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ABSTRACT OF

A LEXICAL ANALYSIS OF p73 IN ISAIAH 40-55

by Elizabeth Hartley Pruitt

Isaiah 40-55 is acknowledged by most scholars as the primary Old Testament
background for Paul’s understanding of justification and his use of dikaiootvn Oeou. Itis
therefore important to have a firm grasp of the use of the p73 word group in Isaiah 40-55
and its relationship to other terms in its semantic domain. To that end, this paper seeks to
engage in an analytical lexical study.

First, several important preliminary issues are introduced to the reader, including
the authorship and unity of the text and the methodology of semantic studies. The
semantic range of meaning for p-x is then outlined, which helps to illumine the terms’
breadth of nuances, and then the semantic field is discussed, which further helps to refine
of the meaning of p73 and Isaiah’s word choice over other terms in the same field.
Finally, some issues of debate are introduced, which will be highlighted throughout the
lexical study and resolved in the conclusion.

The lexical study proper is organized around three important contexts: trial
scenes, covenant contexts, and passages where p1s and salvation are closely related.
Isaiah 45:18-25 is then analyzed separately, as it includes all of these elements and helps
to bring together various nuances of p1s.

This study provides several helpful conclusions. For one, the masculine and
feminine noun forms of P13 have no significant difference in meaning in Isaiah 40-55.
Also, one of the most important conclusions of this study is that the sense and referent of,

P13 must be distinguished in order to rightly understand its meaning and its relationship

v



to other words in its field. Very often pms functions co-referentially with other terms such
as mn, =, and soun in order to describe different facets of the Lord, his covenant
faithfulness, salvation, or judgment.

Finally, the questions of whether p-x is a creational term or a covenantal term, and
whether it denotes conformity to a norm or is primarily relational in meaning, are both
shown to be false alternatives. The more basic of sense of px is creational, but when
applied to the Lord’s dealings with his covenant people, Israel, it is naturally also
covenantal. Likewise, the more basic sense of ps describes the conformity to a norm,
but within the context of the covenant, this norm is a relational norm between the Lord
and Israel. Similarly, the question of whether 273 is primarily a status term or an ethical
term is undercut because both are necessarily in view: Israel’s status is based on her (or
the Servant’s) righteous life posture toward God and his covenant, and their status, in

turn, enables them to live righteous lives of faith and obedience.
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Section 1—Introduction

One of the most important and contentious issues in New Testament theology is
the precise meaning of dtkaroolvn Beov and justification in Paul. Although scholars time
and again affirm the necessity of going back to the Old Testament usage of the p73 word
group, particularly in Psalms and Isaiah, in order to ascertain Paul’s meaning, studies
have too often been influenced by Greek language and thought or Hebrew thought, rather
than starting with the Hebrew language itself. According to James D.G. Dunn,
“‘righteousness’ is a good example of a term whose meaning is determined more by its
Hebrew background than by its Greek form.”" Also, according to Mark Seifred, “studies
of righteousness language generally have been guided by the theological or ethical
questions of interpreters.”® It will be the purpose of this paper 'to examine the meaning of
the 73 word group in Isaiah 40-55 in an effort to properly explore what most scholars
believe to be the background of Paul’s theology of justification. It is important to keep in
mind that lexical studies are invaluable pieces of the larger puzzle of exegesis and
biblical theology, but they are not ends in themselves. Therefore, this paper will not draw
any definitive conclusions on Isaiah’s influence on Paul’s use of dtkatootvn eov, but it

should help provide the groundwork and road map to continue in that direction.

" The Theology of Paul the Apostle (Grand Rapids: Eerdmans, 1998), 341.

? “Righteousness Language in the Hebrew Scriptures,” in Justification and Variegated Nomism: Volume
1--The Complexities of Second Temple Judaism, ed. D. A. Carson, Peter T. O’Brien, and Seifred
(Tubingen: Mohr Siebeck. 2001), 421.



Chapter 1—Introduction to the Book of Isaiah

Until the past century of biblical interpretation, the unified authorship of the book
of Isaiah was generally presumed. This view seems to most accurately account for the
book’s literary, geographical, and historical contexts. On the literary level, the book
opens by ascribing its contents to the eighth century prophet Isaiah, who ministered to the
kingdom of Judah (1:1). Moreover, the content of his message is coherent and unified.
For example, the Zion motif permeates the entire book with unique predominance. Also,
God is consistently referred to as “The Holy One of Israel.” Thematic unity does not
prove authorial unity, since later authors could easily pick up the themes and language of
previous authors, and since redacting editors could smooth out the finished composition,
but it does provide evidence against literary disunity. More complex literary unity will
be discussed in the following chapter.

The geography described in Isaiah is also Palestinian. For example, the species of
trees, seasons, topographical features, and even proper names referred to in the disputed
chapters of 40-55 suggest that the author is writing from Judah and not Babylon.

The historical context is a bit more complicated, but it too supports a unified
authorship from an eighth century Palestinian provenance. Whereas the audience of
chapters 1-39 is clearly an eighth century Palestinian audience being warned of
impending judgment, the audience of 40-55 changes to a projected audience of the

Babylonian captivity. However, the historical and social context of the authorial

*J. Alec Motyer, The Prophecy of Isaiah: An Introduction and Commentary (Downers Grove, IL: Inter-
Varsity, 1994), 27.



perspective remains in eighth century Palestine, as evinced primarily by the author’s
generalized descriptions.® There is a marked difference between the detailed descriptions
of the exile by Ezekiel and Jeremiah and the general, stereotypical descriptions of Isaiah.
The author of Isaiah does not provide eyewitness details of one who has already
experienced the events of the exile and captivity. Mention of Babylon itself is also scant
(four times) and vague, save for the important prophetic identification of Cyrus.5 That
the author prophesies to future generations and not merely about them is indeed unique
within biblical prophecy, but each prophet and biblical author within the canon of
Scripture offers their own unique feature(s), and to question these is absurd and
reductionistic. Thus the literary, geographical, and historical context seems to suggest
that the author of chapters 40-66 was the same eighth century Palestinian prophet of
chapters 1-39, who shifts prophetic address from his contemporary audience of about
739-700 BC (1-39) to the future exilic audience of about 545-535 BC (40-55) and finally
to his third audience of about 520-500 BC, who had returned to Judah from the exile (56-
66).°

This traditional view of unified authorship was first seriously challenged in the
late eighteenth century,’ and is now almost universally presumed in academia.®

Christopher Seitz refers to the literary and authorial division of Isaiah as “the greatest

* Brevard Childs suggested that these generalizations were purposeful efforts of the final redactors to
suppress the historical settings of chapters 40-55 and 56-66 in an effort to present a more unified
composition, Introduction to the Old Testament as Scripture (Philadelphia: Fortress Press, 1979), 325-330.
5 Motyer, 28.

% John N. Oswalt, “Righteousness in Isaiah: A Study of the Function of Chapters 56-66 in the Present
Structure of the Book™ in Writing and Reading the Scroll of Isaiah (Leiden: E. J. Brill, 1997), 3.

7 Eichhorn first proposed a secondary authorship of Isaiah 40-66 in 1783 (cf., Doderlein, 1789). In 1892,
Bernhard Duhm proposed that [saiah 56-66 were composed by an additional third author, which has been
maintained in most academic circles today, John L. McKenzie, Second Isaiah: Introduction, Translation,
and Notes (Garden City, NY: Doubleday, 1968), xv.

¥ For example, Claus Westermann opens his commentary saying, “The time of Deutero-Isaiah’s activity lay
for certain between the destruction of Jerusalem in 587 and the downfall of the Babylonian empire in 587”
(emphasis added), Isaiah 40-66: A Commentary (Philadelphia: Westminster Press, 1969), 3.



historical-critical consensus of the modern period.” Part of the appeal of the multiple
authorship theory is the denial of the possibility of fulfilled prophecy, the most striking of
which is the identification of Cyrus as the one who would defeat Babylon (44:28; 45:1).1°
However, the burden of proof remains on the side of the critic, because fulfilled prophecy
is assumed throughout Scripture as a given, feasible phenomenon for a sovereign God
and even a criterion for validating true prophecy.!! Moreover, the denial of predictive
prophecy undercuts Isaiah’s predominant polemic against the impotence of idols to
accurately foretell the future, unlike the unique sovereign ability of the Holy One of
Israel to do so, which validates his messenger. However, ¢ven conservative scholars who
affirm prophecy, such as Seitz, deny Isaiah’s authorial unity on literary grounds. For
example, the book’s direct address to each of the three audiences suggests to some
scholars that it was written by two or more authors in successive periods of Israel’s
history. The style also changes throughout the book, especially between chapters 1-39

and chapter 40ff, 2 Practically no one denies the change in style throughout Isaiah, and

? Christopher R. Seitz, Reading and Preaching the Book of Isaiah (Philadelphia: Fortress Press, 1988), 14.
' McKenzie argues that even if such precise prophecy were possible, it would not be comprehensible to
Isaiah’s contemporary audience because Isaiah does not provide any explanatory introduction regarding
Cyrus, xvi. However, Isaiah’s eighth century audience does not need a detailed explanation of who exactly
Cyrus will be in order to make sense of his prophecy. They know that he will fulfill God’s purpose by
enabling the restoration and rebuilding of the temple (44:28) and by subduing the nations and kings who
oppose Israel (45:1). Isaiah’s audience could easily infer that Cyrus was a political leader whom God
would use to rescue Israel from her enemies and bring her back to her land. In fact, any more detail than
was given might even have been more confusing to a generation thrice-removed from the promised events!
"' Franz Delitszch offers a harsh warning against critical scholars who allow their preconceived skepticism
of the supernatural to discredit holy writ: “That school of criticism, indeed, which will not rest till all
miracles and prophecies, which cannot be set aside exegetically, have been eliminated critically, must be
regarded by the church as self-condemned,” Isaiah (Grand Rapids: APA, n.d.), 1328.

' For example, Rendtorff notes that although the title “Holy One of Israel” is used throughout Isaiah, it is
used in distinctly different ways. In Deutero-Isaiah, it is always and only used in contexts promising
salvation, and never in judgment contexts, Canon and Theology (Minneapolis: Fortress Press, 1993),162.
The different use of repeated language should not be surprising, however, given the different contexts into
which the prophet was speaking. In general, there is much more mention of salvation in 40-66 than in 1-39
and there is much more mention of judgment in 1-39 than in 40-66. This is because Isaiah’s contemporary
audience of 1-39 was facing judgment, not salvation, and his projected audience of 40-55 was looking
forward to the promised salvation.



furthermore no one is scared of the ramifications, for change in style should be expected
as the themes, purpose, and audiences also change.

There has been a recent interest in the literary unity of Isaiah, even among
scholars who deny its authorial unity. Their interest lies in the unified message of
redacting authors and editors who purposed to expand and refine a cohesive message.
Whereas early critical scholarship asserted that the three divisions were independent
compositions, recent studies have argued for their successive dependence, and attributed
their cohesion primarily to their own theological conformity, rather than to later redacting
editors. Similarly, there has been a growing emphasis on the analysis of the text as it has
been received in the canon of Scripture. This canonical approach affirms the historical-
critical conclusions, but moves beyond them in a theological direction. Although a
rightful appreciation for the final form of the text is a positive move in biblical
interpretation, an unbalanced emphasis on the final canonical form of the text seems to
elevate the literary context of the text far above its historical and social contexts,
rendering the latter almost entirely out of reach and ultimately unnecessary.

In conclusion, the evidence seems to support that the entire book of Isaiah was
written and edited by the prophet who bore that name and who ministered to the southern
kingdom of Judah during the reigns of Uzziah, Jotham, Ahaz, and Hezekiah (1:1), setting
the date of composition roughly between 740-700 BC." This will be the working
assumption throughout this paper, but, like all necessary presuppositions, it will be open

to modification as the research unfolds.

¥ Although I believe that the vast majority of the text was written at this early date, I do not wish to
preclude the work of later, inspired editorial emendations to the text.



The purpose of the book of Isaiah is three-fold with respect to its three respective
audiences. Chapters 1-39 are addressed to Isaiah’s contemporary audience as a warning
of God’s impending judgment upon Judah and the nations. Chapters 40-55 offer comfort
and hope of the Messiah and salvation to the future exilic generation, and chapters 56-66
provide comfort and direction to the returning exiles. Thus, Isaiah is both forthtelling and
foretelling, finding deep relevance even in Isaiah’s generation, who would need to
understand how God could remain faithful to his covenant promises of redeeming a

people for himself.



Chapter 2—Introduction to the Lexical Study of pms

2.1. Methodology

Semantics is the branch of linguistics that studies the meanings of words. The
past century of biblical exegesis has witnessed great controversy and advancement in
semantic analysis. Beginning with Hermann Cremer’s Biblico-Theological Lexicon of
the New Testament Greek in 1867 and climaxing with Gerhard Kittel’s Theological
Dictionary of the New Testament (TDNT) in 1933, biblical words and roots were thought
to have developed technical meanings unique to their biblical usage, which directly
corresponded with the concept or reality to which they referred. While this method may
be appropriate for the most technical of biblical terms (e.g., "3 and Bantiw), it largely
misunderstands the relationship between words, meanings, and thought-systems, and it
minimizes the importance of the literary contexts of words. In his 1915 work, Course in
General Linguistics, Ferdinand de Saussure turned the tide of linguistics from an
emphasis on the diachronic meaning of words to their synchronic meanings, and in 1961,
James Barr applied these principles of word study method to biblical exegesis in his work
The Semantics of the Biblical Language, thus offering a revolutionary criticism. He
argued that the traditional diachronic method had exploited the “thought structure” and
the “linguistic structure” of words by starting with the former and allowing it to define
the latter. For example, it was widely held that Hebrew thought was more concrete than
Greek thought, which was thought to be more abstract. This led many theologians to

import concrete meanings into Hebrew words without any linguistic justification. Barr



suggested that neither words nor thoughts determined each other, but that they were
“reciprocally interactive.”'*

The word study method of Cremer and Kittel also risks committing exegetical
fallacies such as root fallacy and illegitimate totality transfer, and it often
underemphasizes the range of meaning for a word and overemphasizes the conclusions
and importance of the word." Similarly, etymological or diachronic analysis should be
utilized with caution. While it is sometimes helpful to note the origin of a word and its
development through history, particularly if it is rare or a hapax legomenon, it is often
irrelevant or even misleading for common biblical words.'®

Rather than allowing the presumed thought pattern of the Hebrew people to
determine the meaning of their language, and rather than reducing the meaning of words
to an innate meaning of their root or conflating its meaning to contain all possible
meanings within its lexical range, it is imperative to determine the meaning of individual
uses of words within their literary contexts. This is not to say that words and roots have
no general meaning at all outside of their literary contexts, but that the meaning of a word
in a particular context has a particular meaning, inseparable from that context.

In addition, it is important to identify how the word is functioning in relationship
to what it refers. Distinguishing between the sense and reference of terms will be very

important throughout this study. Also, whereas a proper noun is fully referential and

most concrete nouns are mostly referential, adjectives and adverbs are often partly or

"“The Semantics of Biblical Language (London: Oxford University Press, 1961), 23-25.

'* Mosés Silva, Biblical Words and their Meaning (Grand Rapids: Zondervan, 1983), 24-32. See also D.A.
Carson, Exegetical Fallacies (Grand Rapids: Baker Books, 1996), 27-64.

6 Silva, 35-52.



non-referential.’’ Furthermore, it is important to note the paradigmatic and syntagmatic
relationships of a word. Within paradigmatic relationships, it is helpful to observe
whether the terms are proper or improper synonyms, and whether one word includes the
other. Again, it is important to note if paradigmatic words have the same referent but
different senses, i.e., if they are co-referential. Such relationships are often
misunderstood as being synonymous, or having the same sense as well as referent.
Analysis of paradigmatic terms is helpful in determining the choice of a word and its
distinctiveness in a given context over another in the same semantic field. Syntagmatic
relationships enable the proper identification of paradigmatic relationships in that the
immediate context helps to define the use of the word.

For this paper, I will only briefly discuss the etymological and diachronic history
of pm1s, since it is frequently used throughout the Old Testament and Isaiah. I will then
make a brief inventory of the range of meaning of p7y in the Old Testament, followed by
an inventory of other words in the same semantic field that share a paradigmatic
relationship with pas. After addressing several important issues of debate, I will begin
the lexical study proper by analyzing the use of p7% in various key passages organized by
the specific contexts of the law court, covenant, and salvation, seeking to determine the
precise meaning of p73 in each passage. [ will then draw together some important

conclusions on Isaiah’s use and understanding of p=s.

17 Sjlva, 107.
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2.2. The Etymological and Diachronic History of pms

The origin of =¥ is not very important for the present study, since secular words
were often filled with theological meaning in Scripture, and—perhaps more
importantly—since there is such a wealth of synchronic use of p¢ throughout the Old
Testament. The available evidence seems inconclusive whether the origins of p1% are “to
be straight” or “to be hard.” Cognates are used in Akkadian, Aramaic, Arabic, Ugaritic,
Ammonite, and Phoenician with various meanings of “truth,” “legitimate,” “right,”
“loyalty,” and “judgment.” In the Hebrew, it seems to have developed the idea of either
status or behavior conforming to a norm, which can be applied to many things, including
justice, law, morality, or relationships.18

Postexilic writers used pm3 extensively. The Qumran community utilized pax to
describe the “Teacher of Righteousness” figure extant in their literature. They also used
p¥ to refer to right behavior that conforms to the requirements of the community. Since
they believed that their rules were of divine origin, they were first a reflection God’s
righteousness to which man must properly respond, namely in righteous obedience. 1
According to B. Przbylski, the masculine and feminine nouns developed distinct nuances
of meaning in Qumran, the masculine denoting human activity and the feminine denoting
God’s saving activity.”® An identification of >3 with charity and almsgiving found its
roots in the Old Testament (Dan. 4:27), and flourished in later writings (Ecclesiasticus

7:10; 3:30; 24:12; Tobit 4:10; 12:9).2' The apocryphal books also began a significant

" TWOT 1879, TLOT 1046, NIDOTTE 7405,

' Gerhard von Rad. Old Testament Theology: The Theology of Israel’s Historical Traditions, vol. 1
(Edinburgh: Oliver and Boyd Litd., 1962), 383; cf., David J. Reimer, “pny” NIDOTTE (Grand Rapids:
Zondervan, 1997), 766.

2 Righteousness in Matthew and His World of Thought (1980), 32. Cited in Reimer, 769.

2 Reimer, 767.
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trend of defining p=% in terms of moral behavior in conformity to the Mosaic law, a trend

which reached its climax in the rabbinic literature.

2.3. The Range of Meaning of p13 in the Old Testament

In order to most accurately discern the use of 73 in Isaiah 40-55, it is first
important to note its range of meaning in the entire Old Testament. The root p=3 occurs
in nearly every Old Testament book, and two-thirds of its total usage is concentrated in
Psalms, Proverbs, Isaiah, and Ezekiel, with Isaiah alone boasting 81 of the total 523
occurrences of the root.** The noun forms (7 and 7p7s) have seven primary meanings:
1) what is right and just with regards to measurements and weights, i.e., fairness,
2) righteousness in judicial and governmental contexts, including God’s sovereign justice
and vindication, 3) justice in or for a cause, 4) rightness or truth in speech, 5) ethical
rightness, 6) righteousness of the law, and 7) vindication, deliverance, victory, salvation,
or prosperity.?

