussive serves as “an exhortation to the congregation ... to join in the
praises following and to unite heartily in the confession of sin.... The invitation to praise God insensibly
passes into the action of praising.” C. F. Keil and F. Delitzsch, Commentary on the Old Testament, vol. 4
(Peabody, MA: Hendrickson Publishers, 2002), 149.

® The Masoretic Text indicates it is the Levites who are speaking the prayer: 0173 7% (And the
Levites said), which is followed by a list of names. The LXX begins 9:6 with the insertion xai ginev
Eodpog (and Ezra said) before “You are the LORD...” as do the RSV and NRSV. The GNT offers: “And
then the people of Israel prayed this prayer.” While Ezra is depicted in 8:3 and 8:13 as reading and teaching
from the Book of the Law, he is not mentioned in this pericope. Eskenazi’s suggestion of an antiphonal
reading (In an Age of Prose, 100) makes sense, although it is not supported by the Hebrew. So Duggan
(The Covenant Renewal, 162), who notes that extended prayers in other post-exilic biblical material are
uttered by individuals. Keil sees the people joining silently in the Levite’s prayer. Keil, Ezra et. al,, 149. In
any event, the people are included by the command of the Levites to stand and bless the LORD at the
beginning (9:5a) and the 1¢p at the end (9:32-37).

¢ The LXX, however, translates 1272 as eDAoYRoOLGLY, a future active indicative 34 plural.

6% Longacre, “Discourse Perspective,” 178.
% Once each in 9:8, 9, 11, 13, 15, 16 and 23; twice each in 9;10, 18, 27, and 29; three times each
in 9:17, 22 and 30; four times in 9:24, 26 and 28; and six times in 9:25.
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. 9:8b- 11 recounts God’s faithfulness to his covenant, and the
bondage in and redemption from Egypt. The embedded
events sequence begins at 8b with the wayyiqtol opm (and
you have kept), and ends with a background comment at v. 11b
evidenced by the waw plus gal participle followed by the gatal
nYown ogve7~nY) (Jit. and their pursuers you cast).64

e 9:12-22 recounts Israel’s rebellion and God’s gracious provision
in the wilderness, and serves as the hortatory peak of the embedded
narrative, set apart by parallelism that marks the focal point: God’s
gracious character. (See below). The waw plus a noun and
location change opens this section, evidenced by the
absence of the wayyigtol. The section closes with the conclusion of
a series of five parallel verses that begins in v. 12.

. 9:22-31 recounts the conquest, and the judges, monarchy and
exile.”’ The wayyigtol ox'am  (you brought) resumes the events
sequence and opens the section. The wayyigtol chain of the
embedded storyline ends in v. 30. The section closes with a
repetition (v.31, cf. 17) of God’s merciful character in epilogue,
evidenced also by the absence of wayyigtols. The declaration of
God’s character links to the next section, which contains a petition.

. 9:32-10:1 The change in the verb form from the 3mp of the

preceding verses to 1cp, along with the emphatic marker (7p¥);

® My translation.
% Williamson, Ezra, Nehemiah, 315. As Williamson notes, the writer conveys Israel’s history
from the judges to the exile in a cyclical pattern reminiscent of the period of the judges.
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and now), marks the beginning of this section, and indicates the
events recounted in the embedded storyline have culminated in the
situation of the worshippers (777 23 79 MW 2% *»»; from the
days of the kings of Assyria until this day).% The worshippers
again remind God of his character and covenant faithfulness before
making their subtle petition: NR¥N™IYR AR?AT™7I NK 7305 YO
(Let not all the hardship that has found us seem little before
you...).*” The main narrative peaks at 10:1: 02 1738 DXT97
7198 (And on account of all this, we make a binding, written
covenamt).68
10:2-40: Covenant Renewal ® — The reconstituted Israel renews its covenant with
God, submitting it in writing with the seals bearing the names of
Nehemiah, the priests,” Levites and the other leaders of the people. They
vow to observe the Lord’s commandments, including refraining from
foreign marriage (10:30), adhering to Sabbath regulations (10:31), and

providing for the proper functioning of the Temple (10:32 ff).

¢ My translation.

5 Ibid.

% Ibid.

% Aside from the explicit mention of making a covenant in writing (10:1), reference to God
switches from second person (7'5ign “your commandments;” 9:34) to third person (7! nixn
“commandments of the LORD;” 10:29).

70 Ezra’s name does not appear among the priests.
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Therefore, the structure of the pericope is:

Table 2.1 Structure of Neh 9:1-10:40 7!

I. | Setting; Start of Main Event Sequence (9:1-5a)

II.| Redemptive Historical Prayer (9:5b-37)

A. | Praise of God Creator/Covenant maker (5b-8a)
B. { Exodus (vv. 8b-11)

C. | Wilderness (vv. 12-21) Hortatory Peak

D. | Conquest — Restoration (vv. 22-31)

E. | Petition (9:32-10:1) Action Peak (10:1)

1 Covenant Renewal (10:2-40)

Boda divides the prayer into seven sections, breaking vv. 5-8 into three sections
“Hymnic Introduction” (v. 5); “Praise of Yahweh as Creator” (v. 6) and “Abrahamic
Tradition” (vv. 7-8). He extends his “Exodus-Wilderness Tradition” section to include v.
23, and bases his divisions on the boundaries of the doxology and historical accounts
rather than any grammatical evidence.”

Duggan divides the prayer into two major sections: vv. 6-31 and vv. 32-37,
breaking the opening vv. 6-8 into a section he calls “YHWH’s foundational activity.” He
bases his divisions on inclusio and the repetition of 71p% (you) in “confessional
statements” in vv. 6 and 32b, which bracket the first section from the present-tense plea
of the second section, and points to a bracketing by 7nX again at v. 6 and v. 8. He also

points to what he sees as a rhetorical contrast of harmony (vv. 9-15) with rebellion (vv.

! While my diagram differs from Eskenazi’s, I am indebted to her for the format. Eskenazi,
“Nehemiah 9-10,” 11.
™ Boda, Praying the Tradition, 75-80; 90-114
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16-21).” However, Duggan does not consider verbal aspect or function, and his
sectioning of v. 15 from v. 16, abruptly breaks the narration as it builds to a peak.’*

In Eskenazi’s two major sections of 9:1-5 and 9:6-10:40, she combines much of
the redemptive historical storyline into one section: 9:11-31, reasoning, “Creation, the
election of Abram/Abraham and the redemption from Egypt are not simply an item in the
historical retrospective but belong to the unit that defines the basic relation between God
and the community — past and present.””

She warrants this by: (1) the use of the first plural 3nay (our fathers) in 9:9,
which provides “a link with past generations glaringly missing” from the rest of the
summary; (2) the temporal phrase 117 0333 (as of this day), which forms a “temporal”
bridge that matches the “relational” bridge of “our fathers” and also bookmarks (along
with o973, today) the third unit (9:32-37); and (3) the reversal, beginning in 9:11, in the
subject/object order, with nouns preceding verbs.’® However, Eskenazi does not consider
the verbal aspect or function either, which clearly include the Exodus account in the
redemptive historical narrative.

Williamson, who sees five aspects of God’s character as dividing the prayer into
five sections, separates 9:6-8, into creation (9:6) and Abraham (7-8), with no mention of
verb function.”’

Hortatory Peak of Embedded Narrative: Neh 9:12-21

The hortatory peak of the embedded narrative is set off by a series of five parallels.78

This effect halts its flow, and forces a lingering over” Israel’s wanderings in the

7 Duggan, The Covenant Renewal, 164.

™ See below.

7 Eskenazi, “Structure and Significance,” 12.
™ Ibid., 13.

" Williamson, Ezra, Nehemiah, 308.
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wilderness, thereby emphasizing God’s gracious character and faithfulness despite his

people’s chronic rebelliousness. The peak® evokes texts from Exodus, Numbers,

Deuteronomy and the Psalms, which are arranged to emphasize a focal point that

underscores the message of the prayer.

A. Guidance:912: 727337 WX 7773708 077 PRI 1707 W Ty ond annyt v meyn
(By a pillar of cloud you led them in the day and by a pillar of
fire in the night to light for them the way in which they should go.)

Text evoked: Ex 13:21: W Tny2 777721 77130 00m37 1Y Tay3 and® o307 170 oym
7271 oY NR27 077 TR}
(And the LORD went before them by day in a pillar of cloud to
lead them along the way, and by night in a pillar of fire to give
them light that they might travel by day and by night.)

B. Instruction: 9:13-14: NN OO0 DU0RYH D7 1AM DHWR DoRY J27) AT 1070 BV

7 WD 723 07 0% A7IM o°pT)
(You came down on Mount Sinai and spoke with them from
heaven and gave them right rules and true laws, good statutes
and commandments, and you made known to them your holy
Sabbath and commanded them commandments and statutes and a

law by Moses your servant.)

™ Williamson, £zra, Nehemiah, 313-14. Williamson notes the parallel structure, but we differ on
the repetition of the land, which he argues begins a new section..

™ Collins notes a similar poetic parallelism in the exalted prose of Gen. 1:27. Genesis 1-4, 72.

80 Longacre, “Discourse Structure, Verb Forms and Archaism in Psalm 18, Journal of
Translation 2 (2006), 18. Longacre discusses marks of the didactic peak as including the emergence of the
theme and a place where action is “held in abeyance.”
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Texts evoked: Ex 19:20a; 20:1 ff.: *pp 73-2¥ My 711
(The LORD came down on Mount Sinai...);
Ps 19:9a-10b: 75 npiv 71100 ... 27 man oW 7y TP
I WRTE TN AYTIT0YR
(The precepts of the LORD are right, rejoicing the heart ... the
rules of the LORD are true and righteous altogether);
C. Food/Water 9:15a: nxn¥% 039 nxyin ¥29n 071 D2y7? D77 A0 D°0Wn o7

(You gave them bread from heaven for their hunger and brought
water for them out of the rock for their thirst)

Texts evoked: Ex 16:15b: 72987 0% 7377 103 "W D70 X317 DI2R 7y K7
(Moses said to them, “It is the bread that the LORD has given you
to eat.”)

Ex 17:6a: Dy;3 nnwy 0 3357 IR MI¥2 0°371 302 MO O 17397 TV 3
( [The LORD said to Moses...] “Behold, I will stand before you
there on the rock at Horeb, and you shall strike the rock, and water
shall come out of it, and the people will drink.”
D. Land 9:15b: 077 nn? 37;70% DRWIWR PRGNS DY? Xi3? 077 XM

(...and you told them to go in and possess the land that you had sworn to give

them.)

Text evoked: Deut. 1:8a: 373¥ 7¢n 722 77 DM¥ 7im 2°pm
([“The LORD said...] See, I have set the land before you. Go in and
take possession of the land that the LORD swore to your

fathers...”)
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E. Rebellion:9:16- 172" ynw 1m3om Toixn~5% wnw 89) 097y~N% W™ 1717 °02K8) o)
071932 DNTY W7 WRATINM D3YTNR WRM DRy DPWY W X7 N
(But they and our fathers acted presumptuously and stiffened their neck
and did not obey your commandments. They refused to obey and were not
mindful of the wonders that you performed among them, but they stiffened
their neck and appointed a leader to return them to slavery in Egypt.)
Texts evoked: Ps. 78:11:% x99 mipy amiag 733 DX7 WS 10N 0%y MY
WETATY D7¥0 TN
(They forgot his works and the wonders that he had shown
them. In the sight of their fathers, he performed wonders in the
land of Egypt, in the fields of Zoan.)
Num. 14:4:77%n 723W7) WKI 7101 POR-YK U°R 1087
(And they said to one another, “Let us choose a leader and go
back to Egypt.”)
Deut. 9:13 Ry ay-nwp=ay a37) 77 Qg8 R
(IThe LORD said...] “I have seen this people, and behold, this is
a stiff-necked people.”83
F. Focal point: 9:17b%: onary §%) Tom =27 025R-78 DI 180 D90 198 708
(But you are a God ready to forgive, gracious and merciful, slow to

anger and abounding in steadfast love, and did not forsake them.

8! The apostasy recounted here is taken from the incident in Numbers 14, when faithless Israel
refuses to enter the Promised land and seeks to return to Egypt. It occurs in the Biblical story after Israel’s
apostasy with the golden calf in Exodus 32, which is followed by the LORD’s self-revelation to Moses (Ex
34:6-7), the focal point here. The order of the two acts of apostasy is reversed in the prayer. See below for
further discussion of the implications of the placement in the redemptive historical prayer.