The verb forms also have various meanings, particularly in the gal and hiphil
themes. In the ga/ theme, p13 can mean 1) to have a just cause or to be in the right, or
2) to be justified in one’s plea. These two meanings are primarily status terms. With
reference to God, it can also mean 3) to be just in charging sin, and in reference to man, it

can mean 4) to be just or righteous in conduct or character. These two meanings are

2 TLOT, 3:1049.

¥ Most lexica separate the masculine and feminine nouns, but with little difference in meaning, Brown,
Francis, The Brown-Driver-Briggs Hebrew and English Lexicon (Peabody, MA: Hendrickson, 1906),
841.1-6; 842.1-6. KB adds “communal loyalty, conduct loyal to the community,” to the masculine and
feminine noun forms, A Dictionary of the Hebrew Old Testament in English and German (Leiden: Brill,
1953), 1004-1006. The edition revised by Baumgartner and J. Stamm provides the gloss “to be
communally faithful, beneficial” for the root p1s, The Hebrew and Aramaic Lexicon of the Old Testament
(Leiden: Brill, 1994), 1046. While this may be a valid and well-attested usage in a handful of passages,
TLOT goes too far to gloss the entire root with such a meaning,
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primarily active terms, describing God’s activity in judging or man’s activity in right
living.

In the hiphil theme, p73 has the following meanings: 1) to do justice in the
administration of the law, 2) to declare one righteous, to justify 3) to make one righteous,
and 4) to vindicate or save. Not surprisingly, all of these meanings are causative. The
first meaning describes the causation of judicial justice; the subject causes justice to be
done by rightly interpreting and administering the law. The second meaning is related to
the first two status meanings in the gal, namely one’s standing in reference to their plea
and the court. In this meaning, the subject causes the litigant to be in right standing and
vindicated in their plea. The third meaning in the Aiphil has status implications as well,
but it also overlaps with the fourth meaning in the ga/, describing man’s conduct and
character. If one is “made righteous,” or “caused to be righteous,” then they are either
righteous in action and consequently in their declared status, or they are declared
righteous, not by virtue of their own conduct, and then they are made righteous in action.
As we will see below, the two are closely connected. The fourth meaning in the hiphil is
necessarily causative. By definition (linguistically and not theologically), one cannot be
the subject of their own salvation or deliverance. They can escape or they can triumph,
but technically, someone else must cause them to be saved.

The occurrence of p=13 is much more scarce in other themes, none of which
surface in Isaiah. It only occurs in the niphal once to denote a right condition of the holy
place in Deut. 8:14, The use of 73 in the pie/ is similar to that of the first and second

meanings in the qal and the causative force of the hiphil, namely the justification of one’s
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self, plea, or others. In the hithpiel, p7s is used once in Gen. 44:16 the to refer to
absolving oneself from suspicion of guilt.*!

The adjective form (p»1%) has five primary meanings: 1) righteous or just in
Jjudicial and governmental contexts, which includes the righteousness of the judge, king,
the Law, and God, and which corresponds primarily to the first hiphil definition, 2) just
or right in one’s cause, which corresponds primarily to the first two status meanings in
the qal, 3) just or righteous in conduct and character, which corresponds to the third and
fourth meanings in the gal and the third meaning in the hiphil, 4) the status or state of
being justified and vindicated by the Lord, which corresponds to the first two status
meanings in the gal and the second and third status-causative meanings in the hiphil, and

5) right, correct, or lawful, which corresponds generally to most of the verbal meanings.?

2.4. Paradigmatic Relationships with p-

There are many terms in the same semantic field as ps. This section will
primarily concern itself with those utilized by Isaiah. Terms such as rnx, 7+, and "
denote rightness, justice and truth. The noun rnax means truth, faithfulness, or stability.
Isaiah primarily uses nmax to refer to truthfulness (16:5, 43:9, 48:1, 59:15). The verb ~w»
means to be pleasing, straight (in the right path) or ethically upright. Isaiah uses 3¢~ in
the piel to denote straight paths and right ways of conduct (40:3; 45:13). The masculine
noun =™ can also mean straightness, in addition to equity, justice, general rightness
(11:4; 33:15; 42:16), and Isaiah uses nioy to denote equity and uprightness (26:10). The

noun uawn can also mean right, as in the rights of the needy, but Isaiah uses it extensively

* BDB 842; KB, 1003-4.
> BDB 843; KB, 1001-1003.
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and exclusively for justice and judgment, save the possible translation “ordinance”® in

58:2. Similar to the idea of “being in the right” is *p3, which can mean “innocent” or
“desolate.” Isaiah uses it once to describe the innocence of blood (59:7), and once in the
niphal to describe the desolation and emptiness of Zion (3:26), which is the word’s
primary meaning.

Isaiah also uses other terms to denote faithfulness. He uses yx to refer to nursing,
establishing, turning to the right, truth, and believing (7:9; 30:21; 60:4; 65:16), and he
uses the niphal participle to describes that which is faithful and sure (1:21; 55:3). He also
uses the phrase yai My in 25:1 to mean “faithful and sure.”

Isaiah uses various words to denote salvation, such as vu», nyw»/nywn, S8, np and
oxa. His favorite word to describe the Lord’s act of delivering and liberating Israel from
bondage is yur. He uses the feminine noun to denote eternal salvation (45:17), as attained
by turning to the Lord (45:22), but it is primarily used of physical immediate salvation of
Jerusalem (37:35) or his people from military threat and defeat (37:20), both of which are
in the hiphil theme. It is also often used with reference to the Lord’s “arm” or “hand,”
which further stresses the physical aspect of deliverance that Isaiah wishes to evoke
(33:2). Isaiah also uses the noun forms nyw* and mywin to describe physical, eternal, and
spiritual salvation (26:1; 45:17; 51:6,8) and the inability for Israel to deliver herself from
her enemies (26:18). He also uses n12 in the niphal to describe the redemption of those
in Zion who repent (1:27), and he uses the gal passive participle in prophecies describing
the sure return from exile of those who have been redeemed (35:10; 51:11). Isaiah also

uses the verb w1 to describe the Lord’s redemption of Israel from bondage (43:1; 52:9),

2% 8o the NASB; cf,, “commands” in the NIV,
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and he uses the gal participle as a title for the Lord as “the Redeemer” in numerous
passages and several times in conjunction with i (“your Savior”) (41:14; 49:26;
60:16). These words that denote salvation and deliverance closely overlap with p3 in
many passages. As the ensuing study will show, the nature of this overlap is primarily
referential rather than semantic.

Isaiah also uses terms of salvation to denote efforts to save oneself, or the
inability of human military allies to save Israel. Although Isaiah uses 533 for deliverance
from military threat, he also uses it in contexts describing the impotence of earthly
leaders and idols to deliver (36:14; 47:14). Similarly, although vbs can mean “deliver” in
the sense of rescuing one from physical or spiritual peril, Isaiah only uses it once to
describe the way in which the wicked carry off their prey like lions (5:29). Moreover,
verbs that in their active forms mean “escape,” often in the passive forms have the sense
of delivering oneself, or putting one’s trust in someone other than the Lord to rescue
them. For example, Isaiah uses v in the niphal to foretell of the peril of those who put
their hope in earthly powers to deliver them (20:6). but he also uses it of God’s

deliverance of his captive people (49:24-25).



Chapter 3—Other Important Introductory Issues

3.1. The Difference in the Semantic Fields between the Masculine and Feminine
Nouns

Scholars disagree whether or not the masculine (p73) and feminine (pm3) noun
forms are identical in meaning. There are several good arguments for a distinction
between either the innate meaning of the terms or the distinct employment of the terms
by Isaiah, but the evidence seems to most solidly point against any such significant
distinction.

The majority of scholars, including Box, North, Wade, Rendtorff, Achtemeier,
Snaith, and Zeisler believe that there is no significant difference between py and nps.
The two are used synonymously throughout the Old Testament (e.g., 2 Sam. 22:21, 25;
Ps. 18:20, 24).” The LXX translates both noun forms almost exclusively with
6LKaL0013vn.28 Moreover, the grammars and lexica do not see a significant distinction in
meaning, so the burden of proof rests heavily on those who do.

George A.F. Knight observes that of the 27 uses of np73 in Isaiah, they all refer to
something that man does, whereas p1y is reserved for the activity of God.*® Similarly,

James Muilenburg believes that p1y is reserved for the actions of God, but np1s is the

2" Reimer, 746.

*% Although one could argue that the translators of the LXX had no masculine options with which to render
P78, John W, Olley believes that their translation shows that they saw no distinction between the genders,
“Righteousness” in the Septuagint of Isaiah: A Contextual Study (Missoula, MT: SBL, 1979), 65.

# «Is Righteousness Right?” Scottish Journal of Theology 41 (1988): 5.

16
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result of God’s righteousness in the redeemed life of his people.>® However, a quick
glace at the text reveals that Isaiah seems to use the feminine for the righteousness of God
(45:23; 59:17), his saving activity (1:27; 5:16; 59:1-17), his Messiah and Servant (11:5;
61:10), and his judgments (58:2) as often as he uses it for man’s righteousness (56:1;
60:1; 61:1).*' It also seems unlikely that the Qumran community would develop the
opposite interpretation, namely that 1y referred to human activity and that mp-s referred
to divine action.

In addition to distinguishing between the actions of God and man, some scholars
believe that p1y is used more as an abstract principle, whereas np1x is used for concrete
acts. According to Bo Johnson, Hebrew feminine nouns usually “represent some
concretion of a corresponding masculine substantive, and sometimes bear a (concrete)
individualized sense in relation to a corresponding collective masculine form.”* In
passages where p13 seems concrete, it is really just a personification of the abstract ideal
(e.g., Ps. 85:11; Hos. 2:21).33 Moshe Weinfeld argues that the feminine noun’s
association with concrete actions led to its evolved meaning of charity and almsgiving.34
While such a development seems to have eventually occurred in p7s language, Weinfeld
provides no evidence suggesting that the feminine noun in particular developed this

meaning. He also seems to be approaching, if not committing, a fallacy of anachronism.

% John J. Scullion, “Sedeq-sedagah in Isaiah cc. 40-66 with special reference to the continuity in meaning
between Second and Third Isaiah,” Ugarit-Forschungen 3 (1971): 338.

31 J.A. Zeisler further notes that of the 111 occurrences of the feminine noun in the Old Testament
(excluding its reference to things), it only refers to man 49 times, or 44%, which is hardly a majority, much
less a grammatical or lexical principle! The Meaning of Righteousness in Paul: A Linguistic and
Theological Enquiry (Cambridge: University Press, 1972), 32.

% Cited by Seifred in “Righteousness Language,” 428.

¥ “Justice and Righteousness,” in Justice and Righteousness, ed. Henning Reventlow (Sheffield: JSOT
Press, 1992), 236.

3% «Justice and Righteousness’— 1Py vomn—The Expression and its Meaning,” Justice and

Righteousness: Biblical Themes and their Influence, ed. Henning Graf Reventlow and Yair Hoffman.
(Sheffield: JSOT Press, 1992), 237.
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Moreover, most grammarians, including Jotion and Muraoka®® and Gesenius, do not
support the thesis that the feminine noun is generally the concretion of the abstract
masculine. Gesenius even suggests that the feminine noun is more often abstract.”® Still,
Seifred claims that p7y usually refers to the abstract notion of “right order” or “that which
is morally right,” whereas np1¥ usually denotes something concrete, such as a righteous
act or vindicating judgment.’” His argument is strengthened by Isaiah’s exclusive use of
P13 in the context of vaw (14 times). However, he also notes that np13 appears twenty-six
times with veun when preceded by a waw, whereas p7s only appears with uaun without a
waw (9 times).”® Seifred’s findings may suggest a stylistic preference for Isaiah’s choice
of gender; e.g., he may not like the way p73 sounds with the waw. Seifred’s findings,
therefore, do not warrant the conclusion that there is any difference in meaning between
the genders.

Another argument for distinguishing between p73 and mp1y is that it seems
unlikely for two different words to mean the exact same thing or to share the exact same
field of meaning.”® Several explanations can adequately account for the two forms. First,
because language evolves, different forms that originally had different meanings can
merge over time and lose their distinctives. Secondly, every language has perfect, or
nearly perfect synonyms. In English, “0oze” and “seep” have no significant differences.

It should therefore not be surprising to see perfect synonyms in the Hebrew Bible,

3% 4 Grammar of Biblical Hebrew (Rome: Editrice Pontificio Istituto Biblico, 1991), §134.e.

3 Wilhem Gesenuis asserts that although the majority of abstract nouns are feminine, abstract nouns are
“regarded in Hebrew as either masculine or feminine,” whereas most languages use the neuter gender for
abstract nouns, Gesenius’ Hebrew Grammar, ed. E. Kautzsch (Oxford: Clarendon Press, 1910), §80.a.

37 «“Righteousness Language,” 428. Seifred believes that the distinction between the masculine and
feminine nouns is helping in discerning the issue of punitive divine justice, which will be discussed below,
Ibid., 429.

3% «“Righteousness Language,” 428.

% Alfred Jepsen, cited in Seifred, “Righteousness Language,” 428.



19

particularly considering the length of time that the language had to develop by the eighth
century and considering that 7% and np1s are built on the same root. Finally, numerous
other nouns in Hebrew also have both masculine and feminine forms, with no significant
difference in meaning between the genders. For example, myw» and vy have no
significant difference in meaning, and Isaiah uses both with no apparent distinction.*’

Knight also capitalizes on the tendency in Ancient Near Eastern languages to use
the masculine gender for terms referring to the sky and the feminine language for terms
referring to the earth. Thus, he considers Isaiah 45:8 the crux passage in deciding his
thesis.*’ However, Hebrew does not seem to utilize gender in the way Knight suggests,
and unless he can demonstrate that other (or even all) Hebrew terms follow this Near
Eastern pattern, his appeal to them is fruitless. The masculine words river (am1), canal
(52w and =), wadi (5m), world (o%w), vineyard (2m2), clod of earth (a1), and tree (yv)
prove that the masculine gender is commonly used of things pertaining to the earth. The
exegesis of 45:8 below will further demonstrate the weakness of Knight’s thesis.

Some scholars, such as Zeisler, who see no significant difference in the meaning
between pas and np13, do recognize a subtle distinctive pattern of the masculine noun
being used more often in legal contexts. Paul Volz also sees the masculine as primarily
forensic and soteriological, but translates both as heil in Isaiah 40-55.% The following
exegesis will have to discern whether or not Isaiah’s choice of the masculine or feminine
noun is based on its legal context. Before turning to the exegesis, however we may
conclude that there is no lexical distinction between the two terms, i.e., there is nothing

innately different between the words as commonly used in Hebrew Scripture. [t remains

“*BDB, 447.
1 “Is Righteousness Right?” 5.
*2 Scullion, 337.
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possible that Isaiah uses the terms differently on his own accord, but that will require a
closer examination.
3.2. The Proper Context of px

Before approaching the following exegesis, we need to be familiarized with
several important debated issues regarding the proper context of ps. The first is whether
P73 is a covenantal term or a creational term. Second, and similarly, is the question of
whether p3 is a relational term or a term denoting conformity to a norm. The third issue
along this trajectory is whether p=x is a status term (one is declared righteous) or an
ethical term of behavior (one is righteous or one made righteous). These issues seem to
be false alternatives, but they should not be easily written off as such because they will
help elucidate and refine the meaning and use of p=3 and provide the necessary backdrop
of scholarly debate before we enter into the arena of exegesis, where they will again rear
their disgruntled heads.

As to whether p-x is a covenantal term or a creational term, it seems clear, at least
at this point, that it is most basically a creational term, but specifically a covenantal term
when applied to Israel, her behavior and status within the covenant, and the Lord’s
faithfulness to his covenant promises in delivering his people. It is important to realize
that the issue at stake is one of emphasis: few scholars argue that ps is exclusively a
creational term or exclusively a covenantal term. When p- is used of inanimate objects
(e.g., Deut. 25:15), px is clearly within a creational context. Technically, one could say
that creation itself is a covenant, and even the Trinity’s interrelationship is an eternal
covenant, so that every thing and every person at every time is somehow related to the

covenant, either within or outside of it. At issue, however, is God’s covenant in calling a
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people to himself, most specifically in Abraham and then nationally established in the
Mosaic covenant. On the other hand, p73 cannot be considered exclusively as a
creational term. When specifically denoting Israel’s behavior in conformity to the charter
of the covenant, i.e., the Law, or when denoting God’s saving actions for his covenant
people, 73 is clearly operating within the covenantal realm. Furthermore, the essence of
covenant, since the fall, has been the restoration of creation through God’s chosen seed.
Thus, to propose that 73 primarily functions in a covenantal context in Isaiah does not
limit God’s global plan of redemption, but rather is the means to that end. Then why
does Isaiah emphasize God’s role as Creator? Because as such, He is able to in turn
restore the covenant that the people breached.* In this way, creation and covenant have
a reciprocal and inextricable relationship.

Those who argue that pms is primarily a creational word rather than a covenantal
word often do so on the basis that p7x in seldom mentioned in contexts with the word
maa. Seifred, for one, argues that covenant is not a fundamental theme of scripture or
even a pervading concept, particularly in contexts with p7s. His statistics are convincing:
of the 527 occurrences of p73 and the 283 occurrences of nz, they only appear together
“in any significant way” in seven passages.'® Seifred admits that these statistics are
“particularly striking” considering their shared fields of meaning and that they are both
relational and ethical terms. ** Seifred also maintains that although rma is used less
frequently in the Psalms and prophetic books than elsewhere in Scripture, and although

P is used much more frequently in the Psalms and prophetic books, the latter has not

BN.T. Wright, Paul: in Fresh Perspective (Minneapolis: Fortress Press, 2005), 24.
* Isa. 42:6; 61:8-11; Hos. 2:16-20; Ps. 50:1-6; 111:1-10; Dan. 9:4-7; and Neh. 9:32-33.
** “Righteousness Language,” 423.
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simply taken the place of ma. Further, the relationship of covenant is not maintained or
broken on account of one’s righteousness or unrighteousness with respect to it. Rather,
he explains, Scripture uses familial language to denote fidelity or infidelity within the
covenant community, whereas px is often contrasted in more general terms with pyn.
Still, all acts of covenant-faithfulness are acts of righteousness, but not all acts of
righteousness are acts of covenant-faithfulness, so the two are connected, but not
synonymous. Thus, even God’s righteousness is not necessarily his covenant-
faithfulness, but the latter is always part of the former.*® Seifred also argues that there is
a much closer connection between p=s and vewn, which occur closely together 142
times.*’

In response, it seems that Seifred is falling prey to the false dichotomy mentioned
above. He also seems to suppose that the idea of righteousness is only present when the
word itself is present, which cannot be true. I think that Seifred would agree, for
example, that the idea of God is certainly present in the book of Esther, although the
word itself is missing. Moreover, it seems very possible that the concept of covenant was
in fact so pervasive in Scripture and so ingrained in the minds of Israel and such a
fundamental tenet of the faith that it was assumed in every context and could fall into the

background much like other basic tenets of the faith.*® As far as the close connection

between p13 and vpun, this should not be surprising, as both righteousness and justice are

S 1bid., 424.

‘7 Ibid., 425.