%2 Boda, Praying the Tradition, 149. Boda notes the similarity to the wording to Pss 105 and 106.

¥ My translation.

¥ See more below.
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Text evoked: Ex 34:6: fxum yw9) 1y Ri3...nn%1 795737] 078K T8 1330 DI 28 A3 7T
([The LORD ... proclaimed...] “The LORD, the LORD, a God
merciful and gracious, slow to anger, and abounding in steadfast love

and faithfulness ... forgiving iniquity and transgression and sin.)

.....

(Even when they had made for themselves a golden calf and said, “This is
your God who brought you up out of Egypt,” and had committed great
blasphemies)
Text evoked: Ex 32:4: 0730 P80 33957 W8 2877 28 778 187 1300 2 3wy
([...and he Aaron | ... made a golden calf. And they said, “These
are your gods, O Israel, who brought you up out of the land of

Egypt.”
A. Guidance: 9:19: o2 03°%un 97K 1T TINY-NR 92792 oRY KO 0°377 00732 AN
AITIPY WY TN DT PRI 72023 WK TIY D] 71733 DO
(...you in your great mercies did not forsake them in the wilderness. The
pillar of cloud to lead them in the way did not depart from them by day,
nor the pillar of fire at night to light for them the way by which they
should go.)
Text evoked: Ex 13:22. oy *19% 7772 Wxg Tiny) oni> 13y7 Tiny x>
(The pillar of cloud by day and the pillar of fire by night did not depart
from before the people.)
B. Instruction: 9:20a: 07°2@3% any 72307 37
(You gave your good Spirit to instruct them...)
Text evoked: Num 11:17b oy xigna 308 X1 0728 Ao 3°2¥ WK 177710 078N
7737 798 KYNX2
(And I will take some of the Spirit that is on you and put it on them
and they shall bear the burden of the people with you so that you
will not bear it alone.)
C. Food/Water 9:20b-21 DN?273 MY V2N DXRY? 077 0] 0 0F°5N DYIRKY
¥ X7 02371 373 X7 oo 1700 K2 V3R
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(...and did not withhold your manna from their mouth or water from their
thirst. Forty years you sustained them in the wilderness, and they lacked
nothing. Their clothes did not wear out and their feet did not swell.)

Text evoked: Ex 16:35 127-n% Nawi vIR~28 OX2™7Y MW 0°Y2K 107708 1238 2807 1)
W32 78 9RO O¥aTTY 1998
(The people of Israel ate the manna forty years, until they came to
a habitable land. They ate manna until they came to the border of
the land of Canaan.)
Deut. 8:4 3¢ 0°y278 7] %3 X7 37371 70yp 072 X2 07

Ll 3

(Your clothing did not wear out and your foot did not swell these
forty years.)
D. Land 9:22: 1297 725 YI8"NK1 1770 PI8"NK W1 A897 DR0A1 DYl No7pn 077 18R
337725 3 PIIN
(And you gave them kingdoms and people and allotted to them every corner.
So they took possession of the land of Sihon king of Heshbon and the land of
Og king of Bashan.)
Text evoked: Num 21:23-24 277795 817 11371 ... 9232 72y P87~n% 10 103-82)
RN TN
(But Sihon would not allow Israel to pass through his territory.
...And Israel defeated him with the edge of the sword and took
possession of the land...)
Text evoked: Num 21:33-34 IR RPA™OR ... A WY L. anRIRY WIRTIRN AV Ry
WP W KT A0 107 DY K2 7 0wy TX8TIN y=727n8) INK AN 9723 73
nayn3
(...And Og king of Bashan came out against them. ...But the
LORD said ... “Do not fear him, for I have given him into your
hand, and all his people and his land. And you shall do to him as

you did to Sihon king of the Amorites, who lived at Heshbon.”)
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The structure of the hortatory peak emphasizes its focal point with a series of five
psalm-like parallels: God’s guidance through pillars of cloud and fire at 9:12 and 19;
God’s instruction through his commandments and by his Spirit in 9:13-14 and 20a; God’s
provision of food and water at 9:15a and 20b-21; God’s charge to possess the land he has
given Israel in 9:15b and 22, and finally Israel’s rebellion 9:16-17a and 18.

Therefore, the structure of the peak is:

Table 2.2: Embedded Action Peak at Neh 9:12:21

A. Guidance 9:12

B. Instruction 9:13-14

C. Food / Water 9:15a

D. Land 9:15b

E. Rebellion 9:16-17a

F. Focal Point 9:17H

E. Rebellion 9:18

A. Guidance 9:19

B. Instruction 9:20a

C. Food / Water 9:20b-21

D. Land 9:22

Williamson, who notes the first three parallels, taking the 9:22 as the beginning of
anew section, also recognizes v.17b as “the key statement in this section.” He notes it is
“sandwiched” between the two incidents of rebellion.*’ Duggan arranges the verses into
two categories “Gifts in the wilderness” (9:12-15) and “The people’s rebellion and God’s
mercy (9:16-21), which captures the parallels of the first three of God’s provisions listed

above, but not of the land. He also sees 9:22 beginning a new section.%

% Williamson, Ezra, Nehemiah, 314.
% Duggan, The Covenant Renewal, 167.
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At the focal point of the hortatory peak (v. 17b), the author quotes Ex 34:6,

evoking the whole of the LORD’s self-description from Ex 34:6-7, as well as the account

surrounding it.
Neh 9:17

"27) D2BRTTIN DINT) 110 NIRR 398 ANR
DRTY X2 79m

But you are a God ready to forgive,
gracious and merciful, slow to anger and
abounding in steadfast love, and did not
forsake them.

Ex. 34:6-7

2R T AV RPN VIO I 2y

MR TR BN TN 1A 2N

N2 7RI} N YUR) 1Y N D0O7N? 700 X1
D°13 °3277Y) 071279Y NIIR 1 TS RN
DYV WYY

The L.ORD passed before him and
proclaimed, “The LORD, the LORD, a
God merciful and gracious, slow to
anger, and abounding in steadfast love
and faithfulness, keeping steadfast love
for thousands, forgiving iniquity and
transgression and sin, but who will by no
means clear the guilty, visiting the
iniquity of the fathers on the children
and the children’s children, to the third
and the fourth generation.”

There are several differences between the quote and the original:®’

e The second half (Ex 34:7; cf. 20:5-6) is left out. Boda suggests that the first half

has become a liturgy that is incorporated here.®® Duggan calls the quote a

“standard creedal formula,” but offers no suggestion about its truncation.”

Neither Williamson nor Eskenazi mentions it. Given the situation of the people of

Israel gathered for the prayer, with its emphasis on the iniquity of their

¥ Keil, Nehemiah et.al., vol. 4, 152. Keil convincingly suggests the 1 before 71 is a clerical error.

% Boda, Praying the Tradition, 151.
% Duggan, The Covenant Renewal, 211.
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forefathers, and their lamentation over their subjugation "7y 7RDI-YR D°37m7
1 NINBN2 (to kings you have set over us because of our sins; 9:37-38), it is
difficult to imagine that the second half of God’s self-revelation was lost on the
Levites at the very least.

e 3% is used rather than the % of the original. Both are generic terms for God.”

e nin*7y (forgiveness) is added. The noun, which is likely being used as a synonym
for the participle X1 of Ex 34:7, appears in elsewhere in the OT only in Ps 130:4
and Dan 9:9, both of which are used in relationship to God’s forgiveness. Moses

employs the related verb n%%

L£¥>

which is used exclusively of God in the
Scriptures,”’ in seeking God’s forgiveness for Israel after the people’s
unfaithfulness with the golden calf (Ex 34:9), which occurs in the same pericope
as the original text, and which is recounted in the verses immediately following
the focal point (vv. 18-19). He and the LORD both use the verb, Moses seeking
and the LORD granting his pardon (Num 14:19-20) following the refusal of Israel
to enter the Promised land.

o The word order 1am) 01 (merciful and gracious) is transposed, and is repeated in
v. 31. This may be the influence of its use elsewhere in Scripture. It occurs
transposed from the original in three (Ps 111:4; 145:8; Jonah 4:2) of its five other
previous occurrences.”” (It is quoted in its original order in Ps 86:15 and Ps

103:8). The term 117 (gracious), cognate with Akkadian enénu, hananu “to grant a

% R. Laird Harris, ed., Theological Wordbook of the Old Testament (Chicago: Moody Press,
1980), s.v. “a?x,” by Jack B. Scott. (Hereafter TWOT) The terms are separate but perhaps related generic
terms.

! All 46 occurrences in OT involve God’s forgiveness. So Walter Kaiser, “np,” in TWOT, 626.

%2 The writers of the Chronicles (2 Chron. 30:9) and Joel (2:13) also transpose the original order in
(See discussion of dates below), and there are other, more faint echoes, such as Ps. 112:4.
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favor,” Ugaritic hnn “to be gracious, to favor,”**

conveys the sense of
compassionate response to the deep need of another.”* Closely related in
meaning,” are 2117 (merciful) and 100 (steadfast love). David, in Psalm 103:13,
likens God’s mercy (root on7) to the compassion a father has on his children,
while Moses in Ex 33:19, links it to God’s sovereign choice.”® The LXX
translates the phase 797-21 (abounding in steadfast love) in Ex 34:6, and Neh
9:17 as moivéreog (very merciful). The secular Hebrew usage carries the idea of
relationship, although scholars argue whether the idea of freedom or covenant
responsibility is in view, and its theological use includes a sense of faithfulness.
As Harris observes: “That all this simply says that God keeps his oath seems
trivial. The oath is kept because it is the loving God who speaks the oath.””’

o ¥ (faithfulness) is left off, but op31y X% (you did not forsake them) is added.
This may be an echo of Josh. 1:5, given that the wording there (3218 X)) is
identical save for person, and the verses immediately following the peak of the
embedded narrative concern the conquest (vv. 22-25). The phrase also could serve
as an illustration of nny. Rather than quoting the original verbatim, it is pointing
to an example of God’s faithfulness: He did not abandon his faithless people.

The original context of Ex 34:6 finds Moses interceding on behalf of the Israelites
after their rebellion with the golden calf (Exodus 32). Moses, seeking reassurance, asks to
see God’s glory (Ex 33:18) that he may know God in order to find favor in God’s sight

(Ex 33:13). In response, God makes all his goodness pass before Moses and proclaims

% Edwin Yamauchi, “1an et al.,” in TWOT, 302.
* Ibid.; also BDB, 377 and DBLH, 2843.

% Yamauchi lists them as synonyms. TWOT, 302.
% Leonard J. Coppes, “Dwgnetal,” in TWOT, 842.
%7 R. Laird Harris, “797,” in TWOT, 306.
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before him his name (Ex 33:19). The LORD proclaims his name (Ex 34:5) by revealing
his character (Ex 34:6-7).

Moses then bows his head and worships, asking again that the LORD forgive
(77°79) his stiff-necked people (1 v-nwp-0y) and continue in their midst. The LORD then
renews his covenant with Israel and asks Moses to write down its obligations (Ex 34:10-
28).

Moses later quotes from Ex 34:7 in interceding for the Israelites who refused to
trust in God despite his record of faithfulness and mighty acts and rebelled against his
command to enter the Promised land (Numbers 14).”® Therefore, both accounts of
rebellion are tied to God’s self-revelation and the focal point they help underscore in the
redemptive historical prayer.

The reason the accounts are transposed in the prayer is not clear. It may be tied to
the fact that a covenant renewal ceremony also followed the golden calf incident (Ex
34:10-28). Boda suggests the accounts are thematic in nature, representing “levels” of
rebellion, with the golden calf “representative of the most severe examples.” He notes the
use of Ak for emphasis at the beginning of v.18.%” The emphasis, however, could be used
because this is the second incident of rebellion, an incident listed after the LORD’s
faithfulness is showcased at the focal point of v. 17b. And Boda observes later in
discussing the verb Y& (show contempt), used of the people’s rebellion in Num 14:11:
“When 7%} is used in Num 14 and 16, the verdict from Yahweh is severe. In Num 14,

none of those who showed contempt against his leadership ("3¥8’) will enter the land; all

”® Ex. 34:7 echoes Ex. 20:6.
% Boda, Praying the Tradition, 78.
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will die.”'® The profound lack of trust the Israelites show God on the brink of the
Promised Land is no less serious than their apostasy with the golden calf.