* Oswalt, “Righteousness,” 183. Knight offers the parallel example of Christian baptism, which is a
fundamental concept on which the Christian’s faith is based, but it is often treated as an assumed reality,
which does not require constant repetition, even in contexts of regeneration and membership in the church,
“Is Righteousness Right?” 5. Even more basic is the concept of grace, which is so basic to both the Old
and the New Testaments that it is often only implicit.
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integral aspects of the covenant, which is mentioned less frequently simply because of its
assumed place in the lives of Isaiah and his audience.

Scholars also argue that p=¢ must be primarily a creational term because it is
ascribed to people before God’s national establishment of the covenant on Sinai (e.g.,
Noah, Abraham, and Job). This argument wrongly assumes that >3 was based solely on
keeping the Law, and that the Law was not revealed in any part prior to the Mosaic
covenant. Rather, it seems more likely (as we will see below) that p7s was based on
one’s right relationship to the Lord and to the covenant. Moreover, although the Law
was not formally written on tablets of stone, God had not withheld his will from his
people before Sinai. For example, God promises to bless Abraham, “because Abraham
obeyed my voice and kept my charge, my commandments, my statutes, and my laws...
(Gen. 26:5).” But what about Noah, who was declared righteous before God established
his covenant with him,* and Job, who seems to have been outside of the covenant
community? First, their faith and obedience showed that they had a right attitude toward
God and consequently his covenant. Also, Genesis and Job were written well after their
lifetimes by Israelites who naturally would have described the righteousness of Noah and
Job in terms of the covenant.

Still, ps is not always a covenantal term in the strictest sense. For example,
God’s righteousness cannot be described in terms of the covenant with his people in
eternity past, yet still his righteousness is certainly eternal. Likewise, p3 cannot be a
creational term in the context of eternity past, in which the creation (and covenant) were

but plans of his eternal decree. As for eternity future, Reimer asks, “if righteousness

* Gen. 6:9; 7:1.
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refers to behavior that is consistent with the covenant, in what sense does it ‘endure
forever?’ ™ Precisely in the sense that the covenant will endure forever (Gen. 17:19; Isa.
55:3; Jer. 32:40; Ezek. 37:26), and it will be characterized not least of all by perfect
conformity to the obligations of the covenant.

In conclusion, it seems best to understand p73 as a creational term in its broader
sense, and as a covenantal term as it is specifically applied to God’s dealings with his
covenant people, Israel. Since this narrower sense is the context and focus of Isaiah 40-
55, we can safely anticipate in the following lexical study that Isaiah will use the term
primarily as a covenantal term.

The second important issue is whether p=x is a relational term or a term denoting
conformity to a norm. Again, it seems like a false alternative to imply that p7¥ must be
one or the other. It would be better, as many scholars suggest, to view the basic and most
general meaning of 7y as conformity to a norm, which often expresses itself in
relationships.’! However, when P is applied to inanimate objects such as weights and
measures, some scholars go too far by asserting that 73 is still relational because the
weights and measures are conforming to a norm within the relationship of business.”
Just as creation is the more basic context of p=3, conformity to a norm seems to be the

more basic concept of p1y. Still, it should not be surprising if the primary use of P73 in

Scripture is relational, especially if it is primarily employed in a covenant context.

% 756.

5! Whether the “norm” of the relationship is internal or external to the relationship, »x can still be
understood as a relational term, because even the external norm is applied within the relationship, which is
the important concept in view, contra Seifred, “Righteousness Language,” 419.

%2 So Lester J. Kuyper, “Righteousness and Salvation,” Scottish Journal of Theology 30/3

(1977): 234,
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Zeisler aptly describes the correlation between relationship and covenant saying, “When
Israel thought of relationship (our term) she thought of covenant (her term).”*

Cremer is properly credited as the impetus to regard pa3 as a relational term
denoting the present activity of God’s justice. The common notion that p=s primarily
denoted conformity to a norm was based on arguments such as its use in most other
Northwest Semitic language groups and its use in Greek thought patterns, which viewed
righteousness as an ideal or absolute ethical norm to measure individuals.’® Asa linguist,
Cremer looked beyond the Greek thought patterns to the Hebrew thought pattern, which
viewed righteousness relationally.” Gerhard von Rad followed suit, saying

There is absolutely no concept in the Old Testament with so central a significance

for all the relationships of human life as that of np=s. It is the standard not only

for man’s relationship to God, but also for his relationship to his fellows.™
However, Cremer and von Rad both seem to contradict their denial of any normativity in
the relationship. Cremer seems to do so by doubletalk, referring continually to “the
certain claims upon conduct” within all relationships, which must be satisfied in order to
persist.”’ What are these “claims” if not norms? Von Rad says at one point that the
relationship itself is the norm,® but later qualifies himself by saying that mp=s refers to
the actions of the relationship and not a norm.” If not contradictory, these arguments are

at least confusing, and it seems best at this point to avoid viewing “norm” as the type of

four letter word it has not proven itself to be.

38,
> Seifred, 420.
55 James D.G. Dunn, The New Perspective on Paul (Tuibingen: Mohr Siebeck, 2005), 200. Note, however,
that Cremer allowed the Hebrew thought pattern to influence his lexical analysis rather than allowing the
gzé\nguage itself to inform the Hebrew thought pattern.
370.
> Cited in von Rad, 371.
*371.
*373.
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Many scholars, such as Ernst Kdsemann and von Rad, strongly believed that any
punitive element in pmx is a contradiction in terms because if p1¥ is a relational term, then
it is primarily about covenant fidelity and thus salvation.®® Punitive judgment of the
wicked is necessarily secondary to salvation or even outside of the scope of God’s p3
completely. Rather than look for a sense of retributive punishment in the meaning of p-3,
it seems better to look for a sense of p7% in retributive punishment. While God’s p-s is
not always expressed as punitive judgment, it is also not always expressed as salvation.
Rather, punitive judgment and salvation are co-referential terms describing the pmy of
God.

That pmx is often in a parallel relationship with words such oi%¢ and rrx may also
support its relational use in that peace and truth are vital for the sustenance of the
covenant community and are upheld when the members fulfill the demands of the
covenant community. Achtemeier even suggests that when the righteous are contrasted
with the wicked, the wicked are not so because they violate the norms of the community,
but because they destroy the community itself by neglecting its demands. ®'

Achtemeier’s argument seems strained to an unnecessary limit by her seeming insistence
that the “demands” of a relationship are not its “norms” and that the wicked are so
because of the cause of their actions, namely the destruction of the community, and not
their actual breaching of the demands/norms of the relationship. Perhaps it would be

better to argue that since “wicked” itself is a relational term denoting someone’s

% von Rad, 377.
°! Elizabeth Achtemeier, “Righteousness in the OT,” in The Interpreter’s Dictionary of the Bible, ed.
George A. Buttrick, et al., 4 vols. (Nashville: Abingdon Press, 1962), 4:81.
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relationship to the covenant (ie., their status), p7s is likewise a relational description of
one’s stance and place vis-a-vis the covenant.®

The story of Judah and Tamar in Genesis 38 is often cited as evidence that p7s is a
relational term, since Tamar’s unethical behavior is considered to be “more righteous
(38:26)” than Judah’s relatively greater sin of withholding his sons from his daughter-in-
law, and thus violating the Mosaic Law.® Carl Grasessar Jr. states, “It is hard to imagine
what could show more clearly that “righteousness” is a relationship word than a ‘more
righteous’ harlot.”®* Seifred claims that this story does not support a relational meaning
of p1s because Tamar’s righteousness is based on a previously-fixed norm of the
community, namely the Mosaic Law (Gen. 38:8; cf, Deut. 25:5-10).65 However, as
Achtemeier pointed out, the effect on the community is precisely what makes most uses
of p=s relational. Seifred also argues that the trial context of this story precludes a
relational meaning,66 but according to Grasessar, even law court language is relational
because the verdict is not a claim on the litigants’ characters, but on their relationship to
the case on trial and the community.®’

As the ensuing lexical study will elucidate, it is best to understand p=s as a
relational term when it is applied to God and to people, and particularly in the context of
the covenant. Because this is the context of Isaiah 40-55, we will find that p=3 has an

unmistakable sense of relationship.

®2 Moreover, because “sin” in general is not an abstract concept or an entity in itself but the relationship of
one’s heart and will against God, righteousness conversely is a relational attitude of the heart, John A.
Bollier, “The Righteousness of God: A Word Study” Interpretation 8/4 (1954): 407.

6 Comparative language is also used in 1 Samuel 24:17 to describe David as being “more righteous” than
Saul because he fulfilled the obligation to the relationship, Dunn, 342.

%4 “Righteousness, Human and Divine” Currents in Theology and Mission 10/3 (1983): 134,

8 “Righteousness Language,” 420.

% Ibid.

&7 Graesser, 135.
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The third important debated issue to introduce is the meaning of p7¥ when applied
to God’s people, specifically whether it denotes their status or their behavior vis-a-vis the
covenant. Another way of posing the question is whether a person is forensically
declared righteous or actually made righteous in behavior and consequently (and
secondarily) status. In general, most Protestants emphasize the former, while Roman
Catholics emphasize the latter. Zeisler helpfully explains how p13 can be simultaneously
moral and forensic:

Forensic rightness normally is rightness in God’s sight, i.e., by his definition of

rightness, and so it is not surprising that it is often hard to disentangle this from

the ethical meaning. It is precisely rightness in God’s sight that is the basis of
ethics...

...Righteousness is seen to exist from moment to moment, depending on one’s

present relation to God and his will. How a man stands now determines whether

he lives or dies, this is the forensic side. But how he stands before God is

determined by how he stands in relation to God’s will, this is the ethical side.®®
As the lexical study below will further elucidate, P13 can refer to one’s status or behavior
vis-a-vis the covenant, and its meaning and emphasis in each context will depend on the
exegesis.

It is also important to remember that righteousness means different things when
referring to God and to man, especially when using forensic language. They may both be
righteous in their mutual conformity to the demands of the covenant relationship, but just

as it means different things for a judge to be righteous than for the litigants to be

righteous, God’s righteousness is also quite different from that of his people.

6822, 35. Cf Norman H. Snaith, The Distinctive Ideas of the Old Testament (New York: Schocken
Books,1964), 59; von Rad, 378. Unfortunately, Zeisler distinguishes between the forensic (legal) uses of
P13 and those denoting activity (non-legal), which is also an unfounded dichotomy, Seifred, “Righteousness
Language,” 422 n. 35.
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Wheeler Robinson, C.H. Dodd, and Ludwig Kohler, for example, believe that p-3
is exclusively forensic and completely separate from morality and holiness.® N.T Wright
believes that in the context of justification, pmy is strictly a declarative term—it identifies
those within the covenant, and does not have anything to do with how they attained their
status. He adds that this declaration of righteous status subsequently also makes them
righteous, although that is tertiary to the main point of justification.”’ Many scholars
agree that p1y is primarily a status term, particularly in regards to justification, but they
insist that the status is either based on or maintained by right conduct. That the verb
forms of puy are largely or even completely in forensic contexts, while the noun and
adjective forms hold a wider range of meaning help to support this thesis. The prophets,
and not least of all Isaiah 1-39 and 56-66, are sometimes accused of moralizing the
meaning of pm3. However, it is better to understand the prophets’ emphasis on morality
as a warning to a desperately unfaithful generation to live in accordance with their
covenant status. In other words, one should not extract the prophets’ emphasis on
morality from the historical and literary context of calling Israel, who was on the
precipice of judgment, back to her covenant obligations. It is also important to
understand that if anything was the basis of Israel’s salvation and status in addition to
God’s glory and her election, it was Israel’s appeal to God’s righteousness and
deliverance, which is (in New Testament terms) an attitude of faith.

Many scholars who argue for the multiple authorship of Isaiah do so on the

grounds that Isaiah 1-39 (and 56-66 to a lesser degree) use p1s to denote behavior much

% Zeisler, 37.
70 «“The Shape of Justification” Biblical Review 17/2 (2001): 8.



30

more than Isaiah 40-55.”" Rendtorff’” and Oswalt” both offer excellent discussions of
how Isaiah 56-66 actually synthesizes the antinomy of the moral use of p13 with
“judgment” in 1-39 and its forensic use with “salvation” in 40-55. In 1-39, the primary
motive for right behavior is impending judgment. In 40-55, right behavior is laid to wait
on the back burner while Isaiah foretells of the coming salvation of Israel seemingly
irrespective (or even in spite) of her behavior. If 1-39 left the door open to think that
moral uprightness was possible by human effort alone, Isaiah 56-66 closes it by claiming
that just as salvation is a gift from God (40-55), so also is righteous conduct.”® Likewise,
if the end of chapter 55 left the door open to think that obedience and election were
incompatible, 56-66 neatly brings the two together.” Thus, starting right away with 56:1,
Isaiah 56-66 combines waun, myw, and np1e, and offers the key to understanding that the
salvation promised in 40-55 does not remove the moral obligations of the covenant that
Israel failed to uphold, but it motivates and enables them to finally live a life in
congruence with their covenant membership. This is the gospel of Isaiah, namely that
their behavior was inadequate and warranted judgment (1-39), but God promised
salvation (40-55), which in turn would yield covenant-keeping behavior by God’s grace

(56-66).° The relationship between the three uses 7 of can be illustrated as such:

"' 1t is important to remember at this junction that ethical righteousness in Scripture is not moral perfection,
but the obedience and loyalty to the covenant that yielded repentant hearts and faithful pleas for YHWH’s
acceptance and salvation, David Hill, Greek Words and Hebrew Meanings (London; Cambridge University
Press, 1967), 94.

7 162ff.

7 188.

™ Oswalt, “Righteousness,” 190. Psalms 111-112 helpfully illustrate the fulcrum between divine and
human pas, the former describing God’s mighty works, and the latter describing man’s response of piety,
Reimer, 756.

7 This is one of the finest arguments for the unity of authorship of Isaiah, namely that the book did not
“develop” and come together over time and under the mastery of brilliant editors, but that a single author
had an entire coherent picture of salvation in his head before he even penned the first word.

7 The relationship between judgment and salvation is also important to understand for the meaning of ps.
Judgment in the Bible is primarily God’s handing his people over to their sins. The destruction and exile
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1-39
moral behavior
and justice

40-55
forensic status
and salvation

This introductory discussion yields several important implications for the
meaning of p7s when applied to God and to his people. First, if pmy is found to be a
covenantal and relational word, it must also be primarily a corporate word, pertaining to
the entire community of God’s people.”” According to Dunn, “Righteousness is not
something which an individual has on his or her own independently of anyone else, as
could be the case in the Graeco-Roman concept...righteousness is something one has
precisely in one’s relationships as a social being.”’® Second, if p1s is found to be a status
term in judicial contexts, then one must ask whether it is transferable from God to man.
It is true that the behavior of righteousness is not some self-contained form that can be
passed around like a wrapped gift. The Lord can and does make his people righteous, but
he does not give them his own righteousness any more than a judge gives the vindicated
party his own role and ability to judge. However, the question of whether the status of
righteousness is transferable from the Servant or from the Lord to Israel remains to be
seen. Moreover, if God’s righteousness is his own, the question of whether it is a divine
attribute or activity is undercut because it is necessarily both: He is righteous in character

because he acts righteously in relationship to his covenant people by saving them and

foretold in 1-39 was only a picture of this larger judgment. This is why the full realization of Israel’s
salvation did not coincide with her return from Babylon, because God’s judgment was still upon her in the
sense that she was still given over to her sins and without Messiah.

7 Ziesler, 39.

78 200.



32

punishing their enemies, and He acts righteously because his character is righteous.
Thus, Israel’s frequent appeal to God’s righteousness is an appeal to His identity,
character, and promises.

In conclusion, we may provisionally state that within the context of the covenant,
which is its primary use in Isaiah, pm13 seems to describe both God’s faithfulness in
fulfilling the demands of his covenant relationship with Israel, and also Israel’s

subsequent status and behavior in relationship to God and the covenant community.



Section 2—Lexical Study of 1% in Isaiah 40-35
The following lexical study will analyze all of the uses of the pmz word family in
Isaiah 40-55. The only exception is that the use of p7%2 in 45:13 will be discussed with
its very similar use in 42:6. The following research is organized according to three
important contexts: law court scenes and accusatory language, covenant contexts, and
passages having to do with salvation. Finally, 45:18-25 will be analyzed separately, as it

contains elements of all three contexts.
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Chapter 4—Analysis of the Meaning of p7s in Law Court Contexts

In approaching Isaiah’s use of pmx in law court contexts, it is important to
understand the historical-cultural background of the Israelite trial system. According to
Christopher Wright, their judicial system consisted primarily of three’® groups of people:
the witnesses, the parties in dispute (both the plaintiff, who brings the charge against the
defendant, and the defendant, who is the accused) and the judge, who must listen to both
litigants and make a fair decision based on the evidence. The judge then vindicates the
innocent or right party by declaring them to be righteous, i.e., in right standing before the
court. Most often, God is portrayed as the kingly judge, and Israel is either the plaintiff
who brings charges against her oppressing enemies, or she is the defendant, who is
charged for breaking the covenant.®

Achtemeier points out that the communal relationships and the restoration of the
community are the greatest good in the Israelite judicial system, and that the judge has
the primary role of “protecting, helping, and restoring” the entire community.*’

Therefore, the judge is impartial only to the parties before him/her, but he is necessarily

" Seifred believes that the three-party model is an anachronistic importation of Western law form. Instead,
he argues, the Israelite courtroom consisted only of two parties. When God enters the dispute on behalf of
one party, he overpowers the other party, defeats and punishes them, thus winning justice for his own party.
In this way, he also establishes his own cause. While this picture of the judicial scene may be accurate and
helpful in some passages, we will see below that they do not accord for God’s righteousness as judge or
Israel’s righteousness in all of the law court scenes of Isaiah 40-55. “The ‘New Perspective on Paul’ and its
Problems,” 15. Seifred also cites Ps. 98, which talks about God coming to bring salvation to Israel and
judge the nations.
:‘: Old Testament Ethics for the People of God (Downers Grove, IL: InterVarsity Press, 2004), 303-304.
81.
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partial to the justice, the Law, and the well-being of the community. This picture is
supported by the fact that the king most often acted as judge, and the primary role of the
king was to preserve the shalom of the community by protecting and helping the needy
and defenseless. Even in the majority of law court contexts, which could not all be
officiated by the king, it was the elders of the community who tried cases and neighbors
who bore witness to the trial. The decision of the disputed case was directly in the hands
of the community, who usually would know both parties well, and thus were more

personally invested in the outcome of the trial than the modern western law system.82

4.1, 41:2—p1y

' VL ; \ 2
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Who stirred up (one) from the east, (whom) victory meets wherever he goes? He delivers
up nations before him and he tramples kings. He makes (them) like dust with his sword,
like chaff that is driven out with his bow.

This use of the masculine noun form is within the paragraph context of 41:1-4.
The language of 41:1 indicates that this is a trial context with the Lord’s charge to “be
silent” and to let the people “draw near” and “speak™ and “come together” for the
“judgment (vewn).” In 41:2-3, He asks the assembly who it is that has raised up the victor
to defeat the enemy nations, and in 41:4, he answers that it is He.

The first interpretive difficulty in this passage is the identity of the “one from the

east” in 41:2. Early interpreters, including the targumim, church fathers, and Calvin,

believed that Abraham was in view, because of the use of p13. Most scholars now agree

82 Christopher Wright, 302-303.
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that the referent is Cyrus, who, unlike Abraham, was a warrior who brought easy victory
to Israel.