David quotes Ex 34:6 in Ps 86:15, where he recalls the LORD’s faithfulness in
entreating his protection,'”' and in praise hymns Psalm 145 and Psalm 103, which also
recalls God’s faithfulness to Moses and the people of Israel. The verse also is echoed in
the praise hymn Ps 111:4.'2

Later,m3 the writer of Chronicles evokes Ex 34:6 in Hezekiah’s proclamation to
Judah and to the remnant of Israel, urging them to gather in Jerusalem to observe
Passover in the second month. In echoing the verse, the author appeals to God’s character
of grace and mercy as an assurance that he would not reject his people if they repented of
not keeping his commands.

The prophet Joel'** quotes Ex 34:6 (2:13), showcasing God’s grace in urging the

people to return to God “with torn hearts and not just torn clothing.»'®

100 1 53

1% Kidner makes the interesting observation: “Not all their enmity may be undeserved, for all he
knows; so it is God’s mercy that he invokes, even before God’s faithfulness...” Derek Kidner, Psalms 73-
150, Tyndale Old Testament Commentaries (Downers Grove, IL: InterVarsity Press: 1973), 313.

12 Indeed, the ancient confession reverberates throughout the Psalms, speaking of God’s
faithfulness to his people and to individuals who seek his mercy. They include: 5:7; 13:5-6; 25:6-7; 26:3;
36:5-9; 40:1-10, 11-17; 51:1-2; 54:1-3; 57:3; 69:13-18; 77:7-9; 89:1-4, 15-18; 92:1-5; 99:8; 100:5; 103:3-
19, 8-13, 17-18; 105:8; 106:34-46; 109:9-12; 111:2,4; 115:1-8; 116:5-7; 117; 119:76-77; 145:8; and the
introductions to Pss 26, 32, 51, 57, 85 (and scattered throughout), 86, 108, 111 and 119. I’'m indebted to the
research of Dr. C. John Collins for this information.

1% Although many scholars argue that Chronicles, Ezra and Nehemiah are the compilation of the
same editor/writer, it is more likely that Chronicles is a later work. Its language use and points of concern
are different, and it is placed at the end of the Hebrew canon. Derek Kidner, Ezra and Nehemiah: An
Introduction and Commentary (Downers Grove, IL: InterVarsity Press, 1979), 136-37. For a summary of
the views, see Williamson, Ezra, Nehemiah, Xxxiii-Xxxv.

19 The date of Joel is uncertain, with some scholars dating it to as early as the 8" Century BC. It is
more likely, however, that it is post-exilic, given no mention made of a king, or of syncretism or ido}
worship. C. John Collins, “Study Guide for Old Testament Prophetical Books” (St. Louis, MO: Covenant
Theological Seminary, 2006), 138. R.A. Stewart, “Book of Joel,” in New Bible Dictionary: 3ed. D.R. W.
Wood (Downers Grove, IL: InterVarsity Press, 1996), 591.

195 C. John Collins, “Study Guide for Old Testament Prophetical Books,” 139.
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In the New Testament, James evokes 34:6 in his sermonic letter (5:11), urging
Christians to persevere despite suffering as they await the return of Christ. He urges them
to consider the humility and endurance of the prophets and Job before pointing them to
the purpose of the LORD and his character of compassion and mercy.

Early church father Athanasius later echoes Ex 34:6 in combination with Deut
32:4, in arguing that faithfulness or trustworthiness is an attribute of God. 106
As Durham observes, Ex 34:6-7 is an ancient confession of faith, “connected with

Israel’s oldest perceptions” '’

of the Lord and of his relationship with those he deems his
own.
Key words
Several words are repeated in this pericope and across Ezra-Nehemiah:
e P87 (the land) occurs six times in the redemptive historical prayer (9:6, 15, 23,
and 24, where it appears three times), twice more in the larger pericope of 9:1-
10:40 (10:31-32), and a total of 15 times in Ezra-Nehemiah.
e 732 (by/in hand) occurs five times in the redemptive historical prayer (9:14, 27,
28 and 30, where it appears twice), once more in the larger pericope (10:30) and a
total of 10 times in Ezra-Nehemiah. It is used as an idiom of God’s commands
through Moses and the prophets, and well as an idiom for defeat of Israel by its
enemies and Israel’s defeat of its enemies. Also, 7; (hand) appears nine times in
Ezra-Nehemiah (Ezra 7:6, 9, 28; 8:18, 22, 31; Neh 10; 2:8, 18) in reference to

God working out his purposes and giving his servants success.

1% Athanasius, “Select Works and Letters,” ed. Philip Schaff, The Nicene and Post-Nicene
Fathers, Second Series, Vol. IV (Grand Rapids, MI: Eerdmans, 1980), 351.
17 John I. Durham, Exodus, Word Biblical Commentary (Waco, TX: Word Books, 1987), 545.
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2w (the heavens/heavens) occurs nine times in the redemptive historical prayer
(9:6, where it occurs four times, 9:13, 15, 27 and 28) and total of 16 times in
Ezra-Nehemiah. It is used as part of God’s title, as his creation and the place from
which he blesses or from which his provision comes.

2y (forsake) occurs four times in the redemptive historical prayer (9:17, 19, and
31) of God not forsaking his people despite their rebelliousness, once (9:28) of
God forsaking his people for their rebelliousness into the hand of their enemies,
once in the larger pericope (10:40) of the people vowing not to forsake their
contributions to the Temple, and a total of 10 times in the whole of Ezra-

Nehemiabh, including 13:11, of the people forsaking the Temple.

Some words occur throughout Ezra-Nehemiah but not in the redemptive historical prayer.

They include:

oy (the people) occurs 44 times in Ezra-Nehemiah, including twice in the
covenant portion of the pericope (10:15, 29) but not once in the redemptive
historical prayer.

n72 (house of God, of the LORD, at Jerusalem) occurs some 45 times in Ezra-
Nehemiah, including nine times in covenant portion of the pericope (10:33, 34,
35, 36, 37, where it occurs twice, 38, 39 and 40) but not once in the redemptive
historical prayer.

a72w (Jerusalem) occurs 63 times in Ezra-Nehemiah but not once in the

redemptive historical prayer or the covenant.
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Literary devices and characterization

The composite nature of Ezra-Nehemiah is evident from the various documents
that comprise the work, including the first-person accounts of Ezra and Nehemiah'%®
and the fact that the completed work appeared sometime afterward, given the notation
12:26: 9ie7 1057 XYY 7090 o003 02 ... n9R (These [were] ... in the days of Nehemiah,
the governor and Ezra, the priest and scribe). These features set apart the editor of the
work from his characters.

The editor presents the people (the seed of Israel/inheritors of the covenantal
promises) as repentant and worshipful, gathering before the LORD in sackcloth and earth,
separating themselves from foreigners, confessing their own and their fathers” sins,
listening attentively to the reading of the law, worshipping God (9:1-3) and describing
themselves as slaves (9:36-37). They vow, along with the Levites, to keep the LORD’s
commandments (10:30).

The editor presents the Levites as devout, leading the people in repentance and
worship (9:5) and affixing their own names to the written covenant on behalf of
themselves and the people (10:1-27).

The Levites and people present their forefathers as stubborn and rebellious (9:16-
17, 26, 28-30) unfaithful from the outset (9:18), and led by unfaithful, wicked kings
(9:34-35). They confess God as universal Creator (9:6), as sovereign (9:7, 10-11),
defender of and provider for his people (9:10, 12, 15, 19-21), author of the Law (9:13-14,
29, 34), just in warning his people through prophets and judging them with oppression by

other nations and with exile (9:26-28, 30, 32-33), gracious in his forgiveness and in

1% Williamson, £zra, Nehemiah, xxiv, xxviii. The generally accepted view is that the “Ezra
Memoir,” as it is called, includes Ezra 7-10 and Nehemiah 8, although some scholars include Nehemiah 9-
10, and the “Nehemiah Memoir” includes Nehemiah 1-7 as well as portions of 12:27-43 and 13:4-31.
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raising up saviors (9:17, 19, 27-28, 31-32), patient (9:30) and faithful to his covenant
with his people (9:8, 22-25, 31, 32, 35).

The editor of Ezra-Nehemiah places at the climax of his work the covenant
renewal ceremony. Readers witness a prayer on the lips of the Levites that not only
recounts Israel’s redemptive history but embodies the situation of the worshippers
themselves. The defiant rebelliousness of the worshippers’ forefathers is contrasted with
their own repentance. Through the narrative prayer, readers are told the story of Israel’s
cyclical pattern of rebellion, repentance and renewal, and they wonder what will happen
next. The editor’s skillful positioning as an epilogue Nehemiah'’s return to find the
covenant broken confirms readers’ speculations and compels them to turn their reflection
inward.

Rhetorical goals of the prayer and larger pericope

The Levites’ rhetorical goal in evoking Ex 34:6 for those assembled in Neh 9:5b-
10:1 resembles but is separate from that of the author/editor to his readers in Neh 9:1-
10:40, although each seeks to incite the active embrace of the covenant based on the
character of the covenant God.

For those assembled, recitation to God of the redemptive story (9:8:b-31), whose
main characters are God and their forefathers, ties them as a people both to the iniquity of
their fathers and to their inheritance in the promise. At the peak of their story lies a four-
fold parallel of illustrations of God’s past faithfulness to his covenant people: guidance,
instruction, provision and land. It is on the assurance of these same pillars that the

reconstituted Israel must rebuild its devastated nation.



37

But the peak of the story also contains a warning: parallel accounts of apostasy.
The one they recount first was prompted by fear; the second — which was also followed
by a covenant renewal ceremony — was prompted by impatience. Both stemmed from a
profound lack of trust in God and resulted in the rejection of his purposes in favor of
safety and assimilation — rejection that ultimately swept their nation into the judgment of
exile. The remnant, returned from exile but still in bondage (9:36-37) and surrounded by
enemies (Nehemiah 4, 6), faces the same temptations to apostatize. In undertaking to be
faithful to a renewed covenant, they must trust in their God, whose character is the focal
point of their story and their hope for the future.

Meanwhile, the readers of the story are viewing the events from the perspective of
some years later (12:26). The vows of the covenant, set out in 10:2-40, serve as a
foreshadowing of the rebellion to come: refrain from marriage with foreign women
(10:30, cf. 13:23-24), observe the weekly Sabbath (10:31; cf. 13:15-16), make regular
contributions of tithes, offerings and firstfruits to the house of God (10:32-37), provide
for the Levites (10:37-38, cf. 13:10) and store contributions in the chambers at the house
of God (10:37, 39; cf. 13:4-5,7).

The priest Ezra and the governor, Nehemiah, like two facets of Moses,m9 teach
the returned exiles the law, intercede for them, and work to reform them. In the flow of
the larger narrative, Ezra, on whom the hand of God rests, is appointed by the Persian
king Artaxerxes to bring the law (Ezra 7:6) and ignite the proper worship of God at the
rebuilt Temple. Nehemiah, on whom the hand of God also rests (Neh 1.8), is appointed

to rebuild the city wall, presides with Ezra over the events leading to the covenant

'% 1°m indebted to Dr. Brian Aucker for his observation of the similarity between Nehemiah’s and
Moses’ return to and confrontation of the people about their rebellion.
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renewal ceremony, then signs the covenant seal as governor. Returning to find the
covenant blatantly broken, the indignant Nehemiah, not unlike Moses shattering the
tablets at the foot of Sinai, sets about reforming the city.

The short-lived vows of faithfulness, along with the dismal record illustrated in
the cyclical pattern of rebellion in the story-like prayer, serve as a warning to the readers
as they await the Davidic heir promised by Malachi (circa 460 BC), who calls them to
covenant faithfulness. At the focal point of the prayer is the ancient confession that
rallied the ragtag remnant to its renew its vow, a confession which David himself
celebrated, and a confession on which they can rely as they take their part in the story and

strive to get it right.



Chapter Three: Acts 6:8-8:3

In Luke’s presentation, Jewish leaders, who have murdered the Righteous One
because of a misdirected devetion to the Law and the Temple, stone to death the prophet
sent to confront their rebelliousness, and unwittingly help usher in the fulfillment of the
promise that a Davidic heir will lead his people in bringing the Gentiles into his kingdom.

Embedded in the narrative of Acts 6:8:8-3, the redemptive historical speech of
Stephen in 7:2-53, and the reaction it draws, marks a turning point in the early Church.
His stoning sparks a persecution that sends the gospel to the end of the earth, despite the
scandal of Messiah’s shameful death and barriers of religion, culture and language.