The primary interpretive difficulty for the use of p13 in this passage is how it
functions in relationship to the gal imperfect »mxp>. Once the syntax is understood, the
meaning of p7y should be more clear.®* It is possible to allow p73 to modify the caller,
“who in victory calls him,” which is the preference of BDB.* It is also possible to render
P13 as the subject, in which case it could be translated “Righteousness” as a
personification of the Lord himself, (so Motyergé), or it could denote the “victory”
described in 41:2-3: “whom victory meets at every step,” in which case the suffix is
subsumed in the relative pronoun. According to Koehler-Baumbartner, x~p in the gal can

87 and when used with

have the sense “to meet someone, encounter, happen to someone,
515, the phrase forms an idiom that means “to meet wherever one goes.”®® Therefore,
based on the lexical evidence and the syntax, p73 should be understood as the subject of
mxrap. As for the meaning of p1, it should be understood as “victory” rather than
“righteousness” in general or as a personification of the Lord, given the idiomatic
meaning of 915 yxap* and the following description of this 1y, namely that the Lord

will “give up the nations” to his servant, who will “trample” their kings, destroying them

with his sword and bow, all of which specifically describe victory.

¥ Oswalt, The Book of Isaiah: chapters 40-66 (Grand Rapids: Eerdmans, 1998), 81. This passage offers
another excellent argument for an early composition. If Isaiah 40-55 was written after the Persian conquest
had begun (545 BC), then many of Babylon’s own prophets may have been able to anticipate Cyrus’
victory and thus “validate” their prophecy. This passage draws attention to the dramatic and unique ability
of God to predict what others could not possibly have imagined, Ibid., 103.

% Westermann attributes the odd syntax to Isaiah’s reluctance to calling Cyrus by name (64), but this seems
improbable since he does not shy from his name later (44:28; 45:1).

5 842.6.d.

310.

1131,

% 1186.b.
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The NAS and NIV read “whom he calls in righteousness,” but it seems unlikely
that p13 is functioning adverbially here since he does not use the typical -2 prefix as in
the similar phrase of 42:6 p1g2 7'rxp (“I have called you in righteousness™) and 45:13
why p73 should not be interpreted adverbially. It translates p1y with the accusative
dwkaroodvny, and although the accusative occasionally functions adverbially,” it is most
likely serving as the direct object here because the feminine accusative pronoun adthy is
used in 41:2 and 4 to refer to the one called. This suggests that the translators of the LXX
took p73 as the action of God with the first clause, “Who raised up righteousness from the
east, called it to his feet...” Unless righteousness is the personification of Cyrus (which
is very unlikely), this interpretation leaves Cyrus out completely and makes the subject of
~ynn God’s righteous activity, which is only later revealed in terms of Cyrus.

The Masoretes seem to have placed p7y in the following clause with yxap: rather
than +yn because the disjunctive accent, zagep parvum, separates p1¢ from the preceding
clause, mymn own . The BHS editors likewise added an additional space between mamn
and p13 to show their support of this break. This supports the conclusion that 7y is the
subject of »xp* and is not being used adverbially.

Although this paragraph is concerned with the physical defeat and victory

achieved by Cyrus, some scholars suggest that p7y is not limited to this connotation

% Isaiah seems to rarely, if ever, use nouns adverbially, His preference by far is to use a prefixed
preposition. Further examples of his use of his adverbial use of pm3 with —a include 11:4; 59:4
(masculine); and 1:27; 63:1(feminine). This pattern does not definitively prove that Isaiah is not using p13
adverbially in 41:2, but it does make it much less likely.

* Daniel B. Wallace, Greek Grammar Beyond the Basics: An Exegetical Syntax of the New Testament
(Grand Rapids: Zondervan Publishing, 1996), 200.
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here.”’ God did not raise Cyrus up merely for the sake of judgment, as he had with
Sennacherib, but also for deliverance, justice, and restoration. Cyrus is triumphing for
the cause of Israel’s salvation, not their judgment. This leads many interpreters to
understand the meaning of p73 here as having more to do with salvation than justice.”
However, one must not impose more on the term than is clear in text. While Cyrus’
“victory” is markedly different than that of Sennacherib, it is still primarily “victory” that
is in view, the soteriological implications of which are more safely derived from the

context.

4.2. 41:26—p™
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Who declared (it) from (the) beginning that we might know and from the former times
that we might say, “(He is) right”'? Surely there was none who declared it, surely there
was none who heard your words.

In this trial scene, the Lord calls forth the false gods to prove their validity by
predicting the future and acting powerfully (41:21-24). He then proves his own

sovereignty based on the fulfillment of his predictions™ (41:25-27), and concludes that

indeed the idols and their works are mere delusions (41:28-29).

°' Scullion, 340.

*2 Ibid. Delitzsch, however, translates 7y as “justice” to describe the Lord’s defeat of the nations through
Cyrus, which communicates the other elements of God’s victorious activity, namely his right action and his
faithfulness to his people (230), which, though essential aspects of his righteousness, are not primarily in
view here.

% Some scholars, particularly those who deny the possibility of predictive prophecy, believe that Isaiah’s
primary point in this passage is not that the Lord can predict the future, but that he can accurately assess the
past, and that his words and deeds are congruent throughout history, unlike the gods of Babylon. Some
scholars even support this thesis by insisting that other religions recorded predictions that came true,
Westermann, 91. While past word and deed seems to be the primary focus of 43:9, predictive prophecy
seems to be the focus here in 41:26. See also Robert Vasholz, “Isaiah Versus ‘the Gods’: a Case for
Unity,” Westminster Theological Journal 42,2 (1980): 389-394.
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The subject of the adjective pr13 must be supplied, and could refer to God himself
(“He is right”) or his prediction (“it is right”®"). It seems most likely that God is the
subject, but either way, his rightness is based on the verification of his prediction, and
both stand in stark contrast to the silent impotence of the idols. Similarly, p1x could
mean “right” in the sense that his prediction was correct, which then validated him as the
true God, or “in the right” as a forensic verdict in favor of the Lord, by virtue of the
evidence of his prediction. Again, this is actually only a statement of order. God’s
prediction was true, which vindicated his right standing over and against the idols.

There are several good reasons why p*13 means “right” or “correct” in this
passage. First, it has the best lexical support.95 Second, the passage is fundamentally
about the predictive ability of the Lord. The implications, namely that YHWH is the only
true God, are based on this first fundamental principle, but they should not be confused
with it. If a math student affirms that two plus two equals four, it primarily means that he
is correct. He is also “vindicated” or “in the right” against those who think that two plus
two does not equal four, but that standing is the result of his proven correctness. The two
are integrally connected, but there is an important difference in emphasis. Third,
although the LXX translates the p1¢ word group almost exclusively with the dikavo-
word group (over 460 times out of 523 occurences [90%]), it translates p73 in this
passage with @Andfj, which is never used of forensic righteousness.

Several capable scholars argue that 3 means “in the right.” Delitszch does so
by appealing to the Arabic siddik, which means “genuine.””® However, his appeal to

other languages for a word so richly attested in Hebrew is unnecessary, and besides, this

o Westermann, 82.
 BDB 843.5; KB, 1002.1.
% 240.



40

evidence seems to better favor the sense of validated truth. More convincing is Isaiah’s
typical way of communicating the truthfulness of a statement or prediction with rmy, as
he does in the very similar passage 43:9 (rx »mxt). Still, all authors freely interchange
synonyms for stylistic reasons of their own, and it may be that Isaiah’s choice of may in
43:9 is due to the proximity of 3737 in the preceding parallel verse. Whitley’s
translation completely skips over the lexical meaning of p73 and goes straight to the
implication: “that we may say he has a claim to deity,” thus saying far more than the
original text allows and insulting the readers’ intelligences by stating what is implicitly

clear.”

4.3. 43:9—p3n
T 072 M 0BKY WONN YT wapy ofaThp
WY PTIN DY U WYY MIURT) IRT
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All the nations have gathered together so that the people may assemble. Who among
them can declare this and proclaim (to us) the former things? Let them bring their

witnesses that they might prove them right and let them hear and let them say, “It is
true.”

This gal imperfect exhibits a clear legal use of p=s (43:8-13). The judicial context
is indicated by the Lord’s injunction to “bring out the people,” who are “deaf” and
“blind,” and to let them “gather together” and “assemble” (43:8-92).”® He challenges
them to prove themselves by the “former things” of their past by bringing witnesses who
can attest to their words and deeds (43:9). He then identifies his people Israel as his own

witnesses, who have seen the Lord’s sovereignty over predictive prophecy and salvation

97

474,
%8 Westermann believes that the -w and ovwnn are Israelites, which highlights his grace in calling them his
witnesses, 121. However, it seems more likely that verse 8 describes the people gathered and challenged in
verse 9. Not until verse 10 does the Lord turn to Israel and, in contrast, identify them as his own witnesses.
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history, which vindicates Him as the only true God (43:10-13). In this passage, the
Lord’s rightful divinity is based on his deliverance and fulfilled promises of the past,
more so than his knowledge of the future (43:12).%

The immediate context of Isaiah’s use of 373" is the challenge to the blind and
deaf people to “proclaim to us the former things.” If their witnesses can say, “it is true,”
then they will be proved right, or justified in their claim. Most commentators and lexica
support this meaning.lo0 Olley notes that there is a slight difference in meaning possible
between being shown to be in the right and receiving the verdict of being in the right,'"!
but the former results in the latter and the latter assumes the former, so the difference is
fairly insignificant.

Because the jussive and the gal/ imperfect usually share the same form,!% it is
difficult to ascertain whether 1737 is carrying the same jussive force as the preceding
verb, um, in the sense of “let them prove them right,” or if the imperfect is being used
with a modal nuance,'®” in the sense of “so that they may prove them right/justified.”
The latter seems to be the most likely interpretation because bringing in the witnesses
(the injunction) is what would enable their favorable verdict, which is in the sovereignty
of the court and outside of the defendants’ control. This is also how the translators of the
LXX interpreted this passage, who rendered the jussive un with the third person
imperative &yayétwony, and the imperfect 38 with the passive subjunctive

SLkaLWONTLoY.

99 .
Childs, 335.
0 BDB 842.2.; William L. Holladay, 4 Concise Hebrew and Aramaic Lexicon of the Old Testament
(Grand Rapids, Eerdmans, 1988), 303.1; Oswalt, 142; Motyer, 334; Edward J. Young, The Book of Isaiah
(Grand Rapids: Eerdmans, 1992), 148.
10153,
192 Jotion-Muraoka §46.a.
1% Jotion-Muraoka §113. 1.
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4.4. 43:26—p73n
PSR WRD MOR TR0 ) TR 3N

Put me in remembrance, let us argue together, set forth your (case) in order that you may
be proved right.

Grammatically, this use of the gal imperfect is very similar to that of 43:9, save
that it is 2ms'** instead of 3mp. The imperfect is in a purpose clause with wrb. The LXX
translators also translate p7en with the passive subjunctive dikatwdf.

The context and participants of this passage (43:25-28) are also very different
from the previous passage. Now the people of Israel are on trial, not as God’s witnesses,
but to set before the Lord their own case. The preceding literary context recounts how
God’s proven righteousness in the past (43:16-21) was met with unfaithfulness by his
people, his own witnesses (43:22-24). Still, God forgives their sin and desires for them to
put him in remembrance (*ﬁﬁ;m),los to argue with Him, and to present their case that they
may be proved right. Their prospects of being able to prove themselves right are slim
considering the evidence of their own unfaithfulness and the unfaithfulness of Adam and
every covenant mediator before them (43:27), which suggests that the Lord’s statement is
sarcastic, with the implication that Israel obviously cannot prove themselves right.
Rather, 44:1 offers assurance that the Lord himself will vindicate his faithless people,

thus beginning to solve the conundrum that will finally be unlocked in 52:13-53:12.

"*Its singular number is collective, referring to all of Israel.

'% Olley posits that there may be a word play between =amw in verse 25 and ~¥ot3 in 26, which are
adjoining terms. Whether or not such a word play exists, the contrast between God’s grace in forgetting the
sins of his people and their unfaithfulness to remember Him is striking.
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4.5. 50:8— pr7n
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He who vindicates me is near. Who will contend with me? Let us stand up together.
Who is the master of my judgment? Let him draw near to me.

The context of this verse is not a formal trial, but it uses accusative language,
which will be fruitful for our present discussion. Isaiah uses this Aiphil participle in a
dispute between the Servant and those who accuse him (50:7-9). In the preceding
paragraph, the Servant describes his obedience to the Lord (50:4-5) and his resoluteness
in the face of his enemies” attacks (50:6). However, these attacks do not ultimately put
the Servant to shame because Lord helps him (50:7) by vindicating him before his
enemies (50:8a), who cannot contend with him or condemn him as guilty, but will soon
meet destruction (50:8b-9).

Most translations and commentators agree that *>1¥n ‘means, “He who vindicates
me” in this passage.'®® This is clear from the following verse, which uses the antonym

13

Wy, “condemn” or “declare guilty.”'”” The Lord’s help and vindication have more to
do with pronouncing the Servant’s innocence than with saving him from his enemies.

The enemies will eventually pass away (50:8), but for the present time, the Servant must
endure their abuse, knowing that he is innocent and in the right and that the Lord is near

to him.'® The forensic context suggests that the meaning of 23p here has to do with

whose side the Lord is on, rather than temporal or physical proximity.'®

"% E.g., ESV, NASB, RSV, NIV; Motyer, 400. Similarly, many commentators read, “justify,” so Oswalt,
326 and Delitszch, 323.

197 Delitszch, 323.

1% The Servant’s confidence in the Lord was made clear in 49:4 and is emphasized here by his three
rhetorical questions, whose answers are an implicit and resounding “no one!”, Childs 395.

199 Motyer, 400; Westermann, 23 1; Oswalt, Isaiah, 326.
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In conclusion, we may say that the law court model in Isaiah 40-55 was primarily
a three-party system whose participants vary depending on the contexts, within which are
various uses of P73, including “victory,” “correct,” “in the right/justified,” “innocent,”
and “vindicate.” There are five more occurrences of p=s in a trial setting (45:19-25),
which will be very helpful for this study. These will be analyzed fully in chapter six after

we have studied the use of p73 in settings of covenantal and salvation language.



Chapter 5—Analysis of the Meaning of p73 in Covenant Contexts
Not much needs to be said in way of introduction, given the lengthy introduction
above. Within these passages pertaining to the covenant, we will examine how p3
functions in relation to God, man, the covenant, and other important covenantal terms

such as na, mim, oiby, son, and nbms.

5.1. 41:10—py

UXTD UPENTOR MRRY P ORTION
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Do not fear, for I am with you, do not be dismayed, for I am your God. 1will strengthen
you, I will also help you, I will also uphold you with my right hand of righteousness.

This masculine noun is in a divine speech to Israel (41:1-20). Its covenantal
context is signaled by language of election and the promise of the Lord’s presence. The
immediate literary context is an intimate exhortation to the Lord’s elect servant, Israel,
not to fear their oppressors, but to have hope in God’s promises of strength, protection,
and righteousness (41:8-10). He calls them, “Israel, my servant, Jacob, whom I have
chosen, the offspring of Abraham, my friend,” and assures them of his promises saying,
“I have chosen you and not cast you off; fear not, for [ am with you...” The string of

three prophetic perfects in 41:10 along with the particle 9% communicate the Lord’s

"% This particle could be functioning rhetorically with the sense of “yes” (so Motyer, 312) or emphatically
with the sense of “even,” or as the means of addition with the sense of “also” (Williams, §384-6). The
latter seems to best fit the context.

45
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tenacity in his covenant faithfulness towards Israel. He also reiterates throughout his
speech that Israel is not to fear (41:10,13,14).

BDB defines the use of *p73 here as “righteousness as vindicated, justification in
controversy with enemies and troubles, deliverance, victory, prosperity,” and specifically
“of God as covenant-keeping, in redemption.”*!! The preposition —3 prefixed to yw is
also applied to *p1% since they are in construct, which means that *p13 describes the way
in which the Lord will uphold Israel. This includes the sense of “salvation,” and could
easily be discussed below in the analysis of salvation contexts, but it also includes an
important foundational covenant context. It has the sense suggested by BDB of God’s
covenant faithfulness, which is expressed in his redemption of Israel from her oppressors

and also in his promise to be with them and to be their God and in his strengthening and

2112 5113

helping them. Therefore, scholars who render sp1y as “saving,” '~ or “deliverance
limit its meaning here too much.'"* The phrase #m° py* niv233 is used elsewhere to
specify the saving might of the Lord (e.g., Ps. 20:7), and if that were the were the sole or
primary meaning here, it seems that Isaiah would have used this specified phraseology.
The RSV is also too limiting and loses the meaning of uprightness or covenant veracity
with their translation of “victorious.” Rather, “righteousness” is the best translation,

with the understanding that it is specifically the Lord’s covenant faithfulness and the

subsequent implications and blessings that are specifically in view.

' 841-2.6a.

12 Westermann, 67.

' Olley, “Righteousness” in the Septuagint of Isaiah,” 105. Olley is quick to point out that the
deliverance is based on the covenant, but this rendering is still less preferable to “righteousness,” which
communicates both salvation and covenant faithfulness.

' The Psalms often refer to the Lord’s right hand as the instrument of salvation (e.g., 18:35; 60:5; 98:1;
108:6), but this does not mean that this is its only function.
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[saiah often uses the term p» in contexts that emphasize the Lord’s sovereignty
over his creation (48:13). That the cosmic scope of the Lord’s sovereignty might be in
view in this covenantal context cuts across the debate of whether p7s is primarily a
creational or covenantal term. Here, it is clearly both. Similarly, y»° is often used to
describe the Lord’s strength and power in deliverance (Ex. 15:6,12; Ps. 20:6), and is also
used in contexts that affirm his uprightness and faithfulness in his promises (62:8). Of
course, the protection and salvation of God’s people necessarily involves the judgment of
her oppressors, and thus punishment is usually not far removed from p1y, as in this
passage. Elsewhere, the term even refers primarily to the Lord’s judgment on the wicked
(Hab 2:16; Lam. 2:3-4). Delitzsch describes "8 y»'a in this passage saying

The justice or righteousness is regarded pre-eminently on its brighter side, the

side towards Israel; but it is also regarded on its fiery side, or the side turned

towards the enemies of Israel. It is the righteousness which aids the oppressed
congregation against its oppressors.'"
Frederic Putnam helpfully notes that the Lord’s ym» refers to all that can be attributed to
Him, including his attributes and actions.'"® Thus, the *p= 1 in this covenant context

refers to the Lord’s covenant faithfulness and the subsequent implications of salvation,

protection, and punishment.

5.2, 42:6—p32
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I am the Lord; I called you in righteousness and I will hold you by the hand and I will
watch over you and I will give you as a covenant (for) the people (and) as a light (for) the
nations.

19234,
16 coum » NIDOTTE, 2:468.
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The literary context of this masculine noun is the second paragraph of the first
Servant Song, and it is filled with evocations of God’s covenantal dealings (42:5-9).""
The paragraph begins with the Lord attesting to his power as Creator (42:5). This is not
only a polemic against the false gods, but also an integral part of who He is as Israel’s
covenant God and an illustration of how the covenantal and creational contexts of p13 are
not antithetical, but often inseparable. He then reintroduces his Servant, whom he has
called “in righteousness” and promised to “keep” (42:6). He has also “called” his
Servant to fulfill Israel’s vocation to be a “covenant for the people” and a “light for the
nations™ (42:6; cf., Ex 19:6) and to restore the sight of the blind and to free the prisoners
(42:7; cf., 61:1). The Lord then concludes this oracle by declaring that his name and
glory are above the idols’ and that the former things have now given way to the new
things that he has just foretold, not least of all the promise of the Servant.