The pericope begins at 6:8, narrowing the focus of the previous pericope (6:1-7)
from the seven men appointed to ensure equitable distribution among Hellenist and
Hebrew widows of the church at Jerusalem to one of the seven in particular: Stephen. The
pericope ends at 8:3 after Stephen’s burial, with the imperfect verbs £élvpaiveto
(devastating) and mapedidov (handing over) drawing the action to a close in an epilogue
describing Saul’s persecution of the now-scattered church. The narrative then shifts with
ol piv odv drocmapévieg (now those who had been scattered) in 8:4 to the spread of the
gospel and the ministry of Philip, another of the seven, in Samaria.

The participants in the main storyline are Stephen, Jews from the synagogue

called Freedmen and Jews from Cilicia and Asia,''® the Holy Spirit, the Sanhedrin, false

1% L uke’s wording concerning the groups who rose up and disputed with Stephen is a bit puzzling,
as the variety of scholarly opinions attests. Views range from one, so Bruce, The Acts of the Apostles, 186-
87, to five, so E. Schiirer, The History of the Jewish People in the Age of Jesus Christ, revised English ed.,
3 vols. (Edinburgh: T. & T. Clark, 1973-87), 11-478, cited by Bruce, The Book of the Acts, rev. ed. (Grand
Rapids, MI: Eerdmans, 1988), 187. However, Luke’s use of two definite articles (tév éx ... kol Tdv Gno)
points to two separate groups; so Gerhard Kittel and Gerhard Friedrich, eds. Theological Dictionary of the

39
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witnesses, the unnamed high priest,‘ " Saul and the Triune God. Others mentioned

include the people, elders and scribes. Interestingly, priests are not mentioned among the

participants, perhaps because a great many had become obedient to the faith (6:7).

The main participants in Stephen’s speech are God, Abraham, Jacob, Joseph,
Moses, the children of Israel, Aaron, Joshua, David and Solomon.
Structure and Events Sequence
The paragraph is indicated by a connected set of actions.'?

6:8-7:1 Background and Setting — The use in 6:8 of the imperfect énotel (was
doing) indicates background:'"® Stephen was doing wonders and signs
among the people. The beginning of the events sequence occurs in 6:9,
and is marked by 8¢ plus the aorist indicative avéotnoav:''* Jews rose up
against Stephen. Verse 6:10 offers the simultaneous background
observation, evidenced by a shift from the aorist to the imperfects ioyvov

and é\dAey, tied to the previous verse by the conjunction i,

that they
did not have the power to best him in debate. The events sequence

continues with aorist indicatives and adverbial participles in 6:11 with

New Testament, trans. by Geoffrey W. Bromiley, 10 vols. (Grand Rapids, MI: Eerdmans, 1967, reprinted
1999), s.v. “ABeptivor” by Hermann Strathmann, 4:265, and 1. H. Marshall, Aczs, 137.

"I David Noel Freedman, ed., The Anchor Bible Dictionary, 6 vols. (New York: Doubleday,
1992), s.v. “Annas” by Bruce Chilton, I: 258. Annas served as high priest AD 6-15, so this is possibly
Annas (4:6). Flavius Josephus, The Antiquities of the Jews, XX, ix 1, 198 in the The Complete Works of
Josephus, trans. by William Whiston (Peabody, MA: Hendrickson Publishers Inc., 1987), 537. Annas was
father of five high priests. He also was the father-in-law of the high priest Caiaphas (In 18:13). Annas
evidently was the power behind the position, given that Luke refers to him as high priest (Acts 4:6), and
refers to him and Caiaphas together as “high priest” (dpyiepéng Avva koi Kaidpa, Lk 3:2).

"2 Collins, Genesis 1-4, 20.

' Ibid., 22.

!4 Aorist indicatives and aorist adverbial participles denote the event line. Ibid., 22.

1s “Spesso, infatti, quella transizione temporale serve a comunicare un’informazione di cui si
intende sottolineare la contemporaneita, la repentinita o la sorpresa.” “Often, in fact, the tense transition
works to communicate information about which one intends to underline simultaneity, unexpectedness or
surprise.” Alviero Niccacci, “Dall’aoristo all’imperfetto, o dal primo piano allo sfondo: un paragone tra
sintassi greca e sintassi ebraica,” Liber annus 42 (1992): 96. Jessica Patterson translated the journal article.
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161 DEParov (then they instigated) men to speak against him, in 6:12
with ovvekiviiodv te (and they incited) the people, elders and scribes, kot
émotavteg (and approaching), cvviipracay (they seized) Stephen and xai
fiyayov (and they brought) him before the Sanhedrin, in 6:13 with £éotnodv
(and they set up) false witnesses who made accusations against Stephen, in
6:15 with xai dtevicavtec (and gazing) at him and £idov (they saw) that
Stephen’s face was like that of an angel, and in 7:1 with einev 8¢ (and he
(the high priest) said) to Stephen “Are these things so?”

7:2-53 Redemptive Historical Speech — The 8¢ plus the imperfect £pn (and he
(Stephen) said) in 7:2 serves as a transition from the main to the embedded
narrative of the redemptive historical speech that follows. Stephen answers
the high priest’s question beginning with the imperative: dkovcoate
(listen). He appeals to the Sanhedrin as “brothers and fathers™ (adeApoi
Kai Tatépes,) and uses the first person plural (1@ matpi fudv APpadp / our
father Abraham). The dominant verb forms of the speech are aorist
indicative and aorist adverbial participle.116 The xai plus the aorist

117

indicative appears 27 times, ' the 6¢ plus the aorist indicative, seven

118

times, ~ the xai plus the aorist participle, twice,!'® and the 8¢ plus the

aorist participle four times.'?® All of this indicates that the redemptive

"6 The aorist indicative appears 80 times in the redemptive historical speech; the aorist adverbial
participle, 18 times.

7 Once each in 7:3, 17, 21, 22,24, 29, 34, 39, 42, 43, 45, 46 and 52; twice each in 7:5, 15, 16
and 41; three times each in 7:8 and 10.

"$1n 7:6, 11, 25, 29, 33, 42 and 47.

"9 1n 7:24 and 30.

2%In 7:12, 14,21 and 32.
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historical summary is itself a narrative.'*! Stephen ends his speech with an
indictment in vv. 51-53, shifting to the second person plural (Oueic / you;
ol matépeg vudv / your fathers).

e 7:2-8: Recounts God’s presence with Abraham before the Temple
existed, and entrance, through circumcision, into the covenant
community before the law of Moses existed.'” The flow of the
embedded events sequence is interrupted by a series of xoi and
proper nouns — a list of patriarchs — closing this section at 7:8b.

e 7:9-16: Recounts the story of Joseph, whose introduction in 7:9
shifts the focus from Abraham and marks the opening of the
section. It notes that although Joseph was rejected by his brothers,
God made him ruler and, through him, delivered Israel during a
time of famine. The section closes in 7:16, with the depiction of
Jacob’s and Joseph’s remains being carried out of Egypt and
Joseph’s remains being buried in a tomb in Shechem.'*

e 7:17-34: Recounts the story of Moses, opening in 7:17 with the

simultaneous background information (marked by the imperfect

2! Collins, Genesis 1-4, 22.

122 William J. Dumbrell, Covenant and Creation: A Theology of Old Testament Covenants
(Nashville, TN: Thomas Nelson Inc., 1984), 74. Circumcision served as a sign of separation, consecration
and inclusion in the Abrahamic covenant (Gen. 17:13-14). Joseph B. Tyson, “Works of the Law in
Galatians,” Journal of Biblical Literature 92:3 (Spring 1973): 429. By the first century AD, circumcision
evidently had become tied to the keeping of the law of Moses (Acts 21:21, cf. Gal. 5:3; Rom. 2:25). And
Tyson observes “Noministic service is chiefly associated with circumcision and food laws.”

12 Stephen telescopes several events. In the Exodus, the children of Israel carried Joseph’s
remains out of Egypt, and the remains were buried (Josh. 24:32) on land Jacob had purchased from the sons
of Hamor at Shechem (Gen. 33:19) in the Promised Land. Israel’s children had already carried his remains
to the Promised Land, when they buried him south of Shechem at the cave at Machpelah, east of Mamre,
which Abraham had purchased from Ephron the Hittite (Gen. 50:13). Stephen is depicting Abraham as
having purchased ground at Shechem by his descendant, Jacob. The land at Shechem and the cave at
Machpelah are both part of the land God promised to Abraham’s offspring. The next section of the
redemptive historical speech opens with the time of the promise drawing near (7:17).
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fyyilev) that the fulfillment of God’s promise to Abraham in 7:6-7
(was approaching) as the people noénoev (increased) and
EmAn0vvOn (multiplied) in Egypt. It notes that Moses expected his
brothers, who rejected him, to have understood God was saving
them from bondage in Egypt through him. The section closes with
a direct quote from the LORD that he will now deliver his people.

e 7:35-43 Notes that Moses, the rejected ruler and redeemer,
prophesied the raising up of another prophet like himself, that
Israel turned away from him, the law and God to idols, and so God
turned away from Israel. Amos 5:25-27 is evoked to underscore
this point.'** The emphatic, five-fold repetition' > of the
demonstrative pronoun ovtoc, beginning at 7:35a, briefly interrupts
the flow of the embedded events sequence and marks the
beginning of this section. The sequence resumes at 7:39b'% with
the aorist éotpagnoav (and they turned); kai ties it to the previous
clause. The section closes with the quote from Amos.

e 7:44-50 Notes that God gave the tabernacle, and Solomon built a
house!?’ for him, but God, who made all things, does not dwell in
houses made by men. The beginning of the section is marked by

the imperfect fv (was) and a shift in subject from the law to the

124 See below.

'*Vv. 7:35a, 35b, 36, 37 and 38.

126 Both 7:38b and 39a are relative clauses subordinate to 0dt6¢ 6Tv 6 yevopsvog (this is the one
who was).

27 1t is interesting to note that the tabernacle, also called 737 n°3 (house of the LORD) in 1 Sam
1:7, 24, is called 737 21 (temple or palace of the LORD) in I Sam. 1:9; 3:3 and 2 Sam. 22:7.
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Tabernacle/Temple. The term tiv oxnvnjv (the tent) from the Amos
quote in v. 43 of the previous section is picked up in v. 44 and
links to the new section, however, the shift in focus from the law
(and Israel’s disobedience to the law) to the Tabernacle/Temple
marks the new section. The section and the embedded narrative
close with Is 66:1-2.

e 7:51-53 Stephen switches from the first person plural to the second
person plural, marking the beginning of this section, as his appeal
becomes an indictment and he reaches the peak, confronting the
Sanhedrin and others present with their rebelliousness, equating it
with the historic rebelliousness of unfaithful Israel. They are
rebellious, stubborn, they do not keep the Law and they have
rejected the Righteous One.

7:54-60 Stoning of Stephen — With the close of the speech in the previous verse,
the main narrative resumes as the present adverbial participle dkovovieg
(hearing) and the imperfects dienpiovto (they became infuriated) and
£Bpoyov (ground their teeth) of 7:54, give the reaction of the Sanhedrin
and others gathered. The events sequence resumes in 7:55 with the aorist
participle dtevicog (gazing) and aorist indicative £idev (he saw). The pace
slows at the Action Peak, as Stephen, full of the Holy Spirit, gazes into
heaven and sees Tncodv éotdrta £k de&iddv Tod Beod (Jesus standing at the

right hand of God), and then announces to the crowd what he is seeing,
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referring to Jesus as TOv viov tod avBpdmov (the Son of Man).'? Luke
underscores for his readers Christ’s position at the right hand of God by
first describing what Stephen is seeing in 7:55, and then repeating it in
Stephen’s own words in 7:56.'%° The action then speeds up with a series of
conjunctions (3¢, twice, and kai, six times) connecting a series of aorist
participles and indicatives in 7:57 with kpa&avteg 8¢ (and crying out),
those listening cuvécyov (stopped) their ears, kai dpuncav (and they
rushed) at Stephen, in 7:58 with xai ékpaidvteg (and after they cast him
out) they stoned him, kai ... dnédevto (and they laid down) their garments
at Saul’s feet. Stephen calls out to the Lord Jesus to receive his spirit and
not hold the sins of his executioners against them. The sequence ends at
7:60 with kai ... einov ékowundn (and having said this, he fell asleep).
8:1-3: Resolution and Epilogue — The imperfect and present participle v
ovvevdokdv (approved) provide an off-storyline' ? glimpse into Saul’s
mindset, and the first half of an inclusio completed in 8:3. The phrase
gyéveto 8¢ v gkeivy Tff uépa (and there arose on that day), introduces the
epilogue in 8:1, speeding up the time frame through the next two verses.
The imperfects élopaiveto (was ravaging) and mapedidov (was handing

over) of 8:3 bring the action to a close.'!