What is strikingly missing in this passage is the community of Israel. In her place
is the Servant, who fulfills her priestly vocation to the nations and is even given as a
covenant to them (ay m™m2%). This same language is also refers to the Servant in 49:8-9:
God will “keep” him and give him “‘as a covenant to the people,” and he will release the
prisoners. Thus, the messianic Servant represents and embodies the ideal Israel, God’s
servant.

Motyer identifies a deliberate link in the similarities between the call of the
victorious one (Cyrus) in 41:2 and the call of the Servant here, which contrasts Cyrus

with the messianic Servant. This is possible, since Isaiah’s original readers would likely

''"7 Some scholars believe that the servant in view here is Cyrus and that the messianic Servant figure does

not surface until chapters 49-55. This is supported by the link to 45:13, which refers to Cyrus (45:1), but
the mission of the Servant figure of 42:6ff is more holistic than the strictly political mission of Cyrus
described in 45:13 and elsewhere.
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have distinguished between Cyrus (who was not an Israelite) and the messianic Servant
figure (who was even the ideal Israelite and representative). Motyer states, “The contrast
between the destroying conqueror and the beneficent servant begins here, but each has his
individual place in the righteousness of God.”!'® However, the syntax is quite different in
each passage. A clearer link exists between 42:6 and the calling of Cyrus in 45:13,'"
where 73 is also used with the prefix -3 and also follows an attestation to God’s
creational power.

As for the prefix -3, von Rad believes it is always used in an “oddly” spatial way
with pmx, like a physical sphere where elect people are incorporated in order to carry out

special purposes. It seems more likely that the preposition functioning instrumentally120

121

or adverbially © to describe the way in which the Lord has called his Servant. BDB

defines its use here as “God’s attribute as sovereign...calling his servant.”'** According
the will of his holiness.” Given the human condition, this holiness would manifest itself

as a will of wrath were it not for the “counsels of salvation,” but because of the Lord’s

AT

salvation of those who turn to him and the demise only of those who reject him.'*

322,

' Because pga is used in almost the exact same way in both 42:6 and 45:13, a separate discussion of the
latter is not entirely necessary. BDB defines both similarly, the only difference being the referent. In 42:6,
the Lord is referring to the messianic Servant, whereas Cyrus is in view in 45:13.

120 Williams §243.

2'Tbid, §252; cf. §377.

22841 2e.

' Delitszch, 245,
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5.3. 42:21—pe
SN 70 S P R’ ven mm

The Lord was pleased for the sake of his righteousness 1o make the Torah great and to
make it glorious.

This verse refers to the Lord’s p7x in the midst of a denunciation against Israel for
their unfaithfulness. Its covenant context is due primarily to the relationship between the
Lord’s p7s and min. In the larger context of the paragraph, the perspective of the speaker
seems to shift from the Lord calling to his deaf and blind servant, Israel (42:18-20), to the
prophet’s description of the Lord’s desire to magnify his Law (42:21) and Israel’s tragic
condition as a people whom the judgment of God has given over to be plundered and
looted for their failure to obey the Law (42:22-25).

BDB defines the use of p13 in this passage as “righteousness as vindicated,
justification in controversy with enemies and troubles, deliverance, victory,
prosperity...of God as covenant-keeping, in redemption,” and categorizes its use here
with other passages pertaining to salvation.'** John J. Scullion identifies the connotation
of p73 here to belong to the same semantic domain as the covenantal uses of mx and
=or.'”* The Lord magnified the Law “for the sake of” his righteousness, just as He also
acts for the sake of his fidelity and steadfast love. Therefore, 3973 is functioning in this
verse primarily, albeit not exclusively, as a divine attribute (his faithfulness to his
covenant promises), which is inseparable from the manifestation of ip1y (his acts of

saving grace).'*®

"*E.g., 41:10;45:8; 51:5; Ps. 40:10; 119:123, BDB 841-2.6.

%340,

126 Olley prefers to define of $p13 in more ethical than soteriological terms and as “God’s ordering of the
world,” in which the Law plays a vital part, “The Translator of the Septuagint of Isaiah and
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Although m7in often refers to God’s word in general, or the Pentateuch, in this
verse it seems to refer specifically either to the Mosaic Law, i.e., Israel’s covenant
charter, or to the Mosaic covenant generally because Israel is described as disobeying
m7im just a few verses later (42:24). That the Lord’s magnification of his Law served any
salvific purpose for a people who treacherously disregarded it may initially seem
contradictory. In fact, some scholars believe that 42:21a is a later gloss because it seems
out of place in this paragraph.'”’” However, it is vital to understand this paragraph in its
larger literary context, as the introduction to a new section describing Israel’s redemption
(42:18-44:28). As such, this verse does indeed make sense, for by magnifying the mim,
God’s glory is also magnified in two ways, which correspond to two important meanings
of min. With reference to the requirements of the Mosaic m7in, Israel’s transgressions are
magnified and, consequently, the grace of the Lord’s salvation, which is in keeping with
his covenant promises, is magnified above all. The broader meaning of 77in as the
Mosaic covenant in general (and the Scripture included therein) also magnifies God’s
glory by highlighting God’s gracious and faithful disposition towards his covenant
people.

There is also, unsurprisingly, a universal aspect of the magnification of 3im, for in
so doing, the Lord proclaims his will and his salvation to the world (Deut. 4:6-8), who are
also guilty of breaking the requirements of the Law and in need of salvation. Oswalt

observes, “Not to make his Torah available to the world would be the most thoroughly

‘Righteousness’,” Bulletin of the International Organization for Septuagint and Cognate Studies 13 (1980),
60.
27 Westermann, 111,
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unrighteous thing God could do. Ultimately, then, righteousness in a fallen world means

128
grace.”

S.4. 48:1—np1e3
X7 Y DUWIRIT 2PYTATR ANTWRY
DX ORI NI DWa DWIU WS A
TIPSR XP) MND KD Yron
Hear this, O house of Jacob, who are called by the name of Israel and (who) came from
the waters of Judah, who swear by the name of the Lord and confess the God of Israel,
(but) not in truth and not in righteousness.
The context of this feminine noun is a divine speech introducing the Lord’s new

. oy e 2
promises and ascribing Israel’s'*’

refinement to the preservation and magnification of
God’s glory. Its immediate context specifically accuses Israel of their insincere
profession of allegiance (48:1-2). That this is a covenant context is clear from the
language (3py-mma, orpaa, Sy, and nim). In fact, Israel’s confidence in their covenant
status, despite their insincere faith, is what warrants the Lord’s rebuke.

Some scholars, such as Westermann, believe that the rebuke of 48:1 is a gloss
because it seems out of place amidst in a passage whose primary purpose is “to help
Israel to step out on the way home.”"*® However, the Lord continues to accuse Israel
throughout the pericope (48:2,4,5b,8b), and his accusation is actually an integral facet of
his argument, namely that Israel was punished for her infidelity so that God’s glory

would not be sacrificed on the alter of the baals and so that she would be refined and

purified. Moreover, even though Israel’s punishment was just, and even though it was

28 133,

% Delitzsch points out that God is specifically referring to the southern kingdom of Judah in exile, based
on the language used (“waters of Judah,” “holy city”), 297. I will refer to this group as “Israel” throughout
to minimize confusion of audiences and because the text itself uses the terms interchangeably.

1% Westermann follows Duhm’s argument almost completely, 196.
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for her good and God’s glory, it was restrained for the sake of the Lord’s covenant
promises, that they might not be “cut off” from the Lord.

BDB identifies the sense of mp733 here as “righteousness=truthfulness.”"*' Given
the context of Israel’s insincere worship, we may also identify the sense of uprightness in
np¥3. The combination of these two senses could be understood as integrity or sincerity,
although “righteousness” is a fine translation that can communicate both within the
context. Delitzsch favors this sense of sincerity in mps3, describing the phrase nnxa x5
mp782 ®5 as “without their state of mind. .. or mode of action corresponding to their
confession, so as to prove that it was sincerely and seriously meant.”'*? Whitley misses

the mark by defining np783 as “reality,”]3 3

which, though corresponding well with the
truthfulness of righteousness, fails to communicate the ethical uprightness of integrity (or

lack thereof) that is also in view.

5.5, 48:18—gmp¥1

o1z TnRTTE) TRoU e v e’ nawpn Wb
sty

If only you had paid attention to my commandments. Then your peace would have been
like a river and your righteousness like waves of the sea.

The feminine noun in this passage refers to the righteousness that could have been
Israel’s had they not forfeited it by their disobedience. The beginning of the chapter also
uses P78 to describe proper and sincere human conduct (48: 1),** Israel’s lack of which

led to God’s (restrained) judgment for the sake of their refinement and for his glory

B1g42.4.

2297

473,

1** According to Scullion, 48:1 the only occurrence in Isaiah 40-55 where 73 refers to proper human
conduct, “Righteousness (OT),” in The Anchor Bible Dictionary, ed. D.N. Freedman, 6 vols. (New York:
Doubleday, 1992), 5:729.
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(48:9-11). The Lord’s sovereignty as Creator is then affirmed (48:12-13) and Israel is
called to listen to the Lord’s proclamation of the future hidden things, namely the calling
of his instrument, which could refer to either Cyrus or the messianic Servant (48:14-17).
Verse 18 begins the lament over Israel’s disobedience, which lost her the covenant
blessings of peace, righteousness, descendants, and security. The Lord then commands
Israel to leave Babylon and proclaim the Lord’s salvation, likening it to the Exodus and
the miraculous provisions thereafter (48:21).

Some scholars believe that 7npy refers to salvation in this passage, since this is a
common use in Isaiah 40-55.'* Others believe that it refers to right behavior.*®
However, because 7np1¥ is listed in verses 18-19 along with other covenant blessings, it
seems more likely to describe the result of covenant-keeping behavior and salvation,
rather than the behavior itself or the forensic declaration.'®’ Specifically, it has to do the
constant identification of Israel’s membership vis-a-vis the covenant, which includes both
their forensic status and their corresponding behavior. Just as God’s p=% manifests itself
toward Israel in salvation, Israel’s p73 manifests itself in status and behavior.

The relationship between qrp3 and 731%¢ cannot be determined from the parallel
structure of the verse, since the nature of the parallelism must be determined by the
meaning of the words employed. ni5u has a wide range of meaning, including

9 ¢

“completeness,” “prosperity,” and “general well-being,” but according to BDB, its use

B3 E.g., Westermann, 203,

% E.g., Oswalt, who bases his argument on the fact that other passages that compare p=s to water have
ethical connotations (e.g., Amos 5:24), Commentery, 282. However, the passage in Amos compares
righteousness to an yrx 5m (“ever-flowing river”) and not o7 *»3. Moreover, water is used throughout
Scripture to communicate a myriad of ideas. For example, a3 *bs (as in this passage) is also used to
describe God’s terrifying judgment on sin (e.g., Jer. 51:42; Ezek. 26:3), which is certainly no covenant
blessing!

37 Delitzsch describes mpx and o here as “a divine gift, not merited by Israel, but only conditional upon
that faith which gives heed to the word of God, especially to the word which promises redemption, and
appropriates it to itself,” 304.
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here describes “peace with God, esp. in covt. relation.”** Although this is one way of
describing salvation, it more specifically describes the result of salvation. One might
suggest that because 48:19 utilizes synonymous parallelism, equating %in> with vrvns and
79 with s s, then the parallel structure of 48:18 is also synonymous. This is
further supported by the common chiastic syntax of both parallelisms. However, Hebrew
poetry does not work that way, and the difference between ~m (“river”) and o2 %3
(“waves of the sea™) further suggests that gnp73 and 7»i5¢ are not completely
synonymous here. How then should their relationship be described? One helpful clue is
that “river” and “waves of the sea” share a conceptual domain (natural bodies of water),
but are different in important ways and used throughout Scripture to describe different
things. Whereas = is often used to describe something flowing in abundance (Ps.
105:41; Isa. 66:12), o1 533 is often used to describe a powerful steady force that only
God can change (Ps. 65:7; 89:9; 107:29; Isa. 51:15). Thus, while both are the resultative
characteristics of the reign of God, oi%4 denotes the abundant well-being of the covenant
community and 73 describes the powerful and steadfast security of membership

therein, both in status and behavior.'**

3.6. 54:14,17—np1$3 and opp3y
S9N 39pPKY 3 nAMIE WD K3 puibn P wsn mpea

IrRTPD 150 now X5 oy e oobp
PR BRPTH MM 2w nbm ANE wwnn opun’

%8 1023.4.b.

3% Oswalt describes this relationship well saying, “They express two sides of a single reality. On the one
hand, the person who is concerned to know and do what is right in the sight of God has a single goal and
motive that unites all of life. On the other hand, the person whom God has made whole has been delivered
from the cruel dominance of self-will that ultimately corrupts everything it touches. The promise of God is
that he will establish his people in righteousness,” Isaiah, 428.
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“In righteousness you shall be established, you shall be far from oppression. for you
shall not fear, and from terror, for it shall not come near to you.”

“Every weapon that is formed against you shall not succeed and you shall condemn every
tongue (that) rises against you in judgment; this is the heritage of the servants of the Lord
and their vindication is from me, " declares the Lord.

Because these feminine nouns are used within the same paragraph (54:11-17), we
will treat them together, in turn. This passage is preceded by the promise that barren
Israel will bear many prosperous children (54:1-3), and that the Lord is her Maker and
Husband and Redeemer (54:4-8) and has promised never to remove his steadfast love
(7o) or covenant of peace (n™23 miSY) from her (54:9-10). The covenant language and
themes continue into verses 11-17, as the Lord promises to beautify their city (54:11-12),
teach and grant peace (2i%%) to their children (54:13), and establish them in righteousness
and justice (54:14a), far from oppression and strife (54:14b-17).

The prominent placement of np1a at the beginning of verse 14 corresponds with
its semantic function as Israel’s foundation. According to BDB, npmsa is being used here
to describe “executed justice and righteousness.”m That “oppression” and “terror” will
be far from them confirms this meaning (54:14), along with the proximity to the promise
of peace for their children (54:13). Isaiah also uses mpg with 0w in passages such as
32:17 and 60:17 to describe executed justice and right order.

Westermann defines the meaning of mp1s in terms of God’s new plan of salvation
rather than the typical connotation of deliverance in response to Israel’s lament.'*! While
this is true, Westermann stops short of homing in on the specific use of mp1s here,

namely the execution of justice, which is one important aspect of the future salvation, but

40842 1.a.
141269-70.
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not synonymous with it. Why then did Isaiah not use vgun, which more often denotes
“justice”? Could this be evidence for multiple authorship? First, p¢ and vpun are often
used together and even synonymously in Isaiah (e.g., 1:27; 5:16; 59:9,14). Second, while
mp18a probably has a more specific meaning than “salvation,” it may not be as narrow as
“justice.” Rather, it seems to also overlap with oi%u, insomuch as it also describes the
right order of the covenant community that is naturally built and sustained on a
foundation of justice. The hithpolel verb "3ion also suggests an element of permanence
and steadfastness, and although ps and vgun will both characterize the future city of
Zion (33:5), pm% is most often used in contexts describing the permanent salvation of the
city of Zion (e.g., Isa. 46:13; 51:6,8; Dan. 9:24). Moreover, voun is often reserved for
“judgment” in Isaiah (e.g., 4:4; 28:16; 34:5; 41:1), which the prophet possibly did not
want mistakenly inferred in this passage.142 In conclusion, mp7s seems to overlap in
meaning with vaun more than usual in this passage, but not completely.

The use of appmsy in 54:17 is quite different. Instead of referring to the steadfast,
foundational right order of a community, it refers to the righteous status God will give to
Israel. BDB offers a general gloss of “righteousness as vindication, justification,
salvation, etc...of God” and categorizes this passage with others that pertain to
salvation,'” which is helpful for placing the term in the foyer of its basic meaning, but
not for finding its specific room. One helpful clue is the 3mp suffix, identifying the np-x
as belonging to “the servants of the Lord.” Although this specific form is unique in

Scripture, elsewhere, when np1y is attributed to Israel, it either denotes their uprightness

2 God’s pms refers to his deliverance of Israel far more often than his judgment on the nations, for which
voun is more commonly employed, Graesser, 139.
¥3842.6.a.
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144

as an ethical quality, ™ their status in the covenant,145 their identification with YHWH as

their Lord and source of salvation and status,'*® or the blessings of salvation,'"’

Many
versions and commentators translate 1p7s as “vindication.” In addition to the lexical
support for this sense, it also fits the preceding context well, which describes the Lord’s
sure protection of Israel as their inheritance and blessing. Motyer strongly disagrees
saying, “vindication is an absurd translation of righteousness,” and describes ip13 here as
the Lord’s validation of the status given to Israel by the Servant and his acceptance of
them."*® In other words, m27s is a picture, not of God’s saving activity, but of the
resulting effect of his saving activity on the people, and this picture consists of their
correlative upright behavior and status, which marks them out as YHWH’s special
possession and warrants the blessings of salvation. While Motyer rightly identifies as a
picture of Israel’s resulting heritage, this verse, and its immediate context, are not
primarily concerned with the resulting status of God’s saving work, but specifically with
the defense, justification, and protection that God’s saving work has afforded them.

This understanding of nnp1¥1 is part of what the previous parallel clause calls their
“inheritance (n5m),” which some scholars interpret synonymously with anp-s1. 199 Rather,
the two overlap much as p=s and wveun overlapped above. Here, both terms denote

covenantal blessings, but np7s has more to do with the resulting vindication of God’s

saving work granted to Israel, whereas nbm emphasizes the specific covenant blessing of

" E.g., Deut. 9:5; 1 Sam. 26:23; Ps. 37:6; Isa. 57:12; 58:8; 62:2; Ezek. 3:20; 18:24.

145 E.g., Gen. 15:6; Deut. 24:13; Job 33:26 (Elihu is speaking, but our concern here is how the language is
used); throughout Prov.

MO E g Jere. 23:6;33:16.

“7E g, Ps. 24:5.

8 451.

" E.g., North and Bonnard in Olley, “Righteousness” in the Septuagint of Isaiah, who believes that anps»
refers to the order and peace with which Israel will be blessed, 108.
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the promised inheritance and rest in the land. Thus, onp131 here is best translated “and

their vindication.”"*’

150 50 also Delitzsch, 378.



Chapter 6—Analysis of the Meaning of pm3 in Key Passages Involving Salvation
Few people would dispute that p1s shares a more intimate relationship with

salvation terminology in Isaiah 40-55 than anywhere else in Scripture, save perhaps the
Psalms. However, few people agree on exactly what that relationship entails, particularly
with respect to God’s righteousness. Some scholars, such as Dunn, speak in terms of
God’s p1s “developing” the understanding of salvation because God’s righteousness
primarily entails the fulfillment of his covenant obligations, even in the face of Israel’s
infidelity. God had promised to remain faithful to the demands of the covenant despite
Israel’s own failure to do so (e.g., Deut. 30:1-7; Ps. 89:30-34). Thus, his p7z would
necessarily involve deliverance and salvation. In Isaiah 40-55, Dunn says, “The logic of
covenant grace is followed through, with the result that righteousness and salvation
become virtually synonymous.”"*' However, Israel was sinful and in need of salvation
from the start; her unfaithfulness merely met its grotesque climax after the Davidic-
Solomonic reigns. In fact, Deborah uses mp7s to describe the Lord’s saving deeds in
Judges 5:11, which shows that p73 had long since contained a salvific connotation.'*?
According to von Rad, “No radical transformation or development of the ancient idea of
Yahweh’s righteousness is discernable.”'>*

Not only was the soteriological connotation of p13 not an evolution in redemptive

history, but the two families of terms (p=3 and ) are not rightly understood as

B New Perspective, 200,
'2'1 Sam. 12:7 also uses nps of the Lord’s righteous deeds of deliverance.
153

372.

60
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synonymous. They may come very close in some passages, and they may often refer to
the same reality, but they maintain distinct perspectives. Again, it is important to
distinguish the different senses of these words from their common referent. To illustrate,
imagine a child who asks her father if he loves her a lot, and he responds, “Swéetheart, I
would die a thousand deaths for you.” In this context, to love someone deeply and to be
willing to die a thousand deaths for them communicate the same realities. However, they
are still distinctly different. Deep love describes the emotion, whereas willingness to die
a thousand deaths describes the implications of those emotions, leaving the emotions
obvious but implicit. Likewise, p13 and salvation terminology often refer to God’s saving
acts, but righteousness is often the cause of salvation. In addition to a causal relationship,
they also relate as hyponyms, i.e., God’s p=3 includes salvation, but it is not limited to
it.'>* This differs from the overlapping meaning between God’s p1s and terms such as
oiby and voun because justice and peace are not fully dependent on God’s righteousness,

whereas salvation is. The difference can be illustrated as such:

God’s pms

Thus, salvation is the form that God’s righteousness takes in much of Isaiah 40-55'>° and

an application of God’s p=s, which had long been needed and anticipated, and was now

154 o

Silva, 127.
15 A.B. Davidson describes this relationship well saying, “Salvation is, so to speak, the clothing, the
manifestation of Jehovah’s righteousness,” The Theology of the Old Testament (New York: Scribners Sons,
1910), 397.
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finally on the brink of realization, first in the foretaste of the restoration from exile, and
finally in the fulfillment of the coming of the Messiah-Servant.'*®
6.1. 45:8—p13 and mp¥

) n aah o 8
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Trickle heavens from above and let (the) clouds rain of righteousness;
let the earth open and let salvation bear fruit;

and let righteousness cause them to grow together;

I am the Lord and I have created it.

The Lord himself employs these nouns in a context concerning salvation (v¢),
which follows a description of his raising Cyrus in order that Israel will know Him as the
only true God and Creator (45:1-7). He continues to use creation language in 45:8 by
describing p7¥ and yu» in terms of showering rains and sprouting vegetation. He then
warns against those who would challenge his sovereignty (45:9-10), reaffirms his unique
role as God and Creator (45:11-12), and concludes this pericope as He began, with the
calling of Cyrus (45:13).

This verse is one of the cruces interpretum and key fighting arenas regarding the
distinction or nondistinciton in meaning between the masculine and feminine nouns.
Both nouns seem to be used to refer to the same righteousness, with which the Lord

desires to flood all of creation. Although BDB defines the masculine and feminine nouns

separately, it defines their use here similarly, p13 being used to describe “righteousness as

vindicated, justification in controversy with enemies and troubles, deliverance, victory,

2157

prosperity...of God as covenant-keeping, in redemption,” " and mp1%1 being used to

%8 See also Ziesler, 41,

157841-2.6.a.
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describe “righteousness as vindicated, justification, salvation, etc. of God.”® However,
those who believe that the masculine noun usually refers to God’s righteousness whereas
the feminine noun usually refers to human righteousness, or the result of God’s
righteousness in the sphere of creation, capitalize on the gender variation here. The
masculine noun is used in reference to the heavens pouring forth rain, which symbolizes
its divine origin. On the other hand, the feminine noun is used in reference to the earth

subsequently responding to the rains by bearing fruit, which symbolizes the creaturely

response the God’s p3. Knight further supports this thesis by appealing to other Ancient
Near Eastern languages, which usually use the masculine gender to describe things of the
sky (such as oy and oypriw), where the deity reigns, and the feminine gender to describe
things of the earth (such as yax), where humans live." As we have seen, however, this
classification does not apply to Hebrew and is only coincidental in this passage.
Moreover, the masculine form vy* is used instead of the feminine form nyw'® along with
7713 as coming forth from the earth.'®" It is also possible that this verse is a short
hymn,'®® which would suggest that the masculine and feminine noun forms were both
employed for metric or phonetic reasons.

As for the relationship between 3, nps, and vy, it seems that righteousness and

salvation are again co-referential and describe similar, but not synonymous, pictures of

5% 842.6.a.

¥ E.g., Knight, “Is Righteousness Right?” 5-6.

' Like p3, the masculine and feminine forms of vur have no significant difference in meaning, BDB 447.
'! The versions and commentators disagree whether npmwy should be translated with ywi-man or with the
following clause. The conjunctive accent suggests that npms1 should be read with the following clause, and
BHS shows their support of this interpretation by separating the words. That the verb is plural (mem) does
not require both nouns to be its subject because when the subject follows the verb, their number and gender
do not have to match, particularly if the subjects are inanimate or compound (Williams, §228-230). Either
way, the verse is describing both righteousness and salvation growing together, which would presumably
imply that both are bearing fruit.

162 Westermann, 163.
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redemption and its effectual manifestation in creation. That they will grow and bear fruit
7 precludes their direct identification with one another. Since the focus of the pericope
is on God’s future promised restoration through Cyrus, it is likely that righteousness and
salvation describe that promised redemption, which will in turn result in bearing more
fruit. However, these terms should not be flattened to only mean “deliverance” in the
sense of Cyrus’ work or even the Servant’s. The cosmic language used in this hymn
suggests that they mean something bigger, which Oswalt rightly describes as “the clearest

expression of God’s essential character, to do right,”'63

and which James Muilenburg
deems “divine activity that brings about the triumph of righteousness.”164 The tight
connection between God’s creation and salvation also supports the thesis that his pmx is
rightly described as both a creational and covenantal term. Thus, p=y here describes the

saving activity of God, which is the manifestation of his covenant-faithfulness to his

people and creation.

6.2, 46:12-13—np1sn and 'npy
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Listen to me, (you) who are stubborn of heart; (you) who are far from righteousness.

I bring near my righteousness; it is not far off, and my salvation will not delay; 1 will put
in Zion salvation for Israel, my glory.

These feminine nouns are set within the conclusion of an oracle denouncing idols

(46:1-2,5-7) in contrast with the Lord’s proven sovereignty in prediction and purpose

143206.
1% 1n Oswalt, Isaiah, 206.
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(46:8-11). One of the most difficult interpretive issues is whether npsn refers in some
way to God’s salvation, as *np=4 does in the following verse, or to man’s upright
behavior. Its proximity to verse 13 suggests that there may be an intentional linking
contrast between the people who are far from God’s saving grace and the promise that
God’s saving grace is at hand; that which the stubborn do not have but desperately need
is finally near to them and coming without delay.'®> One could argue that the two
phrases of the invocation are synonymously parallel (“stubborn of heart” and “far from
righteousness™), which would suggest that mpsn opinn has to do with man’s
unfaithfulness. Likewise, the invocation of 46:8 is directed to the “transgressors,” which
might support an ethical connotation of npsn. However, the invocation of 46:3 is
directed to Israel with no mention of their transgression. Moreover, the second clause of
46:12 could well be a result of the first clause, i.e., Israel’s stubborn hearts are the reason
why they are so far from God’s righteousness. In addition, if Westermann is correct to

propose that 45:18-46:13 is one continuous song'®®

, then 45:24 may help to identify
mp1sn as the Lord’s: “Only in the Lord, it shall be said of me, are righteousness and
strength.” According to this verse, np7en cannot refer to Israel’s righteousness. In
addition, 46:12 seems to describe the distance between the stubborn and the Lord’s
salvation and not the distance between the stubborn and their own righteousness from
which they have turned. Moreover, the tone of this passage is not a charge for sinful

[srael to turn away from sin and toward righteousness (either their own or the Lord’s).

Rather, the indicative promise that the Lord himself will bring righteousness and

165 S0 Westermann, 184.
166 185,
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salvation (46:13) suggests that the focus here is on God’s righteousness, not Israel’s lack
thereof.

If npmsm refers to God’s righteousness, then it could still refer to Israel’s rejection
of the Lord, as Delitzsch explains, “they have despaired of the true, loving fidelity of
Jehovah, and have no wish for any further knowledge of it,”'®” but this is still essentially
Israel’s lack of righteousness explained in terms of rejecting God’s righteousness, in
which all lawbreaking language may be couched. According to many scholars, 46:12
means that the stubborn only think that God’s righteousness and salvation are far from
them because of their blindness, when in fact they are already at hand. 168 Rather, TP
probably means that the stubborn really are far from the righteousness and salvation that
God wants to give them. In addition, the “nearness” of God’s righteousness and salvation
described in 46:13 should be understood as temporally near, as 7mxn x5 (“shall not
delay”) suggests, and as the future-orientation of the passage suggests.

BDB defines *np=s in the same way as in 45:8: “righteousness as vindicated,
justification, salvation, etc. of God.”'® The only other occurrences of the feminine noun
with the 1c¢s suffix outside of Isaiah is in Gen. 30:33, to refer to Jacob’s honesty and in
Deut. 9:4 to refer to Israel’s (hypothetical) righteousness. Within [saiah, this form (with
an additional waw) is only used to refer to God’s righteousness, and only in conjunction
with his his enduring salvation (51:6,8; 56:1). It could not be more clear, then, that *npas

is God’s own righteousness and not the effect of his righteousness in creation, as those

167

290.
' Oswalt qualifies his position by identifying deliberate ambiguity and several levels of meaning in this
passage saying, “May the author not have used this word at this point precisely because of its multiple

}eé:;/els of meaning?” Isaiah, 238. This seems quite possible, but difficult to determine for certain.
842.6.a.
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who propose that the masculine noun refers to God’s righteousness and the feminine
noun refers to the manifestation of his righteousness among his people.

Motyer defines God’s pas here as “all that accords with his will, character and
purposes, everything that is ‘right with God’,”'"® but the meaning of p7s in this passage is
not so abstract. God’s eternal attribute of righteousness is not “coming near” to Israel
“without delay” any more so than his other eternal attributes of omnipotence or
truthfulness or infiniteness. Rather, it is the manifestation of the attribute of his
righteousness that is near to Israel, which may still be understood as “righteous,” along
with his salvation. As another example, God’s love is also coming to Israel, not as an
abstract attribute of God’s eternal nature, but manifested in the form of his plan of

redemption through Cyrus and ultimately through his Servant.

6.3. 51:1,5,6,7,8—p73, P, "MpT¥Y, P, and mp

\ \ i X N
WIAT T WP PIS DT 0N Wy
‘OPPY 713 NFPRTON) BNIST MR
), N . . i, Y . 5
DR OR WRL DY WA WY REY P8 2ip
IPIT WITONY M
DRYND MO PIRTTON WRM 02 0MWYD WY
PO 12703 T 1230 HID PIRM Nom s
o IR XD RRTIEY NN opG Sy
WPRTOR 0372 PN oY PR YT NN
apnmeoN oRBTINY WK NN
. \ . ) A ‘8
2% “NPTE) 09 BPOXR' TED) WY ODIR® A D
o ™ WIY Py R

'Listen to me (you) who pursue righteousness, (you) who seek the Lord;
Look to the rock from which you were hewn, and to the quarry from which you were dug.

*My righteousness is near, my salvation has gone out and my arms will judge the
peoples; the coastlands hope for me and for my arm they wait.
SLift up to the heavens your eyes and look to the earth beneath, for the heavens will

17 370.
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vanish like smoke and the earth will wear out like a garment and in like manner
the inhabitants will die;
but my salvation will be forever and my righteousness will not be demolished,
"Listen to me, (vou) who know righteousness, people (who have) my Law in their heart,
do not fear (the) reproach of man and do not be dismayed at their reviling.
8For like a garment a moth will eat them and like wool a worm will eat them;,
but my righteousness shall be forever and my salvation to all generations.

This pericope contains three masculine and two feminine noun forms of p-x, four
of which are concentrated in the final four verses. The first masculine noun is part of the
opening invocation to “you/ones who purse righteousness (P18 *277),” which is followed
by another participial clause: “you/ones who seek the Lord.” That both clauses refer to
the same group of people does not mean that p3 is necessarily synonymous with seeking
the Lord. They could be co-referential terms describing the same group of people from
different and true perspectives. Likewise, the similar invocation of 51:7 (wny
P78 W “oy), which has connotations of law-keeping, does not mean that p73 must also
have such connotations in 51:1. In fact, it would not be surprising to find that the Lord is
describing different aspects of his covenant people in each invocation. They pursue the
Lord and his righteousness (51:1), they have internalized his Law (51:7), they have
experienced God’s wrathful judgment (51:17), and they are afflicted (51:21).

The translators of the LXX seemed to interpret p3 as ethical righteousness by
using the neuter adjective t6 dikaiov substantively instead of the more abstract noun
dikatoobvn, which is used in 51:5,6, and 8.7" When the LXX uses dikaioc substantively,
the masculine gender almost'* always refers to people (e.g. 3:10; 5:23a; 29:21; 53:11;

57:1), whereas the neuter is reserved for more abstract referents, such as the rights of

people (5:23b; 47:3) or right (ethical) acts (64:4; 59:4). The use of both the masculine

7! Olley believes that the translators of the LXX interpreted p1s ethically, but that the original Hebrew is
primarily soteriological, “Righteousness” in the Septuagint of Isaiah, 102.
"2 The LXX also uses the masculine gender to refer to vindication in 54:17.
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and neuter in 5:23 is particularly revealing of the translators’ distinction between the
neuter and masculine adjectives. The LXX may have understood the use of p7¥ as being
predominantly ethical in 51:5,6, and 8 as well, all of which also mention nyw, and all of
which have a 1cs suffix, clearly denoting that it is the Lord’s righteousness in view.
However, they did not seem to interpret its use in 51:1 with as strong of an ethical
connotation as its use in 51.7, where they translated p73 with kpiowv.

Then what specific aspect of Israel is the Lord emphasizing in the phrase 217
p18? The preceding and following contexts are helpful in this regard. Although 51:1
begins a new paragraph, most scholars agree that it is a continuation of the preceding
oracle and that the group addressed in 51:1 is the same group addressed in 50:10, who are
characterized above all by their trust in the Lord.'” The next verse contrasts those who
turn to the Lord in trust with those who guide themselves with their own understanding.
Then, the Lord commands p1¢ "2 to look to the “rock™ and “quarry” from which they
were taken (51:1), which according to 51:2 is probably Abraham and Sarah, who trusted
in the Lord and his righteousness and were greatly blessed and multiplied (51:3). By
trusting in the Lord’s p=3, Abraham and Sarah were trusting in his faithfulness to his
covenant promises to them. Given the preceding and following emphases on trusting the
Lord rather than oneself, it seems reasonable that p1% could denote a general heart
orientation away from oneself and idols and towards the Lord and his salvation and
promises, who is worthy of their trust. Pursuing the Lord and his righteousness in this
way certainly includes pursuing his will, and thus it involves an ethical element, but the

Lord does not fill this aspect out until 51:7.

'3 Oswalt, Isaiah, 334. Westermann even places 50:10-11 after 51:1 and then resumes with 51:4ff,
apparently skipping over 51:2-3 all together, 232.
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Another masculine noun occurs in 51:5. BDB defines its use here the same as in
45:8: “righteousness as vindicated, justification in controversy with enemies and troubles,
deliverance, victory, prosperity...of God as covenant-keeping, in redemption.”174 Almost
all scholars agree that 51:5,6, and 8 are some of the clearest soteriological uses of pmy.
However, 78 is again not completely synonymous with *pu*. Whereas "bo specifically
denotes the salvation of God’s people, *p73 has a two-fold meaning of judgment of the
wicked and salvation of God’s people, the former being necessary for the latter. The
parallel structure of the verse helps to determine this meaning. In the first two clauses of
51:5, *p13 and “py- share some sort of parallel relationship. Both are imminent.'” The

176

remainder of the verse links the coming judgment or justice of God (way) ™ with the

hopeful expectation of his people (wp/11%n+), which will both be enacted by the Lord’s
“arms.” Although v is not mentioned in this final clause, Israel awaits the Lord’s “arm”
of salvation elsewhere (33:2; 50:2; 52:10; 53:1), so the idea is implicit. Therefore, this
verse seems to connect God’s 1z with the two-fold judgment that includes punishment of
the wicked and salvation of the righteous, and his "pu* more specifically with the
deliverance that the coastlands eagerly await.

Motyer characterizes p13 as a divine attribute which manifests itself in the divine
action of nyw saying

Here, righteousness and salvation are parallel; the latter being what the Lord
does; the former, the quality of that which infills it. The saving work satisfies

'™ 841-2.6.a.

"% xg+ should be understood as a prophetic perfect, Oswalt, Isaiah, 336.

' The NIV translates wiu: here as « will bring justice,” which is possible lexically (KB 1623.1.4.a;
1625.1.2), and which complements the sense of “wouis in the preceding verse. However, although “vetinm
means “justice” in 51:4, its use is markedly different. In 51:4, it is associated with the Law and it is set for
a “light to the peoples,” whereas in 51:5, it is associated with salvation and seems to be a specific act of
God because it is enacted by his arms, rather than a general right ordering established for missiological

purposes.
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every standard of the Lord’s righteous nature, meets every legal claim and
discharges every debt before the eternal law.'”’

While God’s righteousness and salvation are accurately described this way in general,

this passage seems to overlap the two more than usual. Here, *»>18 seems to involve more

than God’s eternal nature of being true to himself. It also involves being true to his

promises. It denotes that aspect of his general righteous nature that in particular pertains

to his imminent righting of wrongs, which will result in the punishment of the wicked and

the salvation of his people, and which may be understood as his covenant faithfulness.
However, Motyer rightly chastens those who equate *p13 with salvation

178

completely " or render it as “deliverance,” thus limiting its meaning to God’s actions,

179

and specifically those directed towards his people.”” Furthermore, “deliverance” may

suggest that only the rescue from Babylonian captivity is in view, when in fact even the

180 81

coastlands'®” await the Lord’s coming righteousness and salvation.'
The third occurrence of p¥ in this passage is a feminine noun in 51:6, and it also
shares a parallel relationship with npyw. Here, the eternality of God’s righteousness and
salvation are contrasted with the vanishing heavens and earth. The present concern is not
the nature of this cosmic dissipation, but the nature of God’s mp=%, which will “not be
dismayed (nmn x5).” According to BDB, nnn is being used figuratively to mean

“abolished, annihila‘[ed,”182 so the basic point is that God’s righteousness and salvation

will last forever. Again, *np%) and 'nywin are closely related, but not synonymous.

177

405.
::z E.g., Westermann translates both pmx and *bu: as “salvation,” 232.