128 A reference to the Messianic figure in Dan. 7:13.

12 Robert E. Longacre, The Grammar of Discourse (New York: Plenum Press, 1983), 26-27.
Longacre calls this device “rhetorical underlining.”

B0 Collins, Genesis 1-4, 22.

31 1bid.
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Therefore, the structure of the pericope is:

Table 3.1: Structure of Acts 6:8-8:3

1. Setting, Staging (6:8-7:1)
II. Redemptive Historical Speech (7:2-53)

A. Law (Circumcision) & God’s presence before Moses & Temple (7:2-8)
B. God used rejected Joseph to save Israel (7:9-16)

C. God used rejected Moses to save Israel (7:17-34)

D. Israel and the Law (7:35-43)

E. Israel and the Tabernacie/Temple (7:44-50)

F. Israel’s rejection of God’s presence in Christ and of law (7:51 —53)HP13 2
I11. Stoning of Stephen (7:54-60) 4AP'*

II1. Resolution and Epilogue (8:1-3)

There is a parallelism evident in the structure of the Redemptive Historical
Speech as Stephen answers the question, “Are these things so?” In asking this, the high
priest is referring to the charges brought by the false witnesses that Stephen never ceases
to speak words against 1) this holy place'** and 2) the law, and that he has said Jesus will
3) destroy this place and 4) change the customs Moses handed down.

The speech opens by recounting God’s presence with his covenant people before
Moses and the Temple and ends with Israel’s rejection of God’s presence in Christ — the
Righteous One — and of the Law that pointed to him. These bracket points Stephen makes
about God’s appointments of Joseph and Moses, both rejected rulers, to redeem Israel,

and of Israel’s rejection of the Law and misunderstanding of the Tabernacle/Temple.

132 Hortatory Peak

133 Action Peak

4 Although major witnesses to the Book of Acts, including three Primary Alexandrian
manuscripts, omit toHtov (this) from tof 16mov 103 ayiov tovTov (this holy place), it seems likely from the
OV témov tobtov in v. 14 that Stephen’s speech occurred before the Sanhedrin in its dplal.:e of assembly at
the Temple. So Bruce M. Metzger, 4 Textual Commentary on the New Testament, 2" ed. (Stuttgart:
Deutsche Bibelgesellschaft, 2000), 298.
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There also is a promise-fulfillment theme underlying the embedded narrative. It
includes that of land (7:5a; cf. 7:45); offspring (7:5b; cf. 7:8, 18); the foretelling of 400
years of slavery (7:6; cf. 7:19, 34, 36); judgment on the oppressive nation (7:7a; cf.7:34,
36); worship “in this place” (7:7b; cf. 7:45-47); and a prophet like Moses raised up by
God (7:37; cf. 7:52).

Bruce’s division of the speech into five units'® breaks Stephen’s Moses narrative
into three units, ending the unit he calls “Israel in Egypt” with the Pharaoh’s oppression
at 7:19, and beginning the Moses narrative at Moses’ birth (7:20). The break is not
supported by either the grammatical structure, which marks the beginning of the new
section in v. 17 with the imperfect fiyynlev: Kabog d& fyylev 6 xpovog tiic Emayyeiiog

(And when the time of the promise approached),136

or the Pentateuch, which itself divides
the story between Joseph’s death at the end of Genesis, and the Pharaoh who didn’t know
Joseph at the beginning of Exodus.

Bruce separates Moses’ “early days™ (7:20-29) from his “call” (7:30-34). The
division could be supported by the change in time and setting: Kai tAnpwféviov &tdv
tecoepaxovia (Now, when forty years had passed). However, the absence of the
imperfect and the overall structure of the continuing Moses narrative argues for one unit.

Neither Soards"®’ nor Kilgallen'*® makes a division in the portion of Stephen’s
narrative involving Moses (7:17-43). However, the rhetorical structure of the five-fold

oﬁtog, beginning at 7:35a, which interrupts the events sequence until 7:39b, and the

Amos quote, set the section apart.

3% Bruce, The Acts of the Apostles, 130.
136 My translation.

7 Soards, The Speeches in Acts, 59.
138 Kilgallen, The Stephen Speech, 31.
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Hortatory Peak of Embedded Narrative: Acts 7:51-53

In building to his hortatory peak, Stephen quotes two OT passages. The first caps

his discussion of Israel and the Law (7:35-43).

Acts 7:42b-43

ur opdyw kol Bociag TpoonvEykaté ot
&tn 1ec0epaxovta év T §pTim, olkog
Topanh;

kol GveddPete Ty oknviv Tod Modoy,
Kai 10 dotpov 1od He0d dudV Popav,
TOVG TOOVGS OVG EMOINOUTE TPOCKVVELV
avTois,

Kai petowud dpdg enékewva Bafuidvoc.

‘Did you bring to me slain beasts and
sacrifices,

during the forty years in the wilderness,
O house of Israel?

You took up the tent of Moloch

and the star of your god Rephan,

the images that you made to worship;
and I will send you into exile beyond
Babylon.’

Amos 5:25-27

un cedyw kol Buoiog TpoonvEYKaTE pot
év Tfj €PN TEcoApaKOVIA £TT), 0TKOC
Topani;

Kol aveAdPete Ty oknviy tod Moloy,
Koi 10 dotpov 100 Beod vUGY Parpav,
TOVG TOTOVG ADTHV, 0VG EMOCATE
£anToic.

Kol peTowKi® VG éméxeva Aapackod,
Aéyel kOprog, O Bedg O TAVIOKPATOP
ovopa avTd.

‘Did you bring to me slain beasts and
sacrifices,

in the wilderness{during the] forty years,
O house of Israel?

You took up the tent of Moloch

and the star of your god Rephan,
their images that you made for
yourselves.

And I will send you into exile beyond
Damascus, says the LORD; God
Almighty is his name.

The quote follows the LXX rather than the Hebrew,' and is different from the LXX in

several ways:

3% The LXX deviates from the Hebrew in Amos 5:26: 1319 02773 1 NX) 0970 D120 N¥ anKyn
037 anrwy Wy 03°378 (You shall take up Sikkuth your king, and Kiyyun your star-god — your images that
you made for yourselves). See Footnote 145. The reason is beyond the scope of this work, however, as
Marshall notes, Acts, 154, either text would support Stephen’s argument.
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¢ The word order is transposed from the original £v tfj épfipe tecoapdkovia £t (in
the wilderness forty years) to £tn 1ecogpaxovta év T éprine (forty years in the
wilderness). The change is minor with no effect on the meaning, and could stem
from quoting the LXX from memory or from a different Greek translation'*® of
Amos.

e The wording is changed from the original Tovg TOmoVG AdTAV, 0b¢ émomoate
£ovtoic (their images, which you made for yourselves) to Todg Tomovg 0dg
£MOMoATE TPOOKLVEIV aVTOlG (the images, which you made to worship). The
latter makes explicit the implication of the former and, again, could stem from
quoting from memory.

e Aapoaockod (Damascus) in the original becomes BapvAdvog (Babylon). In
prophesying to the Northern Kingdom (ca. 760 BC) of impending judgment,
Amos describes it as “exile beyond Damascus.” Samaria fell to Assyria in 722 BC
and its inhabitants were exiled “beyond Damascus” to various parts of the
empire.'*! From the vantage point of Stephen’s speech in Acts, the exile of the
Northern Kingdom of Israel, as well as that of the Southern Kingdom of Judah,
which fell to Babylon in 586 BC, were both in the past. His substitution, aimed at
inclusivity, is a rhetorical device meant to illustrate the historic rebelliousness of

Israel as a whole and God’s resulting judgment. 142

"% Melvin K. H. Peters, “Septuagint,” in The Anchor Bible Dictionary, ed. David Noel Freedman,
6 vols. (New York: Doubleday, 1992), 5:1093. There were many Greek versions of the various books of the
Hebrew Bible.

! K. Lawson Younger Jr., “The Fall of Samaria in Light of Recent Research,” The Catholic
Biblical Quarterly 61, n0.3 (July 1999): 482,

142 S0 Marshall on inclusivity, Acts, 153; contra Bruce, who sees a substitution of the exile of the
Southern Kingdom “perhaps as being more relevant in a Jerusalem setting.” Bruce, The Book of the Acts,
146.
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In the original context of Amos 5:25-27, the prophet confronts the Northern
Kingdom about its persistent idolatry and a superficial worship of the LORD that has
become repulsive to him. According to Amos 1:1, Amos prophesies during a time Uzziah
is reigning in Judah (ca. 776-735 BC), and Jeroboam 1I in Israel (ca. 791-749 BC) —
about 760 BC.

Scholars disagree about what is meant by Amos 5:25, whether its rhetorical
question'*® — ui opdyw kai Buciog TpoonvEYKaTE ot &v Ti £pTRe TecoaphKovo, ETn,
oikog Topanh; (Did you bring to me slain beasts and sacrifices, in the wilderness [during
the] forty years, O house of Israel?) — expects a negative or positive answer and whether
Stephen’s use runs counter to its original intent.

There are three main views: (1) Stephen’s use contradicts original intent. Both
call for a negative answer. The original points to Israel’s heart-faithfulness in the
wilderness as preferable to the system of sacrifices and offerings given at the time of
Amos, while Stephen uses it to show that historically unfaithful Israel brought sacrifices

144

and offerings to false gods in the wilderness; " (2) Stephen’s use contradicts original

intent. The original calls for a positive answer and points to Israel’s faithfulness in the
wilderness, while Stephen’s quote calls for a negative answer and points to unfaithful

145

Israel’s sacrifices and offerings to false gods in the wilderness; > (3) Stephen’s use

coincides with original intent, with both calling for a negative response and pointing to

> The Hebrew begins with the adverb 3, which is generally taken as an interrogative. See below.
'* Bruce, The Acts of the Apostles, 204.
> Marshall, Aers, 153.
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Israel’s historic rebelliousness — Israel, historically idolatrous, brought sacrifices and
offerings in the wilderness, but not to the LORD.'*

It is more likely, however, that Stephen’s use coincides with the original intent.
Although his question and that of the LXX translation call for a negative response while
the Hebrew calls for a positive response, Stephen captures the essence of the message.

The adverb 7, which begins the Hebrew sentence of Amos 5:25, nnym 2023
DRI N3 MW 0°y3X 12792 °2-apYyaT, is not necessarily an interrogative requiring a
negative response. It can mark an “exclamatory nuance,” so that the sentence would carry
the sense: “Indeed, you brought me slain beasts and offerings in the wilderness!...” 7 The
next two verses (5:26-27) refer to Israel’s idolatry’*® and the LORD’s impending
judgment of exile on Amos’ generation. Israel’s unfaithfulness dated to the wilderness
period (Dt 32:15-18; Ezek 20:13, 15-16, 24) — contra Bruce and Marshall, who
understand Amos 5:25 to be referring to a period of Israel’s faithfulness.'*® By Amos’
time, its worship violated the regulative principle'*® for appropriate worship because of
its idolatry (Ex. 20:3), its synchronistic mindset (Lev. 10:3) and its apathy (Deut. 10:12).

““...Amos’ point is that they did bring sacrifices, and under Moses’
leadership, and it did not stop God from judging the wilderness generation

for their unfaithfulness; how much more now that the “regulative
principle” is so grossly violated!”!!

18 Kilgallen, The Stephen Speech, 86-87. Kilgallen does not address whether the question calls for

a positive or negative response, but he seems to assume a negative response.
Jotion-Muraoka §161b, which cites Amos 5:25 as an example.

1% David Noel Freedman, ed., The Anchor Bible Dictionary, 6 vols. (New York: Doubleday,
1992), s.vv. “Rephan,” “Sakkuth and Kaiwan,” by Samuel A. Meier, 5:677, 904. Sikkuth and Kiyyun, or
Sakkuth and Kaiwan, may refer to the Mesopotamian name and title, respectively, of the planet Saturn,
which was worshipped as a god, or Sikkuth could refer to a portable shrine or tabernacle, hence the LXX
translation tv oknviv. Likewise, Rephan, in the LXX translation, stems from Greek transliterations of
Kiyyun.

1 Bruce, The Acts, 144; Marshall, 4cts, 153.

150.C. John Collins, “A Study Guide for the Old Testament Prophetical Books,” rev. ed. (St. Louis:
Covenant Theological Seminary, 2006), 25.