Ibid.
180 While aws could refer to Jews in the diaspora, it is predominately used to refer to very distant lands
(e.g., 41:5;42:4; 49:1, 66:19) and often the inhabitants of those lands, who are often gentiles warranting
judgment (e.g., 23:6; 40:15; 59:18), BDB 15-16.
"*! Oswalt, Isaiah, 336. Delitzsch is correct to note that this prophecy is addressed specifically to Israel and

?Sgt the nations, but that does not mean that the nations are not also in view in this passage.
369.1.
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Rather, they communicate the same meanings as they did in 51:5, since nothing in this
verse signals a different use.

The masculine noun in 51:7 is a very different use of 18 because it does not only
describe God’s coming righteousness, but takes a more specifically ethical character here
with 'mim, thus homing in on the broader invocation of 51:1 (13 *p77). Olley believes
that the meaning of *nmin is imperative for a proper understanding of p1% here because if it
refers to the Mosaic Law or even teaching in general, then p13 should be interpreted more
as an ethical quality than if it refers to the revelation of God’s will in general, in which
case it should be interpreted more broadly.' Regardless of the exact meaning of ‘i,
however, this phrase describes the internalization of God’s will for his people, and thus
has an ethical connotation.

However, 51:7 is embedded in a passage describing salvation and trust in God’s
promises, so P13 cannot be interpreted as ethical behavior alone, but rather that behavior
which characterizes the people of the covenant, who do not merely obey God out of sheer
mandate, but internalize his min because their hearts are so intimately directed towards
Him, and away from their own pursuits, idols, or even ability, that they know
righteousness. They do not merely know what to do in order to maintain their status in
the covenant; they know and understand the means by which they were brought into that
covenant, namely God’s grace, and they know the proper response to that salvation,
namely upright behavior. Delitzsch describes p1% b1 as follows

[those] who know from their own experience what righteousness is as a gift of

grace, and as conduct in harmony with the plan of salvation, i.e. to the nation,
which bears in its heart the law of God as the standard and impulse of its life.'®*

183 99‘
184329,
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But is this just an explanation of “ethical righteousness” shrouded in covenantal
language? No. The covenantal garb is not expendable to min, or salvation, or any of
God’s promises. Doing God’s will must be understood in terms of the covenant, and the
covenant must be understood in terms of grace, for it was grace alone that brought them
into the covenant, and grace alone that sustains their place therein.'®’

The common Protestant understanding of the relationship between salvation and
the min is one of order. God graciously brings the sinner into the covenant, thus granting
them salvation and empowering them with the ability to obey his commands. Israel had
been brought into the covenant by no efforts of their own (Deut. 7:7-8; 9:4), but
according to this passage, those who have internalized the Law and have been
empowered to obey its demands are promised salvation. Such promises have been
misunderstood in some theological camps to suggest that Israel’s salvation was really
dependant upon her ability to keep the Law, but such an interpretation overlooks the rich
nature of salvation, which includes both Israel’s initial entrance into the covenant and her
final and holistic salvation on the ultimate Day of the Lord, to which their physical
deliverances (from Egypt and from Babylon) are foretastes.

Understanding the meaning of this second clause and the relationship between
min and salvation helps to refine the meaning of p7% “w7'. That the phrases are listed
together to describe the same group of people suggests that knowing righteousness
includes knowing God’s will. The focus of this verse seems to have narrowed from the

general heart orientation of trust described in 51:1 to a specific consequence of that

%5 This passage combines the typical use > in Isaiah 40-55, which is primarily soteriologically—focused,
with its primary use in Isaiah 1-39, which is primarily ethically-focused. Thus, contra Rendtorff’s thesis,
56:1 may not be the first combination of these meanings, Reimer 766.
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orientation, namely conformity to the will of the one who is trustworthy. Still, it is not
merely doing righteousness that is in view here (as it is in 58:2), but knowing
righteousness. According to Motyer, y1 involves closeness with the Lord, which is in
the trajectory of the syntactically parallel invocation of 51:1. He writes, “Knowing
righteousness goes far beyond ‘knowing what is right.” It is not merely conforming or
consenting to the will of God but denotes intimate union with the totally righteous life of
God.”'® God brings his righteousness near to man, and man in return brings his
righteousness nearer to God, a spiraling pattern that continues ad infinitum. This cyclical
phenomenon not only describes the intimacy between God and man, but it also helps to
refine and distinguish the righteousness of God and of man: God’s righteousness, in the
realm of the covenant, is his covenant faithfulness towards his people, which manifests
itself to their enemies in destruction and to Israel in salvation. Israel’s salvation results in
both their vindicated status and their upright behavior, which are both reflections of
God’s righteousness. Therefore, although God’s righteousness and man’s righteousness
are markedly different, they continually reflect each other. This can be illustrated as
such:

God’s righteousness

manifests itself to manifests itself to God
Israel in salvation in status and
upright behavior

Israel’s righteousness
In this way, the use of 1% in this passage has stronger ethical connotations than any other
occurrence in Isaiah 40-55, and yet it is still inextricably bound to grace and salvation

within a covenant setting.

'8 407.
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The feminine noun in 51:8 seems to function exactly as it did in 51:6, which
carried the same meaning as 51:5. It is again described with *nyw as eternal, which in
this case stands in contrast to reproaching and reviling men, who will be consumed like a
moth-ravaged garment. The order of *np731 and “nywm are reversed, and righteousness is
promised to be 05w5 as salvation was in 51:6, but the meaning seems identical to that of
51:5-6, namely the Lord’s impending righting of all wrongs, which will manifest itself in

the destruction of the wicked and the salvation and blessing of his people.

6.4. 53:11—p%: and p7y
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Out of (the) anguish of his soul he will see and be satisfied;
by his knowledge shall the righteous one, my servant, make many to be accounted
righteous, and their iniquity he will bear.

This verse helps to conclude the fourth Servant Song and describes how the
messianic Servant will bear the sins of Israel so that they may be declared righteous
before the Lord. Ronald Bergey notes the paronymic repetition of seven of the words in
this fourth stanza (53:11c-12). Also, of the twenty-eight words in this stanza, twenty are
repeated from previous verses, which suggests that this stanza forms the climax of the
poem. Of the repeated words, only ps and pbn do not occur previously in the poem,
which might suggest emphasis or importance.'®” The relationship between the adjective
P8 and the noun v1ay could either be appositional (“the righteous one, my servant”) or

attributive (“my righteous servant”). Delitzsch believes that o713 is an attributive

adjective, and although in Hebrew adjectives usually follow the noun they modify, he

'*7 “The Rhetorical Role of Reiteration in the Suffering Servant Poem (Isa 52:13-53:12),” JETS 40/2
(1997): 187.
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believes that the reversed order here is a means of emphasizing the adjective.
Grammatically, however, it is much more likely that the adjective is functioning in
apposition with the noun it precedes.'®®

Some scholars interpret p73 as a divine appelative and *7ap as the direct object of
pr1sn. ' Westermann even interprets ~12p as the subject and p 73> as an “internal
causative,” rendering the phrase, “my servant will show himself to be righteous (and so
stand) as righteous before the many.”190 This translation is not the most natural rendering
of the Hebrew syntax, and the prefix -5 is probably functioning as an untranslated
demarcation of the direct object of the transitive verb pr1g~.'”! In addition, it is the
justification of the people that is in view, which is clear from the following phrase (“and
their iniquity /e will bear”) and also the 3mp suffix of onip.

Because p-x often has a soteriological meaning in Isaiah 40-55, some scholars,
such as McKenzie'** and Oswalt,'”* believe that P18 is synonymous with “deliverer”

here.'**

While salvation is an important nuance of p73 in Isaiah 40-55 and in this passage
in particular, it is the vicarious suffering on behalf of Israel, God’s servant, that is
specifically in view. The Servant’s role as the representative of Israel, who was supposed
to be a faithful servant of the Lord and who was supposed to live up to her calling of

righteousness, is highlighted in this soteriological passage. The Servant does not merely

rescue Israel from her trouble, like Cyrus, who was more generally a “deliverer.” The

"®% Bruce K. Waltke and M. O’Connor, An Introduction to Biblical Hebrew Syntax (Winona Lake, IN:
Eisenbrauns, 1990), 14.3.3c., c.f., Motyer 441-2 and Childs 419.

"® Dahood, in Olley, “Righteousness” in the Septuagint of 1saiah, 48.

190 Westermann, 268.

:Z; Waltke-O’Connor, 11.2.10g; Joilon-Muraoka §125 k.

" o4

" Some scholars believe that the adjective is redundant here and, given its proximity to p*1s, consider it a
scribal error of dittography, McKenzie, 131.
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Servant even does much more than deliver Israel from her sin. He represents her as the
ultimate Servant and as the ultimate Righteous One, who represents Israel in his vicarious
death and victory, thus granting them the righteous status earned by his own suffering.'”
He himself was vindicated and declared righteous by God in order that Israel may share
in that justification.'®® Therefore, “deliverer” is a weak and inadequate translation of pv7y
in this passage. Instead, it should be rendered “Righteous One,” with the connotation of
salvation and status.

This interpretation of the adjective pr13 also accords well with the forensic
meaning of the hiphil imperfect p13:. According to BDB, p*13: means “justify, vindicate
the cause of, save.”'”” Specifically, piy: communicates the type of action and the result
of the action (“make many to be accounted righteous™). Childs explains, “Although the
verb can be translated in several ways, the two senses of declarative and causative seem
to flow together from the force of the larger context.”'*® This interpretation seems to
account best for the lexical evidence and literary context. Some scholars, however,
interpret 0'37 as an indirect object by virtue of the preposition -5, which often means “to”
or “for.” Motyer, for example, translates the construction “bring/provide righteousness

for the many.”"”

BDB seems to support this interpretation with the following definition:
“to denote the object of a vb...with hiphil...to give righteousness 10.”**® Motyer admits

that this is an extremely unusual use of the Aiphil, which is almost always followed by a

' Some scholars, such as Zeisler and Orlinsky, deny any vicarious meaning in this song because they

believe that such a theology did not develop until later, but Olley rightly observes that such a claim is g

priori, “Righteousness” in the Septuagint of Isaiah, 49.

::: BDB defines ¢ here in this way as “righteous, as justified and vindicated by *, esp. servant of -, 843.4,
842.3.

¥ 419; c.f., ESV, RSV.

% 441,

5113
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direct object.”!

Moreover, -5 need not always be translated, especially if it constrains
the proper translation of the verb. Rather than a “directional” indicator, it seems better to
understand the prefix -5 as a dativus commodi (a dative of advantage), identifying the
party who is advantaged by the verb, namely “the many (L:V;;ﬁ_).”zo2

Delitzsch believes that the preceding phrase “through his knowledge” is the
“medium of setting right.”*” Some scholars redefine ‘w13 as “his suffering,” based on
an alleged homonym from an Arabic cognate. This second meaning was advanced by
J.A. Emerton, who retracted his claims after encountering C. John Collins’ convincing
argument against the proposal of multiple homonyms of ny1, which has the sense of
“knowledge” throughout Scripture.”** Certainly it is the Servant’s suffering that is the
primary means of justification, but the sense of “knowledge” for ihy13 here is not a
problem at all because the referents are the same. In other words, it is the Servant’s
knowledge of his experience with suffering that enables the many to be justified. Thus,
the two are not unrelated or conflicting means of justification; they are co-referential
terms. Motyer further explains that knowledge was a necessary attribute of the Servant
and a fitting descriptor here: “If he had not known exactly what was needed and known

how to do it nothing would have been achieved.”*”> Moreover, if ry1 had a homonym

that meant “suffering” (or “sweat” or anything else), then the LXX translators either were

2! Ibid.
292 joiion-Muraoka §133.d.
2 366.
2% “Homonymous Verbs in Biblical Hebrew: An Investigation of the Role of Comparative Philology”
g(l;h.D. diss., University of Liverpool, 1988), 693-728.
441,
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unaware of it or did not identify it as such in this passage, where they translated w12

with 1§ ouvéoeL, which of course has no hint of suffering.206

2 BDAG, 970.



Chapter 7—Analysis of the Meaning of p-3 in 45:18-25—Righteousness and
Salvation in a Covenant and Trial Context

This passage is extremely important for the current study because it combines
various critical exegetical issues and interpretive contexts, and it will help us to draw
some conclusions. This passage consists of four paragraphs and begins with the assertion
of the Lord’s sovereignty as Creator and truthfulness in self-revelation (45:18-19). He
then calls the surviving idolaters of the nations to come to trial, to present their own case,
and to evaluate the truth of the Lord’s prediction (45:20-21). He then calls everyone to
turn to Him in worship and allegiance and to be saved (45:22-23). He concludes by
affirming the exclusivity of the Lord’s righteousness and strength, with the result that
those against Him will be “ashamed” whereas Israel will be “justified” and “glory”
(45:24-25). This passage, according to Childs, “brings to a climax the theme of the

unexpected salvation wrought by God through Cyrus.”*”’

7.1, 45:19—p13%
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1 did not speak in secret, in some land of darkness;
1 did not say to the offspring of Jacob, “‘Seek me in vain.”
I the Lord speak righteousness; I declare what is upright.

27 355,

80
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Most versions and commentators translate this masculine noun as “truth,”** while
the NASB renders it “righteousness.” Part of the difficulty in determining its meaning is
that v is most often understood as “upright,” which would seem redundant if >3
meant “righteousness.” According to BDB, p7% in this passage means

“righteousness...of God’s attribute...in his promis e,”209

and o' means “uprightness,
equity...of speech...in Yahweh’s promises.”'® Both have to do with the validity and
truthfulness of the Lord’s promises, which is clear from the preceding context. God did
not hide himself or his plans from the world, but he openly and honestly revealed
himself."!

The following verses also help to understand the meaning of p1% and oy, They
compose the familiar trial scene of challenging false gods who cannot speak about the
past or future in truth. They cannot attest to the righteousness of their past words and
actions, nor the validity of their predictions. The Lord can attest to both. He has acted
righteously in the past, and the promises he made in the past have been validated before
Israel, his witness. Thus, he proves himself to be the only true God. This being the
context of 45:19, the meaning of p78 and o™ clearly have to do with the Lord’s upright

actions and true promises, but do they emphasize both aspects equally? Lexically, both

words have to do with God’s promises, but oy specifically has to do with his speech,

2% ESV, N1V, RSV; Motyer, 365; Olley, “The Translator of the Septuagint of Isaiah and ‘Righteousness,””
449,

29.841.2.e.

2194492,

2! The meaning of »7n in this verse could have a bearing on the meaning of g and avu since the terms
are contrasted. Most versions and commentators render it “void,” but “emptiness” or “chaos” are also
possible (so Westermann, 173), in which case p4% should perhaps be understood “right order.” BDB
defines the use of i here as figurative of “what is empty, unreal,” rendering this construction, “seek me
emptily, to no purpose” (1062.2), the opposite of which is a god who reveals himself to a people who
otherwise could not know Him, a god who speaks true promises and a god who, when sought, is sure to be
found.
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while 13 specifically has to do with his righteousness. This may suggest that 18 should
be rendered “righteousness” and oy should be rendered “truth.” This is the
interpretation of the LXX, in which p13 is translated as dikarootvmy and ovy as
dAnBetaw. Throughout the Old Testament, ny most often refers to the uprightness of
speech, particularly the uprightness of pronounced judgment (e.g., Jere. 9:5; Zech. 8:16).
In Isaiah, o is used of straight paths (26:7) and upright speech (33:15). However,
Isaiah prefers to use max for “truth,” particularly in trial contexts, which suggests that p13
and o™uv might have slightly different meanings than “truth.” It seems best, therefore,
to render 13 as “righteousness™ with the understanding of God’s faithfulness to his
covenant promises, which consequently proves them to be true. The meaning of oy is
similar, but not identical. It should be understood as the Lord’s truthfulness and integrity
in his spoken promises and translated as “uprightness.”

Olley*'? and Westermann?'

3 render p% as “salvation,” which is far too limiting in
this context. Certainly, salvation is one of the primary promises of God’s righteousness,
but it is not the only one. Rather, the emphasis in this verse is on God’s self-revelation
through his spoken word, which is clear not least of all in the four speaking words within
this singe verse ("m37, *nmy, 727, and ). While 45:18 emphasized that God’s power as

Creator is the criteria for knowing Him as the only true God, 45:19 emphasizes that his

spoken revelation to his people is the criteria for his sole divinity.*"

212 «“Notes on Isaiah,” 450.
213 172,
218 Oswalt, Isaiah, 217.
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7.2. 45:21—p3-on
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Declare and set forth (your case), indeed let them consult together.

Who announced this long ago? Who declared it from old? Was it not I, the Lord?
And there is no other god besides me, a righteous God and a Savior;

there is none except me.

This adjective occurs in the midst of a challenge against the idols and is
sandwiched between two attestations of monotheism. Although the adjective p»3

213 this is the only instance where it is in construct

modifies o1%% elsewhere in Scripture,
with 5%, Its form is similar to *3w-5%, which suggests to some scholars that it may be a
title.”'® However, it scems unlikely that a title would be paired with a substantival
participle (¥°&m) or that it would be used only once in Scripture.*'7 The focus in this
verse is again on God’s promises and faithfulness in the past, which constitutes his

»218

“case”"" and is the evidence that warrants the verdict of his exclusive divinity.219

Motyer believes that p*s describes the Lord’s “acting in a way that satisfies his
own moral holiness.”**° This definition is in the trajectory of “conformity to a norm,” but
it does not go as far as the context suggests. Delitzsch comes closer saying

He is just because he is a being who acts most stringently according to the

demands of His holiness, and wherever His wrath is not wickedly provoked, sets

in motion His loving will, which is ever concerned to secure the salvation of

men.?!

21 E.g., Ezra 9;15; Ps. 7:9; Dan. 9:14, and Ps. 116:5.

216 Oswalt, Isaiah, 222-23.

217 Psalm 7:9 comes close: g avow.

218 «Case” is supplied in most translations as the implied direct object of wmm v .

*! Motyer writes, “Note that it is no longer deity as such that is the issue but where a saving God can be
2fg)ound (365),” which seems like two different ways of saying the same thing.

T
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Yet, the primary emphasis in this verse is on God’s faithfulness in the past over and
against the idols’ lack of a “case.” Therefore, p13 more specifically refers to God’s
covenant faithfulness in his past words and deeds, which establishes Him as the one true
God. Its relationship to the participle »¢in also supports this meaning. Many
systematicians wrongly describe this relationship antithetically: God is just and yet a
Savior. A.B. Davidson is correct to view the two terms as causative: God is righteous
and therefore a Savior.”** If his righteousness were merely conformity to his own
holiness, this connection would be lost, but because his righteousness in relationship to
Israel is the conformity to the demands of the covenant, his saving action naturally flows

from his righteousness.

7.3. 45:23—nps

o 2 KDY 727 MR R RE) TYIY 3
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By myself I have sworn, from my mouth righteousness has gone out, a word, and it shall
not return.
That to me every knee shall bow and every tongue shall swear (allegiance),

This verse continues the universal invitation of salvation in 45:22. This is a
radical step in Isaiah 40-55, for instead of announcing judgment on idolaters, the Lord
invites them to turn to Him and be saved. The dividing wall between Israel and the
nations is crumbling, and the demarcation of God’s people is no longer ethnic or
geographical, but is determined by the willingness to bow before the Lord and confess his

name.m

222 Cited in Kuyper, 240.
*2 Childs, 355.
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Most versions and commentators supply the preposition “in,” interpreting mp13
adverbially, as a description of the way in which God’s word has gone out, namely with
the Lord’s righteous character, purpose, and power. Although this is possible, Isaiah
typically uses the preposition —3 with the feminine noun to describe the action of a verb,
such as in 1:27; 5:16; 48:1; 54:14; and 63:1, just as he does with the masculine verb.?*
Without the preposition, the feminine noun could also function attributively in apposition
with 737 to mean “righteous word,” ** but the attributive noun in apposition usually
follows the noun it modifies.”® The Masoretes seem to have understood 737 as the
subject of both verbs, x%: and 2w, based on the disjunctive tebir and tipha accents, but
that would require np13 to function adverbially, which we have noted is unlikely. The
editors of BHS separated rps and 37 with an additional space, which suggests that they
possibly understood mp-3 to be the subject of k3 and 127 to the be subject of 2w, Some
commentators also interpret 1p73 as the subject of x¥, although they do not match in
gender. According to Jotion-Muraoka, 3fs nouns sometimes take a masculine verb,
particularly if the verb precedes the noun, as it does here, and although this is an
exception to the rule, it may be the best interpretive option, 227 Regardless of the exact
function of np4y, it is integrally connected to =37, either referring directly to the word
itself or to the way in which the word has gone out.

Because mp1y describes the Lord’s word, which he swore by himself, many
scholars translate it as “truth.”??® While the truthfulness of the Lord’s word certainly

seems to be in view in this passage, particularly since it is a trial scene, the uprightness of

224 gee the above discussion on 41:2.

25 Olley, “Notes on Isaiah XXXII 1, XLV 19, 23 and LXIII 1,” Vetus Testamentum XXXIII. 4 (1983), 450.
226 Wwilliams, §66.

227 £150.c.

228 Westermann, 174.
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his word also seems to be in view. For God’s word to be “true” does not mean that it is
right. The idolaters could claim many “true” statements about themselves and about their
past works, but that does not make them right (e.g., child sacrifice!). Moreover, God’s
word is upright and therefore not retractable: “it shall not return.” *** The reliability of
God’s word has been confirmed and no one can thwart its veracity and purpose, which is
to draw his people from the ends of the earth to worship Him. This meaning follows
directly from the meaning of the Lord’s spoken word in 45:19, which was true and
upright.

Some scholars believe that mp1y primarily means “vindication” or “deliverance,”
as is common in Isaiah 40-55,%" but the focus of this passage seems to be on the
truthfulness and uprightness of the Lord’s word on trial. Whitley propeses a unique
interpretation of m>7% as “essence” in passages that emphasize monotheism, such as this
one. He translates, “For I have sworn that a divine essence goes forth from my mouth a
dynamic word...”>' As is clear from his liberty in interpreting =37 as “dynamic word,”
his liberty in translating mps as “divine essence” seems both vague and out of the
possible range of np1. Although Whitley has carefully analyzed the meaning of np7y in
its literary context and probably has a clear grasp on what the author means, his
translation goes beyond the word’s capacity and what the author actually said, which is
dangerous methodology. In other words, he is injecting the text with meaning that needs

to remain in study Bible footnotes.

?*? One might even argue that also has a sense of purposefulness or power, given the similar construction

(on R¥Y) in 53:11, which focuses on the effectual determination of God’s will. However, the context is
markedly different, and even the construction ‘en x3: is part of a relative phrase in 55:11 that modifies
Ma.

POE o . Olley, Righteousness, 55.

P1473-4.
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7.4. 45:24—nips
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“Only in the Lord,” it will be said of me, “(are) righteousness and strength.”’
To him shall come and be ashamed all of the ones who are incensed against him.

This final paragraph identifies the Lord as the sole bearer of ) mip1s. 1£45:22-23
opened the door to universalism, this verse shuts it. The Lord’s invitation of salvation to
the ends of the earth and even to those who “carry wooden idols” is not unconditional.
Those who remain “incensed against him” will not share in Israel’s justification and glory

232 and Snaith and North render

(45:25). Westermann again renders nip-s as “salvation,
it “victory.”?** Whitley prefers “divine power.”*** However, these definitions refer to
either abstract or general realities rather than specific events, as BDB defines its use here
as “righteous acts...of God...redemptive.”>> The plural feminine form of mp=y is rare,
with only a few other occurrence in Isaiah, none of which refer to God’s rip73. When
attributed to mankind, it refers to their righteous deeds of obedience or justice (Isa. 64:5;
Ps. 11:7; 103:6),236 but when attributed to the Lord, it nearly always refers to the Lord’s
saving deeds (Judges S:11; 1 Sam. 12:7; Ps. 40:11; 51: 14; 71:15,16,24; Dan:16; Mic.
6:5), which seems to be its use here. Oswalt explains its meaning well saying

Here the plural ‘righteousnesses’ suggests abundance of righteousness, the sum

total of all of God’s righteous words and actions. In particular...these are to be

understood as his saving actions. What will convince the world of God’s sole

lordship? It is his power in deliverance, his absolute faithfulness to his promises,
the utter reliability of all he has said.”*’

22 176.

¥ Olley, Righteousness, 55.

B4 474,

28427 a.

2% I is also used in Jer. 51:10 of man’s justification.
27225,
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Delitzsch also believes that the plural form denotes “abounding (superabundant)

righteousness,”**

and Motyer likewise calls it “a plural of amplification, meaning full or
true righteousness.” However, Motyer limits nip73 to an inner quality of God, while v
refers to its external manifestation,”® which does not accord with its usage elsewhere and
is not suggested by the context. Throughout Isaiah, v is used to refer to God’s mighty
arm of redemption (62:8) and is often employed in contexts of salvation (12:2; 49:5),
which is the natural complement to the acts of salvation denoted with nip7s. The Lord’s

righteousness in his saving deeds and the surfeit of those deeds seem to be the two-fold

distinctive meaning of nip73 in this verse.

7.5, 45:25—p1
DR paroe oI P M3
In the Lord all the offspring of Israel will be justified and glory.

This gal imperfect form of pmy is slightly different from those in 43:9 and 43:26,
which meant “to be proved right” in a judicial context. Here, 3p73* has more to do with
the righteous status granted to those who have been proven to be in the right. In other
words, ¥ denotes the effect of being proven right, namely justification. BDB defines
its use here as “to be justified, in one’s plea.”**® According to Olley, wa in the preceding
verse is often used in forensic contexts to describe the party who is shown to be in the
wrong, the appropriate opposite of which would be the party shown to be in the right, or
vindicated. Olley admits that (unlike 43:9 and 43: 26), 13> goes beyond forensic

language “with a strong emphasis on God accomplishing his purposes of bringing about

28 786.
#9367,
208422,
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order.” **' Many scholars go too far beyond the forensic meaning and translate P as

99242

“shall find salvation,”*"“ which lacks the forensic tone of “justified.” Although they

rightly move beyond a bare forensic meaning, they wrongly leave the forensic meaning

»243 Wwhich also

behind altogether. Similarly, Delitzsch reads “will become righteous,
lacks the necessary forensic tone of 1=, In order to retain “righteous” in the translation,
one would either have to render it “to be proved righteous,” which implies that Israel
deserved their status (and was essentially self-justified***), or “to be reckoned righteous,”
which leaves the door open for understanding justification as merely forensic with no real
transformation of the acquitted sinner.**

The following hithpael imperfect *55am also helps to home in on the precise
meaning of yp7¥*. Most versions and commentators render 155armm as “and shall glory,”
and BDB fleshes this out as “of glorying, making one’s boast in (-3, on the grounds of)
~ 2 Thus, 57nm denotes Israel’s proper response of praise for their justification. If
[srael were merely proved to be right, praise would be far less warranted, but if she is

justified in the sense that she is declared and made righteous by the Lord’s grace, despite

her own lack of merit, then her praise and glory in the Lord can never be outrun.**’

241 55.

j:’; So Westermann (174), North, who translates “triumph,” (Olley, 55), and Joachim Jeremias, (Olley, 57).
286.

! The repeated myrz in verses 24 and 25 emphasizes that Israel’s justification is not in herself or in idols,

but only in the Lord, Oswalt, Isaiah, 225.

** Other translational options are far less appealing. Scullion translates =y as “shall be prosperous,”

(340) which does not fit the trial or soteriological context at all. Whitley interprets s>y here as “imbued

with divine power,” which is consistent with his vague definition of miz1y in 45:23 and 24, and he offers the

following translation (from lefttield): “in Yahweh shall be divinely inspired and will glory all the seed of

Israel,” 474. v

*40239.2; ESV, RSV, NASB; Also “praise,” so Motyer, 367; Oswalt, 220; and “boast,” so Young, 218.

7 Olley claims that the syntax and vocabulary of the LXX is far different than the MT saying, “Whereas

for MT it is possible to see p73 and 551 as in some way parallel, for LXX they appear antithetical (58).”

However, the syntax is almost exactly the same, and nothing in the Greek suggests that the translators of

the LXX viewed pns and 557 as antithetical. Moreover, the terms used in the LXX are the standard Greek

equivalents, with the exception of the use of évéofaoffcovtat, which suggests that the translators of the
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Therefore, according to the lexical and contextual evidence, it seems best to render sp73°

as “shall be justified.”

LXX interpreted "%nrm as being praised rather than offering praise, which is still not in opposition to =37,
but is simply a different (and erroneous) result.



Section 3—Conclusions

Having examined the use of p7s language in Isaiah 40-55, we are now able to
readdress some important issues of debate including the alleged distinction between the
masculine and feminine nouns and the proper contexts and meaning of the word group.

As this study has shown, Isaiah uses the feminine and masculine nouns with no
significant distinction. This is most clear from passages such as 45:8 and 51:5,6,8, where
he uses both nouns to refer to his saving righteousness, and also in 45:19 and 23, where
he uses both nouns to refer to the faithfulness of God’s promises. In addition, the claim
of Johnson and Weinfeld that the feminine noun is concrete, whereas the masculine noun
is usually more abstract is also unfounded, since Isaiah uses the feminine noun to denote
such abstract qualities as faithfulness, integrity, and justice (45:19, 23; 48:1; 54:14). The
claim that the masculine noun more often refers to God’s actions whereas the feminine
noun more often refers to man’s actions or the manifestation of God’s righteousness in
creation is also ungrounded. Rather, both nouns seem to be used equally to describe both

God and man, as the following chart illustrates:

Masculine Feminine

God’s righteousness 41:10 __.--45:8

42:6 semmll.-07 4523

4221 el deT 45:24

45:877 -7 46:12

45:19 46:13

51:5 51:6

51:8
Man’s righteousness 1:1
1:7

Result of God’s righteousness 48:18

in man 54:17

91
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Even though, in Isaiah 40-55, man’s righteousness (in his trust of the Lord and
internalization of the Law) is only represented by the masculine noun and the result of his
righteousness is only represented by the feminine noun, this is not conclusive evidence of
a distinct pattern of usage, since the pool of evidence in Isaiah 40-55 is so limited. The
majority of the noun forms in Isaiah 40-55, however, refer to God’s righteousness, and
from this pool of evidence, we can safely assert that Isaiah uses the masculine and
feminine noun with no apparent significance.

The second issue that this lexical study has helped to elucidate is whether p1s is a
creational or covenantal term. It should be even clearer now that this is a false alternative
and that pm3 is most basically a creational term, but often more specifically a covenantal
term, particularly in contexts between Yahweh and his people. As a prophet, Isaiah was a
covenant enforcer, whose primary role was to act as the Lord’s mouthpiece to warn and
encourage [srael. Naturally, therefore, most instances of in Isaiah 40-55 are covenantal.
Yet even those passages that are most saturated with covenant language are still within
the greater context of creation, as Isaiah never looses sight of the cosmic purposes of the
covenant. For example, 42:6 and 45:13 are both preceded by affirmations of the Lord’s
sovereign work of creation. Likewise, 45:8 uses creational language in order to
communicate soteriological promises. The following illustration may help to better
conceptualize the relationship between God’s righteousness with respect to his covenant

people, all of creation, and his infinite righteousness:
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God’s righteousness in creation

God’s

God’s .. righteousness >
infinite among his
righteousness covenant
people
v

This illustration shows that the covenantal context of God’s righteousness is within the
larger creational context of his righteousness, and that God’s infinite righteousness
extends far beyond both.

Scholars who argue that p73 is predominately a creational term suggest that it
consequently cannot mean “covenant faithfulness” when God is the subject. While there
are clearly passages where the p73 of God should not be translated this way, it very often
does refer to God’s covenantal faithfulness or to the manifestation of that faithfulness in
salvation (e.g., 41:10; 42:21; 45:19, 21, 46: 12-13; 51:5, 6, 8; 48: 8; 45:19). However,
scholars who strongly assert the covenantal context of P72 often misunderstand its
relationship to salvation terminology and treat them as perfect synonyms. As this study
has shown, px relates to salvation terminology in various ways. In some passages, they
are nearly synonymous in meaning (45:8; 46:12-13). In other passages, p13 involves
salvation and judgment (51:5,6,8). In other passages, it refers foremost to God’s
faithfulness to his covenant and promises, which will result in salvation, but is not always

in the forefront of the text (41:10; 42:21; 45:19, 23). Sometimes it even refers to the
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accuracy and validity of God’s past promises and deeds (41:26). Most often, p1s refers to
a particular aspect of God’s covenant faithfulness, and in passages where it is closely
connected to salvation, it often functions co-referentially. The following illustrates how

P13 has its own distinctive sense while referring to the same reality as other terms:
steadfast love justice

N

righteousness » Yahweh « deliverance
judgmen/ ‘\WaCe

Scholars who believe that salvation is too limiting of a sense for p1¥ are partially

correct. In this study, we have found that p=s is not perfectly synonymous with salvation,
and to translate it as such invariably misses a crucial nuance of p73. However, these
critics often limit the scope of salvation too narrowly. If salvation is properly understood
as the cosmic and holistic redemption of all creation, and if it is understood as physical
and corporate redemption in addition to spiritual and individual redemption, and if it is
understood to either include or presume punitive retribution, and if it is understood in
terms of continual and eternal restoration and jubilee, then the sense of P13 does in fact
overlap a great deal with salvation terminology in many passages.

Therefore, the question of whether p7 is a creational or covenantal term should
be replaced by the question of what realm God’s p=s is being used. The similar question

of whether p1¢ and salvation are synonymous should likewise be replaced by a proper
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sensitivity to their distinct senses in contexts where they are likely functioning co-
referentially.

A third important issue is whether 3 primarily denotes conformity to a norm or
if it is primarily a relational term. This again is a false dichotomy. Rather, conformity to
a norm should be understood as the more basic meaning of pmy, which is relational in
certain contexts. In covenantal contexts, which dominate Isaiah 40-55, p13 is naturally a
relational term because God is acting righteously with respect to his covenant people and
the promises made to them. The various connotations that ps takes in these covenant
contexts only make sense relationally, i.e., God’s faithfulness, deliverance, justification,
judgment, justice, and blessing are not only the conformity to an abstract norm or
principle. They show God’s conformity to the specific covenant made with his people.
However, God also acts righteously, even in covenantal contexts, for the sake of his own
glory (48:11), so although p=3 is predominantly used relationally in Isaiah 40-55, it is not
exclusively a relational term. The following illustration shows how pms overlaps with

other terms within the basic meaning of conformity to a norm:

conformity to a norm

NG
B
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Closely related to this issue is the relationship between punitive justice and px.
At the very least, pms presupposes the judgment of Israel’s oppressors and of sin more
generally. If salvation were possible without judgment, then the sacrificial system was a
grotesque waste of time, and, more importantly, our Lord Jesus’ death and resurrection
was in vain. At issue, however, is whether or not such judgment is included within the
meaning of p78. Those who strongly affirm the relational quality of ps often deny that it
could include any retributive meaning. Although none of the occurrences of p7¢ in Isaiah
40-55 seem to definitively include an aspect of retributive judgment, it is possible that its
use within Isaiah 1-39 includes this sense, particularly in consideration of its frequent
relationship with wau(n). That the purpose of Isaiah 40-55 is primarily to announce
Israel’s salvation suggests that retributive punishment is not in the forefront of Isaiah’s
focus. In fact, God’s grace is highlighted in that Israel still deserves judgment, but she
will receive only salvation, because the judgment that she deserves will be laid upon the
Servant instead (53:4-12). Therefore, punitive judgment of Israel or her enemies is not a
primary focus of Isaiah 40-55, but since it is possible, and even likely, that it includes this
meaning in Isaiah 1-39, a definitive conclusion is safely outside the scope of this study.

A fourth issue that this lexical study has helped to understand better is whether
P73 describes one’s status vis-a-vis the covenant or one's behavior prior to or within the
covenant. Again, the two senses are integrally connected. They are connected causally
in that Israel’s behavior, i.e. her faithful obedience in relationship to the covenant,
affirms, if not secures, her status therein. Her justified status (in the present) then
produces the ethical fruit of righteous behavior, which will then secure her future

justification. These are not merely a priori assumptions on the text; they are central to
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the entire soteriological biblical message. In Isaiah 40-55 alone, this relationship of both
elements is clear. In 48:1, we noted that mp¢a has the sense of upright behavior and
truthfulness, or integrity, Israel’s lack of which betrayed her lack of faith, warranting the
judgment of exile. The Lord laments that Israel had not been faithful to his
commandments, for if she had been, she would have received the blessings of the
covenant, not least of all is the status of righteousness, as described in 48:18 (Fnp1).

It is also clear from this study that we must steer clear from polarizations when
discussing both senses. There is a great deal of fluidity in both nuances. When p=z is
used to denote status, it sometimes refers to one’s soteriological standing before God
(45:25) and at other times it refers to one’s status as the Lord’s protected, blessed people
(54:17). Likewise, even when pny refers to behavior, it ranges in meaning from the
general posture of trust in the Lord (51:1) to the internalization of the Law (51:7). But
even the latter, more ethically-focused meaning has to do with the knowledge of the Law
rather than cold obligation to its requirments. In other words, is never used legalistically
in Isaiah or elsewhere in the Old Testament. Israel’s righteous behavior is the proper
response to the Lord’s righteous, saving acts, and it is the fruit of her vindicated status.

There remains the question of whether the verb forms of pm¢ in judicial contexts
are always forensic, declarative terms of status. The Aiphil naturally takes a declarative,
forensic sense in trial scenes (50:8), but the gal imperfect could refer to proving one’s
own case (41:9, 26) or having one’s case vindicated and thus being justified (45:25). It
is also notable that although most forensic uses of p=% occur in trial scenes, this sense is

not bound by such contexts, as the forensic use of 53:11 illustrates.
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Unfortunately, the question of whether p=% is a transferable status cannot be
decisively answered by this selective study. That would require a more thorough
examination of God’s righteousness throughout Scripture, or at least throughout Isaiah, to
gain a proper biblical perspective. Isaiah 53:11, however, is helpful insofar as it brings
the importance of representation further into the debate. The messianic Servant and p*73
does not merely exchange his status with those whom he justifies; he represents them
before the bar of God. Thus, it is because he is united to Israel through representation
that they are given his status of righteousness. They partake in his status just as he
partook in their status (“[He] was numbered with the transgressors [v. 12]” ). However, it
is not clear if that status is rightly understood apart from the Servant, i.e., whether it is
rightly their own status. That question awaits further research.

Through this study, we have seen the richness of the p73 word family in Isaiah 40-
35. It speaks of God’s loving faithfulness, truth, grace, and power, and it helps us to
understand the breadth and glory of salvation. Let us now be encouraged by the promises
and work of our >3 God, and let us seek to gratefully appropriate the reality of our

blessed salvation,
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