! 1bid., 26.
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The second OT passage Stephen quotes in building to his hortatory peak caps his

discussion of Israel and the Tabernacle/Temple (7:44-50):

Acts 7:49:50

‘O ovpavog pot Bpdvoc,

1} 0€ yfj VTOMOSIOV THV TOdHV LoV-
Toiov 01kov 0ikodopunceTé pot,
AEyer xOpiog,

1} Tig T0mog T1ig KaTAmAboEDS KOV,

ovyi 1} elp pov énoinoev TadTA TAVTO;

Heaven is my throne,

and the earth is a footstool for my feet.
What kind of house would you build for
me, says the LORD,

or what is the place of my rest?

Did not my hand make all these things?

Isa 66:1-2

Odtog Aéyer KOprog

‘O ovpavig pot povoc,

1} 8¢ vij VomodoV TGV TOdGV pov,
TOloV OIKOV 0iKOSOPNCETE oL,

1} To10¢ TOTOG TTiG KOTAMADOENDS HOV;

navra yap todto énoinoev 1 xeip pov,
kol Eotv gpud mavta TadTo, AEyEl KOpPLOG,
Koi émi tiva EmPAEY®

GAX fj €l TOV TamEWVOV Kol 1ovyov

Kol TPEROVTO TOVG AOYOVG Hov;

Thus says the LORD:

‘Heaven is my throne,

and the earth is a footstool for my feet.

What kind of house would you build for me?

Or of what kind is my place of rest?

For all these things, my hand made

and all these things are mine, says the LORD.

And upon whom will I look, except upon the
one who is humble

and quiet and trembles at my words?

Again, the quote follows the LXX rather than the Hebrew,'? and is different from the

LXX in several ways:

2 . .
152 The LXX deviates from the Hebrew of Is. 66:2: TITYRY AYTTORI AR Y1 DRy 1 AR

T

MDY T 011707 *3yor vak (All these things my hand has made, and so all these things came to be,
declares the LORD. But this is the one to whom I will fook: he who is humble and contrite in spirit and
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e The change from the original fj moiog 161og Tfig Kotomavoeds pov (Or of what
kind is my place of rest?) to 1j tig 1omog Tfig KaTamavoedg pov (Or what is the
place of my rest?). The omission of the qualitative interrogative pronoun moiog
(Of what kind?) might have the subtle effect of changing the question involving
the resting place from type to location, supporting Stephen’s argument that God’s
presence is not confined to one location. However, as Porter points out, “[m]any
grammarians posit that there is a loss of distinction between moilog and tic in
Hellenistic Greek.”'>

e The change from the original of wdvto, yap tadta noincev 1 xeip pov (for all
these things, my hand made) to o¥yi f| xeip pov énoincev tadta wavta (Did not
my hand made all these things?). The addition of the negative o0yl changes the
LORD’s comment of Isaiah in to a question that demands the response: Yes! And
emphasizes Stephen’s contention that God is transcendent.

o The omission of all but the first part of Is 66:2: ... v 2R 77778 MI-08] TPR72 i
M275Y T3 07AIP 239K (...and so all these things came to be, declares the
LORD. But this is the one to whom I will look: he who is humble and contrite in
spirit and trembles at my word) in the Hebrew, and ...xai Eotiv éud Tavia todra,
Aéyet xOprog, kol €mi tiva EmPASym GAX fj €ml TOV TomEVOV Kal ooV Kai
TpEPoVTa TovG AOYoug pov (...and all things are mine, says the LORD. And upon
whom will I look, except upon the one who is humble and quiet and trembles at

my words) in the LXX. The reason for the omission may be that the first part is all

trembles at my word.) The LORD’s transcendence over his creation implies his ownership, which the LXX
makes explicit.

153 Stanley E. Porter, Idioms of the Greek New Testament, 2" ed. (Sheffield: Sheffield Academic
Press, 1999), 137.
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Stephen needs to make his point. However, it is likely that just the opening words

of Is 66:2 would bring to mind not only the rest of the verse, but also Is 66:3-4,

which falls in line with the perfunctory worship Amos decries and underscores

Stephen’s argument, and Is 66:5, which, interestingly, brings to the minds of

Luke’s readers Stephen’s own situation.

The oracle containing Isaiah 66:1-2 does not tie it to a specific occasion. 15 Isaiah
was a prophet to the Southern Kingdom ca. 740-680 BC during the reigns of Ahaz (ca.
735-715 BC), Hezekiah (ca. 715-686 BC) and Manasseh (ca. 787-642 BC). Despite
reforms under Hezekiah, during much of Isaiah’s service, worship in Judah had become
an external religion, and idol worship that had taken place in Israel had seeped down into
Judah.

Included in the portion of the book that seeks to prepare God’s people for the
coming salvation (Chapters 56-66), Isaiah 66:1-2 uses royal imagery to convey God’s
transcendence as creator. His words echo those of Solomon at the dedication of Temple
(1 Kings 8:27, 2 Chr 2:6)

The concept of God’s status as king over his creation is also found in Isaiah
37:16, and similar imagery of the LORD ruling from his throne in heaven is found in the

Psalms.'*’ The prophet Jeremiah speaks similarly of God’s transcendence (Jer 23:24).

14 Critical arguments that Chapters 40-66 reflect the exilic period are beyond the scope of this
work. However, support for single authorship of Isaiah includes but is not limited to linguistic similarities
between Isaiah I (1-39), 11 (40-55) and I1I (56-66) such as “Holy One of Israel,” thematic connections,
tradition of attribution to Isaiah by Ben Sira, Josephus and the NT, and that the idolatry condemned reflects
Canaanite rather than Babylonian practices. For an in-depth discussion, see Collins, “A Study Guide for the
Old Testament Prophetical Books,” 39-44. Collins cites John Oswalt, The Book of Isaiah: Chapters 40-66,
New International Commentary on the Old Testament (Grand Rapids, M1: Zondervan, 2003); Amos
Hakham, Da’at Mikra: Isaiah, vol. 1 (Jerusalem: Mossad HaRav Kook, 1984); and Rachel Margalioth, The
Indivisible Isaiah : Evidence for the Single Authorship of the Prophetic Book (New York: Yeshiva
University, 1964).

53 Including Pss 11:4; 103:19; 123:1.
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In the New Testament, Jesus alludes to Isaiah 66:1 during his Sermon on the
Mount, in a discourse against taking oaths rather than simply being truthful. He warns his
disciples not to swear by heaven or earth, reminding them that they are God’s throne and
footstool (Matt. 5:34-35). In Jesus’ discussion with the Samaritan woman (Jn 4:21), he
speaks of God’s transcendence and its implications for worship. As Collins notes, “God
is much more concerned about the manner than the place.”"

Paul, in his address to the Stoics as well as the Epicureans and polytheists at the
Aeropagus, talks of God’s transcendence in the same terms, tying it to his creation of all
things and noting that he does not live in man-made temples (Acts 17:24).

In his Revelation, John describes the risen Christ seated on his heavenly throne
(Rev. 4:2). His authority over all things is again tied to his role as creator (Rev. 4:11).

Reaching his hortatory peak (7:51-53), Stephen launches into an indictment of the
Sanhedrin and others present calling them:

o Ziknpotpaynio (stiff-necked ones). The phrase, 1v-nwp in the Hebrew,
ocrAnpotpayniog in the LXX, appears six times'>’ in the Pentateuch and once in
Proverbs. The LORD uses the phrase three times to describe the Israelites in
connection with their worship of the golden calf, a rebelliousness that draws his
wrath, which threatens to consume them (Ex 32:9; 33:3, 5). Moses uses it once in
interceding for the people (34:9) and twice in admonishing them (Dt 9:6, 13).
Proverbs warns (Prv 29:1) that the stiff-necked &572 1°X) 72w yny (will suddenly

be broken beyond healing).

1% C. John Collins, “John 4:23-24, “In Spirit and Truth:” An Idiomatic Proposal,” Presbyterion 21
(Fall 1995): 120.

"7 The LXX deviates from the Hebrew at Ex 32:9, missing the verse *nx mgia=28 m 198N
R Ry 1M 3 oy s>’ (And the LORD said to Moses, “I have seen this people, and behold, it is
a stiff-necked people.”)
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e dmepitunrot kapdiog ki 10ig doiv (uncircumcised in heart and ears). The phrase
in whole or in part appears at least four times in the OT (Lv 26:41; Jer 6:10; 9:26;
Ezek 44:9) in connection with the LORD’s resulting wrath, judgment and/or exile.
Stephen continues his indictment, saying:

e VUEIS del T Tvedpatt Td ayie avuimintete (You always resist the Holy Spirit).
The reference recalls Israel’s grieving of God in its defiance of his purposes (Is
63:10) and its rebellion that grieved him in the wilderness (Ps 78:40).

* Tivo T@v TpoenThV 00k £dimEav oi mutépeg dudv; (Which of the prophets did
your fathers not persecute?) The reference echoes such words as those of Elijah to
God under the reign of Ahab and Jezebel (1Kgs 19:10); of the Chronicler
recalling the apostasy of Judah under Zedekiah (2 Chr 36:16); of the returned
remnants’ prayer of repentance and renewal (Neh 9:26); of Jesus’ words to his
disciples during his Sermon on the Mount (Mt 5:12) and of his chilling words to
the vioi ... Tdv povevoaviov Todg Tpoentag (sons of those who murdered the
prophets; Mt 23:31, cf. 23:29-36). They also foreshadow Stephen’s own death.

® dnéKTEWOY TOVG TpoKatayyeilavtog mepi Tiig Ehedoems tod dwkaiov (They [your
fathers] killed those who announced beforehand the coming of the Righteous
One). The reference hearkens back to Jesus’ words to the Pharisees and lawyers
in Lk 11:51 (cf. Matt.23:35) and also may stem from an extra-biblical source or

SO\.l!'CeS.158

1% James Charlesworth, The Pseudepigrapha and Modern Research, With a Supplement (Chico,
CA: Scholars Press for Society of Biblical Literature, 1981), 125-26. References to Isaiah’s martyrdom, for
example, are found in other literature of roughly the same period, such as the apocryphal Lives of the
Prophets, and the three-part pseudegraphic Martyrdom and Ascension of Isaiah, the first part of which may
date to the 2™ century BC.
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o 70D dwaiov, ob viv Dpeic mpodoton kai poveig Eyévecde (the Righteous One,
whom you have now betrayed and murdered). The reference to Jesus, his trial and
crucifixion, recalls Peter’s words to the astonished crowd gathered at Solomon’s
portico (3:14; cf. 3:9-26). The reference to Jesus as the Righteous One, found in
the NT outside Acts in 1 John 2:1, may have been a title used of Jesus by the early
believers, such as Ananias, given Paul’s reference in his speech before the crowd
of Jews outside the barracks in Jerusalem (22:13-15). And it is not inconceivable
that Stephen was present for — and possibly even converted at — the time of
Peter’s speech (4:4), and therefore would have retained much of what Peter had
said, including Peter’s reference to Jesus as the Righteous One and his reference
to Moses’ prophecy of God’s raising up another like himself (3:22; 7:37). Paul,
who witnessed Stephen’s speech and martyrdom and was converted a short time
later by the risen Christ, likely retained much of what Stephen had said. It is not
implausible that he, along with others (8:2), such as Philip perhaps, provided
Luke with the material from which he reconstructed Stephen’s speech. While
scholars, such as Marshall,"*® have noted similarities between the speech of

Stephen and those of Peter or Paul, none seems'®’

to have proposed the possible
explanation of Stephen having witnessed Peter’s speech and Paul having
witnessed Stephen’s. Marshall goes so far as to note: “Attempts to relate the
outlook of the speech to that of other early Christians or early Christian groups

(such as the writer to the Hebrews) have not led to any certain results.”'®!

** Marshall, Acts, 141-42.
11 could not find any scholars who suggested this possibility.
1! Marshall, Acts, 142.
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Stephen’s reference to Jesus as the Righteous One makes a more direct allusion to Is

24:16 than did those of Peter and Paul. It is interesting that Stephen seems to draw from

the Hebrew rather than the LXX, although given the variety of Greek translations of the

OT (noted earlier) he may have been alluding to version closer to the Hebrew:

Acts 7:52b

10D dkaiov, OV VOV DUEIQ
TPodOTOL KO QOVETG
gyéveobe

... the Righteous One,
whom you have now
betrayed and murdered...

Is24: 16

2§ YRY MY TN 9
2R YT YT MR T2
1732 2°7392 I T2 00N

From the ends of the earth
we hear songs of praise, of
glory to the Righteous
One. But I say, “I waste
away. Woe is me! For the
traitors have betrayed, with
betrayal, the traitors have
betrayed.”

Is 24: 16

ano TV nTepOy®V THS YTiS
tépata fkovoopev Elmig
1@ evoePel. kai Epodoty
Ovai toig aOstodotv, ol
¢0etodvteg TOV VOLOV

From the ends of the earth
we hear wonders: Hope for
the Devout One. But those
who reject the law will say,
“Woe to those who reject.”

The title p>7% (the Righteous One) also appears in Is 53:11, the fourth of Isaiah’s

four Servant Songs, in which the priest-like servant intercedes for his people,

offering himself as a sacrifice for their sins and 2°277 *732¥ P°7¥ P°7% IAYT72

(by his knowledge shall the Righteous One, my servant, make many to be

accounted righteous). In Prv 21:12, the Righteous One refers to the LORD, who

observes the wicked and throws him down to ruin. The title also appears of the

Messiah in 1 Enoch 38:2 (When the Righteous One appears...) of the coming day

of judgment. Portions of the pseudepigraphic book date from the 2™ century BC

to the 1** century AD.'®

"2 E. Issac, “1 (Ethiopic Translation of) Enoch: A New Translation and Introduction,” in The Old
Testament Pseudepigrapha Vol. 1: Apocalyptic Literature & Testaments, ed. James Charlesworth (New

York: Doubleday, 1983), 7.
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oitveg EAaPete TOV vouov gig dotaytg dyyéhov kai ovk Epvrdtate (You who

have received the law as delivered by angels and have not kept it). The reference

163

apparently recalls the LXX translation ™ of Dt 33:2 of the LORD coming down

from Sinai, dyyehot pet adtod (angels with him).

Key Words

Luke repeats several phrases, words or their roots across several pertcopes. They

include:

winpnc rvedtpeatog (filled with the Spirit), various forms of this phrase appear a
total of 14 times in Luke and Acts. It appears three times of Stephen, either
directly or indirectly, in Acts 6:3, 5; 7:55. In these instances, as well as in Lk 4:1
and Acts 11:24, Luke uses the adjective minpng (full). He uses the verb mipminu
(fill) with the genitive in Lk 1:15, 41, 67; and Acts 2:4; 4:8, 31, 9:17; 13:9, and
the verb mhnpde (fill) with the genitive in Acts 13:52. Each of the instances is
used with the genitive of material nvedpatog (See Footnote 134).

téparta kol onpein (wonders and signs), the phrase appears twice in the present
pericope in 6:8 and 7:36. It also appears in 2:43, and transposed, onuein xai
tépato (signs and wonders), in 4:30, 5:12; 14:3 and 15:12.

Swampier (infuriated), the phrase appears only once in this pericope (7:54) and only
twice in the NT, the other appearance being 5:33 in describing the Sanhedrin’s
reaction to Peter’s speech. It carries the sense of being sawn asunder, and appears

once in the LXX (1 Ch 20:3) in describing labor.'®*

-----

(from ten thousands of holy ones, with flaming fire at his right hand).

1% BAGD, 235.
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e Swoneipe (scattered), forms of which appear in 8:1, 8:4 and 11:19, all of which
involve the persecuted church. Interestingly, Luke uses the term Swaoxopnileo,
which also can be translated “scattered”, in Gamaliel’s speech (5:37) of the
followers of false Messiahs, and in his gospel in verses where the context is
judgment (Lk 1:51) or waste (Lk 15:13, 16:1).

165 ait of which involve

e duveulc (power) appears in Luke and Acts 25 times,
supernatural empowerment by God.
e pdptog (witness), forms of which appear 15 times in Luke and Acts in the context
of false witnesses (Acts 6:13), witnesses in general (Lk 11:48; Acts 7:58), and
witnesses of the gospel (Lk 24:48; Acts 1:8, 22; 2:32; 3:15; 5:32; 10:39, 41;
13:31; 22:15, 20 and 26:16).
Literary devices and characterization

Luke, as the writer of Luke-Acts, clearly sets himself apart from his characters,
both in his prologues in Luke 1:1-4 and Acts 1:1, in which he discusses his purpose for
his two-volume work, and also when he himself enters the narrative beginning at Acts
16:11. Both Stephen and Luke give great attention to characterization in this pericope,
and use various devices to underscore their points.

In answering the high priest’s question, Stephen addresses the Sanhedrin in the

Hebrew rhetoric of promise and fulfillment, as does Paul when he addresses Jews in the

synagogue at Pisidian Antioch (13:16-41).'*® Stephen characterizes Joseph and Moses as

51k 1:17, 35; 4:14, 36; 5:17; 6:19; 8:46; 9:1; 10:13, 19; 19:37; 21:26-27; 22:69; 24:49; Acts 1:8;
2:22;3:12; 4.7, 33, 6:8; 8:10, 13; 10:38 and 19:11.

1 Although there are many similarities between the speeches, there are also many differences,
which include: Stephen refers to God as 6 00g tfig 36&ng (the God of glory), while Paul refers to him as 6

Be0¢ tol Aaod tovrov Topanh (the God of this people Israel); Stephen refers to Moses as leading the people
out of Egypt and performing signs and wonders (7:31), as being with them in the wilderness and delivering
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rejected by their people but appointed by God as rulers and redeemers, subtly modeling
them as types of Jesus Christ. He subtlety characterizes Jesus as the prophet Moses
prophesied God would raise up (7:37), refers to him as Messiah by calling him the
Righteous One and charges them with his murder.

Stephen tailors his redemptive historical narrative to the charges brought against
him, and begins by identifying himself to his audience, such as by calling them ddehpoi
koi motépeg (brothers and fathers; 7:2) and referring to t® matpi nuédv APBpaop (our
father Abraham; 7:2). Speaking before them as a prophet, Stephen illustrates their
misdirected devotion to the Law and the Temple by quoting a prophet to the Northern
Kingdom and then a prophet to the Southern Kingdom. He continues his use of first
person plural through 7:44 (toig motpdotv fudv, with our fathers), then suddenly
distances himself from his audience in 7:51, calling them stiff-necked, uncircumcised in
hearts and ears, and referring to oi matépec dudv (your fathers) 7:51-52. While the
change in tone could stem from fact that Luke likely does not recount the entire speech,
Stephen may have intended the abrupt change in tone. He may have taken an approach
similar to that of Nathan in confronting David about his sin (2 Samuel 12), or perhaps he
recognized he was getting nowhere with his audience. In any event, the abrupt change in
the tone of Stephen’s speech is a factor that supports its historicity, contra Dibelius, who

contends that Luke composed the speeches in Acts.'”’

the law at Sinai (7:38), and it is Moses the people refuse to obey (7:39), while Paul refers to God leading
the people out of Egypt (13:17), putting up with them in the wilderness (13:18), destroying the nations
(13:19), giving them judges (13:20), Saul (13:21) and David (13:22); and Stephen’s reference to Jesus is
veiled: the Righteous One (7:52), while Paul’s is more explicit: David’s offspring, the Savior Jesus whom
God promised (13:23). These differences do not point to a difference of opinion, rather to different
audiences for different purposes: Stephen is answering specific charges about the blaspheming the law and
temple, while Paul is building a bridge to bring the Jews the gospel .

17 M. Dibelius, Studies in the Acts of the Apostles, trans. by Mary Ling, ed. by Heinrich Greeven
(London: SCM Press, 1956), 3.
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Luke characterizes Stephen as a trustworthy, godly, Spirit-empowered
Hellenist,'*® steeped in Scripture, courageous, wise and eloquent.

Luke repeatedly refers to Stephen as being full of the Holy Spirit (6:3, indirectly,
and in 6:5 and 7:55). He singles out Stephen in his listing of the seven appointed to
handle the daily distribution of the Jerusalem church, placing him at the head of the list
and inserting the descriptive clause: Gvdpa TAfpng TioTewg kol avedpoTog ayiov (a man
full of faith and of the Holy Spirit). He refers to Stephen as being mAfipnc yépiroc xai
dvvapenc (full of grace and power), notes that he was performing tpate Koi onpeia
pevdia (great wonders and signs) among the people (6:8). He describes Stephen’s face
during his appearance before the council as like that of an angel (6:15), and portrays him
as gazing into heaven and seeing 86&av Bgot (the glory of God), and Jesus at God’s right
hand (7:55). Both descriptions bring to readers’ minds Moses at Mount Sinai (Ex 24:16;
34:29-35). Stephen’s audience should see what Luke makes apparent to his readers:
Stephen’s words are God’s.

In recounting that the Jews were unable to withstand the wisdom and the Spirit
with which Stephen spoke, Luke evokes Jesus’ promise of provision to his followers (Lk
21:15) using the same terms coeia (wisdom) and Gv@ictn (withstand), and in the case
of the latter, the same form {&vtiotiivan).

In his portrayal of Stephen’s martyrdom, Luke evokes Jesus’ trial and death,
recounting accusations brought by false witnesses (6:13; Lk 23:2; cf. 20:25); intercession

for their killers (Lk 23:34; 7:60) and the commending of their spirits, Stephen’s to Jesus

18 Stephen is a Greek name, as are the names of the other seven appointed after a complaint by the
Hellenists (6:5), and those who dispute with Stephen are Hellenists (6:9).
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(7:59) and Jesus’ to the Father (Lk 23:46). In this, the reader is reminded of Jesus’ words
about a fully trained disciple being like his teacher (Lk 6:40).

To set off his action peak, Luke uses repetition169 and slows his narrative. First, he
depicts Stephen gazing into heaven and describes that he is seeing Tncodv eotéta €x
de&idv 100 BeoD (Jesus standing at the right hand of God; 7:55). Luke then has Stephen
himself describe to the crowd what he is seeing (7:56). Stephen’s reference to Jesus as
oV viov 10D avBpdmov (the Son of Man), echoes Jesus own self-description.m Luke
underscores for readers the implication not only by his repetition but by the reactién of
the crowd. Having borne Stephen’s condemnation with little more than rage and teeth-
grinding (7:54), they now rush at him, ears plugged against his “blasphemy” of depicting
Jesus as the Son of Man (he whom Daniel depicts as sharing God’s glory; 7:13-14)
standing at God’s right hand. They cast Stephen out of the city and stone him (7:57-58).

Luke seems to describe the Jews who originally rise up in opposition against
Stephen as belonging to two groups,m one from a synagaguem made up of Freedmen,
Cyrenians and Alexandrians, and another from Cilicia and Asia. He characterizes them as
dishonest and conniving. Rather than considering Stephen’s arguments when they are
bested in debate (6:9) by his Holy Spirit-empowered wisdom and eloquence (6:10), they

work secretly to arrange for slanderers to stir up the people, elders and scribes against

16 Robert E. Longacre, The Grammar of Discourse (New York: Plenum Press, 1983), 26-27.
Longacre calls this device “rhetorical underlining.”

170 A reference to the Messianic figure in Dan 7:13, Jesus refers to himself this way repeatedly —~
five times in Luke alone (1k 9:22, 12:10; 21:27; 22:48; 24:7).

7! See Footnote 1.

'™ John R. McRay, “Inscriptions,” in Baker Encyclopedia of the Bible, 2 vols., ed. Walter A.
Elwell (Grand Rapids, MI.:Baker Book House, 1998), 1:1040. A Greek inscription dedicating a 1st Century
synagogue on Mt. Ophel in Jerusalem was discovered during excavations in 1913-14. The inscription
makes reference to synagogue ruler Vettenos, a Roman name, which may indicate a Jewish slave who had
been freed and named for his master.
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him, and bring against him witnesses, whom Luke explicitly describes as yevdeic (false)
(6:11-13).

Luke characterizes the high priest,'” the Sanhedrin and the others Jistening to
Stephen as stubborn and rebellious (7:51), who, though recognizing that Stephen’s face is
awoet Tpdoemov Gyyekov (as the face of an angel; 6:15), literally refuse to listen,
cuvécyov T OTe (stopping their ears) evidently from hearing blasphemy (7:57). He
describes them as dienpiovto taig xopdiaig adtdv (cut to the heart). He uses the same
verb (Swmpin) and form earlier in 5:33 in describing Sanhedrin’s reaction to Peter’s
speech but emphasizes the crowd’s fury here by adding 1aig xapdiog avtév. He echoes
his own previous wording in 2:37 to underscore the contrast between their reaction and
the response of the (edhafeic) devout Jews who xateviynoav iy kapdiav (were cut to
the heart) in response to Peter’s similar address, which ended in the rebuke: Tnoobv ov
vpeis Eotavphoate (Jesus, whom you crucified; 2:36; 2:23). A hapex legomenon,
Katavoeoopat carries the sense of sharp anxiety or remorse. ™

Luke describes Saul as a veaviac (young man) who approves of Stephen’s execution.
While he makes no mention of Saul’s participation in the actual stoning, he underscores
Saul’s complicity in Stephen’s death by noting here and repeating later in the then-Paul’s
own words (22:20) that those who did stone Stephen left their garments in Saul’s care,
apparently to free their arms so they could throw the stones with greater ease, accuracy

and force.

' Interestingly, he does not name the high priest here, even though he quotes him directly. In
fact, of the 10 times (Lk 3:2; 22:50, 54; Acts 3:2; 4:6; 5:17, 21, 27; 7:1; 9:1) Luke appears to be referring
specifically to Annas, he names him only twice.

™ BAGD, 523. The verb also is used in the LXX of Ahab in humbling himself before the LORD
(1Kgs 1:27, 29) and of Daniel on his frightening vision and encounter with a man on the banks of the Tigris
(Dn 10:15).
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Rhetorical goals of the speech and the larger pericope

Stephen’s arrest and appearance before the Sanhedrin link up with those of Peter
and John in Chapter 4 and the apostles in Chapter 5, though neither of those appearances
includes a speech that is a redemptive historical summary. Like Peter (4:8), Stephen is
described as being full of the Spirit'” as he is speaking (7:55, also 6:10), and in both
cases, the Sanhedrin marks, though does not seem to understand, their empowerment
(4:13, 6:15). This empowerment of the Holy Spirit is that which Jesus prophesied and
promised in Lk 12:11-12 and 21:12-15, and also in Acts 1:8, in which he tells his
followers they will be his witnesses in “Jerusalem, and in all Judea and Samaria, and to
the end of the earth.” Stephen’s martyrdom ignites a persecution that propels the church
out from Jerusalem into Judea and Samara (8:1) with a momentum mirrored by the flow
of Luke’s narrative (8:4, 40, 11:19-24; 26:20), so that by the end of the book, Jesus’
witnesses are proclaiming his gospel at Rome, whose empire stretches to the end the
earth (23:11; 28:28-31).

The events of this pericope also introduce readers to Saul, whom readers are told
approved of Stephen’s execution (8:1). Luke thus foreshadows his later prominence in
the book. The Pharisee (23:6, 26:5) will have a life-altering encounter in Chapter 9 with
the risen Christ that turns him from the church’s persecutor (9:13-14, 21, 26; 22:17-20)

into its apostle Paul (13:2-3; 14:14).'7° Paul will later recount his speaking to the risen

13 C. John Collins, “Ephesians 5:18: What does mAnpodobs &v nvebpatt Mean?” Presbyterion
33/1 (Spring 2007), 15. While the term Luke uses for “filled” to describe Peter is the verb niurAnui (a
shortened form of dunipminut used in the LXX for the Hebrew &?27), and the term he uses to describe
Stephen is the adjective niipr|c, its related verb mAnpoéw is equivalent in meaning to the LXX term. Luke
uses both with the genitive of material, nvedparog, as does the LXX in Ex. 28:3 and Deut. 34:9. The phrase
is used in OT texts (see also Ex. 31:3, 35:31 and Micah 3:8) to describe the equipping of a member of
God’s peo7ple for a task to benefit the people.

' Luke uses oi anéotorot in describing Paul and Barnabas, although Barnabas’ inclusion
indicates Luke is using the term in the more general sense of “one who proclaimed the gospel” (BAGD,
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Christ about having been present at Stephen’s stoning, and Luke makes clear his anguish
over his role in Stephen’s death (22:20). As apostle, Paul will also give a redemptive
historical speech to a Jewish audience (13:16-41), although the situation and speech are
very different than Stephen’s.

Stephen’s encounter with the risen Christ in this pericope, namely his
instantaneous description of it, sends the already enraged crowd (7:51) over the edge and
results in his execution. Luke seems to draw comparisons between Stephen and Jesus in
their arrests and appearances before the Sanhedrin, in the false witnesses against them
(Acts 6:13-14; Lk 23:2) and in mob-driven atmosphere surrounding their unlawful
executions'’’ (Acts 7:57-58; Lk 23:20-23). Luke quotes Stephen as referring to Jesus as
“Tov vidv oD avBpdrov” (the son of man; 7:56), linking Stephen’s use of the title with
Jesus own use in five previous occurrences,' 't and of course, with Daniel’s use (Dn
7:13). Stephen’s description of Jesus at the right hand of the power of God recalls Jesus’
own words before the Sanhedrin (Lk 22:69), the very words, in fact, that helped clinch
his execution as far as the Sanhedrin was concerned (Lk 22:70-71).

Stephen’s rhetorical goal seems far different than that of Luke. Answering
charges that he has blasphemed the Law and Temple, Stephen draws largely from the
Septuagint as he stands before the Palestinian Sanhedrin and the mixed crowd. Filled
with the Spirit, and therefore speaking prophetically, he masterfully weaves a history of

the people of God designed both to counter the accusations against him and to illustrate

122) rather than in the more specific sense of the twelve (2:37; 5:29), to whom Paul refers as todg xpo £uod
arootdrovg in his letter to the Galatians (1:17). However, Paul counts himself among them (1 Cor. 15:8-
10).

'77 John, in his Gospel, later recounts the Sanhedrin itself noting that it could not lawfully execute
anyone (Jn 18:31). Craig Keener, The IVP Bible Background Commentary: New Testament (Downers
Grove, IL: 1993). Keener makes the observation that under Roman law, the Sanhedrin could not lawfully
impose ca_?ital punishment except in cases of a foreigner entering the temple.

1k 9:22; 12:10; 21:27; 22:48; and 24:7.
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that the trajectory of their shared history, Law and Temple all point to the Messiah: Jesus.
Quoting Amos 5:25-27 and Isaiah 66:1-2, Stephen underscores the unfaithfulness and
rebelliousness inherent in a tradition that has blinded them to God’s purposes, making
the Law and Temple an end in themselves and seeking to tie the transcendent Creator and
Redeemer to one location and one people.

In Stephen’s speech, Luke shows that the gospel’s trajectory from Jerusalem, to
Judea, to Samaria, to the end of the earth was fueled by a persecution sparked by
Stephen’s death. Moreover, Stephen’s speech encapsulates Luke’s purpose for his two-
volume work, Luke-Acts. The orderly account seeks to address a fourfold paradox: a
humiliated, crucified Messiah rejected by his own people; the incorporation into the
people of God of outsiders such as God-fearers, Samaritans and Gentiles while seeming
insiders, such as the high priest, Pharisees and scribes are left out; the suffering of those
closest to God: the Church; and the advance of the gospel despite such seemingly
overwhelming obstacles as culture, religious and philosophical differences, distance and

persecution.179

" C.D. Agan I, “NT330 Acts & Paul Lecture Notes” (St. Louis, MO: Covenant Theological
Seminary, 2010), 3-4.



Chapter Four: Conclusion

This study has demonstrated that narrative accounts in the Bible containing
redemptive historical summaries can be instances of narratives within narratives, and so
in exegeting these summaries, a distinction must be made between the two
communicative acts at work: that of the editor/author to his audience and that of the
character to his audience. Previous studies have examined the form, structure and
function of the two redemptive historical summaries, but none has exegeted them in
terms of their narrative nature and dual intent.
Summary of argument

First of all, characteristics of narrative are exhibited by both the Hebrew of the
redemptive historical prayer contained in the larger narrative framework of Neh 9:1-
10:40, and the Greek of the redemptive historical speech contained in the larger
framework in Acts 6:8-8:3. The wayyigtol, called the “backbone” of Hebrew narrative,'®
is the dominant verb form in the Levites’ prayer of Neh 9:5b-10:1, appearing 42 times.
The aorist indicative and aorist adverbial participle, which, like the wayyigtol in Hebrew,
indicate storyline in Greek,'®' are the dominant verb forms in Stephen’s speech of Acts
7:2-53, appearing 80 and 18 times respectively.

Secondly, both the prayer in Nehemiah and the speech of Stephen have peaks that
are separate from those of the narrative frameworks in which they are couched. The
narrative of the Levites’ prayer within the larger narrative of the covenant renewal

ceremony peaks with psalm-like parallelism at Neh 9:12-21, contrasting God’s

"1 ongacre, “Discourse Perspective,” 178.
181 Collins, Genesis 1-4, 22.

68
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faithfulness with Israel’s rebelliousness. The peak of the larger narrative of Neh 9:1-
10:40 occurs at 10:1 with the announcement that the people are renewing their covenant
with God with a written covenant. Stephen’s speech peaks at Acts 7:51-53, with his
indictment of the Jewish leaders, while the larger narrative peaks at 7:55-56, with
Stephen’s vision of the risen Christ standing at the Father’s right hand, which prompts
Stephen’s death by stoning.

Finally, just as the editor of Ezra-Nehemiah and Luke are distinct from the
characters they portray in their written works, so does their communicative intent toward
their readers differ from that of the characters to their audiences. The Levites, possibly
leading the people in an antiphonal recitation, are addressing the LORD for the purpose of
confession, petition and covenant renewal. Their narrative peak emphasizes a focal point
that underscores the prayer’s thrust: God is gracious and faithful to the covenant despite
the chronic rebelliousness of his covenant partner. The editor of Ezra-Nehemiah builds
on that truth in order to encourage his readers that despite the failure of their forefathers
and the failure of these characters, they may depend on God’s gracious character as they
themselves strive to be faithful to the covenant. The Spirit-filled Stephen speaks for God
as he answers the charges against him before the Sanhedrin with an indictment against
the Jewish leadership for its blind rebellion against God’s purposes. Luke uses the
account of Stephen’s speech and martyrdom to encapsulate the overarching purpose of
his two-volume book: “to further the world-wide spread of the Christian gospel by
assuring readers that it represents the fulfillment of God’s saving purposes, despite the

paradoxes inherent in its message.”'%*

'*2 Agan “Lecture Notes,” 4.
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Taking into account the narrative style and the function of the verbs helps to
better define the structure of the summaries and identify a peak that may be separate from
that of the larger narrative framework, therefore pointing to a separate communicative
intent. Taking into account differences in communicative intent helps to address possible
misconceptions, such as a perceived lack of continuity between Stephen’s view of the
Temple and Luke’s.

Implications for further study

In light of the findings of this study, other summaries contained within narratives
in the OT and NT,"® including Ezekiel 20,'** should be examined to determine whether
they also exhibit the characteristics of narratives and whether exegeting them as such,
differentiated from the larger narratives that frame them, leads to a better understanding
of the passages.

A study of free-standing summaries, such as that of Psalm 106, for narrative
features or lack of narrative features, may further support this thesis as well as shed light
on how best to exegete those summaries.

The study also has implications for the discussion involving “the role of
theological analysis in relating the Bible to contemporary issues.”'®> Redemptive
historical summaries, whether embedded in a larger narrative or freestanding, such as
found in the Psalms, are microcosms of the larger biblical story of God’s interaction with

his people. Their recounting bridges generations and imparts identity and purpose. A

' For example, Dt 6:21-24, 26:5-9; Jo 24:2-13; and Acts 13:17-41.

184 A study of Ezek 20:1-28 would be especially interesting in juxtaposition to Nehemiah 9, given
that there, the LORD recounts redemptive history to the people. However, although the wayyiqtol is present,
appearing 28 times, it is not the dominant verb form, and therefore, this summary may not be a narrative.

185 Gary T. Meadors, “Introduction,” in Four Views on Moving Beyond the Bible to Theology, ed.
Gary T. Meadows (Grand Rapids, MI: Zondervan, 2009), 8.
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better understanding of how Biblical characters and writers use redemptive historical

summaries to assist their audiences in living out of their part in the story can only serve to

illuminate the current discussion.

It is because any narrative inevitably has some effect on its
addressees and consequences in the real world (whether or not these
effects and consequences are overt or hidden) that we have to recognize
that narratives are, among other things, a kind of political action.
Narratives, in short, carry political and ideological freight.!®¢

227.

18 Michael J. Toolan, Narrative: A Critical Linguistic Introduction (New York: Routledge, 1988)
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